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Warning 
 

 The Holy Torah, the living words of the Living God, 
commands us,1 “You shall not desecrate My Holy Name.” In 
explaining the true unity of HaShem, blessed is He, this book 
necessarily and unavoidably makes copious use of His Holy 
Name.  It therefore is holy and sacred and great care should be 
taken not to desecrate it in any way, shape, or form.2 It is 
perhaps for this very reason that for almost eight-hundred years 
this holy book has been kept hidden within the purview of only 
the righteous few who walked before HaShem.  

However, now that we have entered the era of the true and 
complete redemption, it is our mitzvah and obligation to 
publicize it,3 “So that all the peoples of the earth may know that 
HaShem, He is God, there is none else.”  Nevertheless, it 
behooves us to do so with the utmost reverence and care to 
sanctify His Great and Awesome Name.  Therefore, wherever 
His Divine names are found in this book we have placed 
quotation marks between the letters, thus assuring that they are 
not the actual Divine names themselves.   

In addition, as will be explained at length in the book itself, 
the ineffable name of HaShem is not to be pronounced 
whatsoever.  This is as stated by the Prophet Amos,4 “Then he 
shall say: ‘Silence, for we must not (orally) mention of name of 

 
1 Leviticus 22:32 
2 Talmud Bavli, Shabbat 115a 
3 Kings I 8:60 
4 Amos 6:10 
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Hashem!’”  Rather, one must toil only to know HaShem and 
thereby know His name, as stated,5 “For he has loved Me, 
therefore I shall deliver him; I will set him on high, because he 
knows My Name.”  The verse specifies, “because he knows My 
Name,” and not because, “he says My Name,” or because, “he 
uses My Name.”  As known, the Ten Commandments warns us 
that the only sin HaShem does not forgive, is the sin of bearing 
His Holy Name in vain.6  It is thus of critical importance that 
we alert you to this. 

Therefore, because the focus of this book is solely on 
HaShem and His holy names, great care must be taken to treat 
it with the utmost respect. Be aware that it should not be 
defaced, destroyed, or taken into any impure place, such as the 
toilet or bathroom.  If, for whatever reason, you need to dispose 
of this book, do not discard it in the trash. Instead, drop it off at 
your local Orthodox Jewish Synagogue, where it can either be 
enjoyed by someone who will appreciate its value, or if it is 
tattered from much use, will be respectfully disposed of 
according to the manner prescribed by Torah law.  
 On the other hand, whosoever studies this work and 
contemplates its great depth, is assured abundant blessings from 
HaShem, blessed is He.  This is as stated,7 “Whosoever 
lengthens their contemplation of His Oneness shall be rewarded 
with length of days and years.”  

 
5 Psalms 91:14 
6 Exodus 20:6 
7 Talmud Bavli, Brachot 13b 
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 It is our sincere hope and prayer that our humble 
offering will find favor before HaShem and that the revelation 
of this book and its redemption from concealment will be the 
final act that ushers in the true and complete redemption.  May 
we fully realize the time,8 “When there will be neither famine 
nor war, envy nor competition, for goodness will flow in 
abundance and all delights will be as freely available as dust.  
The occupation of the entire world will be solely to know 
HaShem.  Therefore, the Jews will be great sages9 and know the 
hidden matters, grasping the knowledge of their Creator 
according to the full extent of human potential, as Isaiah (11:9) 
states, ‘The world shall be filled with the knowledge of HaShem 
as the waters cover the ocean floor.’” 

 
15 Shvat, 5780 

The Translators 

  

 
8 Mishneh Torah, Melachim u’Milchamot 12:5 
9 Who will teach the entire world about HaShem, for all the nations will be 

thirsty for this knowledge and will greatly desire it. 
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Preface 
 

 Yesod HaYesodoth W'Amud HaChochmoth10 – “The 
foundation of all foundations and the pillar of all wisdoms is to 
know that there is a primal Being who brings all existence into 
being.  All beings that exist in the heavens and the earth and 
everything between, only come into being from the truth of His 
Being.”  It is with these words that Rambam11 begins his 
codification of Torah law.12 

 This is the most basic principle of all principles, namely 
that, as Rambam explains, “If it were ever to arise in a person’s 
mind that this primal, intrinsic Being did not exist, there would 
be no possibility of anything existing.”  

More so, the very fact that we are aware of our existence at 
all is itself proof of this, for as every person knows, our 
existence is limited to time and space.  In other words, we did 
not always exist and our existence is limited.  There is a time 
and place to our existence, for we are neither eternal nor 
infinite.  This is true not only of us, but of everything in 
creation.  Even time and space are not eternal and infinite, but 

 
10 The initial letters of the opening words of the Rambam’s Mishneh Torah 

form an acronym of the name HaShem – תומכח דומע ה תודוסי ו דוס ה  Please note that  .י
because volume two of this book, entitled, “The Gate of the Twenty-Two Letters,” 
will explain the letters of Lashon HaKodesh (Biblical Hebrew) according to its usage 
by the ancients, as explained in Sefer Yetzirah, we must therefore utilize the 
pronunciation of the ancients in this volume too. For example W-ו is used instead of 
V-ו.  The reason for this will be clearly understood when we arrive at the explanations 
of the letters of the Holy Language (Lashon HaKodesh) in volume two.  

11 Rambam is an acronym for “Rabbeinu Moshe ben Maimon” (Our teacher, 
Moshe the son of Maimon), also known as Maimonides.  

12 Hilchot Yesodei HaTorah 1:1 
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are limited and therefore do not have to be.  For time to be, there 
must be at least two points of sequence.  The duration between 
the points has measure and limit.  For space to be there must be 
at least two points of position.13  The area between the points 
has measure and limit.  In other words, time and space are also 
limited and therefore have no intrinsic existence of their own 
and do not have to be, just like everything else in creation.  That 
is, everything in all the worlds, including time and space, has 
no intrinsic being of its own and by itself it cannot be.  And yet 
here we are!   

It follows that even if all other beings ceased to be, this 
primal Being would still be, for His existence is intrinsic, 
infinite, and eternal.  Therefore, His Being alone is the only true 
Being, for He is truly self-sufficient and independent of all other 
beings.  Rather, they are dependent on His being to be.  

Rambam states that this foundation is the meaning of the 
verse,14 “There is nothing else but Him alone.”  In other words, 
“There is no other existence that truly exists like His existence.” 
Only He truly exists and His existence is independent.  In other 
words, He does not need the world.  On the other hand, our 
existence is completely dependent on His existence and we 
exist solely because of His infinite kindness, as the verse 
states,15 “The world is built on kindness.” 

 
13 Of course, the space between two points is only one dimensional and cannot 

exist physically.  For physical space to exist, there must be the six directions, up, 
down, right, left, front and back, which bring about the three dimensions, length, 
width and depth.  

14 Deuteronomy 4:35 
15 Psalms 89:3 
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 Rambam states that the knowledge of this basic truth is 
the very first positive commandment of the Ten 
Commandments which states,16 “I am HaShem your God.” 
Subsequently, anyone who presumes that there is any power 
that exists aside from HaShem, transgresses the negative 
commandment of, “You shall have no other powers17 before 
Me,” which is the second of the Ten Commandments.  Rambam 
states that one who denies the above basic truth, upon which all 
else is founded, renounces the basic pillar of all wisdom and the 
primary and most all-inclusive of all principles and all the 
commandments of the Torah.  He is therefore automatically in 
violation of the second commandment, which is the attribution 
of any power at all to any being other than Him. 

 These two commandments are diametric and 
interdependent.  The acceptance of the one is a rejection of the 
other, and vice-versa.  This is as stated in Talmud,18 and 
paraphrased by the Rambam in the subsequent laws regarding 
the prohibition of idolatry, as follows;19 “The commandment 
prohibiting worship of false powers20 is equivalent to all the 
commandments, as stated,21 “Lest you err and not perform all 
the commandments....”  The oral tradition teaches that this verse 
refers to the service of false powers.22  Thus, we learn that 
anyone who acknowledges a false power denies the entire 

 
16 Exodus 20:2 
17 gods 
18 Talmud Bavli Nedarim 25a; Chulin 4b; Sifri Parshat Re’eh 
19 Hilchot Avoda Zarah 2:7 
20 gods 
21 Numbers 15:22 
22 gods 
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Torah in its totality, all the works of the prophets and everything 
that has been commanded to the prophets from Adam (the first 
prophet), until the end of the world, as the next verse 
continues:23 “...from the day that HaShem issued His 
commandments and afterwards, for your future generations.” 
On the other hand, anyone who denies the worship of false 
powers acknowledges the entire Torah in its totality, all the 
works of the prophets and everything that has been commanded 
to the prophets from Adam, until the end of the world. This 
matter is fundamental to all the commandments. 

 Now, although this primary foundation of all 
foundations is simple to understand, the truth is that it is quite 
misunderstood and has been either misrepresented in various 
ways, or worse, has been simply glossed over.  However, since 
this is indeed the pillar of all wisdoms and the very foundation 
of HaShem's Torah, it behooves us to thoroughly understand it 
to its ultimate depth and ramifications. 

 The first thing to note with respect to this first 
commandment, is the specification by Rambam that the 
obligation is one of knowledge (Leida-to know),24 rather than 
simply having faith alone.  In other words, from the words of 
Rambam, the fulfillment of the first of the Ten Commandments 
cannot be accomplished just as a matter of faith, but requires 
actual knowledge.  This is further evidenced by the verse quoted 
by Rambam as the source of this obligation.  The verse states,25 

 
23 Numbers 15:23 
24 Hilchot Yesodei HaTorah 1:1; Teshuvah 10:6 and elsewhere. 
25 Deut. 4:35 



 

 
13 

"You have been shown to know that HaShem, he is God,26 there 
is nothing else besides Him."  We must therefore understand the 
distinction being made by this requirement of knowledge and 
what this means and entails. 

 The importance of this knowledge of HaShem is further 
clarified by Rambam in the very next chapter,27 wherein he 
explains that the two commandments of love and fear of 
HaShem are entirely dependent upon this knowledge, which is 
acquired through learning and contemplative thought 
(Hitbonenut).  He states: “It is a mitzvah to love and fear this 
glorious and awesome God, as it states:28 “And you shall love 
HaShem, your God" and, as it states:29 “Fear HaShem, your 
God.” What is the path to love and fear of Him? When a person 
contemplates30 His wondrous and great deeds and creations and 
appreciates His infinite wisdom that surpasses all comparison, 
he will immediately love, praise, and glorify Him, yearning 
with tremendous desire to know His Great Name, 
as David stated:31 “My soul thirsts for HaShem, for The Living 
God.” When he reflects on these matters, he will immediately 
recoil in awe and fear, appreciating that he is nothing but a tiny, 
lowly, and dark creature, standing with his flimsy, limited, 
wisdom before He who is of perfect knowledge, as David 

 
26 The names of HaShem and their individual significance will be explained 

later. 
27 Hilchot Yesodei HaTorah 2:1-2 
28 Deut. 6:5 
29 Deut. 6:13 
30 The word used is "C'SheYitbonen- ןנובתישכ  - When one contemplates" which 

shares the same root as Hitbonenut- תוננובתה , which will be explained later. 
31 Psalms 42:3 
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stated:32 ‘When I see Your heavens, the work of Your fingers... 
what is man that You should take notice of Him.’” 

 Rambam reiterates this point even more strongly in his 
conclusion of the laws of repentance and states as follows:33 “It 
is a well-known and clear matter that the love of HaShem will 
not become attached within a person's heart until he becomes 
obsessed with it at all times as is fitting, giving no importance 
to all things in the world except for this.  This is implied by the 
command34 ‘Love HaShem your God, with all your heart and 
all your soul.’ One can only love HaShem commensurate to the 
knowledge with which he knows Him. The nature of one's love 
depends on the nature of one's knowledge!  A small amount of 
knowledge arouses a lesser love.  A greater amount of 
knowledge arouses a greater love.  Therefore, it is necessary for 
a person to seclude himself in order to understand and 
contemplate the wisdom and concepts which make his Creator 
known to him according to the potential that man possesses to 
understand and comprehend, as explained in Hilchot Yesodei 
HaTorah.” 

 From the above quote, it is clearly understood that the 
knowledge of HaShem referred to by Rambam, which is the 
foundation at the very core of all Torah and is the pillar of all 
wisdom, must be acquired through contemplation of HaShem 
and his ways. 

 
32 Palms 8:4-5 
33 Hilchot Teshuva 10:6 
34 Deuteronomy 6:5 
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 In other words, contrary to popular belief, the 
knowledge referred to by Rambam in the fulfillment of this 
essential commandment is not merely an acknowledgement of 
the existence of a first being called "God," as opposed to other 
"gods," but much more than that.  Rather, it is an acquisition of 
actual knowledge of HaShem and His Great Name, through 
understanding and contemplating the wisdom and concepts 
which, “Make his Creator known to him,” commensurate to the 
efforts and capacities of man. 

 We find that this is not only the foundational beginning 
of Rambam’s codification, but is its conclusion as well.  At the 
end of “Laws of Kings,” which describes the Messianic era, 
Rambam concludes with the following words:35 “In that era, 
there will be neither famine nor war, envy nor competition, for 
goodness will flow in abundance and all delights will be as 
freely available as dust. The occupation of the entire world 
will be solely to know HaShem.  Therefore, the Jews will be 
great sages36 and know the hidden matters, comprehending the 
knowledge of their Creator to the full extent of human potential, 
as it states:37 ‘The earth shall be filled with the knowledge of 
HaShem as the waters cover the ocean floor.’”  The occupation 
in knowledge of HaShem during the Messianic era is therefore 
a matter of Torah law, as codified in the decisive rulings of the 
Rambam. 

 
35 Hilchot Melachim U'Milchamot 12:5 
36 Who will teach the entire world about HaShem, for in that time all the nations 

will be thirsty for this knowledge and will greatly desire it, as enunciated in the 
Aleinu prayer. 

37 Isaiah 11:9 
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 From all the above it is clearly understood that the 
acquisition of knowledge of HaShem is the most integral 
foundation of all foundations and is the beginning and end of 
all Torah and Mitzvot, on which everything is dependent, 
including and especially, the true and complete redemption.   

 Now, before we delve into the explanations of this 
knowledge, to understand it to its depth, it must be pointed out 
that the above statements are not exclusive to Rambam, but are 
the core of all Torah True Judaism.  For example, in its opening 
paragraph, the Shulchan Aruch (Code of Jewish Law) begins 
with a similar call for sustained consciousness and awareness 
of the Creator.  Its opening paragraph begins:38 “One should 
strengthen himself like a lion to rise up in the morning to serve 
his Creator, so that it is he who awakens the dawn.  ‘I have set 
HaShem before me always;’39 this is a critical principle in the 
Torah and amongst the virtues of the righteous who walk before 
HaShem.  For a person's way of sitting, his movements, and his 
dealings while he is alone in his house are not like his way of 
sitting, his movements, and his dealings when he is before a 
great king; nor are his speech and free expression as much as he 
wants when he is with his household members and his relatives, 
like his speech when he is in royal audience.  All the more so, 
when one takes to heart that the Great King, the Holy One, 
Blessed is He, Whose glory fills the earth, is standing over him 
and watching his actions, as stated:40 ‘Will a man hide in 

 
38 Orach Chayim 1:1 
39 Psalms 16:8 
40 Jeremiah 23:24 
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concealment and I will not see him?’ - says HaShem.”  When 
he contemplates this, he immediately acquires fear and 
submission in dread of HaShem, may He be blessed, and is 
embarrassed of Him constantly.  One should not be 
embarrassed because of people who mock him in his service of 
HaShem and one should also go modestly.  When he lies on his 
bed he should know before Whom he lies, and as soon as he 
awakens from sleep, he should rise eagerly to the service of his 
Creator, may He be blessed and exalted.” 

 It is clear from the above passage that the knowledge of 
HaShem required by this commandment is not merely an 
acknowledgement of a Creator. Rather, it is clear that one is 
required to acquire a constant awareness and consciousness of 
the ever-present Being, HaShem, who brings all other beings 
into existence at every moment and on Whom everything is 
utterly and totally dependent. Moreover, it is evident that the 
acquisition of this knowledge is the very foundation of all 
foundations, wisdom, and all of Torah. 

 This matter is replete throughout the words of the 
prophets, beginning with Moshe, the greatest of all prophets.  
This is as stated,41 “You shall know today, and place it upon 
your heart, that HaShem He is God, in the heavens above and 
upon the earth below, there is nothing else.”  Similarly, it 
states,42 “You have been shown to know, that HaShem He is 
God, there is nothing else.”  Likewise, King David's parting 

 
41 Deut. 4:39 
42 Deut 4:35 
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words to his son Shlomo were,43 “And you, Shlomo, my son, 
know the God of your father and serve him with a complete 
heart and with the desire of your soul, for HaShem seeks all 
hearts and understands all the imaginations of thought; If you 
seek Him, He will be found to you, but if you forsake Him, He 
will cast you off forever.”  In Lamentations we find,44 “HaShem 
is good to those who hope for Him, to the soul that seeks Him.” 
Isaiah states,45 “Seek HaShem where He is to be found, call 
upon Him for He is near.” Amos states,46 “Thus says HaShem 
to the house of Israel; Seek Me and live.”  

Likewise, the Psalms are replete with such statements.  
For example,47 “HaShem looked forth from the heavens upon 
the children of man, to see if there is anyone wise who seeks 
after God.” Similarly,48 “Those who seek HaShem do not lack 
any goodness.”  In Deuteronomy,49 Moshe instructs Israel, 
“From there you shall seek HaShem your God, and you shall 
find Him, if you seek Him with all your heart and with all your 
soul.”  Jeremiah likewise states,50 “So says HaShem: Let not the 
wise man glory in his wisdom and let not the mighty man glory 
in his might, let not the wealthy man glory in his riches.  For 
only in this shall he that glorifies have glory: Contemplate and 
know Me, for I am HaShem who renders kindness, justice, and 

 
43 Chron. 1 28:9 
44 Lamentations 3:25 
45 Isaiah 55:6 
46 Amos 5:4 
47 Psalms 14:2 
48 Psalms 34:11 
49 Deut. 4:29 
50 Jeremiah 9:23 
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righteousness in the earth; It is in them that I desire, says 
HaShem.”  Similarly, 51 “I shall grant them a heart to know Me, 
that I am HaShem, and they will be a nation to Me, and I will 
be a God for them, when they return to me with all their hearts.” 

The reverse is also true, which is that the scriptures are 
filled with verses that admonish Israel concerning the results of 
their lack of knowledge of HaShem.  The book of Isaiah begins 
with one such powerful admonishment,52 “Hear ‘O heavens, 
and listen ‘O earth, for HaShem has spoken; I have reared sons 
and have uplifted them, but they have rebelled against Me.  An 
ox knows its owner and a donkey knows its master’s trough, but 
Israel does not know, my nation does not contemplate.53 Woe a 
sinful nation, a people laden with iniquity, a seed of evildoers, 
sons that deal corruptly; they have left HaShem and have 
contempt for the Holy One of Israel, they have turned 
backward.”   

It is clear from the words of the Prophet that lack of 
contemplation of HaShem leads to lack of knowledge and 
awareness of HaShem.  Moreover, this casting off of the yoke 
of knowledge and awareness of HaShem directly results in all 
subsequent evil.  For this forgetfulness and distraction from 
awareness54 is itself the root of any evil or troubles that may 

 
51 Jeremiah 24:6 
52 Isaiah 1:2-4 
53 The word used is Hitbonan- ןנובתה -contemplate. As mentioned previously by 

Rambam, the knowledge is dependent upon the contemplation (Hitbonenut- תוננובתה ).  
This is as stated in Mishnah Avot 3:17, “If there is no understanding (Binah- הניב ), 
there is no knowledge (Da’at- תעד ).”  

54 This is called Hese’ach HaDa’at-Removal of knowledge of awareness. With 
regards to this matter, see the introduction of Rabbi DovBer of Lubavitch to Shaar 
HaEmunah, translated as “Essential Faith.” For additional explanations of the faculty 
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befall a person.  This is as stated,55 “And many evils and 
troubles shall come upon him, and on that day, he will say, ‘Did 
not these evils come upon me because my God is not within 
me?’”  Therefore, the contemplation and knowledge that brings 
to awareness of HaShem is the root of all good, as previously 
mentioned, while the opposite is clear as well.  

Moshe likewise warns,56 “Guard yourself lest you forget 
HaShem who took you out of the land of Egypt, out of the house 
of bondage.  You shall fear HaShem your God and you shall 
serve Him and you shall swear by His name.  You shall not go 
after other gods, of the gods of the peoples that are around you.  
For HaShem your God is a jealous God within you; lest the 
anger of HaShem be kindled against you and He destroy you 
from off the face of the earth.” 

Twice daily we read the words of the Shema,57 “And it 
shall be that if you listen diligently to my commands which I 
command you today, to love HaShem your God and to serve 
Him with all your heart and all your soul; Then I shall give the 
rain of your land in its season etc.  Guard yourselves lest your 
hearts be deceived and you turn aside etc. Then the anger of 
HaShem will be kindled against you and He shall shut up the 
heavens so that there shall be no rain etc.”   

 
of Da’at and Hitbonenut-contemplation see Shaar HaYichud, translated as “The Gate 
of Unity” (Also known as “A Tract on Contemplation-Kuntres HaHitbonenut) by 
Rabbi DovBer of Lubavitch. 

55 Deut. 31:17 
56 Deut. 6:12-15 
57 Deuteronomy 11:13-28 
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In other words, the forgetfulness and lack of awareness 
of HaShem is at the core of all subsequent evil, whereas the 
knowledge and awareness of HaShem is at the core of all good, 
as previously mentioned, as it states,58 “Know Him in all your 
ways, and He will direct your paths.” 

The results of these two diametric opposites; awareness 
of HaShem or lack thereof, is evidenced throughout all the 
stories in the Torah and prophets, namely that whenever the 
Jewish people turned away from HaShem they were met with 
the most horrible troubles and when they returned to Him, He 
in kind returned to them. 

In similar vein, the Talmudic sages also stated,59 “We 
have a tradition that there is no one poorer than one lacking 
De’ah-knowledge (of HaShem).  In the land of Israel, they say, 
one who has this in him, has everything in him.  One who does 
not have this, what is in him? If he acquired this, what is he 
lacking? If he has not acquired this, what has he acquired?”  
Likewise, they stated,60 “What is meant by poor? Poor in 
Da’ath-knowledge (of HaShem).  What is meant by wealthy? 
Wealthy in Da’ath-knowledge (of HaShem).” 

If all the above is not adequate to demonstrate how 
central and critical the acquisition of this knowledge and 
awareness is, from the revealed side of Torah, we can turn to 
the words of the sages of the Zohar and the hidden secrets of 
the Torah.  For they were even stronger and clearer in their 

 
58 Proverbs 3:6 
59 Nedarim 41a 
60 Ketuvot 68a 
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language, stating  that the entire purpose of creation is,61 “In 
order to make Himself known.” Likewise, they said,62 “Any 
person who does not toil to know the Holy One, blessed is He; 
it would have been better for him had he not been created, for 
it is for this reason that the Holy One, blessed is He, brought 
man into this world.”  

The Zohar, Kabbalah, and all the works of Chassidic 
teachings are filled with such statements throughout.  In 
addition, although often misrepresented as something else, the 
totality of the secrets of the Torah are known in the Zohar as, 
“Raza d’Shma Kadisha-The Secret of the Holy Name,” nothing 
more and nothing less.  That is, it contains the explanations of 
the name of HaShem, referred to by Rambam as the knowledge 
of His Great Name, through which one may come to know 
HaShem. 

It is with all of the above in mind and with the final 
redemption hinging on the propagation of knowledge of 
HaShem throughout the world, that we have undertaken the 
project of translating and adapting this wondrous book, Ginath 
Egoz, into English.  For, if one truly wishes to learn about 
HaShem and know His Great Name and His Holy Titles, then 
he must turn to the Masters of His Name, who are the keepers 
of this knowledge.   

Rabbi Yosef Gikatilla, of righteous memory, the author 
of this work, was the ultimate master of the knowledge of 

 
61 Zohar Vol 2, 42b 
62 Zohar Vol. 2, 161b; See introduction to Imrei Binah by Rabbi Dovber of 

Lubavitch. 
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HaShem.  Rabbi Yosef was born in Medinaceli, in Old Castille, 
Spain, in the year 1248, not long after the passing of the 
Rambam (Maimonides).  It is clear that due to his great 
humility, quite little is actually known about him.  His familial 
name, Gikatilla, (pronounced Jikatiyah or Chikatiyah) is itself 
a corruption of the Spanish word “Chiquitilla,” meaning, “the 
little one,” for he would sign his name, “Yosef the son of 
Avraham, the small” (HaKatan- ןטקה ).   

Although he was also known as Rabbi Yosef the 
Miracle Worker, we do not know much about his personality.  
What we do know of the stature of this veritable spiritual giant, 
is primarily from his writings.  Anyone who has studied the 
works of Rabbi Yosef Gikatilla can attest that his writings speak 
for themselves and demonstrate the unparalleled spiritual 
greatness of the author.  Even the greatest of all Kabbalists, 
Rabbi Isaac Luria, the Holy Ari, dubbed his work, Shaarei 
Orah-Gates of Light,63 “The foundational key to all the 
teachings of Kabbalah.”  His works were immediately accepted 
by all of the greatest sages who followed him.  His own teacher, 
Rabbi Avraham Abulafia, peace be upon him, attested to the 
great achievements of his student in his book Otzar Eden 
HaGanuz.   

In fact, even the holy angels attest to the greatness of 
Rabbi Yosef Gikatilla and his works. In his famed spiritual 
memoir, Maggid Meisharim, Rabbi Yosef Karo, the author of 
The Shulchan Aruch – “The Code of Jewish Law,” recorded his 

 
63 Translated into English and published by Neirot (2023) as Gates of Light. 
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dialogues with the angel who would regularly visit him and 
teach him Torah.  On several occasions the angel pointed out 
the correctness of the words of Rabbi Yosef Gikatilla, whom he 
called, “My chosen one,”64 and his words find themselves 
incorporated as part and parcel of the halachic65 rulings of the 
Shulchan Aruch.  The writings of Rabbi Yosef Gikatilla are thus 
accepted as universally authoritative, certainly in the mystical 
realm of Torah, but, as we see, he also was authoritative in the 
Halachic realm of Torah. 

Although originally written nearly eight hundred years 
ago, until this century, there has only been one printing of this 
work, Ginath Egoz.  That limited printing was undertaken 
several hundred years after it was first written, by the holy 
author of the Shnei Luchoth HaBrith, Rabbi Yishayah 
Horowitz, who is generally known by the acronym of his own 
famed work, the SHaLa”H.66  Until then, it remained 
completely hidden in manuscript form only, and in the 
possession of only the righteous few.   

However, if his more famous work Shaarei Orah is the 
foundation and key to all Kabbalah, then this work, Ginath 
Egoz, is the foundation of the foundations.  For in this work, 
Rabbi Yosef sets forth and unlocks the very foundations of all 
faith, the axioms and principles of all Torah, and demonstrates 
to the reader how everything comes from and is dependent upon 
HaShem and His Singular Name, blessed is He and blessed is 

 
64 Maggid Meisharim, Toldoth and elsewhere. 
65 Torah Law 
66 Shei Luchot HaBrith – The Two Tablets of the Covenant  
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His Name.  In it, he clearly and patiently educates the reader, 
gently guiding him until he brings him into the gates of the 
Garden of Eden itself. 

Now, it must be pointed out that the works of Rabbi 
Yosef Gikatilla are written in the most masterful and pure 
Lashon HaKodesh-The Holy Tongue67 and all his words flow 
like milk and honey.  Moreover, this work itself will 
demonstrate to the reader the unparalleled uniqueness of 
Lashon HaKodesh, the Holy Language, by which HaShem, 
blessed is He and blessed is His Name, created the world and 
gave us His Holy Torah.   

It is thus understood that, by its very nature, there can 
be no translation that can fully do justice to the original text.  
Ultimately, the translation of a work such as this, can only be 
an adaptation of the original, for the benefit of those who cannot 
yet study it in the original.  Nevertheless, with the help of 
HaShem, we have done our utmost to convey the intended 
meaning of the author and have included transliterations and 
explanations of the Biblical form of words wherever necessary, 
so that the depth of the author’s intentions may be brought to 
light. 

With this in mind, one critically important suggestion 
should be presented to you, dear reader, so that you may derive 
the greatest benefit, which is the intention of this holy work.  
That is, it should be studied diligently and in its proper order 
and nothing should be skipped over.  As the author himself 

 
67 Biblical Hebrew 
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points out, this work and the knowledge it conveys, is built on 
foundations that progressively follow from each other.   

It is thus understood that in order to understand a later 
section, one must thoroughly understand the preceding sections.  
For, just as it is self-understood that one does not study algebra 
or calculus without first acquiring a working knowledge of 
basic arithmetic, the same holds true of any body of knowledge. 
This certainly is so regarding the ultimate knowledge; the 
knowledge of HaShem.   

Know then, that Rabbi Yosef will explain everything to 
you, like a masterful and faithful teacher, for all matters will be 
presented in their proper place and order and with clear and 
satisfying explanations.   If you follow this guidance and study 
it diligently and deliberately, with the intention of knowing 
HaShem, then this certainly will be fulfilled in you. Then you 
will know HaShem and be fully aware of His holy presence 
always, and you will enter alive and stroll in the garden. And if 
they will ask you, “How did you get here?” You will answer, 
“Rabbi Yosef Gikatilla.”  
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The Aleph-Beith 
 

To fully understand the contents of this book, it is 
necessary to at least have a rudimentary knowledge of the 
Aleph-Beith, the alphabet of Lashon HaKodesh (Biblical 
Hebrew).  The letters are numerals as well as letters and are read 
from right to left.  The following is a very simplified chart and 
explanation of the letters.  All the letters of the Aleph-Beith are 
consonants that when coupled with the vowels, form distinct 
sounds.  The pronunciations of the letters are presented here 
according to how they were originally pronounced by the 
ancients.  The importance of doing this will become apparent in 
volumes two  and three of this book, which deals with a deep 
explanation of the letters of Lashon HaKodesh.  There are 
twenty-two letters.  They are: 
 

 Aleph = 1-א
Makes the sound of the simple voice when coupled with the voice 
and vowels. Examples are Ee Aye Ah Oh Oo.   

 Beith = 2-ב
Makes the sound of the letter B or the letter V. Examples when 
coupled to the vowels are Bee Bay Bah Boh Boo or Vee Vay Vah 
Voh Voo. 

 Gimmel = 3-ג
Makes the sound of the hard G as in Good or the sound of the letter 
R in French, which is made with the middle of the tongue resting on 
the upper palate. Examples when coupled to the vowels are Gee Gay 
Gah Goh Goo or Ree Ray Rah Roh Roo. 
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 Daleth = 4-ד
Makes the sound of the letter D as in Day or the sound of the letters 
TH in the words The or Thou. Examples when coupled with the 
vowels are Dee Day Dah Doh Doo or Thee They Thah Thoh Thoo. 
 Hey = 5-ה
Makes the sound of the letter H as in Hay. Examples when coupled 
with the vowels are Hee Hay Hah Hoh Hoo. 

 Waw = 6-ו
Makes the sound Oh Oo and W. 

 Zayin = 7-ז
Makes the sound of the letter Z. Examples when coupled with the 
vowels are Zee Zay Zah Zoh Zoo. 

 Cheith = 8-ח
No equivalent sound in the English language. Similar to the J in the 
Spanish word Guadalajara. Is made with the base of the tongue 
slightly resting upon the back of the throat.  

 Teth = 9-ט
Makes the sound of the letter T. Examples when coupled to the 
vowels are Tee Tay Tah Toh Too. Made with the tip of the tongue 
upon the upper palate. 

 Yod = 10-י
Makes the sound of the letter Y. Examples when coupled with the 
vowels are Yee Yay Yah Yoh Yoo. 

 .at the end of a word ך Chaf = 20  Appears as-כ
Make the sound of the letter K or a sound similar to the Spanish J in 
the word Guadalajara, but with the middle of the tongue resting on 
the middle of the upper palate, rather than the base of the tongue 
slightly resting on the back of the throat, as with the letter Cheith-ח 
above.  
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Examples when coupled with the vowels are Kee Kay Kah Koh Koo 
or similar to the Spanish Jee Jay Jah Joh Joo. 

 Lammed = 30-ל
Makes the sound of the letter L. Examples when coupled with the 
vowels are Lee Lay Lah Loh Loo. 

 .at the end of a word ם Mem = 40  Appears as-מ
Makes the sound of the letter M. Examples when coupled with the 
vowels are Mee May Mah Moh Moo. 

 .at the end of a word ן Nun = 50  Appears as-נ
Makes the sound of the letter N. Examples when coupled with the 
vowels are Nee Nay Nah Noh Noo. 

 Samech = 60-ס
Makes the sound of the letter S. Examples when coupled with the 
vowels are See Say Sah Soh Soo. 

 Ayin = 70-ע
No equivalent sound in the English language.  
Is similar to the Aleph, but with the base of the tongue coming to 
the back of the throat to make a guttural sound. 

  .at the end of a word ף Peh = 80 Appears as-פ
Makes the sound of the letter P or the letter F. Examples when 
coupled with the vowels are Pee Pay Pah Poh Poo or Fee Fay Fah 
Foh Foo. 

 .at the end of a word ץ Tzaddee = 90  Appears as-צ
Makes the sound of the letters TS. Examples when coupled with the 
vowels are Tsee Tsay Tsah Tsoh Tsoo. 

 Kof = 100-ק
Makes the sound of the letter K. Examples when coupled to the 
vowels are Kee Kay Kah Koh Koo. 
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 Reish = 200-ר
Makes the sound of the spanish letter R with the tip of the tongue 
rolling on the teeth. Has two sounds, a slight roll, or a strong roll of 
the tongue. Examples when coupled with the vowels are Ree Ray 
Rah Roh Roo. 
 Shin = 300-ש
Makes the sound of the letters Sh or S. Examples when coupled 
with the letters are Shee Shay Shah Shoh Shoo or See Say Sah Soh 
Soo. 

 Taw = 400-ת
Makes the sound of the letters TH, as in the words thanks or 
thought, with the tongue resting on the front of the upper palate. Or 
the sound of the letter T with the tongue resting in the same 
position, as opposed to the letter Teth, which is made with the tip of 
the tongue on the upper palate. Examples when coupled to the 
vowels are Thee Thay Thah Thoh Thoo or Tee Tay Tah Toh Too.  
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The Gate of Intrinsic Being 
 

Contemplate, my brother, the ultimate knowledge and wisdom.  
Understand that HaShem Is, Was, and Will Be.  Know that His 
Singular Name is the foundation of everything and thus is the 

foundation of this Gate of Intrinsic Being. 
 

“Blessed is he who comes in the Name of HaShem, 
We have blessed you all from the House of HaShem.  

This is The Gate of HaShem, the righteous shall enter it.” 
-Psalms 118 

 
 

Know my brother, may HaShem keep and protect you, 
that of all terms that the Eternal Being is called by, none bear 
clear witness to the truth of His Being and His intrinsic unity, 
except for His four-letter ineffable name Yod-Hey-Waw-Hey 

)ה"והי( .  [This is the name and identity of the Eternal Unlimited 
Intrinsic Being who is the unchanging reality, who precedes 
time and space and everything therein and is the root and source 
of all being.  

The three letters Hey-Waw-Hey ( הוה -Howeh) of the 
four-letter ineffable name, mean “Being” in the present tense, 
and the first letter Yod )י(  makes it a constant, meaning the 
Eternal Being.  In other words, this is the name of He who 
always is; who precedes time, is the source of time and is the 
source of all beings, without Whom they could not be.  He is 
eternal and His Being is intrinsic, for He must be, whereas all 
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other beings do not have to be and by themselves they cannot 
be, for being is not intrinsic to them. There was a point that they 
were not and there will be a point that they will not be, and even 
when they are, their existence is utterly and constantly 
dependent on His Eternal Intrinsic Being to be.  Before time He 
Was, within time He Is, and after time He Will Be.  His Being 
is essential and everlasting for He must be, and if He wouldn’t 
be, nothing else could be. 

As will later be explained, this four-letter name, 
HaShem- ה"והי  is holy, separate and apart from all created 
existence, for just as HaShem precedes all and is the source of 
all, so does the name that identifies Him, precede all and is the 
source of all.68  Therefore, because of the supreme holiness of 
this name, it is ineffable,69 and the term HaShem, which means 
“The Name,” is substituted for it. Therefore, know that 
whenever the term HaShem is used, it always means the four-
letter ineffable name Yod-Hey-Waw-Hey ( ה"והי ).] 

Now, there are two names that come out of this name. 
These two names teach how all beings in all worlds exist solely 
through the power of His Being.  They all come forth from the 
power of His Being, blessed is He, for as will later be explained, 

 
68 As we mentioned, the name of Yod-Hey-Waw-Hey ( ה״והי ), means “The 

Unlimited, Eternal and Intrinsic Being” in the present tense. The letters Howeh- הוה  
preceded by the prefix of the letter Yod - י mean, “The Eternal Being Who Is, Was 
and Will Be, At Once.”  All this will be thoroughly explained later, but for now, 
suffice it to say that this name applies to Him alone and no other.  Because of the 
supreme holiness of this Divine name, the word HaShem, which means “The Name” 
or the word Hawayah )ה"יוה( , which is the final permutation of the four-letter name 
and means “Being,” will be substituted instead of utilizing the holy and ineffable four 
letter Divine name, wherever possible. 

69 Unsayable 
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these two additional names are derivatives of the primary and 
unique name HaShem- ה"והי , of He who is the source of all 
existence.  Therefore, the three names that express “Being” 
testify to the mystery of existence itself and that He, blessed is 
He, is the originator who causes and brings everything into 
being.  Moreover, just as the primary, intrinsic Being precedes 
all beings, so too, His four-letter name is the root that precedes 
all His names.  In other words, without HaShem- ה"והי  - the 
primary, intrinsic Being, the existence of anything else would 
be impossible.  Therefore, the four-letter name HaShem- ה״והי  is 
singular and unique to Him alone, and bears witness to the 
reality that all other beings aside for Him are brought into being 
by the truth of His eternal being.  
 Moreover, the four-letter name HaShem- ה״והי , testifies 
and bears witness to the truth of His absolute singularity and 
unity, apart from Whom there is no other reality.  It is therefore 
this name alone that testifies to His true and essential being, as 
He truly is. Thus, it is called The Explicit Name (Shem 
HaMeforash), The Singular Name (Shem HaMeYuchad) and 
The Name of the Essential Self (Shem HaEtzem).   

This name testifies that His existence transcends all 
beings, but that He bears all beings; that He is within all beings, 
but beyond all beings.  It likewise bears witness that He is the 
cause of everything, but nothing causes Him, that there is no 
cause aside for Him and that He does, forms and is the basis of 
everything that is, for in reality only His existence is true and 
everlasting, without beginning or end.   
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 None of His other names express this truth so 
completely as it essentially is.  None can testify that He is the 
original, preexistent being who precedes space and time and 
everything therein.  This is because all His other names were 
newly brought into being with creation and are titles that refer 
only to His actions in relation to His world, rather than to His 
essential and intrinsic Being, in and of Himself, unrelated to a 
world.  In other words, all His names, apart from this unique 
and essential name, were brought into being along with creation 
and are thus new.  However, this four-letter name Yod-Hey-
Waw-Hey- ה"והי  precedes all and gives existence to all.   

Likewise, this singular, special name precedes and 
causes all His other names through the power of His unique and 
singular essence.  It is for this reason that this name is unique to 
Him alone and alone bears witness to the reality of His essential 
truth, blessed is He and blessed is His name, because as said 
above, His other names are only titles that teach of His actions 
relative to His world, rather than His essential being.   

Now, together with the two derivative names of being, 
there are three names that indicate “Being.”  These are: 

 
-Yod-Hey-Waw-Heyה״והי 

-Ehe”yehה״יהא 
-Ya”hה״י 
 

However, the second and third names are just derivative 
expressions of the ineffable, explicit name HaShem- ה"והי  and 
do not reach or bear witness to His ultimate, elevated and 
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transcendent essential being.  Let us awaken now to the 
meaning of these names, with the help of He who spoke and the 
world was, blessed is He and blessed is His name.  
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The Name Yod-Hey-Waw-Hey- ה״והי  
 

The Beginning of all beginnings, exalted over all 
 

 My dear brother, may HaShem keep and protect you, 
know that the singular name HaShem- ה״והי , which is called the 
four-letter ineffable name, is spelled with the following four 
letters:  

 
א״ה ו״או א״ה ד״וי  

Yod Hey Waw Hey 
 

 This name is holy and unique to HaShem alone, blessed 
is He, and teaches a very deep matter, which is the mystery of 
His intrinsic, infinite, eternal Being.  This name is not a created 
thing that came out anew with the creation of the worlds, like 
all His other names.  For just as He, blessed is He, is not created, 
so likewise, His unique name is not created, because it 
specifically expresses and bears witness to His original, 
preexistent, intrinsic Being, that precedes time, space and all 
creation, as will later be explained.   
  Regarding this name our Sages of blessed memory 
stated,70 “Before the creation of the world there was Him and 
His Name alone.”  So true.  Notice that the Sages did not state, 
“Him and His names,” but rather “Him and His Name” – in the 

 
70 Pirke D’Rabbi Eliezer, Ch. 3 ( דבלב ומשו  אוה  היה  םלועה  ארבנש  םדוק  ) 
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singular.  Additionally, they used the word “Hayah- היה -was” 
which is related to “ הוה -Howeh-is,” and “ היוה -Hawayah-being.”   

For in truth, the Holy One, blessed is He, only has one 
name that applies to His true, infinite, eternal and intrinsic being 
that precedes all.  Just as He is one, so likewise, His true name 
is one.  It is for this reason that we testify morning and evening: 
 

דחא ה״והי וניהלא ה״והי לארשי עמש  
Listen Israel, HaShem is our God, HaShem is One! 

 
 In other words, we bear witness morning and evening 
that whenever we make mention of HaShem’s four-letter name 
we are testifying that He is one and His name is one.  In other 
words, this name is singular, preexistent and intrinsic, just as 
He is singular, preexistent and intrinsic.  It is for this reason that 
it first states, “Listen Israel, HaShem- ה״והי  is our God,” and then 
explains with the continuation of the verse, that whenever we 
recall the name HaShem- ה״והי  it always means, “HaShem is 
One- דחא ה״והי .”71  
 This matter, that HaShem is One, is further attested to 
by the fact that in the wisdom known as Ma’aseh Merkavah 
(The Act of the Chariot)72 the four-letter explicit name is 

 
71 This is quite simple to understand, because two truly unlimited beings cannot 

coexist, since the existence of the one would limit the other. 
72 As will be explained later regarding “The Workings of the Chariot – Maaseh 

Merkavah- הבכרמ השעמ ,” the word Merkavah- הבכרמ -chariot is related to the word 
הבכרה -which means to combine or compose, referring to the combinations of letters, 

which carry meaning, just as the chariot carries its rider.  Primarily, the methodology 
of Temurah-letter exchange, is referred to as Maaseh Merkavah-the Act of the 
Chariot or the act of combining the letters, as will fully be explained in volume two. 
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referred to by the letters ו״זוכ , [as found on the back of every 
mezuzah scroll].73  That is, the letters that immediately follow 
and are juxtaposed to ה״והי  in the order of the Aleph-Beith74 are 
the letters ו״זוכ . Therefore, ו״זוכ  is an immediate reference to the 
essential name HaShem- ה״והי .  Now, this name ו״זוכ , which is a 
direct reference to the essential four-letter name, has the 
numerical value of ד״חא ה״והי -HaShem is One.  That is: 
 

13 = דחא  26 = ה"והי  
13 = וז  26 = וכ  

 
Enumerating each letter individually it is as follows: 

 
 13 = 4-ד 8-ח 1-א      26 = 5-ה 6-ו 5-ה 10-י

 13 = 6=ו 7-ז  26 = 6-ו 20-כ
 

 
73 This will be explained later in regard to the letters of the Holy Tongue- 

Lashon HaKodesh and how they are formed and composed through the 231 forward 
and backward two-letter root combinations (22 x 21 = 462 / 2 = 231 forward and 231 
backward combinations of ב״א  or א״ב  etc.  The most encompassing cycle of the letters 
in the 231 gates (as will be explained in volume two), are the letters that are 
immediately juxtaposed to each other in forward motion, which form the outermost 
cycle of the 231 gates of all possible two letter combinations.  In other words, the 
letter א becomes exchanged with the letter ב which immediately follows it. This 
matter, along with all of the various methodologies of permutations that arise from 
the 231 gates ( םירעש א״לר ) will be explained extensively in its proper place.  Here, 
however, what must be noted is that the letters that are immediately juxtaposed to 

ה״והי  are the letters that immediately follow it, which are the letters ו״זוכ .  Thus, ו״זוכ  
is an immediate reference to the essential four-letter Name of HaShem- ה״והי .  This 
name is most notably found on every Mezuzah scroll. On the reverse side of the 
scroll, immediately behind the words ה״והי וניהלא ה״והי  the scribe inscribes these 
juxtaposed names ו״זוכ ז״סכומב ו״זוכ . 

74 The Alphabet 
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This too is clear testimony that whenever we recall 
HaShem’s name ה״והי , the intention and meaning always is 

ד״חא ה״והי -HaShem is One.  [In other words, there can only be 
one truly unlimited, eternal and intrinsic being and everything 
else is as nothing before Him, for whatever being they have is 
totally and completely dependent on His singular being and 
without Him they are nothing.]   

The above explanation of the name ו״זוכ  utilizes one of 
several traditional methods of letter analysis, known as “Letter 
Exchange-Temurah.”75  However, this name ו״זוכ , which means 
“HaShem is One-HaShem-Echad- דחא ה״והי ,” is also directly 
alluded to in the verse,76 “HaShem, thus (HaShem Zu- וז ה״והי ) 
have we sinned against Him.”  That is, the words “HaShem 
thus-HaShem Zu- וז ה״והי ” have the same numerical value as 

ו״זוכ , which is the same as saying “HaShem is One-HaShem 
Echad- דחא ה״והי .”  In other words, it is specifically in the matter 
of HaShem’s oneness that we have sinned against Him.  The 
above explanation is an example of “Letter Exchange-
Temurah,” which is also called “The Act of The Chariot-

 
75 There are three methods of letter relationships in the teachings of Kabbalah.  

These are known by the acronym זוגא ת״נג -GiNa”TH Egoz as per the verse (Song of 
Songs 6:11), “I went down into the garden of nuts – Ginath Egoz.”  These three are: 
 1. Gematria – Numerical value relationship 

 2. Notrikon – Letter position relationship 
 3. Temurah – Letter exchange relationship 
However, it must be clearly noted that, contrary to popular belief, these 

methods as used by true Torah sages are not at all arbitrary, but are extremely 
methodical and orderly, and in almost all instances are used only to bolster an idea 
that is founded on the verses of the Torah itself. Thus, they are founded on the perfect 
words of the Living God, as will soon be seen.  In any event, this matter is only being 
introduced here, however it will be fully explained later in its proper place and order. 

76 Isaiah 42:24 
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Ma’aseh Merkavah,” as will be explained extensively in 
volume two, on the subject of the twenty-two Divine letters of 
the Holy Language.77   

It is for this reason that we are given the great Mitzvah 
of declaring HaShem’s oneness through the recitation of the 
Shma, morning and evening.  Moreover, the Sages of blessed 
memory, cautioned us in the Talmud, Tractate Brachot,78 to 
take great care not to declare this truth merely with our lips, but 
that the proper intention and meaning should be at the forefront 
of our minds and hearts.   

In other words, we must be aware, fully understand and 
mean what we are saying and attesting to, namely, that 
whenever we think or refer to HaShem- ה״והי  we always mean 
HaShem is One-HaShem Echad- דחא ה״והי .  That is, the end of 
the verse is an explanation and clarification of the beginning of 
the verse.   

The verse may therefore be understood as saying: 
“Know Israel, that whenever there is mention of HaShem- ה״והי  
our God, it always means HaShem is One-HaShem Echad-  ה״והי

דחא ,” as explained above regarding the name ו״זוכ  and as 
explained regarding the fact that two truly unlimited beings 
cannot coexist.  In other words, any mention or recollection of 
HaShem- ה״והי  should bear witness to His absolute oneness, 
singularity and unity, and that He alone is the only true reality.  

Now, the sages stated that during the recitation of the 
Shma we must crown HaShem as King of the universe and unify 

 
77 Biblical Hebrew is known as Lashon HaKodesh-The Holy Language. 
78 Talmud Bavli, Brachot 13a 
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Him in the four corners of the world.79  This is to say that the 
true intention at the mention of His name is focused on His 
absolute oneness and singularity which only this name 
HaShem- ה״והי  testifies to, since it is only this unique and 
special, essential name that identifies and testifies to the truth 
of His Being; that as He is alone, His name is alone.   

Moreover, this name testifies that He is the absolutely 
singular being, who is a simple oneness, rather than a 
composite; without admixture of any kind whatsoever.  It attests 
to the reality that HaShem- ה״והי , blessed is He, is the only 
preexistent intrinsic being, who precedes time and space and the 
existence of the world and brings everything into being, and that 
nothing else besides Him is preexistent and intrinsic. 

Know now, my brother, and awaken to the fact that of 
all the words in the world, there is no word more ethereal and 
removed from tangible usage than the name HaShem- ה״והי .  
That is, it cannot be applied to anything or anyone other than 
HaShem- ה״והי  alone.  

There are indeed other terms denoting “being” in the 
Torah, however they are all derivatives of HaShem- ה"והי , which 
is their source. Examples of this are: יהנ -Nehiy- It will be, היהנ -
Nihiyeh-We will be, ותויה -Heyoto-His being, הווה -Howeh-Being 
in the present tense, היוה -Hoyah-Shall be, יוה -Hewey-Let there 
be.  All these are conjugations of Hawayah- היוה , which denotes 
“being,” and nothing more.      

 
79 Talmud Bavli, Brachot 13b, and cited in all codifications of Torah Law on 

the laws of the Shma recital.  
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However, all these conjugations are only applied in 
relation to an action that is, was or will be.  For example, the 
verse,80 “The hand of HaShem shall be (Hoyah- היוה ) upon your 
cattle” refers to the coming into being of an action upon the 
cattle.  Similarly, the terms “WaYehiy- יהיו ” or “WeHayah- היהו ,” 
both of which mean “and there was,” likewise utilize the root 
“Being-Hawayah- היוה .”  However, all these terms of “being" 
utilize the root relative to limited matters of the world and 
therefore exist only from the power of HaShem’s Being and His 
four-letter name HaShem- ה״והי , which itself does not apply to 
any action at all, but rather to HaShem’s singular and intrinsic 
being alone.   

Contemplate this deeply, for it is very profound that this 
special name is wondrously and completely removed from 
tangible application and is thus sanctified, holy and exclusive 
in identifying HaShem alone.  This is to say that this name bears 
witness to the fact that any beings that may exist are totally 
dependent upon and come into being solely from the truth of 
HaShem’s intrinsic being.  That is, His name denotes His 
eternal, unlimited, intrinsic being alone.  Since this is the case, 
it bears clear testimony that He, blessed is He, is unique in His 
existence and that His is the ultimate singularity and only true 
existence. Therefore, this name is His proper name and cannot 
be applied to anyone or anything other than Him.  

Now, do not err to think that what is meant here is 
HaShem’s name merely as a formulation of letters.  Rather, it is 

 
80 Exodus 9:3 – “ ךנקמב היוה  ה״והי  די  ” 
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primarily the meaning of the name that is being imparted here. 
Therefore, we can say that “He was, is and will be as one-Hayah 
Howeh w’Yihiyeh- היה י ו הווה היה .”81  Or alternately, we may say 
“and He was-WeHayah- היהו ,”82 as in the aforementioned 
statement of the sages,83 “There was Him and His name alone.”  

In other words, since there was no other being aside for 
His intrinsic Being, there was no other name aside for the name 
of His intrinsic Being, HaShem- ה״והי .  In other words, rather 
than understanding this name to be limited to form or definition, 
it bears witness to the very opposite, namely that HaShem is 
removed from all tangible form or substance in every possible 
way. 

This being the case, be aware that when the sages stated 
that “There was Him and His name alone,” they were not 
referring to His Being in the form of letters at all.  That is, what 
is meant is not a formation of letters, but rather the essential 
reality of His Being.  Therefore, just as His Being does not 
require tangible form to be, so likewise His name does not 
require letters to be.  Rather, He is the essential intrinsic being 
and everything else, including the letters, depends on His Being 
to be.   

However, we are tangible, limited beings and can only 
grasp through the medium of vessels or letters. Nonetheless, no 

 
81 It is noteworthy, and as will be explained later, that the words “Was, Is and 

Will be-Hayah Howeh wYihiyeh- היהיו הווה היה ” are equal to three times the essential 
name of HaShem, ה״והי ה״והי ה״והי . 

82 It is noteworthy that the conjugation “and He was-weHayah- היהו ” shares the 
same letters as the essential name HaShem- ה״והי . 

83 Pirke D’Rabbi Eliezer, Ch. 3 
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vessel can contain Him for He is not constrained by the 
parameters of space, but rather is the source of space and 
transcends it.  Nevertheless, through understanding the form of 
the vessels and letters and what they convey, we can know of 
the truth of His Being.  

This may be compared to the fact that we can grasp 
concepts, which themselves are intangible, through the medium 
of tangible letters of thought or speech.84  That is, the letters are 
the “vessels” or “mediums” through which we may grasp 
concepts, even though concepts themselves are intangible and 
take up no space.  However, do not err to think that HaShem is 
conceptual, God forbid, for nothing can be further from the 
truth.  On the contrary, there is nothing as real as the reality of 
HaShem, for He alone is the only true reality.  Moreover, there 
is nothing more beyond conception than HaShem, for He is 
unlimited and beyond definition and conception.  

Now, since He is the only true being whose existence 
precedes everything, therefore before creation no other name 
existed except for HaShem- ה"והי , which identifies Him as the 
only true existence that precedes all existence.  Thus, this name 
is not at all separate in any way from the ultimate truth of His 
Being, blessed is He.  Rather, it expresses the very essence of 
His truth; that He is the foundation of all and that nothing exists 
without Him.   

Thus, even before creation, this name and this name 
alone, was sufficient in identifying and bearing witness to the 

 
84 See Shaar HaYichud – The Gate of Unity, Ch. 1 and on for extensive 

explanations of this matter. 
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truth of His Being.  In other words, since before creation no 
other being existed, there were likewise no other names except 
for this name alone and this name alone sufficed.   

This explains the statement of the Sages that “Before the 
creation of the world there was Him and His name alone.”  That 
is, it is impossible to testify about HaShem, blessed is He, and 
say that He was, is and will be as one, without referring to His 
name HaShem- ה"והי , which identifies and bears witness to His 
true and essential being, because this name does not at all 
describe Him.  Rather, it identifies that He is, and that His Being 
is singular, infinite, eternal, intrinsic and essential to Him.  

Thus, this name itself is singular, intrinsic and essential 
to Him.  Therefore, as soon as one mentions that He is, in 
essence, one is stating that HaShem – ה"והי  – the name that 
identifies Him, is.  

Now, because His name HaShem- ה"והי  is the true 
foundation of everything that is, it gives truth and being to all 
existence.  HaShem is therefore the beginning of all beginnings 
and the foundation upon which all beginnings are founded, 
since He is the source and cause of everything.  Therefore, of 
necessity, He is called by the name of intrinsic and eternal 
Being, for He causes all being, blessed is He and blessed is His 
name.  Thus, it is from the truth of His Being that all beings 
receive their existence, for without the foundation of His Being, 
they altogether could not be.   

From all the above we clearly see that the fact that 
anything exists at all is itself the greatest proof that HaShem-

ה״והי  exists.  For if we recognize that He exists, then we can 
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recognize that all other beings can exist by the power of His 
existence, blessed is He.  However, if ever it would arise in a 
person’s mind that HaShem does not exist, how then could 
anything else exist?  Their existence is not intrinsic, for they do 
not have to be, and obviously nothing cannot bring something 
into being. In other words, by themselves they cannot be and 
without Him there would not be a primal, intrinsic Being to 
bring them into being.  

On the other hand, His existence is intrinsic for He must 
be. Since He is the truth of all being, all beings are caused by 
Him, are dependent on Him and are as nothing before Him,85 
for He is the very foundation of their existence without Whom 
they cannot be.   

His existence, on the other hand, would not cease even 
if everything else ceased to be, since only He is truly 
independent and self-sufficient, in and of Himself, without 
anything external to Him bringing Him into being, for nothing 
exists outside of Him.     

 Thus, it is clear that the name of His intrinsic, eternal 
Being, blessed is He, precedes all that exist, since their 
existence comes about solely through the power of His 
existence.  In other words, if not for the name of the eternal, 
unlimited, intrinsic Being – ה"והי , nothing could be, and as 
stated above, what is meant by “His Name” is not merely the 
formation of letters, but rather, the reality of His Being. 

 
85 That is, all beings would be nullified out of existence should one assert that 

He does not exist, as their existence is dependent on His intrinsic being. 
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 We therefore must awaken to the truth of this reality and 
know that even the initial inception of all existence was totally 
dependent upon the power of the name HaShem- ה"והי , as stated 
in the very first utterance of creation,86 “And God-Elo”him-

ם״יהלא  said, Let there be (Yehiy- יהי )87 light,” as will later be 
explained.  This utterance is the true initial inception and 
beginning of creation.88  Pay no heed to anyone who might say 
otherwise, for this is the true meaning. 

From all of the above it should be clear to any intelligent 
person that the singularly unique name HaShem- ה"והי  is the 
source and cause of all existence and that, but for Him, nothing 
could be.  This is the meaning of the aforementioned statement 
of the sages of blessed memory, that “Before the creation of the 
world there was Him and His name alone.”  That is, everything 
is totally and completely dependent upon HaShem- ה"והי , the 
true essence of everything that is.  It is for this reason that He is 
always called by this unique holy name, for this name alone 
identifies His essential truth and that He is the essential truth 
and reality of all existence.  

  In contrast, the Torah only calls Him by His other 
names according to the circumstances; in relation to a specific 
action to which that particular name is a title.  This is because 
all His other names – except for this unique holy name – were 

 
86 Genesis 1:3 
87 The term “let there be-Yehi- יהי ” is rooted in and derived from the “Intrinsic 

Being-Hawayah- ה״יוה ,” HaShem- ה״והי , blessed is He, whose Being precedes the 
existence of any other being, as will soon be explained. 

88 This matter, and the utterances of creation, shall be explained at greater 
length later. 
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newly brought about with the creation of the world.  Since they 
were created, they were created with specific intent.  Thus, 
when the Torah speaks of a matter that HaShem either did or 
brought into being, it calls Him by the specific title that 
corresponds to that action.  

This being the case, it is clear that all His names, except 
for this unique holy name, blessed is He, were newly brought 
into being with the creation of the world and are therefore 
dependent upon the truth of this unique name for their 
existence.  Without  HaShem- ה"והי  – the Singular Preexistent  
Intrinsic Eternal and Unlimited Being, His other names would 
have no being at all, since they only exist because of Him.   

We therefore find that His unique holy name precedes 
everything in existence, including all His other names and every 
kind of terminology or nomenclature that could possibly be said 
about Him.  It is therefore clearly evident that nothing is 
preexistent and unique as HaShem- ה״והי , blessed is He and 
blessed is His name. He causes everything and it is thus 
thoroughly impossible that anything could precede Him.   

His great and holy name thus bears witness to His 
singularity and holiness89 and that He precedes all creation. 
Likewise, it also bears witness that all existence is derived from 
the truth of His existence.   

Moreover, in truth, this holy name denotes His very 
identity, as HaShem- ה״והי  identified Himself through the 

 
89 Holiness (Kedusha) truly means removed, transcendent and alone.  That is, 

He is absolutely unique in the quality of Hawayah-intrinsic being, and is singular in 
this regard, and thus removed in this regard from all other beings. 
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prophet Isaiah,90 “I am HaShem- ה״והי , this is My name.”  
Contemplate this wondrous matter and realize that when He 
states, “I am HaShem- ה״והי , this is My name,” He is introducing 
Himself and saying, “If you want to know Me, you will find Me 
in My name HaShem- ה״והי , because this is who I Am.”  In other 
words, My name is My truth because My name alone truly 
expresses the eternal, intrinsic Being.  Therefore, it is as if He 
is saying, “I am the true Being and it is from the truth of My 
Being that everything exists.  My name and My truth are one, 
for My name is My Being and My Being is My truth.  Thus, My 
name and the truth of My Being are one and the same.” 

If instead we were to say that this holy name was newly 
created with the creation of the world, as were His other names, 
we would be incapable of bearing witness that HaShem- ה״והי  
preceded creation.  Even if we wished to state this, we would 
not have the language to do so unequivocally,91 because only 
this name unequivocally attests to the reality of His intrinsic 
Being and that He precedes all creation, because it is 
specifically this name that includes everything within it and 
causes everything to exist as novel creations.  

Thus, His intrinsic Being is the inner truth and reality of 
all that is and the reason anything exists at all.  We therefore 
find that the name HaShem- ה״והי  bears witness to His very 

 
90 Isaiah 42:8 – “ ימש אוה ה״והי ינא ” 
91 In other words, to say that the “Singular Preexistent Intrinsic Eternal 

Unlimited Being” is a novel creation is an oxymoron, because it would require a 
“Singular Preexistent Intrinsic Eternal Unlimited Being” to bring Him into being, 
which is a patently foolish and self-contradictory statement.  
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identity; that He is preexistent and intrinsic and that in reality, 
nothing else exists aside for Him.  

Now, since this special name identifies Him as He truly 
is, we are thus incapable and therefore forbidden to call Him by 
this great and holy name; to actually pronounce it according to 
the order of its letters.  This is because this singular name 
identifies Him as the true eternal, unlimited, intrinsic Being 
who altogether is not limited to form and space and is therefore 
not limited to any specific pronunciation.  Rather, when we 
refer to this name, we are referring to what it means, rather than 
its pronunciation. In other words, that He precedes all, is 
beyond time, space and form and that He is unique in His 
existence, blessed is He. 

This is to say that His name is not something in addition 
to Him.  Rather, He is the truth of His name, as He stated, “I am 
HaShem- ה״והי , this is My name.”  In other words, it is as if He 
is saying, “My name is not something apart from Me.  Rather, 
it is the truth of My Being and My identity, for I am HaShem-

ה״והי ,” as explained above. 
Now, it is of utmost importance to always remember 

that this name is one and alone and that nothing can compare to 
it, because since He is the truth of His name and He is one, 
therefore because His name is His identity, His name is one.   

For when we mention His name, at the very least we are 
referring to the reality of His existence itself, which is one.  
Therefore, from every possible angle, whenever His name is 
mentioned, it refers to His identity, in other words, to He who 
is one and alone.  In actuality, whenever our mind is focused on 
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Him, even without mentioning His name, He is one, in every 
way and from every angle.   

Moreover, the fact that this name is one and unique, 
itself attests to the fact that He is one and unique, because His 
name is His identity and is therefore one with Him.  Thus, by 
acknowledging that He is one we simultaneously acknowledge 
that His name is one. 

The above explains a very profound matter; that His 
name is called one, just as He is called one and that there is no 
difference between Him and His Name.  As He is one, so is His 
Name one and as His Name is one, so is He one, in every way 
and from every angle.   

Regarding this Zachariah prophesied,92 “On that day 
HaShem- ה״והי  will be one-Echad- דחא , and His Name will be 
one-Echad- דחא .”93  In other words, since it is evident that He is 
one, it likewise is evident that His name is one, for His name 
attests to His truth.  Thus, we find that the name HaShem- ה״והי  
bears witness that HaShem is One-HaShem Echad- ד״חא ה״והי , 
as explained above regarding the name ו״זוכ .  In other words, 
His name attests to itself.  Always remember this very important 
principle, that His name is called one-Echad- דחא  just as He is 
called one-Echad- דחא , for it is all one. 

Now that the matter of His singularity has been 
explained, know that the correct pronunciation of this awesome 
and glorious name according to the order of its letters is utterly 

 
92 Zacharia 14:9 – “ דחא ומשו דחא ה״והי היהי אוהה םויב ” 
93 It is noteworthy that the numerical value of 4-א-1 ח-8 ד is 13.  In this verse it 

states, He will be one-Echad- דחא -13 and His Name will be one-Echad- דחא -13, which 
totals 26, which is the numerical value of His Name- ה״והי -26. 
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hidden, because since it is intangible and beyond time and 
space, it is impossible to grasp its ultimate truth and depth. 
What is meant here is not merely the comprehension of the 
tangible letters of the name, but the essential reality of His 
preexistent Being, in that He is eternal, unlimited and beyond 
conception.   

In other words, because this name is not a newly created 
existence, but always was, is and will be, how then can any 
created entity, such as the vessel of our mind, contain Him, for 
He altogether is not within the category of being grasped.  Thus, 
because this name is unique in identifying His True Being and 
identity, as it is, unrelated to His actions relative to the world, it 
therefore is the solitary name through which He can be known 
– not necessarily according to the order of its letters, as stated 
above, but according to its true and essential meaning.  

Therefore, because of the awesome holiness and 
inscrutability of this great name, we instead say “my Lord-
Adon”ay- י"נדא ” when the Torah is read and when we say 
blessings or pray, because, though we cannot say His written 
name, nonetheless, there is a “sanctuary-Heichal- לכיה ” within 
which He is hidden and by which He can orally be called. This 
“sanctuary-Heichal- לכיה ” is the title “my Lord-Adon”ay- י"נדא .” 

On the other hand, when we want to refer to Him in 
regular conversation, we use the word HaShem- םשה , which 
means “The Name,” because “my Lord-Adona”y- ינדא ” also is 
too holy for use in regular conversation.  
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Now, as stated, this sanctuary is the name my Lord-
Adon”ay- ינדא .  This is the meaning of the verse,94 “But when 
HaShem- ה״והי  is in His holy sanctuary-Heichal- לכיה  the whole 
earth is silent-Hass- סה  before Him.”  Contemplate and consider 
that two words in this verse attest to each other.  The verse first 
states, “But when HaShem- ה״והי  is in His holy sanctuary-
Heichal- לכיה ,” and continues, “The whole earth is silent-Hass-
סה  before Him.”  

The juxtaposition of “His holy sanctuary-Heichal- לכיה ” 
to the word “silent-Hass- סה ” is because they actually constitute 
one and the same matter.  The numerical value of the word 
“sanctuary-Heichal- לכיה ” is 65 ( 30-ל 20-כ 10-י 5-ה ) just as the 
numerical value of the word “silent-Hass- סה ” is 65 ( 60-ס 5-ה ).  
Thus, the intended meaning of the sanctuary-Heichal- לכיה  
within which He is to be found, is silence-Hass- סה .95  

The explanation is that during the reading of the Torah 
and when making blessings or praying, instead of pronouncing 
His essential name HaShem- ה״והי , we pronounce the name of 
His sanctuary-Heichal- לכיה , this being the name my Lord-
Adon”ay- י״נדא .  This is because the numerical value of the name 
my Lord-Adon”ay- י״נדא , is 65 ( 10-י -50-נ 4-ד 1-א ) and equals 
the value of the “sanctuary-Heichal- לכיה ” and of “silence-Hass-
סה .”  In other words, the name HaShem- ה"והי  is concealed 

 
94 Habakuk 2:20 – “ ץראה לכ וינפמ סה ושדק לכיהב ה״והיו ” 
95 In other words, His essential name HaShem cannot truly be contained or 

expressed by a limited creation, as explained above, and therefore His sanctuary-
Heichal- לכיה  is silence-Hass- סה , as will be further elucidated. 
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within the sanctuary-Heichal- ל״כיה , which is the name my 
Lord-Adona”y- י״נדא .96    

This is to say that instead of saying the ineffable four-
letter name HaShem- ה"והי , we say “my Lord-Adon”ay- י״נדא ” – 
the name He is called by His subjects.  Through this substitution 
we accomplish the matter of “silence-Hass- סה ” before Him.  
This is the meaning of the continuation of the verse, “The entire 
earth is silent-Hass- סה  before Him.”  

Now, it is important to note that there are verses in the 
Torah in which the word “silence-Hass- סה ” is found, that do not 
carry the same meaning.  However, in those instances this word 
is either not used in juxtaposition to HaShem’s name or is not a 
statement made by HaShem Himself, nor is it a statement of a 
prophet speaking in His name.   

For example, Eglon, king of Moab, said the word 
“Hass- סה ” as recorded in the Book of Judges,97 “And he said 
‘Keep silent!’ (Hass- סה ).”  However, context is very important 
when particular words or statements appear in the Holy 
Scriptures.  One must identify whether they are statements of 
the Holy One, blessed is He, His prophets or just a regular 
person who is not speaking in His name, because not all 
statements are of equal significance.  

 
96 In other words, the name ה״והי  cannot itself be said, and is instead 

pronounced Adon”ay- י״נדא .  Nevertheless, when we use the name Adon”ay- י״נדא  as 
the pronunciation of HaShem’s name when reading the Torah or during prayer, the 
intention is always to ה״והי  alone. 

97 Judges 3:19 
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In contrast to Eglon, king of Moab, the prophet Amos 
spoke in HaShem’s name when he said,98 “Then shall he say, 
‘Silence (Hass- סה ), for it is improper to pronounce the name 
HaShem- ה״והי !’”  In other words, it is improper to pronounce 
HaShem’s name, so one must be “Silent-Hass- סה -65” by 
instead saying the name “my Lord-Adon”ay- ינדא -65.”  

Now, this sanctuary (Heichal- לכיה -65), which is the 
name my Lord-Adon”ay- ינדא , indicates His absolute 
concealment, transcendence and mastery over all existence.  
The subject of the name my Lord-Adon”ay- ינדא , will be 
explained at length later, with the help of HaShem, in the 
section called The Gate of the Sanctuary.  

The next thing to contemplate is that HaShem’s unique 
name undergoes no changes whatsoever.  Just as He is 
unchanging, so is His unique and special name unchanging.  For 
His name attests to His unchanging existence and the truth of 
His Being before the existence of the world, during the 
existence of the world, and after the existence of the world.  
This is indicated by the verses, “HaShem- ה״והי  is king,”99 
“HaShem- ה״והי  was king,”100  “HaShem- ה״והי  will be king.”101  
We therefore see that He reigns in the present tense, He reigned 
in the past tense and He will reign in the future tense.  These 
three tenses are: 

 
 

 
98 Amos 6:10 – “ ה״והי םשב ריכזהל אל יכ סה רמאו ” 
99 Psalms 10:16 
100 Psalms 93:1 
101 Exodus 15:18 
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 Is-Howeh- הוה  
 Was-Hayah- היהו  

 Will be-Yehiyeh- היהיו  
 

These three tenses of HaShem’s reign are found in the 
three times that the name HaShem- ה״והי  is mentioned in the 
above verses,102 and share the same letters, as follows: 

 
ה״והי ה״והי ה״והי  – HaShem, HaShem, HaShem 

ה״יהיו ה״יהו ה״וה -  Is and Was and Will Be 
  

Count the letters of the second line and discover that “is 
and was and will be-Howeh weHayah weYihiyeh- היהיו היהו הוה ,” 
share the same letters as “HaShem, HaShem, HaShem-  ה״והי

ה״והי ה״והי .”  We therefore see that His Name attests to His 
Being before the existence of time, during the existence of time 
and after the existence of time, and that He is unchanging 
throughout.  [The matter of time will be explained later.] 
 From all the angles and explanations mentioned above, 
it is clear that HaShem’s special name is one with Him and that 
we cannot attest to Him without including and attesting to His 
Name as well, as no other words are adequate in imparting the 
reality of His essential Being.   

We must awaken ourselves to this wondrous matter, for 
there is no other name that is one with Him apart from this 
special holy name alone.  This is so, because since He always 

 
102 It is noteworthy that these verses were unified by the Sages into one 

statement in the liturgy. 
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was truly singular in His existence and before the creation of 
the world there was only Him alone, He had no need for any 
other name, as nothing else existed to be called by a name.  This 
name alone was sufficient for Him for it attests to the reality of 
His intrinsic, eternal Being.  He therefore needed no other 
name, for as of yet, no action or matter had taken place 
whatsoever.   

In contrast, once He newly created the world, all His 
other names were introduced along with creation, each name 
according to its action, as will later be explained at length with 
the help of HaShem.  However, all these other names are drawn 
from the intrinsic, unique name HaShem- ה״והי .   

Now that we have awakened to the truth of this reality, 
we must understand how all His other names were drawn from 
the power of His singular name HaShem- ה״והי .  

The first thing to know and to awaken to is that the 
numerical value of each word in the holy Torah represents that 
word. This is because the letters are numbers.103  Know 
therefore, that the numerical value of the name HaShem- ה״והי  is 

ו״כ -26, which is the written numeral for the number twenty-six.   

 
103 To briefly elaborate; Because Torah is the perfect Word of the Living God, 

it therefore is perfect in every way, including mathematically.  However, one must 
bear in mind that the methodology of Gematria-numerical value, is not at all 
arbitrary, as will be explained later in volumes two and three, regarding the 
explanations of the letters of the Aleph-Beith.  The Talmud refers to this too, such as 
Chagigah 15b, wherein it is explained that the Sages would count and contemplate 
the numerical values of all the letters of the Torah.  Although many ideas, founded 
upon the principles of the numerical values of the words of Torah will be introduced 
here, to which you must pay heed, the full explanations of the various methodologies 
regarding the letters and numbers, such as the underpinnings of mathematics itself, 
will follow in their proper order, in volumes two and three. 
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Similarly, the letters ו"כ , when named, also have a 
numerical value. The name of the letter כ is ף״כ -Chaf, and the 
name of the letter ו is ו"ו -Waw. Thus, when ו"כ  is spoken or 
spelled out in its spoken form, it is ו"ו ף"כ  – Chaf Waw, the total 
of which is the numeral ב״יק -112.  The letters ב״יק -112, when 
rearranged, also form the word “Yekev- ב״קי ” which means 
“wine-cellar,” as in the verse,104 “And also He hewed a wine-
cellar (Yekev- בקי ) therein,”105 or the word “Yabok- ק״בי ,” as in 
the verse,106 “And he crossed the ford of Yabok- קבי .”107 

Another expression of ו״כ -26 is “ הששו םירשע  - twenty-
six.”  When ו"כ  is expressed as ה״ששו ם״ירשע -Esreem 
W’Sheeshah-twenty-six, its numerical value equals א״לתתת -
1,231.  It also equals ב״לר -232 according to the method known 
as the “cycling back” of the ף״לא -Elef-1000 to א-Aleph-1.108 
This gives us understanding into profound matters, such as 
“The Crown of the Torah-Keter Torah- הרות רתכ -1,231,” and109 
“The Ten Commandments-Aseret HaDvarim- םירבדה תרשע -
1,231,” both of which are expressions that, as we see, directly 

 
104 Isaiah 5:2 – “ וב בצח ב״קי םגו ” 
105 Thus, the song of Isaiah regarding a vineyard and wine-cellar is understood 

to allude to deeper matters regarding HaShem, as is clear from the verses themselves. 
106 Genesis 32:23 – “ ק״בי רבעמ תא ר ״ בע יו ” 
107 In other words, these verses are understood to allude to deeper matters in 

regard to understanding the name of HaShem, a sign for which is ביק  or בקי  or קבי  
which is a sign for ו״ו ף״כ  which is a sign for ו״כ  which is the numerical sign of 
HaShem’s name ה״והי . 

108 This methodology of cycling back (Chazarah Chalilah) and the uniqueness 
of the letter Aleph- ףלא -1 which also means Elef- ףלא -1000. The number 1,231 may 
also be written אלר׳א . Here these matters are being introduced, but will be explained 
at great length later.  

109 Exodus 34:28; Deuteronomy 4:13; The language used in the verses to 
describe the ten-commandments is “ םירבדה תרשע -Aseret HaDvarim-The ten 
utterances.” 
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come out of and relate to HaShem’s name of twenty-six (  ם״ירשע
ה״ששו ), which is the Name HaShem- ה"והי -26. These matters 

will be fully clarified and explained later at greater length, 
breadth and depth.   

With the introduction of these matters that are founded 
upon the name HaShem- ה״והי , whose simple numeral is ו״כ  (26), 
one may follow the progressive relationships.  For example, as 
we said above, the name of the numeral ו״כ -26 is ו״ו ף״כ -Chaf 
Waw. Likewise, the spoken expression of ו״כ -26 is, “Twenty-
Six-Esreem W’Sheeshah- הששו םירשע ,” which is “The Crown of 
Torah-Keter Torah- הרות רתכ ,” and “The Ten Commandments-
Aseret HaDvarim- םירבדה תרשע .”  Contemplate this and 
understand that “The Ten Commandments-Aseret HaDvarim-

םירבדה תרשע  which are “The Crown of Torah-Keter Torah-  רתכ
הרות ,” are drawn from the power of “Twenty-Six-Esreem 

W’Sheeshah- הששו םירשע .”  In other words, they are drawn from 
the singular name HaShem- ה״והי -26- ו"כ , which is called ו"ו ף"כ - 
Chaf Waw, or Twenty-Six-Esreem W’Sheeshah- הששו םירשע , all 
of which refer to HaShem- ה"והי -26. 

Let us now understand how all of HaShem’s other 
names are drawn from the truth of His singular four-letter name 
and are unified with Him. The following are the other names by 
which the Holy One, blessed is He, is called in His holy Torah: 

 
 ה״והי ,י״דש ה״והי ,ה״והי ה״י ,ם״יהלא ה״והי ,י״נדא ,ה״יהא ,ה״והי

 ל״א ,ה״ולא ה״והי ,ת״ואבצ
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The first three names are: 
 

ה״והי -HaShem 
ה״יהא -EHeY”eH 
י״נדא -Adon”ay 

 
Know that the unique name HaShem is the first of these names 
and that the other two are unified with it and come out of it.  
Examine the first half of each of these names and discover that 
together they attest to HaShem- ה"והי-ו״כ -26 and are also the 
initial letters of "ו ו  :as follows כ ף"

 
15 =  5 ה"ו  10  + הי  
6 =  5 ה"י     1  + הא  
5 =  4 +  1 י"נ   דא  
Total 26 

 
Now examine the second half of each of these names and 
discover that together they attest to ו"פ -86, which are the last 
letters of ו ״ו ף  ״כ  , as follows: 

 
   

11 =  5 ה"  6  + ו הי  
15 =  5 ה"י  10  + הא  
60 =  10 י"נ  50  + דא  

Total 86 
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Altogether their sum total is ו"ו ף"כ -112, as follows: 
 

 26 = ה"והי
 21 = ה"יהא
 65 = י"נדא

Total 112 
 
The sum of the first two letters of these names is ו״כ -26, 

while the sum of the last two letters of these names is ו״פ -86.  
They are thus drawn from the power of the name HaShem- 

ה"והי -26, both in its simple form ו"כ  and in its spoken form Chaf 
Waw - ו"ו ף"כ .110 We therefore find that these names are all 
unified in and dependent upon the unique name HaShem- ה"והי -
26 
 

The next name is: 
 
ם״יהלא ה״והי  -HaShem Elo”him-HaShem God 
 

 26 = ה"והי
 86 = ם"יהלא

 
Know that this name too is drawn from the primary 

name, which is the unique name HaShem- ה״והי .  That is, the 
name HaShem- ה״והי  is ו״כ -26. In its spoken form ו"כ  is Chaf 
Waw - ו״ו ף״כ  (26+86=112) which equals ם״יהלא ה״והי - HaShem 

 
110 That is, ו״כ  (26) or ו״ו ף״כ   (112). 
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Elo”him – HaShem God.  We therefore see that ו״כ -26 carries 
ו״פ -86, in other words, the name HaShem- ה"והי  carries the name 

Elo”him- ם"יהלא -God, as explained above.  This is to say that 
the title Elo”him- ם"יהלא -God, is dependent on the Name 
HaShem- ה"והי .111 

Contemplate and know that the name ם״יהלא -Elo”him is 
also equivalent to the names ה״יהא -Ehe”yeh and י״נדא -Adon”ay 
as follows: 

 
Ehe”yeh – ה"יהא  = 21 
Adon”ay – י"נדא  = 65 

21+ 65 = Elo”him – ם"יהלא  = 86 
   
Therefore, everything explained above regarding how 

ו״כ -26 bears ו״פ -86, also applies to the name ם״יהלא -Elo”him - 
86.  It too is drawn from the name HaShem- ה״והי -26, as 
demonstrated above.  With this in mind, we may now turn to 
the remaining names with explanations that will both enlighten 
and satisfy. 

The next name is ה״והי ה״י -Y”ah HaShem.  The name 
ה״י -Y”ah does not require much explanation, for it is self-

evident that ה״י -Y”ah is a derivative of HaShem- ה״והי  and 
constitutes the first two letters of His unique name.  Later, with 
HaShem’s Help, we will give a full explanation of the 
significance of this name.  However, in regard to how it is 
derived from the singular name HaShem– ה"והי , the above will 

 
111 As will be fully explained later, the title “God-Elohi”m- ם" יהלא ” is 

associated with HaShem- ה"והי  as the Creator and God of the world. 



 

 
64 

suffice for the understanding. Let us therefore continue to the 
remaining names. 

The next name is ה״והי י״דש -Shad”ay HaShem.  Know 
that these two names attest to each other, for the name י״דש -
Shad”ay is a trustworthy witness that HaShem- ה״והי  is His only 
true name.  This is because the meaning of ה״והי י״דש -Shad”ay 
HaShem is, “The name HaShem is sufficient.”112  In other 
words, He is self-sufficient and not in need of titles, for as 
already explained, only HaShem- ה״והי  can truly be called a 
name-Shem- םש , whereas all His other names were brought into 
being with the creation of the worlds and are therefore only 
titles-Kinuyim- םייוניכ  that relate to His actions.113  
 Indeed, HaShem- ה"והי  alone is called a name-Shem- םש ,” 
in that the name י״דש -Shad”ay testifies that the name HaShem 
ה"והי  – is sufficient for Him.  For when the witness, which is 

י"דש -Shad”ay, is included with the subject of the testimony, 
which is ה"והי -HaShem, it equals ם״ש -Shem-Name (340), as 
follows: 
 

 314 = 10-י 4-ד 300-ש - י״דש 
 26 = 5-ה 6-ו 5-ה 10-י - ה״והי

314 + 26 = 340  
 340 = 40-ם 300-ש – ם״ש

 
112 The word ידש  means “It is enough.”  Thus, the name ה״והי י״דש   means “The 

name HaShem is enough.” 
113 In other words, only the primary name of HaShem- ה״והי  can be considered 

to truly be “His Name” or “His Great Name,” whereas all the other names were newly 
brought into being with the creation of the worlds and do not relate directly to Him 
as He truly is, unrelated to worlds.  Rather, the other names are only His titles that 
relate to His actions, as previously explained. 
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It is thus understood that the unique name HaShem- ה"והי  

alone is called a Name-Shem- םש , because this name alone is 
sufficient for Him, in and of Himself, and He has no need for 
other names or titles.  Therefore, the term “Name-Shem- םש ” 
itself bears witness as to why He is called HaShem- םשה .  This 
is because the meaning of י״דש  ה"והי -Shad”ay HaShem is 
sufficient  to express this truth.  This will all be fully explained 
later in the section called, “The Gate of HaShem- ם״שה ,” in 
which the matter of י״דש -Shad”ay will be thoroughly explained.  
However, this is sufficient for now. 
       The next name is תואבצ ה״והי -HaShem Tzva’oth- HaShem 
of Hosts; in other words, the unlimited, eternal Being who gives 
being to all the hosts of beings in all the worlds, from the most 
supernal beings to the smallest and lowliest of beings.  This 
name is readily understood for it means that the existence of 
everything, that is, all the hosts-Tzva’oth- תואבצ  in all the 
worlds, are totally and completely dependent on HaShem’s 
existence.  The juxtaposition of Tzva’oth- תואבצ  to HaShem-

ה״והי , attests to this, because the existence of the hosts is only 
due to the existence that is drawn to them from HaShem- ה"והי .   

This name needs no further explanation at this point, for 
it is self-understood in context to the above explanations, 
namely, that the existence of all the hosts of the heavens and the 
earth is utterly dependent upon the reality of His being, blessed 
is He.  It is for this reason that in scripture these two names are 
always juxtaposed as, תואבצ ה״והי -HaShem Tzva’oth, since the 
hosts are dependent on HaShem- ה״והי .   
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If, on the other hand, His Being would be removed, 
there would be no possibility of the existence of the hosts-
Tzva’oth- תואבצ , because it is His infinite, eternal Being that 
causes them to be.  Thus, they are drawn from the truth of His 
intrinsic Being – ה"והי .  This explanation is adequate for now 
and will be explained later at greater length in the section 
entitled, “The Gate of Hosts.”  
 The next names are ה״ולא ה״והי  ל״א -HaShem Elo”ah E”l. 
As stated before, all the other names were newly brought into 
being through the power of the name that attests to the truth of 
His Being and it is this that instills them with His power.  Now, 
before the explanation of the name ה״ולא -Elo”ah and how it is 
drawn forth, we must first explain the name ל״א -E”l and how it 
is drawn forth. 
 Know that one of the traditional methods of scriptural 
exegesis is numerical value, number of letters and number of 
words. This is known as ןובשח -Cheshbon-Numerical Value, 

תויתוא -Otiyoth-Letters, and תולימ -Meeloth-Words. Accordingly, 
we may now understand that the name ל״א -E”l comes from the 
power of the name ה״והי -HaShem, as follows:   

The numerical value of ה״והי -HaShem is twenty-six.  
There are four letters in this name and it is one word.  Thus, the 
sum total of the name ה״והי -HaShem when considered in this 
manner is thirty-one (26+4+1=31) which is the numerical value 
of the name ל״א -E”l ( 30-ל 1-א ).  Keep this explanation of the 
name ל״א -E”l in mind whenever you encounter it in the Holy 
Scriptures.  This name will be explained at greater length in the 
section entitled “The Gate of the Title- יונכה רעש .”   
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Now that we have awakened to this, we will return to 
our intended explanation.  Know that the three names ל״א 

ה״ולא ם״יהלא -E”l Elo”him Elo”ah are specifically called by the 
term “ יונכ -Kinuy-Title.”   

The name ל״א -E”l itself is the matter of construct,114 
which receives from the power of the special name through the 
method of numerical value, number of letters, and words, as 
explained. 

Now, regarding the names ם״יהלא -Elo”him and ה״ולא -
Elo”ah, we find that the letters of the singular name HaShem-

ה״והי  are divided between them.  The first half, which is ה״י  
(Yod-Hey) is in the name ם״ יה לא -Elo”him and the second half, 
which is ה״ו  (Waw-Hey) is in the name ה״ו לא -Elo”ah. 

Thus, we find that the power and form of these three 
names are all drawn from the singular name HaShem- ה״והי .  In 
other words, the name ל״א -E”l is the root construct of these 
three names and equals the singular name HaShem- ה"והי  
through the method of numerical value, number of letters, and 
words.  We likewise find that, in truth, the singular name 
energizes the names ם״יהלא -Elo”him and ה״ולא -Elo”ah.  This is 
to say that the singular name HaShem- ה"והי  is divided between 
them; the ה״י  (Yod-Hey) in ם״ יה לא -Elo”him and the ה״ו  (Waw-
Hey) in ה״ו לא -Elo”ah, to bring about action and motion.115 

 
114 That is, apart from the explanation above, the letters Aleph and Lamed ( ל״א ) 

are primary to the construct (Binyan- ןינב ) of all letters and words, as will be explained 
in volume two of this book in regard to the alphabetic formation of the letters 
generally known as E”L Ba”M- ם״ב ל״א . 

115 This will be explained in volume two of this book in regard to the divisions 
of the letters of the alphabet into the individual letter components and their formation 
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The above explanations bear witness that all the other 
names receive their power and sustenance from the singular 
name HaShem alone, for it is from the reality of His Being that 
they exist at all.  Awaken to the fact that HaShem- ה"והי , the 
eternal Being, instills power to all beings, for it is from the truth 
of His Being that they have any existence at all.  For now, the 
above explanations should be adequate in giving us awareness 
of these names and their source in HaShem- ה"והי .  We now will 
return to our main subject.  
 Know that the singular name HaShem- ה"והי  upholds 
everything.  He precedes everything but nothing precedes Him.  
As explained before, this name clearly attests that prior to the 
creation of the world He was alone in His existence and nothing 
else existed with Him.  It is about this truth of His absolute unity 
and singularity that we testify daily.116  That is, we testify to His 
absolute singularity and that He and He alone preceded the 
creation of the worlds.  Moreover, what we attest to regarding 
His name, applies directly to Him and is the ultimate testimony 
that He is absolutely singular in His existence, blessed is He. 

Now, do not err to think that since these other names are 
dependent upon and included in the singular name, that 
therefore they too preexisted the creation along with the 
singular name.  Do not entertain this thought, for as we have 
already thoroughly explained, before the creation of the world 
there was Him and His singular name alone.  Only this name 

 
into composites of motion of expression, and how both of these aspects arise from 
the name of HaShem. 

116 Throughout the prayers, but primarily during the recital of the Shma, as 
previously mentioned. 
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testifies to His intrinsic and preexistent Being, as He truly is, 
and it is therefore not at all something that is outside of Him, 
but is rather the truth of His Being.   

Moreover, this name is not necessarily in the form of the 
four letters that convey the matter of His intrinsic Being, but is 
rather the essential truth of His Being.  It is only with the 
creation of the world, including the creation of the forms of the 
letters, that His intrinsic Being applies to the form of the letters 
to give them existence, for without this intrinsic Being, the 
forms of the letters could not be.  Thus, it is only through the 
novel creation of the letters that all His other names come into 
being.  This is because it is specifically through the form of the 
letters of being that we can examine the other names and 
understand that their very existence is dependent upon HaShem, 
the primal Being who precedes all.   

In other words, they have no intrinsic existence as does 
His singular name of intrinsic Being, which does not apply to 
anything other than the truth of His essential Being, blessed is 
He.  Therefore, His other names were brought forth into novel 
existence from His intrinsic Being with the novel creation of the 
form of the letters and with the novel creation of the world, as 
we have explained. 

We therefore find that His other names are dependent 
upon the form of the letters of His name HaShem- ה"והי , as we 
explained regarding the names HaShem, Ehe”yeh, Adon”ay - 

י״נדא ה״יהא ה״והי  which are included within ו״ו ף״כ , which is 
included within ו״כ  which is the two-letter numeral representing 
the letters of His name- ה״והי .  The same is true of the rest of His 
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names.  In contrast, we have already explained that before the 
creation of the world, the existence of His unique name is not 
an existence in the form of letters, but is rather His Intrinsic 
Being as it is, in and of Himself.  

With the above in mind, we can now understand why 
the Holy One, blessed is He, makes no mention of His singular 
name HaShem- ה"והי  in the account of creation, but instead says 
God-Elohi”m- ם"יהלא , which is His title as the Creator of the 
world.117 Know that this is proper and fitting and is a 
fundamental principle of our faith; to know that His singular 
name HaShem precedes all, just as He precedes all, whereas all 
His other names are new and part of creation.  As we see, the 
account of creation begins with the words, “In the beginning 
God created-Bereishith Bara Elohi”m- ם״יהלא ארב תישארב .”  The 
unique name HaShem- ה"והי  is purposely not mentioned, 
specifically to teach us the profound difference between His 
proper name HaShem- ה"והי , which attests to His eternal, 
infinite, intrinsic, preexistent Being, as He is, in and of Himself 
and His other names, which are merely titles associated with 
His actions and were newly brought into being with the creation 
of the world.    

When He began creating the world, the appropriate title 
relating to the action was God-Elohi”m- ם"יהלא . It therefore 
states, “In the beginning God created-Bereishith Bara Elohi”m-

ם״יהלא ארב תישארב .”  It specifically does not say “In the 
beginning HaShem created-Bereishith Bara HaShem-  תישארב

 
117 That is, throughout the act of creation – Ma’aseh Bereishith – in Genesis, 

the name Elo”him- ם״יהלא  is utilized, rather than His essential name ה״והי . 
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ה״והי ארב ,” because HaShem- ה״והי  is His proper name and 
identity, rather than a title associated with any action.  This is 
not the case with His title God-Elohi”m- ם"יהלא , which was 
introduced with the creation of the world, in that He took on the 
role of the God and Creator of the world.  

However, HaShem- ה״והי  is His proper name and 
identity, as He is, even before He took on the role of Creator.  
This name is therefore holy, separate and apart from all 
creation, in that it attests to His eternal, unlimited Being as He 
is, in and of Himself, for He Himself is the truth of His name, 
and His name attests to His truth, as explained above.  In 
contrast, in the act of creation it states “In the beginning 
Elohi”m created-Bereishith Bara Elohi”m- ם״יהלא ארב תישארב ” 
specifically to inform us that the root of the name Elohi”m-

ם״יהלא  was introduced with the creation of the world.   
Now, the name Elohi”m- ם״יהלא  is drawn from the 

names of being, mentioned above.  The name Elohi”m- ם״יהלא  
receives its vitality from the names ו״הי -21 (Yod-Hey-Waw) and 

ה״י -15 (Yod-Hey), and as will be explained later, the name 
Elohi”m- ם״יהלא  is derived from the names Ehe”yeh- ה״יהא -21 
and Ya”h- ה״י -15.  These matters are being introduced here but 
will be clearly and thoroughly explained later.  However, for 
now, awaken to the fact that the source of the drawing forth of 
Elohi”m- ם״יהלא  is solely from the power of HaShem- ה״והי , and 
that this name Elohi”m- ם״יהלא , is a title that relates to an action, 
and is therefore not of the essence.   
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As will be explained later, the name Elohi”m- ם״יהלא -86 
is the source of nature-HaTeva- ע״בטה -86,118 because it was 
through this name, that is, through HaShem taking on the role 
of the God and Creator of the world, that the laws of nature 
came about.  In other words, this name is only a title-Kinuy- יונכ - 
86 for Him in His role as the God of nature-HaTeva- ע״בטה - 86, 
in that He is called Elohi”m- ם״יהלא -86 specifically in relation 
to the act of creation, as will be thoroughly explained later.  

This title-Kinuy- י״ונכ  -86 was introduced at the very 
beginning of creation with the creation of heaven and earth, 
which are known as the throne HaKeeseh- א״סכה -86.119  It 
therefore is clear that HaShem introduced the name Elohi”m-

ם״יהלא -86 at the very inception of His creation.  For the creation 
of the world is the creation of the natural order-HaTeva- ע״בטה -
86 and is His throne-HaKeese- א״סכה  -86, as we see from  the 
verse,120 “Thus says HaShem: The heavens are My throne and 
the earth is my foot-rest.”121 As known, the heavens and earth 
are novel creations and do not exist eternally and intrinsically, 
in and of themselves.  Therefore, it is clear that the name God-
Elohi”m- ם״יהלא , is novel and was only introduced with the 
creation of nature-HaTeva- ע״בטה . 

 
118 The numerical value of the name ם״יהלא -Elo”him is 86 ( 10-א-1 ל-30 ה-5 י

40-ם ) which is the same numerical value as ע״בטה -HaTeva-the natural order ( -ט 5-ה
70-ע 2-ב 9 ). 

119 The numerical value of ם״יהלא -Elo”him is 86 (40-א-1 ל-30 ה-5 י-10 ם) which 
is also the same numerical value as י״ונכ -Kinuy-Title ( 10-י 6-ו 50-נ 20-כ ) as well as 

א״סכה -HaKeese-The throne ( 1-א 60-ס 20-כ 5-ה ) 
120 Isaiah 66:1 – “ ילגר םדה ץראהו  ” יאסכ םימשה ה״והי רמא הכ
121 The foot-rest is part and parcel of the throne and not something separate and 

apart from it. Thus, the heavens, along with the earth, represent the throne.   
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In contrast, the name HaShem- ה״והי  is not novel and was 
not introduced with the creation of nature, for it is one with Him 
and identifies the reality of His intrinsic Being, which precedes 
the world.  Being-Hawayah- ה״יוה  is intrinsic to Him, blessed is 
He, for He must be.  He is the source of all being and sustains 
all being throughout all of existence.  In other words, without 
His intrinsic Being there could be no natural order, nor could 
anything exist at all.  We therefore clearly observe that 
everything is dependent upon His Great Name, blessed is He, 
and just as He is intrinsic and not a novel creation, so is His 
Great Name intrinsic and not a novel creation.   

Therefore, in reality, it is from the truth of His singular, 
intrinsic name of Being that all beings are brought forth into 
existence, and upon which they are all dependent.  We thus find 
that the name Elohi”m- ם״יהלא  applies to His actions, whereas 
the name HaShem- ה״והי  applies to He who is the source of all 
actions.   

The above is a very great and critical principle of which 
one must always be aware, namely that wherever you find the 
names HaShem Elohi”m- ם״יהלא ה״והי  you must know that 
Elohi”m- ם״יהלא  is utterly dependent upon and drawn from the 
power of the name HaShem- ה״והי .  For example, when the verse 
states,122 “HaShem He is Elohi”m-HaShem Hoo HaElohi”m-

ם״יהלאה אוה ה״והי ,” it is as if it is saying, “HaShem- ה״והי  is the 
one who performs all action,” since the title Elo”him- ם״יהלא  is 
indicative of the action. 

 
122 Kings I 18:39 
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Based upon the above principle, we may now introduce 
a very wondrous matter regarding the above verse.  Namely, 
that within a single verse the above statement is repeated twice, 
“HaShem He is Elo”him, HaShem He is Elo”him-  אוה ה״והי

ם״יהלאה אוה ה״והי ,ם״יהלאה .”  Let us awaken to the meaning of 
the repetition in this verse.  Know that the singular, great and 
glorious name HaShem- ה״והי  has two manners through which 
we may understand the coming forth of the expression of His 
actions - Elo”him- ם״יהלא .  Both of these manners follow the 
straightforward methodology to which we are awakening.  

The first manner is the numeral for the letters of 
HaShem’s name ה״והי , which is ו״כ  (26), as previously 
explained. 

The second manner is the numeral for the names of the 
letters of His singular name, as follows:123  

 
  - Yod Hey Waw Heyא״ה ו״או א״ה ד״וי

 
 The numeral for the above names of the letters of 
HaShem is ה״מ -45, as follows: 
 
 
 
 
 

 
123 This method of the expanded individual letters is called Miluy-expansion.  

It is understood that each letter of the Aleph-Beith implies the remainder of its hidden 
letters.  For instance, the letter י implies the expanded ד״וי -Yod. This will be explained 
later with the full explanations of the twenty-two letters. 



 

 
75 

 20 = 4-ד 6-ו 10-י - ד״וי
 6 = 1-א 5-ה - א״ה

 13 = 6-ו 1-א 6-ו - ו״או 
 6 = 1-א 5-ה - א״ה

 
 45 = א״ה ו״או א״ה ד״וי

 
This being the case, the name HaShem- ה״והי  relates to 

two numerals; the first numeral is ו״כ -26 and the second 
numeral is ה״מ -45.124  Now that these two numerals have been 
introduced, we can proceed to understand how the name 
Elo”him- ם״יהלא  is indicated through them. 

Regarding the first numeral, which is ו״כ , we have 
already explained how in the spoken form of the letters it 
expands to Chaf Waw - ו״ו ף״כ  (26 + 86 = 112) and indicates the 
name HaShem Elo”him- ם״יהלא ה״והי -112.  This is to say that ו״כ -
26, which is the numerical value of HaShem- ה״והי , carries 
within it ו״פ -86, which is the numerical value of Elohi”m-

ם״יהלא -86. 
In the same manner, the numeral ה״מ -45 in its spoken 

form, Mem Hey- א"ה ם"מ -86 also contains the name Elohi”m-
ם״יהל  If you contemplate this matter deeply you will  86.125-א

have insight into how the power of the singular name HaShem-
ה״והי  is drawn forth into all of existence, literally.  A short form 

to remember this by is as follows: 
 

124 There are several other numerals associated with the name HaShem, 
(depending on how the letters are spelled) which have not been mentioned here.  

125 The numeral ה״מ -45 expanded is א״ה ם״מ   which equals 86 (-מ-40 ם-40 ה-5 א
1) which is the same numerical value as - ם״יהלא -Elo”him. 
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HaShem- ה״והי  equals ו״כ -26 which is Chaf Waw- ו״ו ף״כ -112 

which equals HaShem Elo”him- ם״יהלא ה״והי .  
 

HaShem- ה"והי  is Yod Hey Waw Hey א״ה ו״או א״ה ד״וי  -  which 
equals ה״מ -45 which is Mem Hey- א״ה ם״מ -86 which equals 

Elo”him- ם״יהלא -86  
 

Now that we have awakened to this, we will explain a 
wondrous matter that arises from the numerals ו״כ -26 and ה״מ -
45.  Know that both these numbers, ו״כ -26 and ה״מ -45, are found 
in the first verse of the priestly blessing, which states:126 

 
 ךרמשיו ה״והי ךכרבי

Yevarechecha HaShem W’Yishmerecha 
May HaShem bless you and protect you 

 
 Examine this verse and discover the two numbers 
mentioned above.  The number ו״כ -26 is found through the first 
letter of each word as follows:127  
 

 ךרמשי״ו הוה״י ךכרב״י
 

 
126 Numbers 6:24 
127 This method is known as “Roshei Teivot-Initial Letters” ( תובית ישאר  ) of a 

verse which hint at deeper matters, which is one of the methods of Kabbalah called 
Notarikon. 
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 The three beginning letters 6-ו 10-י 10-י  equal ו״כ -26.  
Now examine the last letter of each word and discover the 
number ה״מ -45 as follows:128  

 
 ך״רמשיו ה״והי ך״כרבי

 
 The three final letters 20-ך 5-ה 20-ך  equal ה״מ -45.  Thus, 
we find these two numbers ו״כ -26 and ה״מ -45, at the beginning 
and end of each of these words.  

This great and wondrous matter clearly demonstrates 
that ו״כ -26 and ה״מ -45 indicate that “HaShem He is Elo”him, 
HaShem He is Elo”him,” both ways, just as they are aligned and 
correspond to each other at the beginning and ending of the 
words of this verse, which demonstrates their meaning.  In other 
words, from beginning to end HaShem- ה״והי  is Elo”him- ם״יהלא  
and He is the source of all blessings. With this understanding 
we may now contemplate the repetition of the verse, “HaShem 
He is Elo”him, HaShem He is Elo”him -  ה״והי ם״יהלאה אוה ה״והי

ם״יהלאה אוה ,” and know that there are two ways in which the 
singular name HaShem- ה״והי  gives rise to Elohi”m- ם״יהלא , that 
is, through ו״כ -26 and ה״מ -45.  Moreover, there is a special verse 
that conveys both, “ ך״רמשי״ו ה״וה״י ך״כרב״י -May HaShem bless 
you and protect you,” ו״כ -26 in its beginning letters and ה״מ -45 
in its ending letters.  This matter is thus clearly and adequately 
explained to anyone who has eyes to see and ears to hear.  

 
128 This method is known as “Sofei Teivot-Final Letters” ( תובית יפוס  ) of a verse 

which hint at deeper matters, which is one of the traditional methods of letter analysis 
known as Notrikon. 
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Now that we have awakened to the above explanations, 
we may return to our main subject.  Know that though He is 
beyond all form, nonetheless, His singular name HaShem- ה"והי  
is the source of the form of all beings and is the cause of their 
very existence, without which they cannot be.  We have already 
seen above that it was through the title Elohi”m- ם״יהלא  that the 
nature of the world (HaTeva- ע״בטה ) came about, but that 
nonetheless, the title Elo”him- ם״יהלא  is entirely drawn from and 
dependent upon the name of HaShem’s eternal, intrinsic Being 
ה"והי – .  Thus, we find that throughout the Torah’s account of 
creation, the title Elo”him- ם״יהלא  is used. However, Elo”him-

ם״יהלא  has no foundation of its own without the singular name 
HaShem, because since it is only His title in His role as the 
Creator and God of the world, and a title by itself is nothing 
without the bearer of that title, it therefore is nothing by itself.  
Clearly, in reality, it is HaShem- ה"והי  alone who causes all 
beings to exist from the truth of His eternal, intrinsic Being.     

Therefore, when the Torah begins with the words129 “In 
the beginning Elo”him created the heavens and the earth-
Bereishith Bara Elo”him Eth HaShamayim W’eth HaAretz-

ץראה תאו םימשה תא ם״יהלא ארב תישארב ,” this may be understood 
to mean as follows:  “In the beginning, the natural order 
(HaTeva- ע״בטה -86) and the throne (HaKeese- א״סכה -86, that is, 
the heavens and the earth) were created with the name Elo”him-

ם״יהלא -86.”  In other words, the title Elo”him- ם״יהלא  is a 
novelty which was brought into being for the creation of nature, 

 
129 Genesis 1:1 
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the heavens and the earth.  The verse specifically states 
“Elo”him created- ם״יהלא ארב ” rather than “HaShem created-

ה״והי ארב .”  This is because HaShem- ה״והי , the name of His 
Intrinsic Being, is beyond time, space and the limitations of 
nature and therefore is concealed from the created realm.  
[Thus, the root of the word “world-Olam- םלוע ,” is “ םלע ” which 
means concealment.]  In contrast, because the name Elo”him-

ם״יהלא -86 is the title for novel creation,130  it therefore is 
connected to the natural order (HaTeva- ע״בטה -86). For it is 
through the title Elo”him- ם״יהלא -86 that all the laws of nature 
became embedded in the world, as will be explained later in the 
Gate of the Title (Kinuy- י״ונכ -86). 

Now, one may ask, “Granted, the Torah begins with the 
name Elo”him- ם״יהלא , which was newly introduced for the 
creation of the natural order, but perhaps the name HaShem-

ה״והי  was also newly introduced to bring about the existence of 
new beings?” 

However, as we already know from the above 
explanations, His name HaShem- ה״והי  is not a matter of action. 
Rather, it is His unique proper name that applies to Him alone 
and identifies Him as the eternal, intrinsic, preexistent Being, 
as He is, in and of Himself, independent of a world and totally 
self-sufficient, blessed is He and blessed is His name.   
          It would therefore be utterly silly to think that nature or 
the name Elo”him- ם״יהלא , which is only His title in His role as 

 
130 It is noteworthy that the word for title – יונכ -Kinuy, demonstrates that the 

name ם״יהלא -Elo”him is only a title, rather than an essential name.  The word יונכ -
Kinuy-title shares the same numerical value as the name ם״יהלא -Elo”him.  
( 10-י 6-ו 50-נ 20-כ  = 86). This will be explained later in greater depth. 
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the God of nature, preceded HaShem- ה"והי .  This is obvious, 
because for nature to exist it must be preceded by intrinsic 
Being, since it is limited and has no independent existence of 
its own.  It is therefore clear that the singular name HaShem-

ה״והי  does not identify any action, but simply identifies the 
reality of His intrinsic Being, upon which all other beings are 
utterly dependent for their very existence. 

Do not err to think that since the name Elo”him- ם״יהלא  
appears first in the chronology of creation it therefore is His 
essential name.  Had the Torah started by telling us about 
HaShem as He was before time and space, it would have started 
with the name HaShem- ה״והי .  However, we are limited beings 
confined to time and space and are therefore incapable of truly 
knowing the Unlimited, except that He is.  He therefore began 
His Torah with the name Elo”him- ם״יהלא  - “The God and 
Creator of the world,” which is a novel title that came about at 
the inception of creation.   

It is quite clear then, that though Elo”him- ם״יהלא  
appears first in the chronology of the creation of time, space and 
everything therein, it by no means is His essential name.  On 
the contrary, the name Elo”him- ם״יהלא  was used in the account 
of creation specifically because it is not the essential name, but 
is rather a novel title associated with the creation of time and 
space, so that we should not err to think that HaShem, Blessed 
is He, does not precede time and space.  Rather, HaShem- ה״והי  
precedes time and space and is therefore beyond chronology.  
          For all of the above reasons, it is exceedingly clear that 
the name of His intrinsic Being precedes all, just as He precedes 
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all.  In contrast, the name Elo”him- ם״יהלא  is a general title that 
was introduced for the act of creation and all subsequent titles 
that also refer to His actions, were drawn forth from it.  
          The great principle to keep in mind is that the name 
Elo”him- ם״יהלא -86 is only a title-Kinuy- י״ונכ -86 for His action 
of creation, rather than a proper name.  That is, the name 
Elo”him- ם״יהלא  is a title-Kinuy- י״ונכ  for the act of creating the 
natural order- ע״בטה -HaTeva-86.  Now, if this is the case 
regarding the name Elo”him- ם״יהלא , it certainly is the case 
regarding all subsequent names that refer to His actions.  In 
other words, all the Divine names, other than HaShem- ה"והי , are 
actually only titles rather than proper names.  

In contrast, the only name that can actually be called a 
name, is HaShem- ה"והי , and  as explained, a title cannot exist 
without the bearer of that title.  That is, the title God-Elo”him-

ם״יהלא , cannot exist without the name HaShem- ה״והי .  Thus, it 
is clear that His singular, unique and proper name precedes all 
other names, for there is no possibility of them existing without 
HaShem- ה"והי .  This is because a name must always precede a 
title, just as intrinsic Being must always precede the created, 
natural order.  Therefore, we clearly see that the unique name 
of His intrinsic Being precedes the title God-Elo”him- ם״יהלא . 

The very first verse after the conclusion of the account 
of creation attests to this.  It states,131 “These are the generations 
of the heavens and the earth when they were created, on the day 
that HaShem Elo”him- ם״יהלא ה״והי  made the earth and the 

 
131 Genesis 2:4 
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heavens.”  The explanation of this verse is as follows:  Do not 
err to think that because the Torah began with the name 
Elo”him- ם״יהלא , that it is His primary name.  Rather, this name 
is new and was brought into being by HaShem- ה״והי , the 
intrinsic, eternal Being, for the purpose of creation.  

It is for this reason that the Torah warns us,132 
“Whosoever sacrifices to Elo”him- ם״יהלא , except to HaShem-

ה״וה  alone, shall be obliterated.”133  In other words, “Let it not י
enter in your mind that My name is Elo”him- ם״יהלא , for that is 
a shared term that may also be applied to others in accordance 
to their actions and does not refer to the essential truth of My 
Being, as it is.  For, if you were to apply this name to Me, you 
would be including me within the category of novel creation.  It 
would therefore be as if you were saying that My name is 
dependent upon my being the God and Creator of nature, which 
is untrue.”  

Rather, the name God-Elo”him- ם״יהלא -86 is only a title-
Kinuy- י״ונכ - 86 and as we said before, a title is always secondary 
to the name that identifies the bearer of that title and is 
dependent upon him, for a title by itself is nothing at all.  Rather, 
HaShem is not dependent upon the novelty of creation, in any 
way, shape or form.  Instead, His name HaShem- ה"והי  attests to 
His identity as the eternal, intrinsic Being who preexisted the 

 
132 Exodus 22:19 – “ ודבל ה״והיל  יתלב  םרחי  ם״יהלאל  חבוז  ” 
133 Although this verse is normally translated as “He that sacrifices to other 

gods shall be destroyed,” the verse does not actually read that way.  Normally when 
referring to other gods the Torah utilizes the terminology “elohim acherim-other 
gods.”  Here however, the verse simply states, “He that sacrifices to Elo”him shall 
be destroyed; except to HaShem alone.”  ( ודבל ה״והיל יתלב םרחי ם״יהלאל חבוז ).  Thus, 
the proper intention in this verse is as explained above. 
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introduction of the title God-Elo”him- ם״יהלא , which only 
relates to novel creation.  In other words, in and of Himself, He 
does not need the title God-Elohi”m- ם״יהלא  at all, because He 
is perfect, in and of Himself, and does not need a world to be 
the God of. In other words, He is self-sufficient in His name 
HaShem- ה"והי  and does not need the title God-Elo”him- ם״יהלא , 
at all.  

Thus, the Torah warns,134 “He who sacrifices to 
Elo”him- ם״יהלא , other than to HaShem- ה״והי  alone, shall be 
obliterated.”  In other words, whosoever serves before me with 
the understanding that the truth of My Being is part of the 
natural order associated with the name Elo”him- ם״יהלא , that 
person “shall be obliterated,” because he serves me only in 
connection to My title Elo”him- ם״יהלא .  His service is therefore 
unbefitting, because He hinges My Being upon the novel 
creation of the world.  That is, he serves Me only in relation to 
the name Elo”him- ם״יהלא , and yet, other created beings are also 
called Elo”him- ם״יהלא , as will be explained.  Therefore, his 
service and sacrifices are done in error and are unbefitting. 

Rather, the Torah is informing us of the following 
critical matter: “Proper and true service is when one knows that 
I precede everything and directs his intention solely to the name 
of My Intrinsic Being, HaShem- ה״והי .  For it is only the reality 
of My Intrinsic Being-HaShem, that causes any other being to 
exist.  It is this service that is perfect and befitting before Me, 
for such intention attests to the truth of My Intrinsic, Preexistent 

 
134 Exodus 22:19 – “ ודבל ה״ו  היל יתלב  םרחי  ם״יהלאל  חבוז  ” 
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and Singular Being, which transcends and is removed from all 
description.”  This is why the verse states, “Except to HaShem-

ה״והי  alone.”  In other words, our service should be solely 
because of our faith in the singular name of His Intrinsic Being, 
HaShem- ה״והי , which indicates the perfection of His Being.  It 
is only the service of His Singular Preexistent Intrinsic Being 
which is proper and befitting, while anything else is erroneous 
and unbefitting. 

In other words, one should not serve or worship any 
being that is not the Singular Preexistent Intrinsic Being, 
HaShem- ה״והי .  For such service does not reach to the essence 
of true faith in Him alone.  It would therefore be a false and 
erroneous attribution of power to a limited non-intrinsic being.  
He therefore warns us that service of Him should not be in 
relation to the created title Elohi”m- ם״יהלא .  This is because the 
title Elohi”m- ם״יהלא   includes many other  matters and does not 
express Him alone.  In other words, the name Elo”him- ם״יהלא  
is a shared title that may be used in relation to created beings as 
well. 

Rather, we must direct our service only to the Name 
HaShem- ה״והי , so that our intention is solely to His absolute 
singularity, blessed is He.  It is for this reason that it states, 
“except to HaShem- ה״והי  alone,” specifying and including the 
word “alone- ודבל -Levado,” which follows and refers to His 
singular name.  In other words, His name HaShem- ה״והי , is 
alone and singular, in that only this name is indicative of the 
true reality of His essential and intrinsic being.  This verse 
should therefore be understood as saying that our service of 
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Him should be because we believe that He is the Singular 
Preexistent Intrinsic Being, and that it is His being, blessed is 
He, that causes all other beings to be.  Therefore, we serve and 
believe in nothing but “HaShem- ה״והי  alone.” 

However, our belief should not be due to the fact that 
He actualizes the world in His role as the prime actor, for this 
is only in relation to the name Elohi”m- ם״יהלא , and there are a 
great many novel actors within the novelty of creation.  The 
Torah therefore warns us against service in relation to the fact 
that He is the prime actor with the name Elohi”m- ם״יהלא .  
Rather, our service should be because of the reality that He is 
the Eternal Intrinsic Being, as expressed by His name HaShem-

ה״והי  alone. 
Due to the above, nowhere in the Torah will you find 

that He commands that sacrifices or offerings be brought to His 
name Elohi”m- ם״יהלא , but only to His name HaShem- ה״והי .  For 
example, the verse states,135 “When any man of you brings an 
offering to HaShem- ה״והי ,” or similarly,136 “An offering made 
by fire; a sweet savor to HaShem- ה״והי .”  Likewise, it states,137 
“And you shall serve HaShem- ה״והי .” 

Now, do not err regarding the verse,138 “The sacrifices 
of Elo”him- ם״יהלא  are a broken spirit.”  This verse is not 
referring to action altogether and there is no mention of any 
actual offerings or sacrifices here.  Rather, it is merely 
informing us of the correct path that a person should follow; 

 
135 Leviticus 1:2 – “ ה״והיל ןברק םכמ בירקי יכ םדא ” 
136 Numbers 28:8 – “ ה״והיל חחינ חיר השא ” 
137 Exodus 23:25 – “ ה״והי תא םתדבעו ” 
138 Psalms 51:19 – “ הרבשנ חור ם״יהלא יחבז ” 
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that is, to have a humble spirit, as attested to by the words “a 
broken spirit.”  It therefore is obvious that this verse does not 
refer to any actual sacrifices or physical actions at all. 

This is similarly the case with the verse,139 “Discern 
between… He who serves Elo”him- ם״יהלא , and he who does not 
serve Him.”  This verse also does not refer to any actual offering 
or action, but solely to the matter of following in His ways.  It 
is for this reason that the verse begins with the words, “And you 
shall return and discern between the righteous and the wicked,” 
and then continues, “between he who serves Elo”him- ם״יהלא  
and he who does not serve Him.”  In other words, the first part 
of the verse defines the one “who serves Elo”him- ם״יהלא ” as the 
righteous person – the Tzaddik – who follows in His ways and 
conducts himself according to the straight path of Torah.  In 
contrast, “he who does not serve Him” is the wicked person – 
the Rasha – who does not follow the straight path.  Thus, the 
first part of the verse defines the latter part. The same is true of 
all similar verses. 

It therefore is evident that service of HaShem is not tied 
to the title Elo”him- ם״יהלא , but rather only to the singular name 
HaShem- ה״והי .  In contrast, the service and worship of false 
gods, God forbid, is always tied to the title Elo”him- ם״יהלא .  An 
example of this is the verse,140 “Lest you turn aside and serve 
other gods-elohim acherim- םירחא םיהלא .”  Similarly, it states,141 
“And there you will serve gods-elohim- םיהלא  that are the work 

 
139 Malachi 3:18 – “ ודבע אל רשאל ם״יהלא דבע ןיב עשרל קידצ ןיב  םתיארו םתבשו  ” 
140 Deuteronomy 11:16 – “ םירחא םיהלא םתד בעו םתרסו םכבבל התפי ןפ םכל ורמשה ” 
141 Deuteronomy 4:28 – “ םדא ידי ישעמ םיהלא םש םתדבעו ” 
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of men’s hands.”  In other words, the title elohim- םיהלא  is found 
in juxtaposition to the worship of “the work of men’s hands.”  
Likewise, it says,142 “There you will serve other gods-elohim 
acherim- םירחא םיהלא  of wood and stone.”  This is true of many 
other similar verses. 

In contrast, the proper and fitting worship is as stated,143 
“And you shall serve HaShem- ה״והי  your God, and He will bless 
your bread and your water etc.”  As we have shown, there are 
numerous verses that demonstrate this important distinction.  
We therefore see that the ultimate intention in our worship must 
always be directed to His singular name, HaShem- ה״והי , which 
identifies His Eternal Unlimited Intrinsic Being, and to nothing 
else. 

The name Elo”him- ם״יהלא , on the other hand, is not a 
name at all, but is just a title-Kinuy- י״ונכ .  Therefore, be aware 
that although the name Elo”him- ם״יהלא  is His title, it also refers 
to all created beings.  It is for this reason that the Torah warns 
us,144 “Make no mention of the names of other gods-elohim 
acheirim- םירחא םיהלא .”  Similarly, the Torah145 warns against 
the false prophet “who shall speak in the name of other gods-
elohim acherim- םירחא םיהלא .”  In other words, in actuality the 
name Elo”him- ם״יהלא  indicates the existence of everything 
other than Him.   

Therefore, you should understand that the various 
powers within creation are, in fact, also called by the name 

 
142 Deuteronomy 28:36 – “ ןבאו ץע םירחא םיהלא םש תדבעו ” 
143 Exodus 23:25 – “ ךימימ תאו ךמחל תא ךרבו  ” םכיהלא ה״והי תא םתדבעו
144 Exodus 23:13 – “ וריכזת אל םירחא םיהלא םשו ” 
145 Deuteronomy 18:20 – “ םירחא םיהלא םשב רבדי רשאו ” 
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Elo”him- ם״יהלא .   In other words, just as we have explained that 
His singular name attests to the truth of His being, so likewise 
His title Elo”him- ם״יהלא  indicates the matter of all other beings 
other than HaShem- ה״והי , blessed is He.   

It is for this reason that, relative to Him, the name God-
Elo”him- ם״יהלא -86 is only a title-Kinuy- י״ונכ -86, whereas 
relative to everything aside from Him, it is a name-Shem- םש .  
This is because, relative to Him, this name does not at all 
express the ultimate reality of His Being.  However, relative to 
all beings aside for Him, it is a name-Shem- םש , because it 
indicates that their existence is derived from the name God-
Elo”him- ם״יהלא  – His title in the role of the God and Creator of 
the world – and that their existence is not intrinsic to them.   

We therefore find that the name Elo”him- ם״יהלא  is 
specifically utilized throughout the account of creation rather 
than the name HaShem- ה״והי .  This is because the act of creation 
includes the creation of all novel beings, to the exclusion of His 
Being, which is eternal, intrinsic and not novel at all.  This being 
the case, we find that His title Elo”him- ם״יהלא  is a name that 
relates to all of creation, whereas the singular name of His 
intrinsic Being, HaShem- ה״והי , is unique to Him alone.  This is 
because, “Being-Hawayah- ה״יוה ,” in and of itself, is unique to 
Him alone, blessed is He, and in truth, it is He who causes all 
other beings to exist, as explained above. 

It is in this vein that the Torah warns us,146 “Make no 
mention of the name of other gods-elohim acheirim-  םיהלא

 
146 Exodus 23:13 – “ וריכזת אל םירחא םיהלא םשו ” 
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םירחא .”  That is, the Torah definitively informs us that the title 
Elo”him- ם״יהלא  is a name that also refers to all other powers. 

Now, it is critical not to err in thinking that there are 
indeed other powers or gods-elohim acheirim- םירחא םיהלא , God 
forbid.  Rather, when the term Elo”him- ם״יהלא  is used in 
reference to anything other than His intrinsic Being, blessed is 
He, it is simply referring to His powers.  However, it does not 
define His powers as independent gods, God forbid, but informs 
us of the very opposite, that in truth they are all His powers and 
have no existence without Him.  

Thus, the verse may be understood as follows: “The 
name of other gods-elohim acheirim- םירחא ם״יהלא ,” in other 
words, the names of the supernal or celestial powers which are 
called by the term elohim- ם״יהלא , “must not be mentioned.”  In 
other words, although you may perceive them as dominant 
forces in the world, make no mention of them as independent 
powers.  In truth, they have no independent power whatsoever 
and cannot act of their own volition.  Because of this they are 
called “others-achairim- םירחא .”  On the contrary, there is a 
Ruler over them, HaShem- ה״והי , blessed is He and blessed is 
His name, who changes them according to His will and they are 
completely subject to His word. Thus, they can only act in 
accordance to His will and word.” 

To clarify, the root of the term “others-acherim- םירחא ” 
is “achar- רחא ,” which means “after” or “secondary to.”  They 
are therefore specifically called “others-acheirim- םירחא ,” 
which indicates that they are secondary powers or beings that 
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are drawn forth and follow one after the other147 and are not 
preexistent or intrinsic.  Ultimately, their being is from the 
power of HaShem- ה״והי , blessed is He and blessed is His name, 
who is the only Preexisting Intrinsic Being and the Cause of all 
causes.   

It should thus be clear to any intelligent person that the 
service and worship of Elo”him- ם״יהלא  is forbidden, because 
the name Elo”him- ם״יהלא  does not express the truth of His 
Preexistent Intrinsic Being, blessed is He.  Thus, since true 
worship should always be directed solely to the ultimate reality 
of His Intrinsic Being, the Torah always juxtaposes the service 
and worship of Him to the name of His Intrinsic Being, 
HaShem- ה״והי .  Only this name clearly attests to the reality that 
He is one and alone; that He is absolutely singular, intrinsic and 
preexistent, and that He alone brings about the existence of all 
other beings. 

Now, take great care not to err in this matter when 
studying the Torah and its commentaries.  For there are many 
great commentators and translators who did not put special 
emphasis on this important point. For example, Onkelos 
translated the verse, “He who sacrifices to Elo”him- ם״יהלא  shall 
be obliterated,” as follows; “He who sacrifices to the fallacies 
of the nations shall be obliterated.”148  His interpretation of this 
verse is correct, but he intentionally stated it in a general 
manner, in a language that the masses could easily digest.   

 
147 For example, a term for succession is, “one after the other-Zeh Achar Zeh-

הז רחא הז .” 
148 Onkelos to Ex. 22:19 – “ יהודוחלב ה״והיד אמשל ןהלא לטקתי  איממע  תועטל  חבדד  ” 
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This is because this matter is very profound and refined 
and could easily be misunderstood. Therefore, to avoid this, the 
commentators explained it in general terms, according to the 
ability of the masses to understand and although it is correct, it 
nonetheless does not convey the matter to the full meaning and 
import of its ultimate depth.   

In any event, the verse informs us that the Holy One, 
blessed is He, forbade the service and worship of Him through 
the title Elo”him- ם״יהלא , because it is a shared term that also 
applies to created powers and beings.  Since this is the case, it 
is possible that if a person serves Him from the aspect of His 
title God-Elo”him- ם״יהלא , he may come to err and substitute the 
glory of HaShem’s Absolute Singularity with the created 
powers and beings and come to glorify them instead, God 
forbid.  He therefore stated in His Torah that we should serve 
Him through His Name HaShem- ה״והי  alone, because only this 
name expresses His absolute singularity, thus avoiding fallacies 
and delusions. 

Now, there are verses in Tanach149 that, at first glance, 
could seem to contradict this.  However, when understood 
correctly, in light of the above truths, they are not contradictory 
at all.  An example is what the Psalmist states,150 “As Your 
Name, ‘O God-Elo”him- ם״יהלא , so is Your praise to the ends of 
the earth.” The term, “Your Name” refers to the name of the 
singular, unlimited Being, HaShem- ה"והי .   The verse therefore 
means; “As Your name HaShem- ה״והי , O’ God and Creator of 

 
149 The 24 books of the Hebrew bible.  
150 Psalms 48:11 – “ ץרא יוצק לע ךתלהת ןכ ם״יהלא ךמשכ  ” 
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the world-Elo”him- ם״יהלא , all praise befits You to the ends of 
the earth.”  In other words, this is similar to saying, “As Your 
name, O’ King, all praise befits You in Your singularity.”  That 
is, the word “Your Name-Shimcha- ךמש ” does not refer to the 
title God-Elo”him- ם״יהלא  at all, but to His proper name 
HaShem- ה״והי , and a title is nothing without the bearer of that 
title. This principle holds true throughout the Tanach.151 
Anywhere that you find the term “name-Shem- םש ” juxtaposed 
to the title Elo”him- ם״יהלא , always remember that the intended 
meaning is to HaShem- ה״והי  alone. 

With the above principle in mind, awaken to what was 
stated about our forefathers, peace be upon them.  For example, 
regarding Avraham it states,152 “And he called there in the name 
HaShem- ה״והי .”  Similarly, with Yitzchak we find,153 “And he 
called in the name HaShem- ה״והי .”  We clearly see that the term 
“name-Shem- םש ” specifically refers to His singular name 
HaShem- ה״והי , for only this name is a proper name, whereas all 
His other names are in fact merely titles. 

In the same vein, our teacher Moshe, the greatest of the 
prophets, peace be upon him, testified and said,154 “When I call 
in the name of HaShem- ה״והי .”  In other words, the only name 
that the Holy One, blessed is He, is called by is the name 
HaShem- ה״והי .  On the other hand, the continuation of the verse, 
“Ascribe greatness unto our God-Elo”heynu- ו״ניהלא ,” refers to 

 
151 Tanach refers to the 24 books of Hebrew scripture (Torah, Nevi’im, 

Ketuvim). 
          152 Genesis 21:33 – “ ה״והי םשב םש ארקיו ” 

153 Genesis 26:25 – “ ה״והי םשב ארקיו ” 
154 Deuteronomy 32:3 – “ וניהלאל לדוג ובה ארקא ה״והי םש יכ ” 
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His primary title (Kinuy- י״ונכ ) which was introduced with the 
novel creation of the world.  This is attested to by the very next 
verse that continues,155 “The Rock, His actions are perfect, for 
all of His ways are just.”  Thus, the use of the title God-
Elo”him- ם״יהלא  clearly refers to His actions, which includes 
the totality of creation.  The same verse continues to 
demonstrate this point by juxtaposing the title “E”l- ל״א ” to “His 
actions.”  It continues, “A faithful God-E”l- ל״א  without 
iniquity, He is righteous and upright.”  As already mentioned, 
the name E”l- ל״א  likewise refers to the novelty of creation.  
This will be fully explained later, in its proper place, with the 
help of HaShem. 

Based upon all that we have awakened to in the above 
explanations, consider and contemplate that He is called by the 
title God-Elo”him- ם״יהלא  in His role as the prime actor and that 
this title is therefore novel, since it was first introduced with the 
act of creation.  The title God-Elo”him- ם״יהלא  is thus indicative 
and related to the novel act of creation and has no intrinsic being 
of its own without HaShem- ה"והי .  This is evident throughout 
the account of creation, wherein the Torah specifically utilizes 
the title God-Elo”him- ם״יהלא .   

Thus, Elo”him- ם"יהלא  indicates the novelty of the 
creation of the world as a whole.  You will therefore find that 
this title is called a “name” relative to anything other than Him, 
blessed is He, since in relation to creation, every creature 
derives its strength through this name Elo”him- ם״יהלא , each 

 
155 Deuteronomy 32:4 – “ כרד לכ יכ קידצ לוע ןיאו הנומא ל״א טפשמ וי ולעפ םימת רוצה 
אוה רשיו .” 
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according to its capacity.  However, relative to HaShem- ה"והי , 
the name of the Singular Intrinsic Being, the term God-
Elo”him- ם״יהלא  is merely a title and has no intrinsic value of its 
own.  

To reiterate, even though in the chronology of the 
account of creation only the title Elo”him- ם״יהלא  appears, 
nonetheless, HaShem- ה"והי , which is His proper name and true 
identity as the unlimited, intrinsic Being who is beyond 
chronology, precedes all and is the basis for all. For the name 
of His intrinsic Being precedes the title Elo”him- ם״יהלא , just as 
He precedes all beings.   

This is further attested to by the verse at the conclusion 
of the account of creation that states,156 “These are the 
generations of the heavens and the earth when they were 
created; on the day that HaShem Elo”him- ם״יהלא ה״והי  made 
earth and heaven.”  As we see, the name HaShem- ה״והי  is 
juxtaposed to and precedes the title Elo”him- ם״יהלא .  One 
should therefore not err to think that the name Elo”him- ם״יהלא  
precedes HaShem- ה״והי , the name of His intrinsic Being.  For as 
explained, Elo”him- ם״יהלא  is only a title, that was introduced 
with the novelty of creation and a title is nothing without the 
bearer of that title.   

In contrast, His singular name HaShem- ה״והי , is His 
true, proper and intrinsic name.  In other words, although 
throughout the account of creation only the title Elo”him- ם״יהלא  
appears, in reality it is preceded by His proper name HaShem-

 
156 Genesis 2:4 – “ ״יהלא ה״והי תושע םויב םארבהב ץראהו םימשה תודלות הלא ץרא ם

םימשו ” 
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ה״והי , without which no title or action could exist altogether.  
This is attested to in the concluding verse of the account of 
creation, “On the day that HaShem Elo”him- ם״יהלא ה״והי  made 
earth and heaven.”  In other words, this verse clarifies and 
explains the parameters and qualities of the name Elo”him-

ם״יהלא  and of creation.  
Therefore, it is not the title Elo”him- ם"יהלא , but only the 

name HaShem- ה״והי , that testifies to the truth of His Being, 
blessed is He and blessed is His name.   That is, the name 
HaShem- ה״והי  attests to the fact that He is absolutely preexistent 
and singular.  Moreover, just as He precedes everything, so also 
the name that identifies His essential truth precedes everything, 
for without HaShem- ה״והי  nothing else could be.   

Later, in regard to the names Ehe”yeh- ה״יהא  and Ya”h-
ה״י , we will explain how the singular name HaShem is totally 

removed from and transcends all creation.  We will also begin 
to explain how all beings are drawn into existence from the 
reality of His Intrinsic Being and how He, nonetheless, remains 
absolutely one and singular. 

In any event, at this point it should be crystal clear that 
even though the title Elo”him- ם״יהלא  is indeed mentioned first 
in the chronology of creation, in reality His name HaShem- ה״והי  
is first, because it is His identity as the Intrinsic Being who 
preceded the creation of time, space and the natural order 
(HaTeva- עבטה ).  Moreover, it is specifically His intrinsic name 
HaShem- ה״והי , that gives any reality of existence to everything 
in the world, because without HaShem- ה״והי  it would have no 
possibility of existing.   
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This is because it is simply impossible for nature to exist 
without it being preceded by the Intrinsic Being.  For if we were 
to assume that there is no preexisting, intrinsic Being, then from 
where does “nature” derive its existence?  In the same vein, if 
we were to assume that there is no intrinsic name HaShem- ה״והי , 
then from where does the title Elo”him- ם״יהלא -God derive its 
existence, for a title is nothing without the bearer of that title.  

It should therefore be perfectly clear that everything that 
is, exists only by virtue of His Intrinsic Being and it is His 
Intrinsic Being that causes it to be.  Based on this undeniable 
truth, we must conclude that the glorious and awesome name of 
HaShem- ה״והי  includes and is the source of the whole world and 
everything therein.  However, it primarily confirms that He is 
the true and intrinsic being and that it is from the reality of His 
Being that all other beings come into being. This means that He 
alone is preexistent and singular and that since He is the sole 
intrinsic Being, nothing exists apart from Him.  Thus, it is His 
intrinsic Being that causes the existence of all other beings.  
This fact itself testifies that the world and everything therein is 
new and did not preexist.   

We shall expand upon how all of creation is drawn forth 
from His Name when we arrive at the explanations of the names 
Ehe”yeh- ה״יהא  and Ya”h- ה״י .  However, what must be 
understood now is that since all powers and beings are drawn 
from the name of His Intrinsic Being, HaShem- ה״והי , it is clear 
that this name is singular and applies to HaShem alone, blessed 
is He and blessed is His name.  This is because it is the only 
name that applies to Him before the creation of the world.   
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On the other hand, the title that relates to creation was 
only introduced with the novelty of the creation, as stated, “On 
the day that HaShem Elo”him- ם״יהלא ה״והי  made earth and 
heaven.”  In other words, although the name Elo”him- ם״יהלא  is 
mentioned throughout the account of creation, it did not exist 
prior to that.  Rather, it was preceded by His name HaShem-

ה״והי , which is the exclusive name that relates to His intrinsic, 
preexistent Being. 

Now, because He absolutely has no beginning or end 
and because we are limited, we altogether have no capacity to 
grasp the truth of His Being as it actually is.  This being the 
case, the Torah does not speak of His Being as He truly is, prior 
to the creation of the world.  For just as the truth of His Being 
is beyond all grasp and inquiry, so too His Name HaShem- ה״והי , 
is beyond all grasp and inquiry.   

Therefore, the Torah, begins with the genesis of the 
world, and specifically uses the title that indicates novel 
creation, Elo”him- ם״יהלא .  It specifically does not deal with the 
reality of His unlimited, intrinsic Being that preceded creation, 
because since we are limited, we are incapable of knowing the 
unlimited and whatever conclusions we may arrive at, would be 
erroneous by definition.     

It is regarding this that the Holy One, blessed is He, 
stated in His Torah,157 “For ask now of the first days which were 
before you, since the day that Elo”him- ם״יהלא  created man upon 
the earth, from one end of heavens until the other end of the 

 
157 Deuteronomy 4:32 – “ שא םינשאר םימיל  אנ לאש יכ ארב רשא םויה ןמל ךינפל ויה ר

׳וכ םימשה הצק דעו םימשה הצקמלו ץראה לע םדא ם״יהלא ” 
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heaven etc.”  Take note that it says “that Elo”him- ם״יהלא  
created,” and does not say “that HaShem- ה״והי  created.”  This is 
for the above-mentioned reason, namely that creation begins 
with the name Elo”him- ם״יהלא , whereas the name HaShem-

ה״והי  is intrinsic, transcends creation and is beyond the grasp of 
the creatures.  The name HaShem- ה"והי  is therefore hidden and 
concealed in the account of creation and the title Elo”him-

ם״יהלא  is used instead.   
Now, our Sages of blessed memory explained this verse 

and stated,158 “With regard to that which is from one end of the 
heavens to the other end – in other words, within the parameters 
of the world – you may inquire, but do not inquire about what 
is above it, what is below it, what was before it or what will be 
after it.”  The reason is quite obvious.  Since we are limited, 
finite creatures, it is impossible for us to understand the 
unlimited and infinite.  This matter is self-evident and clear to 
anyone who has a modicum of intelligence.  Regarding this the 
sages, of blessed memory, stated there,159 “Whosoever attempts 
to investigate these four matters would have been better off 
never having come into the world.”160 

It is for this reason that the Torah concealed discussion 
of the proper name of His intrinsic Being and instead began 
with the account of creation, using His title Elo”him- ם"יהלא  in 
His role as the God and Creator of the world.  It is specifically 
this title and everything within creation that may be studied and 

 
158 Talmud Bavli, Chagiga 11b 
159 Ibid. in the Mishna 
160 The reason being that since these matters are beyond our ability to 

comprehend, any conclusions we may arrive at will be erroneous by definition. 
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grasped, because they all are part and parcel of the novelty of 
creation.  Simply put, novel creatures, such as us, are capable 
of contemplating and grasping the novelty of creation.  
However, the Torah did not expound upon the hidden mysteries 
of His singular, unlimited, intrinsic Being and name, because 
He is above creation, and as we said, since He is not part 
creation, it therefore is impossible for novel, created beings to 
grasp the ultimate truth of His intrinsic Being.  

However, even though the ultimate reality of His 
Singularity cannot be grasped, nevertheless, to the extent that 
we examine and understand His actions relative to the world, 
we can have some measure of knowledge of Him.  For example, 
what we are examining now gives us insight into the truth 
that,161 “Before the creation of the world there was Him and His 
Name alone.”  Remember that we are not necessarily referring 
to His Name in the form of letters, but rather to the reality of 
His name HaShem- ה״והי , as the identity of the singular, 
unlimited, intrinsic Being Himself.   

The above explanations clarify the immeasurable 
difference between His singular, intrinsic Name and all His 
other names, titles or actions.  In other words, all His other 
names are merely titles that relate to His actions which are novel 
and came about with the creation of the world, and have no 
intrinsic existence, in and of themselves.  This is as stated, “In 
the beginning Elo”him- ם״יהלא  created,” which means that when 
He began the novelty of creation, He initiated it by bringing 

 
161 Pirke D’Rabbi Eliezer, Ch. 3 
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about this new title Elo”him- ם״יהלא .”  For as we explained, the 
name Elo”him- ם״יהלא  was newly introduced with the creation 
of the world.  In contrast, His intrinsic name HaShem- ה״והי , pre-
existed creation. 

From everything said above it is understood that the 
term God-Elo”him- ם״יהלא  is a title relative to Him, but a name 
relative to the creatures.  Therefore, whenever the Torah uses 
the term “name” in conjunction with the title God-Elo”him-

ם"יהלא  it actually is referring to the name of His Intrinsic Being, 
HaShem- ה״והי , rather than to the title God-Elo”him- ם״יהלא , as 
explained above. 

An example is the verse,162 “And you shall not profane 
the name of your God, I am HaShem- ה"והי .”  You might think 
that the term “the name” here refers to “your God” (Elo”hecha-

ך״יהלא ), but it clearly is referring to HaShem- ה״והי , as we see 
from the end of the verse, “I am HaShem- ה"והי .  The verse 
therefore means, “Do not profane the name that your God is 
called by,” which is the name HaShem- ה״והי .   

Another verse similarly states,163 “That you profane the 
name of your God (Elo”hecha- ך״יהלא ), I am HaShem- ה״והי .”  
Obviously, “the name” referred to here is HaShem- ה״והי , 
because Elo”him- ם״יהלא  is only a descriptive title, as we have 
explained.   

 
It is for this reason that the word Elo”him- ם"יהלא  is an 

adjective that may be conjugated in several ways, such as: 

 
162 Leviticus 18:21 – “ ה״והי ינא ך ״ יהלא םש תא ללחת אלו ” 
163 Ibid. 19:12 – “ ה״והי ינא ך״יהלא םש תא תללחו ” 
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ם״יהלא  – Elo”him – God 
ך״יהלא  – Elo”hecha – Your God 
ו״ניהלא  – Elo”heinu – Our God 
ו״יהלא  – Elo”haw – His God 

 
 This is akin to the term for kingship, for example, and 
can be used similarly to the word king, as in, “my king,” “your 
king,” “our king,” “his king” etc.  In contrast, HaShem- ה״והי  is 
His proper name that cannot be conjugated.  Keep this in mind 
whenever you find the title God-Elo”him- ם"יהלא  used together 
with the name HaShem- ה"והי .  

Now, as you have been shown to know, He did not use 
His intrinsic name HaShem- ה״והי  in the account of creation 
because His intrinsic essential name precedes and transcends 
creation. He therefore utilized the title that relates to the novel 
act of creation, which is His title Elo”him- ם״יהלא .  This is 
purposeful, for in doing so, He draws a clear distinction 
between the unique name that identifies the reality of His 
intrinsic Being, and all His novel titles which were brought into 
being with the act of creation.  It is for this reason that you do 
not find His singular and unique name, blessed is He, explicitly 
mentioned in the account of the creation of the natural order.  
Nonetheless, His name, HaShem- ה״והי , and the manner in which 
it is drawn forth, are indeed hinted at in the act of creation, as 
will soon be explained. 
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To further demonstrate, the concluding verse of the 
account of creation states,164 “And on the seventh day Elo”him-

ם״יהלא  finished His work which He had made etc.”  However, 
upon concluding the account of creation the next verse 
immediately states,165 “These are the generations of the heavens 
and the earth when they were created; on the day that HaShem 
Elo”him- ם״יהלא ה״והי  made earth and heaven.”  Understood 
correctly, this verse demonstrates that His intrinsic name, 
HaShem- ה״והי , precedes and transcends all and that the title 
Elo”him- ם״יהלא  relates to the novel act of creation.   

On the other hand, if we were to assume that He had no 
name prior to creation, then the order of names in this verse 
should have been reversed to say, “On the day that Elo”him 
HaShem- ה״והי ם״יהלא  made earth and heaven.”  In other words, 
if His primary name is Elo”him- ם"יהלא , then it should have 
preceded the name HaShem- ה״והי  in this verse that first 
introduces the name HaShem- ה״והי .  However, this is clearly not 
the case, because the verse presents these names in the order, 
HaShem Elo”him- ם״יהלא ה״והי , placing the name HaShem-

ה״והי  before the title Elo”him- ם״יהלא .  This demonstrates that 
His name, HaShem- ה״והי , existed prior to the title Elo”him-

ם"יהלא  which was newly introduced with the creation of the 
world.  Thus, the Torah clearly establishes that His name, 
HaShem- ה״והי , exists intrinsically and preceded the creation of 
everything that is, including the title Elo”him- ם"יהלא .  

 
164 Genesis 2:2 – “ ׳וכ השע רשא ותכאלמ יעיבשה םויב ם״יהלא לכיו ” 
165 Ibid. 2:4 – “ םימשו ץרא ם״יהלא ה״והי תושע םויב םארבהב ץראהו םימשה תודלות הלא ” 
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Now, this principle is a primary foundation of utmost 
importance.  In fact, it is “The foundation of all foundations and 
the pillar of all wisdoms.”166  It is the very cornerstone of Torah.  
For it is through this that we may come to know the truth of His 
Singular Preexistent Intrinsic Being, blessed is He, as well as 
giving us insight into the novelty of creation, which is the 
beginning of His will.  In truth, the whole of Torah is 
established upon this foundation and accords with it. 

For it is only when we truly know and have faith in the 
absolute reality of HaShem- ה"והי , the Singular Preexistent 
Intrinsic Being, blessed is He, that we are able to truly crown 
Him as our King with a complete heart.  Only then can we truly 
accept the Torah because of its truth, and in the right manner.  
For it is only through this that we can appreciate the awesome 
depth and profound magnitude of the Torah.   

Thus, it is only upon realization of this foundation that 
we can truly know and appreciate from Whom we have received 
it, before Whom we serve and Who it is that will faithfully 
reward those who fulfill His will.  The more we are aware of 
the reality of this truth, the more perfect is our faith and 
intentions in worshipping Him and the more we come to know 
the ways of Torah, which are the perfect words of the Living 
God.  It is in this manner and upon these foundations that we 
must approach Torah, so that we can truly appreciate the 
significance of what we have been commanded.  It is only 

 
166 Mishneh Torah, Hilchot Yesodot HaTorah 1:1 
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through this that we may come to serve Him with love and inner 
desire. 

We now must contemplate the fact that although 
throughout the account of creation His proper name is not 
expressly mentioned, nonetheless His powers are indeed 
revealed through the use of terms of being-Hawayah- היוה .”  For 
example, the verse states,167 “And Elo”him said ‘let there be 
(Yehiy- יהי ) light,’ and there was ( יהיו -WaYehiy) light.”  
Similarly, the verses that state,168 “And it was ( יהיו -WaYehiy) 
evening, and it was ( יהיו -WaYehiy) morning.” Also, the 
conclusion of each one ends with the words, “And it was so” 
( ןכ יהיו -WaYehiy Khein), or “And it was ( יהיו -WaYehiy) evening 
and it was ( יהיו -WaYehiy) morning.”  All these terms are 
conjugations of the word “being-Hawayah- היוה ,” and are thus 
drawn forth from the reality of the singular name of His 
Intrinsic Being, HaShem- ה״והי .  

The meaning of these terms “let there be-Yehiy- יהי ,” 
“and there was-WaYehiy- יהיו ,” “and it was so-WaYehiy Khein-

ןכ יהיו ” will be explained later when we get to the explanations 
of the name ה״י -Ya”h, with the help of HaShem.  Each of these 
terms will be clarified with wondrous explanations that will 
remove all confusion from your mind, as truth will guide our 
path. 

Know now, that the entire act of creation is, in fact, 
drawn forth from the name of His Intrinsic Being, HaShem-

ה״והי .  In other words, although His name is not expressly stated 

 
167 Genesis 1:3 – “ רוא י״היו רוא י״הי ם״יהלא רמאיו ” 
168 Genesis 1:5 – “ רקב י״היו ברע י״היו ” 
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in the account of creation, nonetheless, all existence is drawn 
from His Intrinsic Being and thus all powers emanate from and 
are dependent upon Him, blessed is He and blessed is His name, 
for without Him they cannot be.  Thus, only He can truly be 
called God-Elo”him- ם"יהלא , the title that was introduced with 
the creation of the world. 

Now, because the name of His Intrinsic Being, HaShem-
ה״והי , is unique to Him alone, it is a constant that is absolutely 

unchanging.  That is, He always is called by His singular, 
intrinsic, proper name.  In contrast, He is not always called by 
His titles, as His titles are not constant.  Rather, His titles are 
drawn forth as needed, solely in relation to the action. 

For example, in relation to His actualization of nature, 
He is called by the title Elo”him- ם״יהלא  throughout the act of 
creation.  He likewise is called by the title Elo”him- ם״יהלא  in 
relation to His acts of justice and judgment, as stated,169 “For 
the judgment is God’s-LeElo”him- ם״יהלאל .” 

Likewise, He is called by the name my Lord-Adon”ay-
י״נדא  in relation to the fact that He is the Master over everything 

that He actualizes, blessed is He.  However, He only is called 
by this title as needed, when He exerts His mastery and 
dominion over creation, as will later be explained with the help 
of HaShem. 

This is likewise the case with the names Ehe”yeh- ה״יהא  
and Ya”h- ה״י .  Although they are drawn forth directly from His 
intrinsic name of Being, HaShem- ה״והי , nevertheless, He is only 

 
169 Deuteronomy 1:17 – “ אוה ם״יהלאל טפשמה יכ ” 
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called by these names according to the temporal needs of 
creation.   

The same holds true of the names Shad”ay- י״דש  or E”l 
Shad”ay- י״דש ל״א , by which He is also called according to 
temporal need.  For example, until our teacher Moshe, peace be 
upon him, we find that our forefathers primarily used the name 
Shad”ay- י״דש .  They did this for a specific and necessary 
reason, as will soon be explained.  This is also true of the name 
HaShem Tzva”oth- ת״ואבצ ה״והי , which He is called by the 
prophets who followed after Moshe, for all the hosts (Tzva’oth-

תואבצ ) are utterly dependent upon Him and are drawn forth into 
being from the power of His true and intrinsic Being.  The same 
is true of the names E”l- ל״א  and Elo”ah- ה״ולא .  They too are 
only used according to the temporal need and according to the 
action, which demonstrates that they are not intrinsic. 

However, the one name that applies to Him and is 
forever unchanging is as stated,170 “HaShem- ה״והי  is His name!”  
This alone is the singular name by which the essential truth of 
His Intrinsic Being is called.  Just as His Essential Intrinsic 
Being is unchanging, blessed is He, so is His essential name 
unchanging.  This is as stated,171 “I am HaShem- ה״והי , I have 
not changed.”  In other words, the witness who bears testimony 
to the reality that He is unchanging, is the name of His Intrinsic 
Unchanging Being Himself – HaShem- ה״והי .   

The knowledge that HaShem, blessed is He, is constant, 
absolutely singular and unchanging, is the foundational 

 
170 Exodus 15:3 – “ ומש ה״והי המחלמ שיא ה״והי  ” 
171 Malachi 3:6 – “ יתינש  ” אל ה״והי ינא
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principle and cornerstone upon which the entire Holy Torah 
depends.  It bears witness that He is in need of no other being 
and did not create anything out of His own necessity. This is 
because whatever undergoes change does so because of a cause 
that compels it to change, whereas HaShem is the unchanging 
Cause of all causes.   

It therefore is clear that His name HaShem- ה״והי  attests 
to the truth of His Intrinsic Being Himself, blessed is He and 
blessed is His name.  Moreover, because He is unchanging, it is 
befitting that He has a permanent, unchanging and specific 
name by which He is always called.  Such is not the case 
regarding His various titles, which are only decreed according 
to His actions.  In other words, each title only indicates a 
particular action.  Therefore, when the Torah relates His 
specific actions, it calls Him by specific titles.  In contrast, the 
name of His Intrinsic Being, HaShem- ה״והי , does not relate to 
anything outside of Himself.  Rather, as He is intrinsic so is His 
name HaShem- ה״והי  intrinsic, because all existence is 
dependent upon the reality of His intrinsic existence, blessed is 
He. 

Now that we have awakened to all these important 
foundations and principles, let us turn to a very wondrous 
subject.  That is, that there are three methods that clarify and 
illuminate our understanding of HaShem’s name.  These are 
Gematria-numerical value, Notrikon-letter position, and 
Temurah-letter exchange.   

We will begin with Gematria-numerical value, which is 
mathematics (Cheshbon).  We explained before that the 
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numerical value of the name HaShem- ה״והי  is ו״כ -26.  Let us 
now awaken to the various ways through which the numeral ו״כ -
26 is understood and what it teaches us.   

Know that the singular name HaShem- ה"והי  has four 
forms of expression, three of which are expressed in our Holy 
Torah. The fourth is not expressed because it is a single 
foundational letter that cannot be grasped. This is because we 
are only capable of grasping a construct of at least two letters, 
rather than just a single letter.172  In any event, awaken to these 
forms of expression of the singular name. Through this, the 
centrality of the numeral ו"כ -26 will be clarified.   
 

The sign for the four letters of the singular name 
HaShem- ה״והי  is the numeral ו״כ -26.  Its expressed forms are: 

 
ה״והי  (Yod-Hey-Waw-Hey) 

ו״הי  (Yod-Hey-Waw) 
ה״י  (Yod-Hey) 

 (Yod) י
 
 These are the expressed manifestations of the singular 
name HaShem in descending order.  The first three forms are 
used throughout our Holy Torah. The first form is the name 
HaShem- ה״והי  itself, which is understood according to 
everything that was stated above.  The second form is the name 

ו״הי  (Yod-Hey-Waw), which is equivalent to the name Ehe”yeh-

 
172 A brief explanation of this matter will be given soon, but will be explained 

fully in Part Two, the “Gate of the Twenty-Two Letters.” 
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ה״יהא , with which it shares the same numerical value-21.173  
This name ו״הי  (Yod-Hey-Waw) or Ehe”yeh- ה״יהא  also indicates 
being.174  The third form, which is Ya”h- ה״י , likewise indicates 
being, as will soon be explained.  The fourth form is the stand-
alone letter Yod-י and is therefore beyond expression. However, 
this last letter Yod-י reverts to the beginning to become the first 
letter of the four letters of HaShem- ה״והי . 

In any event, what we find is that these are all names of 
being and are ordered in logical progression.  The first name, 
HaShem- ה״והי , is the name of the truth of His Singular, 
Preexistent, Intrinsic Being, without which no other being could 
possibly exist.   

The second name, ו״הי  is equivalent to the name 
Ehe”yeh- ה״יהא , and refers to the novelty and continuous 
renewal of the existence of the world at every moment.  This is 
because the world is continuously drawn into being from His 
signet ו״הי , as will soon be explained.  However, this name ו״הי  
is drawn from and dependent upon the preexistent name of His 
Intrinsic Being, HaShem- ה״והי .  Nonetheless, as we readily see, 
since it possesses only three letters, it is an incomplete and 
imperfect expression of His name, unlike the name HaShem-

ה״והי  which is complete and perfect.  In other words, the name 

 
173 The numerical value of the name ו״הי  is 21 (21  which is the (י-10 ה-5 ו-6  =

same numerical value as the name ה״יהא -Ehe”yeh ( 21 = 5-ה 10-י 5-ה 1-א ). 
174 The word ה״יהא  itself means, “I shall be,” as in the verse (Exodus 3:14) 

“Ehe”yeh asher Ehe”yeh - I shall be as I shall be; and He said ‘Thus shall you say 
unto the children of Israel, Ehe”yeh has sent me unto you.’”  In any event this name 
is derived from the singular name HaShem- ה״והי , and shares the same root of “being,” 
albeit on a lesser level, in that it indicates the continuous renewal of the world out of 
nothing rather than the singular preexistent intrinsic Being of HaShem- ה"והי . 
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ו״הי  is dependent upon His name HaShem- ה״והי , and it is only 
from the power of HaShem- ה״והי  that it is drawn forth into 
being, for it is only from the reality of His Intrinsic Being that 
all other beings newly come into being.  Now, although the 
name ו״הי  lacks the final letter of the name HaShem- ה״והי , 
nonetheless, it is the form that is closest to His name.   

The third name, Ya”h- ה״י , relates to the fact that He 
conducts His world with justice, that is, with reward and 
punishment according to the deeds of mankind.  The 
relationship between the name Ya”h- ה״י  and justice is 
demonstrable through the verse,175 “If You hold on to our 
iniquities Ya”h- ה״י , O’ Lord-Adon”ay- ינדא  who can withstand 
it?”  In any event, we find that the name ה״י -Ya”h is incomplete 
and imperfect relative to His name ו״הי  and certainly relative to 
His name HaShem- ה״והי , which is the source of all being.  Thus, 
Ya”h- ה"י  follows in order, as it lacks one letter of the preceding 
name ו״הי  and two letters of the name of HaShem- ה״והי . 

This leaves the fourth form, which is the single letter 
Yod-י, which cycles back176 to HaShem- ה"והי , the foundation of 
all foundations. 

From the above we understand that the name HaShem-
ה״והי  is the foundation of all beings in existence.  It is His Name 

that establishes and sustains them and is their ultimate end.  All 
this is indicated by these expressions of His great and glorious 
name in the Holy Torah.   

 
175 Psalms 130:3 – “ דומעי ימ  י״נדא  ה״י  רומשת  תונוע  םא  ” 
176 The cycling of the letters will be explained in Volume Two, the Gate of the 

Twenty-Two Letters.  
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Awaken now to the fact that each of these expressions 
indicates a different state of being.  That is, His Name HaShem-

ה״והי  indicates His Singular Intrinsic Being who precedes all.  
In contrast, the name ו״הי  or Ehe”yeh- ה״יהא  indicates the state 
of being of the continuous renewal of the world out of nothing, 
whereas the name Ya”h- ה״י  indicates the state of being and 
manner in which the world is being conducted.  The letter Yod-
-returns to the foundation of all being, HaShem י ה״והי .  Thus, 
these forms of expression indicate the manner in which His 
glorious name, blessed is He, gives rise to each subsequent state 
of being, each according to the expression of His name 
HaShem- ה"והי . 

Having presented the above introductions, we may now 
delve further into these names and understand them with greater 
clarity.  The name HaShem- ה״והי  refers to the Intrinsic Being 
who precedes all.  Everything in existence derives its being 
from the reality of His Intrinsic Being.  If it were to arise in 
one’s mind that His Intrinsic Being does not exist, then it would 
be impossible for any being to exist.  The truth that His Being 
is intrinsic and preexistent is what sets Him apart from all other 
beings and is indicated by His name HaShem- ה״והי . 

Now, as we mentioned above, the name ו״הי  is 
equivalent to the name Ehe”yeh- ה״יהא .177  This name indicates 
the continual newness of the existence of the world and all 
therein.  This is because everything in the world is included in 
the six directions of space, which are up, down, and the four 

 
177 As mentioned above, they share the same numerical value of 21. 
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directions of north, south, east and west.  These six directions 
correspond to the first six letters of the Alef-Beith,178 which are: 
 

 Aleph-1-א
 Beith-2-ב
 Gimel-3-ג
 Daleth-4-ד

 Hey-5-ה
 Waw-6-ו

  
Add them up and discover that the sum of these six 

letters is 21, which is equivalent to the name ו״הי  or ה״יהא .179 
Thus, the name ו״הי  is the foundation of all beings in the world, 
all of which originate from the power of the Singular 
Preexistent Intrinsic Being, HaShem- ה״והי , blessed is He.   

Nevertheless, the name ו״הי  is imperfect and incomplete, 
unlike the name of His Preexistent Being, HaShem- ה״והי .  For 
as is readily observable, the name ו״הי  is not His complete name, 
unlike His true and perfect name HaShem- ה״והי .  Nonetheless, 
the name ו״הי  is the initial drawing forth from His name and 
contains the totality of the novel creation and existence of the 
world.  The beginnings of Torah are likewise rooted in the 

 
178 The alphabet 
ו״הי 179  equals 21 (6-י-10 ה-5 ו). ה״יהא -Ehe”yeh likewise equals 21 (-א-1 ה-5 י

5-ה 01 ).  The letters 6-ו 5-ה 4-ד 3-ג 2-ב 1-א , which are the beginnings of all the letters, 
also equal 21.  Later, additional explanations of how the six directions arise from and 
relate to the name ו״הי  will be provided, in accordance with Sefer Yetzirah. 
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Aleph-Beith,180 and the beginning of the Aleph-Beith are the 
first six letters א-Aleph, ב-Beit, ג-Gimel, ד-Daleth, ה-Hey, ו-
Waw, which are equivalent to the name ו״הי -21.181  Thus, the 
name ו״הי  indicates that the novel creation of the world is drawn 
from the reality of His Name HaShem- ה״והי , which is the only 
name that attests to His preexistent, intrinsic Being, blessed is 
He.  Therefore, there is a sharp contrast between the novelty of 
limited creation as it is included in the name ו״הי , and His 
intrinsic name HaShem- ה״והי . 

The next name ה״י -Ya”h is the third derivation 
expressed in the Torah.  This name is indicative of the fact that 
reward and punishment are meted out according to our actions.  
As we explained above, the name ה״י -Ya”h indicates justice, 
and justice means that reward and punishment are meted out 
according to exact measure and balance.  This being the case, 
the name ה״י -Ya”h attests to the fact that everything that 
happens is drawn forth from the truth of His Being and is 

 
180 The alphabet of the Holy Tongue-Biblical Hebrew. Later we will see how 

all of the letters of the Aleph-Beith are included in this name, which is “the beginning 
of His way.” (Proverbs 8:22-8:30)  

181 In addition, it is noteworthy that the first word in the Torah is “ תישארב -
Bereishith-In the beginning,” (which itself possesses six letters). The Zohar (Tikutnei 
Zohar, Tikkun 11) teaches that this verse may be read as “ תיש ארב -Bara Sheet-He 
created six,” referring to the six directions which are included in these six letters. 
Similarly, the Zohar teaches that the six days of creation are all included in this 
utterance of “ תישארב .”  Additionally, it is known that the worlds were created with 
Divine speech, the root of which are the letters of the Aleph-Beith, which precede all 
expression. The unfolding and manner in which the letters come forth will be 
expounded upon at much greater length in the section of the book that deals with the 
twenty-two letters.  Here, however, it is understood that the first six letters of the 
Aleph-Beith are the first letters, and the first six letters are indicative of and rooted in 
His name ו״הי  which itself is indicative of a limited expression of HaShem’s name, 
to give space to the existence of the world. 
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measured with exactness.  This is demonstrated by the 
aforementioned verse,182 “If You hold on to our iniquities 
Ya”h- ה״י , O’ Lord who can withstand it?”   

Similarly, there are numerous other verses that 
demonstrate this point.  Nonetheless, it is understood that this 
usage and expression of His Singular Name is indicative of the 
fact that, not only is all of existence continuously drawn forth 
from Him, but in addition, everything that happens within 
existence is drawn forth from the truth of His Intrinsic Being. 

This being the case, these three names indicate that there 
are three kinds of being.  The first name, HaShem- ה״והי , 
indicates the truth of His Intrinsic and Preexistent Being, as He 
is, in and of Himself, unrelated to a world.  The second name, 

ו״הי , indicates the continuous renewal and coming into being of 
created existence at every moment.  The third, ה״י -Ya”h 
indicates the constant management and oversight of all 
existence.   

Each of these aspects of being is unique and different 
from the other.  Nonetheless, through them it is understood that 
all beings in existence are drawn from the power of His Intrinsic 
Name HaShem- ה״והי , as explained.  Thus, His Name HaShem-

ה״והי  remains unique to the true reality of His Intrinsic Being 
alone.  In contrast, the name ו״הי  demonstrates that all beings 
that exist, derive their existence from the truth of His Being, 
whereas the name Ya”h- ה״י  demonstrates that all beings are 
conducted with precision and exactness and that reward and 

 
182 Psalms 130:3  
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punishment are meted out according to their conduct.  This 
principle applies not only to human activity, but to every 
activity within the natural order, in that every action has a 
precise reaction and consequence. 

With the above, we have explained these names in their 
proper and logical order.  We have demonstrated how they all 
come out of, return to, and are dependent on the Singular 
Preexistent Intrinsic Being, HaShem- ה״והי .  We now will 
continue elucidating the matter of the numerical value of the 
singular name HaShem- ה״והי  which is ו״כ -26.  
 
 

Know that HaShem’s name, which is represented by the 
numeral ו״כ -26, has an additional application, through the 
method of Notrikon.  However, this application also takes the 
expansion of the letters of HaShem’s name into account, as 
follows: 
 

 ה״והי
 ו״הי
 ה״י

 י
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When these letters are named, they expand to:183  
 

 א״ה ו״או א״ה ד״וי
 ו״או א״ה ד״וי

 א״ה ד״וי
 ד״וי

 
Examine this expansion and discover that the numeral 

ו״כ -26 is bound to the letters of the singular name HaShem- ה״והי , 
even in its expanded form.  Count its letters and find that they 
total twenty-six.  The expansion of His names of Being is; 

 
א"ה ו"או א"ה ד"וי -10 

ו״או א״ה ד״וי -8 
א״ה ד״וי -5 

ד״וי -3 
 
As you see, there are a total of ו״כ -26 letters, which is 

the numerical value of the name of HaShem- ה״והי .  We therefore 
see that His singular and unique name HaShem- ה״והי  is the 
beginning and end of all forms of being.  Every kind of 
existence is included in the above three expressions and they all 
arise from His singular, intrinsic name HaShem- ה״והי . 

 
183 Expansion of letters is known as Miluy Otiyot- תויתוא יולימ  .  Every letter 

implies the letters of its expansion, which are the letters of each letter when it is 
named.  For example, the letter י implies “Yod” or ד״וי , which is its name.  The letters 

ד״ו  are the expanded and implied letters of the letter י-Yod.  This will be explained at 
greater length and depth later. 
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The above wondrous matters were explained according 
to the methods of Gematria-Numerical Value and Notrikon-
Letter Arrangement. We will now explain them according to the 
third method, known as Temurah-Letter Exchanges. 
 It was mentioned above that through the method of 
Temurah-Letter Exchange, the singular name HaShem- ה״והי  is 
equivalent to HaShem is One – ד״חא ה״והי .  We will now further 
elucidate the method of Temurah-Letter Exchange, as it applies 
to the name HaShem- ה״והי . 

Know that the four letters of the name HaShem- ה״והי  are 
interchangeable with the letters that are immediately adjacent 
to them in the Aleph-Beith according to the most direct method 
of Temurah.184  Thus, the letter exchange of the name HaShem-

ה״והי  is ו״זוכ .  That is, the letter Yod-י is exchanged with the letter 
Khaf-כ which immediately follows it in the forward progression 
of the Aleph-Beith which is presented as follows: 
 

 ת״ש ר״ק צ״פ ע״ס נ״מ ל״כ י״ט ח״ז ו״ה ד״ג ב״א
 

 As can be seen, the letter that immediately follows the 
Yod-י is the letter Khaf-כ.  Thus, the first letter of HaShem’s 
name Yod-י may be exchanged with the letter Khaf-כ.  The next 
letter Hey-ה may be exchanged with the letter Waw-ו, and so on, 
as was previously explained.  Therefore, the most direct 

 
184 As will be explained later in volume two, there are various forms of 

Temurah based upon various forms of the Aleph-Beith.  In this particular Temurah 
we are using the most straightforward and therefore the most direct method of 
Temurah-letter exchange. 
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Temurah of the name HaShem- ה״והי  is ו״זוכ . The sign for this is 
ל״ט -Tal-dew,185 which also has a numerical value of 39 – the 

same as HaShem is One-HaShem Echad- ד״חא ה״והי .186  This was 
mentioned at the beginning of the book.  It is for this reason that 
HaShem commanded us to unify His name twice daily. This 
unification is done through the method of Temurah-letter 
exchange of the verse:187 
 

 דחא ה״והי וניהלא ה״והי לארשי עמש
Shma Israel HaShem Eloh”einu HaShem Echad 
Listen Israel, HaShem our God, HaShem is One 

 
 What we find is that the verse first mentions the name 
“HaShem- ה״והי ” and then mentions, “HaShem is One-HaShem 
Echad- ד״חא ה״והי .”  In other words, the second mention, 
“HaShem is One-HaShem Echad- ד״חא ה״והי ,” comes to explain 
the first mention of “HaShem- ה״והי ” in the verse, and informs 
us that whenever the name of HaShem- ה״והי  is referred to, it 

 
185 This correlation may be understood in conjunction with what is stated in the 

Talmud Bavli (Taanit 4a), that the Jewish people entreated HaShem to be a blessing 
as the rain as in the verse (Hosea 6:3) “And let us know, eagerly strive to know 
HaShem. His going forth is sure as the morning, and He will come to us as the rain.”  
To this HaShem responded, “My daughter, you request [my manifestation by 
comparing me to] the matter [of rain] which is sometimes desired and sometimes not 
desired.  However, I will be for you like that which is always desired as stated (Hosea 
14:6) ‘I will be as the dew-Tal- ל״ט ’ to Israel.’”  In other words, dew is constant and 
unchanging, just as HaShem is One is constant and unchanging.  Therefore, we may 
understand the numerical relationship between the dew-Tal- ל״ט -39 and HaShem is 
One-HaShem Echad- ד״חא ה״והי -39. 

186 The numerical value of ל״ט  is 30-ט-9 ל.  Likewise, the numerical value of 
ד״חא ה״והי  is 4-ד 8-ח 1-א 5-ה 6-ו 5-ה 10-י  which totals 39, which is the same as the sign 

and name ו״זוכ  which is 6-ו 7-ז 6-ו 20-כ  which also equals 39. 
187 Deuteronomy 6:4 
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always means HaShem is One-HaShem Echad- ד״חא ה״והי , 
which is equivalent to ו״זוכ .  In other words, when we recite this 
verse, we are attesting and affirming that whenever we refer to 
HaShem- ה״והי  we always mean HaShem is One-HaShem 
Echad- ד״חא ה״והי . 
 Thus, we find that the first verse of the Shma recital is 
the ultimate testimony and confirmation of HaShem’s unity and 
absolute singularity.  Later, we will explain the fact that 
HaShem is One-HaShem Echad- דחא ה״והי  is implied in the 
singular name HaShem- ה״והי  and what it means.  However, 
since we are already on the subject, we will explain and touch 
upon its depth to some extent here. 

Know that the principal foundation upon which to stand 
is the knowledge that only one name indicates the absolute truth 
of His singularity.  Therefore, His name HaShem- ה״והי  equals 
HaShem is One-HaShem Echad- ד״חא ה״והי , for this name alone 
includes and indicates His unity.  Thus, His name itself attests 
to His uniqueness and confirms His oneness and singularity.  It 
is because of this that we were given the important 
commandment of attesting twice daily that, “HaShem- ה״והי  our 
God” means “HaShem is One-HaShem Echad- ד״חא ה״והי .”   

Now, it is true that we call Him by the title “our God-
Elo”heinu- וניהלא ,” which relates to the novel creation of the 
world, and with this title we affirm His dominion and accept 
His Kingship over us.  However, His singular name HaShem-

ה״והי  alone attests to the truth of His Singular Preexistent Being.  
That is, the singular name that is unique to Him alone is 
HaShem- ה"והי , the name of His Intrinsic Being.  It precedes the 
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creation of the world, and is indicative of the reality of His 
preexistent, Intrinsic Being, and that it is from the reality of His 
existence that all other beings exist.  The manner in which He 
brings forth existence and creation will be explained at greater 
length when we come to the explanations of the name Ehe”yeh-

ה״יהא  and other relevant matters and names, with the help of 
HaShem.  This name, HaShem- ה״והי , however, is the only name 
that attests to the truth of His Intrinsic Being and that His Being 
is singular, preexistent and eternal, blessed is He.  There is no 
other name like this name whatsoever.   

When you grasp this profound matter to its depth, you 
will come to realize how wondrous and glorious HaShem- ה״והי  
truly is.  You will then be able to acknowledge the truth of His 
reality with the unshakeable knowledge of His absolute 
singularity and oneness, which is devoid of any composition or 
admixture.  Only then will you be able to truly accept His 
absolute dominion over all creation, as indicated by the title 
“our God-Elo”heinu- וניהלא ,” which is the matter of accepting 
the Kingdom of Heaven. 

Thus, you should know that in the recital of “Listen 
Israel-Shma Israel,” the name HaShem- ה״והי  is said first.  This 
demonstrates that HaShem- ה״והי  is the primary Being from 
which all other beings derive existence.  Without His primary, 
Intrinsic Being, nothing else can possibly exist, for His name 
HaShem- ה״והי  indicates His Preexistent Intrinsic Being, which 
is not shared with anything else.  This is what is meant by the 
recitation of “Listen Israel, HaShem our God-HaShem 
Elo”heinu- וניהלא ה״והי .”  The word “our God- וניהלא -Elo”heinu” 
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is an attestation and acceptance of His dominion and His 
Kingship, that He brings about the novel creation of the world 
with the name Elo”him- ם״יהלא .  Thus, it attests to the newness 
of the world, which is indicated by the name Elo”him- ם״יהלא .  

The Shma recital then continues and concludes with the 
words “HaShem is One-HaShem Echad- ד״חא ה״והי !”  This refers 
back to the first mention of His name HaShem- ה״והי  at the 
beginning of the verse.  That is, it comes to explain and affirm 
that any mention of HaShem- ה״והי , blessed is He, always means 
HaShem is One-HaShem Echad- ד״חא ה״והי !”  This accords with 
what we explained above, regarding the permutation ו״זוכ  and 
the fact that it is impossible for two truly unlimited beings to 
co-exist.  

Now, when you contemplate and consider all these 
matters, you will find that they all are included in the single 
statement “HaShem is One-HaShem Echad- ד״חא ה״והי !”  In 
other words, this statement attests to the reality of His Intrinsic 
Being; that He is absolutely singular and precedes the creation 
of time and space, and that the world and everything therein is 
newly created and literally cannot exist without Him, blessed is 
He.   

When you consider all this, you will come to realize and 
know Who it is that you are unifying when reciting the Shma.   
When you realize this, you will appreciate what is being attested 
to in the statement “HaShem is One-HaShem Echad-  ה״והי

ד״חא !”  Then you will grasp that just as He is One, so is His 
name HaShem- ה״והי  One.  For this is the only name that 
indicates the reality of His Intrinsic Being.  In contrast, all His 
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other names are merely titles by which He is called in relation 
to His actions.  They are therefore novel, having been newly 
introduced along with His action of creating and maintaining 
the world and everything therein at every moment.   

The above was a short introduction of what is meant by 
the first verse of the Shma recital and should be adequate for 
any intelligent person to understand.  Thus, any time that you 
find the two names, “HaShem Elo”him- ם״יהלא ה״והי ” used in 
conjunction, you must always remember that it is as if it is 
saying “His name and His titles.”  For, His name HaShem- ה״והי  
refers to His Preexistent Intrinsic Being, as He is alone, as we 
explained.  In contrast, the name Elo”him- ם״יהלא , refers to the 
novelty of all creation and of all created beings and is His 
primary title (Kinuy- י״ונכ ) in His role as the Creator of the 
world, blessed is He.  This accords with what was hinted at 
regarding the meaning of the verse,188 “On the day that HaShem 
Elo”him- ם״יהלא ה״והי  made earth and heaven.”  At the very 
least, it is understood that the title Elo”him- ם״יהלא  is drawn 
from the power of the name HaShem- ה״והי , since the title 
Elo”him- ם״יהלא  has no existence without the name of His 
Intrinsic Being – HaShem- ה״והי .  In other words, it is from the 
power of the name HaShem- ה״והי  that all action and existence 
is drawn forth to the title Elo”him- ם״יהלא . 

The above matter is very deep, wondrous and awesome.  
Through it you may understand the teaching of the sages of 
blessed memory, when they said that,189 “At first it arose in His 

 
188 Genesis 2:4 
189 Bereishith Rabba 12:15; Rashi to Genesis 1:1 
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thought to create the world with the attribute of Judgment (Din-
ןיד ).  He saw that the world could not endure, so He included 

the attribute of Mercy (Rachamim- םימחר )” as it states, ‘On the 
day that HaShem Elo”him- ם״יהלא ה״והי  made earth and 
heaven.’”  The proper explanation of this statement is 
dependent upon an understanding of the names HaShem- ה״והי  
and Elo”him- ם״יהלא .  For, Elo”him- ם״יהלא , which is the 
attribute of Judgment (Din- ןיד ), cannot exist or endure without 
the name of His Intrinsic Being – HaShem- ה״והי  – which is the 
attribute of Mercy (Rachamim- םימחר ).   

Contemplate this and you will understand how all these 
sayings were weighed and measured and how there are many 
wondrous matters contained in the words of our holy sages.  For 
example, it is specifically the name Elo”him- ם״יהלא  that is 
mentioned together with the term “creation” (Briyah- האירב ), as 
stated,190 “In the beginning Elo”him- ם״יהלא  created (Bara-

ארב ).”   
The term “creation-Briyah- האירב ” denotes that it is not 

the completion of the act.  This is understood from another verse 
that states,191 “I form light and create darkness, I make peace 
and create evil.”  That is, the term “darkness” (Choshech- ךשח ) 
is juxtaposed to the “creation” (Boreh- ארוב ).  Yet, darkness 
itself is merely the absence of light and the absence of light 
cannot be said to be the culmination or completion of an action.   

This is further demonstrated by the continuation of the 
verse which states, “I make peace, and create evil.”  That is, the 

 
190 Genesis 1:1 – “ ם״יהלא ארב  תישארב  ” 
191 Isaiah 45:7 – “ ער ארובו םולש השע ךשח ארובו רוא רצוי ” 
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term “evil” (Ra- ער ) is likewise juxtaposed to “creation” (Boreh-
ארוב ).  Yet, evil is likewise only found when there is an absence 

of goodness, and the absence of goodness cannot be said to be 
the culmination or completion of an act.  For as our Sages 
taught,192 “No evil descends from Above.”  Contemplate these 
words and understand that any evil that seems to exist, does not 
exist in and of itself.  Rather, it is only when there is a 
withdrawal of the light of HaShem’s Divine Providence that 
evil seems to exist.   

This is corroborated by the verse,193 “Is it not because 
my God is not within me that all these evils have come upon 
me?” In other words, evil only appears when there is a 
withdrawal and concealment of His Divine Providence, because 
evil is the absence of positive action, as opposed to goodness.  
Therefore, evil appears only when there is a withdrawal of 
goodness and a concealment of His Divine Providence. 

Know that the verse,194 “Evil has descended from 
HaShem- ה״והי  to the gate of Yerushalayim,” does not contradict 
this, for as explained, it is only when His Divine Providence and 
protection is withdrawn, that evil is found at the gates of 
Yerushalayim and it is destroyed, God forbid.  In other words, 
the truth of the matter is that, “No evil descends from Above,” 
for the simple reason that evil is not a positive action, but is 
rather the absence of goodness.  It is for this reason that we find 
the terminology of “creation-Briyah- האירב ” used in conjunction 

 
192 Bereishith Rabba 51:3 – “ הלעמלמ דרוי ער ןיא ” 
193 Deuteronomy 31:17 – “ הלאה תוערה ינואצמ  ” יברקב י״הלא ןיא יכ לע אלה
194 Micah 1:12 – “ םלשורי רעשל ה״והי תאמ ער דרי יכ ” 
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with “darkness” and “evil,” as in the aforementioned verse, “I 
create darkness… I create evil…” 

In other words, the attributes of “darkness” and “evil” 
are the result of the absence of “light” and “goodness” and 
therefore only exist by virtue of the power of their opposites.  
However, in and of themselves, they are not a culmination or 
completion of an action, such as goodness or light.  For 
example, we clearly observe that light will enter into the domain 
of darkness and dispel it, like the flame of a candle which 
illuminates the darkness.  Therefore, the property of light is a 
positive action.  In contrast, you will not find darkness entering 
into the domain of light to dispel the light and darken it.  This 
is the case even regarding absolute darkness.  The property of 
light, on the other hand, is that it will dispel all darkness, even 
absolute darkness. 

Now, the fact that you will find the term “creation-
Briyah- האירב ” used in juxtaposition to the name of His Intrinsic 
Being, HaShem- ה״והי , does not contradict this.  For example, 
the verse states,195 “But if HaShem- ה״והי  shall create a new 
creation and the ground will open its mouth and swallow them 
and all that is theirs, that they shall descend alive into the grave, 
then you shall know that these people provoked HaShem- ה״והי .”  
Do not be confounded by this verse, for the intention here is as 
follows: 

Our teacher Moshe, of blessed memory, was saying the 
following in regard to Korach and his wicked followers: “Even 

 
195 Numbers 16:30 – “ ה״והי  לכ תאו םתא העלבו היפ תא המדאה התצפו ארבי  האירב  םאו 

ה״והי תא הלאה םישנאה וצאנ יכ םתעדיו הלאש םייח ודריו םהל רשא ”  
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if their punishment is from the aspect of “creation-Briyah-
האירב ,” which does not necessitate a coming into “action,” 

nevertheless, let it come into action, as though it came directly 
from the power of the name of HaShem- ה״והי ,  and let the 
punishment come upon them in actuality.”  He therefore said, 
“But if HaShem- ה״והי  shall create,” juxtaposing HaShem’s 
name to “creation,” to indicate that this creation should 
specifically come forth and culminate in action, which is from 
the power of the name HaShem- ה״והי .  The subsequent verses 
then immediately continue that,196 “The ground that was under 
them split open… and swallowed them and their households…”  
That is, the earth literally split open and destroyed them. 

Understand this matter of the juxtaposition of the word 
“creation” to the name HaShem- ה״והי  clearly to its depth, for 
“creation” has no possibility without the Intrinsic Being of 
HaShem.    

Also contemplate another verse,197 “Thus said God, 
HaShem- ה"והי  Who creates the heavens and stretches them out 
etc.”  If the term “creates” was a term that includes the final 
action, the verse would not have needed to add the words “and 
stretches them out.”  However, because the term “creates” does 
not include the final action, it therefore had to specify, “and 
stretches them out.” 

 
196 Ibid 16:31-32 – “ ׳וכ םהיתב תאו םתוא עלבתו ...םהיתחת רשא המדאה   ” עקבתו
197 Isaiah 42:5. This verse also juxtaposes the name HaShem- ה״והי  wherever 

you may find such occurrence to “creation,” as it begins, “So says E”l HaShem, He 
that creates the heavens…” – “ םהיטונו םימש ארוב ה״והי לאה רמא הכ ” 
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Another verse likewise states,198 “Thus said HaShem-
ה"והי , your Creator ‘O Yaakov, He who formed you, O’ Yisroel 

etc.”  When mentioning Yaakov, it states “your Creator.”  This 
is because Yaakov is the lesser name and does not express the 
culmination of the ultimate intention, as does the name Yisroel.  
In contrast, the verse says “formed” when mentioning Yisroel.  
This is because Yisroel is the ultimate intended name, as we 
know from the verse,199 “Your name shall no longer be called 
Yaakov, but Yisroel.”  It therefore says, “He Who formed you, 
Yisroel,” regarding this name.  This is the same matter that was 
explained about the verse,200 “I form the light and create 
darkness.”  In other words, “formation” is to “light” as 
“formation” is to “Yisroel,” and “creation is to “darkness” as 
“creation” is to “Yaakov.” 

This being the case, wherever in the Torah you find a 
juxtaposition of the term “action-Ma’aseh- השעמ ” with the title 
Elo”him- ם״יהלא   or a  juxtaposition of the term “creation-
Briyah- האירב ” with the name HaShem- ה״והי , you must always 
understand it based upon the principles set forth above.  These 
principles are immutable and always hold true.  This is to say 
that all matters of “creation-Briyah- האירב ” are always related to 
the name Elo”him- ם״יהלא .  Thus, you must always contemplate 
the intended meaning wherever in the Torah you encounter 
Elo”him- ם״יהלא  juxtaposed to “action-Ma’aseh- השעמ .” 

 
198 Isaiah 43:1. This verse also juxtaposes the name HaShem- ה״והי  to 

“creation,” as it begins, “And now, thus says HaShem- ה״והי , your creator ‘O Yaakov, 
He Who formed you Israel.” – “ לארשי ךרציו בקעי ךארב ה״והי רמא הכ התעו ” 

199 Genesis 32:29 – “ לארשי םא יכ ךמש דוע רמאי בקעי אל ” 
200 Isaiah 45:7 – “ ךשח ארובו רוא רצוי ” 
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For example, the verse states,201 “And on the seventh 
day Elo”him- ם״יהלא  completed His work which He had done-
Asah- השע .”  In this verse we find a clear juxtaposition of 
Elo”him- ם״יהלא  to a term of action - “done-Asah- השע .”  
However, in keeping with this principle, this verse should be 
understood as follows; “And on the seventh day, the 
actualization of the natural order indicated by the title Elo”him-

ם״יהלא  was completed and actualized with the name ‘HaShem 
Elo”him- ם״יהלא ה״והי .’”  The proof that this is the meaning of 
this verse is from the conclusion of the verse,202 “from all His 
work that Elo”him- ם״יהלא  created (Bara- ארב ) to do (La’asot-

תושעל ).”  In other words, the conclusion demonstrates the 
principle that “creation” is incomplete with the name Elo”him-

ם״יהלא  alone and must be completed in actuality with the name 
HaShem- ה״והי .  

This principle is enunciated immediately in the next 
verse,203 “These are the generations of the heavens and the earth 
when they were created (BeHeebaram- םארבהב ), on the day that 
HaShem-Elo”him- ם״יהלא ה״והי  made (Asot- תושע ) earth and 
heaven.”  In other words, the use of the term “made-Asot- תושע ” 
in juxtaposition to the name HaShem- ה״והי , clarifies and 
explains the verse that precedes it, that states, “That Elo”him-

ם״יהלא  created (Bara- ארב ) to do (La’asot- תושעל ).”  We clearly 
see that the words, “When they were created” (BeHeebaram-

םארבהב ) is juxtaposed to the title Elo”him- ם״יהלא , whereas the 
 

201 Genesis 2:2 – “  תבשיו השע רשא ותכאלמ יעיבשה םויב ם״יהלא לכיו לכמ יעיבשה םויב
השע רשא ותכאלמ .” 

202 Ibid 2:3 – “ תושעל ם״יהלא ארב רשא ותכאלמ לכמ ” 
203 Ibid 2:4 – “ םימשו ץרא ם״יהלא ה״והי תושע םויב םארבהב ץראהו םימש ה תודלות הלא ” 
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continuation of the verse which uses the term “made” (Asot-
תושע ) is juxtaposed to the name HaShem- ה״והי .  This follows the 

overarching principle that the culmination of the action is 
always expressed in juxtaposition to the name HaShem- ה״והי . 

Now, do not question this principle based on verses such 
as,204 “That Elo”him- ם״יהלא  made (Asa- השע ) man upright etc.” 
or205 “And Elo”him- ם״יהלא  made it (Asa- השע ) that they should 
fear Him,” or,206 “For Elo”him- ם״יהלא  shall bring all actions 
(HaMa’ase- השעמה ) to judgment etc.”  Be aware that these 
verses do not deal with tangible actualization.  They therefore 
cannot be compared to the above verses that deal with creation, 
such as “In the beginning Elo”him- ם״יהלא  created,” or “and 
create (Bor’e- ארוב ) darkness.”  In other words, the juxtaposition 
of the title Elo”him- ם״יהלא  to the word “made-Asa- השע ” in 
these verses teaches something else entirely and clearly does 
not refer to tangible actualization.   

Therefore, wherever you find the word “creation-
Briyah- האירב ” juxtaposed to HaShem- ה״והי , or the term “action-
Ma’aseh- השעמ ” juxtaposed to Elo”him- ם״יהלא , you must 
contemplate what the intended meaning is, based on these 
important principles.  Through this you will be capable of 
determining the correct meaning and how to understand it 
contextually. 

For example, sometimes you will find “action-Ma’aseh-
השעמ ” juxtaposed to Elo”him- ם״יהלא , such as in the various acts 

 
204 Ecclesiastes 7:29 – “ רשי םדאה תא ם״יהלאה השע רשא  ” 
205 Ibid 3:14 – “ וינפלמ ואריש השע ם״יהלאהו ” 
206 Ibid 12:14 – “ טפשמב אבי ם״יהלאה השעמ לכ תא יכ ” 
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of separating distinct forms within creation.  That is, creation 
begins with,207 “In the beginning Elo”him- ם״יהלא  created,” 
referring to novel existence as it precedes form.  It is because of 
this that the next verse208 continues and tells us that it was 
“unformed, void and dark.”   

However, when the distinct forms were fashioned to 
their final intended form it states,209 “And Elo”him- ם״יהלא  
made (WaYa’as- שעיו ) the firmament and divided etc.”  That is, 
there was then an actual division of separate forms, which 
constitutes the creation of the heavens, as the verse specifies,210 
“And Elo”him- ם״יהלא  called the firmament Heaven.”  That is, 
there was a division of intended forms in the firmament.  It is in 
relation to this actual division of form that the term “action-
Ma’ase- השעמ ” is utilized. 

Similarly, the verses continue and state,211 “And 
Elo”him- ם״יהלא  made (WaYa’as- שעיו ) the two luminaries…” 
Again, this is referring to the specification and division of the 
final intended forms of the luminaries.  The verse therefore 
continues and specifies, “the larger luminary… and the smaller 
luminary,” specifying an actual division of form, just as the 
preceding verse212 specified that “He divided the waters which 
were under the firmament from the waters which were above 

 
207 Genesis 1:1 – “ ם״יהלא ארב תישארב ” 
208 Ibid 1:2 – “ ךשחו והבו והת ” 
209 Ibid 1:7 – “ ׳וכ לדביו עיקרה תא ם״יהלא שעיו ” 
210 Ibid 1:8 – “ םימש עיקרל ם״יהלא ארקיו ” 
211 Ibid 1:16 – “ ןטקה רואמה תאו ׳וכ לדגה רואמה תא  םילדגה תראמה ינש תא ם״יהלא שעיו  ” 
212 Ibid 1:7 – “ עיקרל לעמ רשא םימה ןי בו עיקרל תחתמ רשא םימה ןיב לדביו ” 
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the firmament.”  In other words, the forms became recognizable 
through this act of division. 

Likewise, the account of creation continues and 
states,213 “And Elo”him- ם״יהלא  made (WaYa’as- שעיו ) the beast 
of the earth to its kind.”  This verse also uses the term “made-
WaYa’as- שעיו ” in juxtaposition to the term “to its kind-
L’Meenah- הנימל ,” again indicating the division of forms in the 
final actualization. 

In contrast, you will find that with respect to the 
serpents, fish and birds, the term “created-Briyah- האירב ” is 
used.  This is because these kinds of creatures are sustained in 
a manner that is different than the nature of other creatures.  It 
is for this reason that the verse groups these three and states,214 
“And Elo”him- ם״יהלא  created the great serpents and every 
living creature that crawls, with which the waters teemed, 
according to their species, and every winged bird according to 
its species.”  We see that these three categories of great 
serpents, fish and birds are grouped together.  The habitat of the 
serpent is unnatural to other creatures, as stated,215 “Who led 
you through the great and dreadful wilderness of the snake, 
serpent, and scorpion,” a land about which the prophet states,216 
“In a land that no man passed and where no man dwelt.”  We 
thus see that they are found in areas that are unnatural for 

 
213 Ibid 1:25 – “ הנימל ץראה תיח תא ם״יהלא שעיו ” 
214 Ibid 1:21 – “ רשא תשמרה היחה שפנ לכ תאו םילדגה םנינתה תא ם״יהלא ארביו  וצרש

והנימל ףנכ ףוע לכ תאו םהנימל םימה ” 
215 Deuteronomy 8:15 – “ ברקעו ףרש שחנ ארונהו לדגה רבדמב ךכילומה  ” 
216 Jeremiah 2:6 – “ םש םדא בשי אלו שיא הב רבע אל רשא ץראב  ” 
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regular habitation, as the Torah states,217 “It is a place of no 
seed, figs, vines or pomegranates and there is no water to 
drink.”   

Also, in the Torah, the above-mentioned verse,218 “And 
Elo”him- ם"יהלא  created the great serpents etc.,” the word for 
serpents “Taninim- םינינת ,” is written with the omission of the 
second letter Yod-י – “Taninm- םנינת .”   This turns it into the 
singular, as if it is one serpent.219  Likewise, the verse220 cited 
above also uses the singular vernacular for the words “snake(s)-
Nachash- שחנ , serpent(s)-Saraf- ףרש , and scorpion(s)-Akrav-

ברקע .”  These are all written in the singular, without the suffix 
“im- םי ” as in “Nachashim-snakes- םישחנ ,” which would make it 
a plural.  The verse uses the singular form for these creatures, 
indicating that it is referring to one snake, one serpent, and one 
scorpion.  Moreover, the sustenance of these creatures is also 
unlike the nature of other creatures, as it states,221 “The food of 
the snake shall be dust.” 

Similarly, we find that the fish are sustained in a manner 
that is different from other creatures.  That is, men and animals 
cannot live in the habitat of the fish, actually immersed in the 
waters.  Similarly, fowl fly in the air, which is different and 
distinct from other creatures.  We therefore find that these three 
categories of serpents, fish and fowl, are all sustained in a 
manner that is in contradistinction and opposite the rest of the 

 
217 Numbers 20:5 – “ תותשל ןיא  םימו  ןומרו  ןפגו  הנאתו  ערז  םוקמ  אל  ” 
218 Genesis 1:21 – “ םילדגה םנינתה  תא  ם״יהלא  ארביו  ” 
219 Rashi to Genesis 1:21; Bereishith Rabba 7:4 
220 Deuteronomy 8:15 
221 Isaiah 65:25 – “ ומחל רפע שחנו ” 
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creatures.  Therefore, as per the previously stated principle, 
anything that is opposite the positive order utilizes the term 
“creation-Briyah- האירב .”  This is as explained above in regard 
to the fact that with the absence of good, evil is found, or with 
the absence of light, darkness is found. 

Now, we also find the term “creation” used in regard to 
man, as it states,222 “And Elo”him- ם״יהלא  created man…”  This 
refers to the initial state of the creation of man, when he was 
still a lump of clay, without a soul.  However, upon the arrival 
of the form of man,223 the verse states,224 “And HaShem 
Elo”him- ם״יהלא ה״והי  formed the man,” utilizing the name 
HaShem- ה״והי  and the term “formed-WaYiytzer- רצייו .”  This is 
further demonstrated by the fact that the verse first states,225 
“And Elo”him- ם״יהלא  said: ‘Let us make man in Our image 
(B’Tzalmeinu- ונמלצב ), after Our likeness (K’Dmutheinu-

ונתומדכ ).”’  However, when it came to the “creation” it does not 
mention the likeness (Dmuth- תומד ), but only states,226 “And 
Elo”him- ם״יהלא  created man in His image (B’Tzalmo-

ומלצ    227”.(ב
There are many hidden things concealed in these 

matters, such as the continuation of the verse, “Male and female 
He created them.”  That is, male and female were first created 

 
222 Genesis 1:27 – “ םדאה תא ם״יהלא ארביו ” 
223 In other words, when the soul was invested in him. 
224 Genesis 2:7 – “ םדאה תא ם״יהלא ה״והי רצייו  ” 
225 Ibid 1:26 – “ ונתומדכ ונמלצב םדא  ” השענ ם״יהלא רמאיו
226 Ibid 1:27 – “ ומלצב םדאה תא ם״יהלא ארביו ב ארב הבקנו רכז ותא ארב ם״יהלא םלצ

םתא ” 
227 Likeness refers to the investment of the soul. 
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as one form bearing two genders.  The verse states,228 “And 
HaShem Elo”him- ם״יהלא ה״והי  formed the man,” about man 
alone, and only afterwards states,229 “And HaShem Elo”him-

ם״יהלא ה״והי  built (WaYiven- ןביו ) the side…”  For, at first, they 
were included in a single form bearing two genders.   

However, this is not the proper juncture to delve into 
these hidden matters, so we shall return to the subject at hand.  
More specifically, it should be clear that the aforementioned 
principle stands.  Therefore, whenever you encounter any verse 
in the account of creation (Ma’aseh Bereishith) that may appear 
to be in contradiction to this primary principle, you should not 
question the principle, but should instead make use of the 
above-mentioned principle to contemplate the distinction.   

Let us therefore return to the subject at hand, namely, 
that we find both terminologies of “creation” (Briyah- האירב ) 
and “action” (Ma’aseh- השעמ ) juxtaposed to the name Elo”him-

ם״יהלא .  Nevertheless, it should now be quite clear that the term 
“creation” (Briyah- האירב ) does not refer to the culmination of 
the complete action, whereas the term “action” (Ma’aseh- השעמ ) 
does indeed refer to the final action. 

Based on the foundations set forth in these introductions 
you may now be enlightened about an astounding matter that 
explains the Act of Creation (Ma’aseh Bereishith).  At the very 
conclusion of the Torah’s Account of Creation the verse 
states,230 “He ceased from all His work that was created (Bara-

 
228 Ibid 2:7 – “ םדאה תא ם״יהלא ה״והי רציי  ”ו
229 Ibid 2:22 – “ עלצה תא ם״יהלא ה״והי ןביו ” 
230 Ibid 2:3 – “ תושעל ם״יהלא ארב רשא ותכאלמ לכמ תבש וב יכ ” 
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ארב ) by Elo”him- ם״יהלא  to do (La’asot- תושעל ).”  The verse 
could have said “His work that Elo”him- ם״יהלא  did (Asa- השע ),” 
but instead uses this seemingly odd terminology, “His work that 
was created (Bara- ארב ) by Elo”him- ם״יהלא  to do (La’asot-

תושעל ).”   
This verse is quite wondrous to those who contemplate 

it, for it explains all the preceding verses.  Keeping the 
aforementioned principle in mind, this verse informs us that all 
the terms of “creation-Briyah- האירב ” used throughout the Act 
of Creation are related to the title Elo”him- ם״יהלא  and are 
therefore not the final and complete culmination of the act.  
Moreover, it informs us that any time the term “action-
Ma’aseh- השעמ ” is used, even when juxtaposed to the name 
Elo”him- ם״יהלא , it actually is sustained by the name HaShem-

ה״והי .   
It is because of this that the verse uses this seemingly 

odd terminology, “His work that was created (Bara- ארב ) by 
Elo”him- ם״יהלא  to do (La’asot- תושעל ).”  It is as if it is saying, 
“Everything that He began to create through the title Elo”him-

ם״יהלא , He is destined to actualize through His name HaShem-
ה״והי , this being the culmination of the act of creation.”  

Therefore, the next verse continues,231 “These are the 
generations of the heavens and the earth when they were created 
(BeHeebaram- םארבהב ); on the day that HaShem-Elo”him-

ם״יהלא ה״והי  made (Asot- תושע ) earth and heaven.” 

 
231 Ibid 2:4 
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From all the above we may now better understand the 
aforementioned teaching of our Sages of blessed memory, 
regarding this verse.  They informed us that,232 “The world 
would not endure with the attribute of judgment (Din- ןיד ).  He 
therefore joined the attribute of mercy (Rachamim- םימחר ) to it.”  
For nothing can be sustained by the title Elo”him- ם״יהלא  alone, 
which is the attribute of judgment, without the name HaShem-

ה״והי , which is the attribute of mercy, being joined to it. 
Now that we have explained this important and 

wondrous principle, it should be quite clear that although the 
creation of the natural order begins with the name Elo”him-

ם״יהלא , it is ultimately culminated and completed with the name 
HaShem- ה״והי .  Moreover, even though you may find various 
terms of “action-Ma’aseh- השעמ ” used in juxtaposition to the 
name Elo”him- ם״יהלא , nevertheless, they are all actually drawn 
from the name of His Intrinsic Being – HaShem- ה״והי . 

We must now awaken to a further clarification arising 
from all the above, so that it can be better understood, for if you 
consider and contemplate the various categories set before you, 
you will note the following:   

From all the above it is understood that there is 
something that is sometimes called the attribute of judgment.233  
However, this attribute of judgment is like the attribute of 
mercy234 compared to an even harsher attribute of judgment.  
Similarly, there is something called the attribute of mercy, but 

 
232 Bereishith Rabba 12:15; Rashi to Genesis 1:1 
233 Midat HaDin – ןידה תדמ   
234 Midat HaRachamim - םימחרה תדמ   
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is like the attribute of judgment in comparison to a greater 
attribute of mercy.  It is in this manner of relative relationships 
that all these categories must be evaluated for each to be 
understood in its proper measure and context. 

Let us clarify this further, so that it will be fully 
understood.  Even though the name Elo”him- ם״יהלא  is 
considered to be the attribute of judgment, nevertheless, the 
attribute of mercy is joined to it.  That is, the first half of the 
Singular Name HaShem- ה"והי , which is the name Ya”h- ה״י , is 
found within the name Elo”him- ם״ יה לא , and is conjoined to it.  
Thus, the name Ya”h- ה״י  is considered to be the attribute of 
mercy relative to the name Elo”him- ם״יהלא , which in 
comparison, is considered to be complete judgment.  
Nevertheless, the name Ya”h- ה״י  itself is incomplete and is 
considered to be like the attribute of judgment compared to the 
complete name, HaShem- ה״והי .   

The singular name HaShem- ה״והי , in contrast, is the 
attribute of absolute mercy compared to the truncated name 
Ya”h- ה״י , and is certainly so in comparison to the name 
Elo”him- ם״יהלא .  We therefore find that the name Ya”h- ה״י  is 
considered to be the attribute of mercy relative to the name 
Elo”him- ם״יהלא , but is considered to be the attribute of 
judgment relative to the name HaShem- ה״והי . 

Now, at this point it should be clear from every angle 
that the four-letter name HaShem- ה״והי  is unique to Him alone.  
This name refers to His Preexistent Intrinsic Being, blessed is 
He, and therefore indicates His existence before to the creation 
of the world.  As explained above regarding the matter of 
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“HaShem is One-HaShem Echad- דחא ה״והי ,” this refers to the 
fact that He is unchanging and just as He is unchanging, blessed 
is He, so is His Name unchanging.   

 
We now will further enlighten you as to how His Name 

is unchanging. The first thing to know is that all created beings 
undergo change, for after all, they are novel beings.  Since they 
are novel beings subject to change, there is One who changes 
and controls them with absolute dominion over them and it is 
His choice to do with them as He pleases.  After all, He 
continuously brings them into novel existence from 
nothingness.  It therefore is certainly within His power to 
change them as He wishes, as in the verse,235 “They shall perish; 
but You shall endure.”  He, undergoes no change whatsoever, 
for He preexists everything and nothing precedes Him.  Thus, 
there is nothing to cause Him to undergo change.  Moreover, 
just as He does not undergo change, so likewise, His singular 
name that indicates the truth of His reality, does not undergo 
change.   

This matter is strengthened by the verse,236 “I am 
HaShem- ה״והי ; I have not changed.”  Contemplate and 
understand that it is saying, “You will not find any changes in 
the name of My Intrinsic Being, HaShem- ה״והי , for it is a 
constant that never changes. In other words, even if you turn 
My name on all its sides and rearrange it in all its permutations, 
you will find that it’s meaning never changes.  No matter the 

 
235 Psalms 102:27 – “ דמעת התאו ודבאי המה ” 
236 Malachi 3:6 – “ יתינש אל ה״והי ינא ” 
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permutation, it never indicates anything other than “Being-
Hawayah- ה"יוה .”   

This is unlike any other word, for if you examine all 
other words, you will find that they do indeed undergo change, 
as will soon be demonstrated.  In contrast, the name HaShem-

ה״והי  does not lose or change its meaning.  Even when examined 
from all its angles, in any of its permutations, its meaning never 
changes.  It always indicates “Being-Hawayah- ה״יוה ” and 
nothing more.  This will now be explained. 

 
The following are all possible permutations of the name 

HaShem- ה״והי  in all possible configurations, in their proper and 
logical order: 

 
 ו״ההי ה״הוי ה״והי

 ה״ויה ו״יהה י״הוה

 י״ההו ה״היו ה״יהו

 ה״יוה י״והה ו״היה
 
 The above represents all possible permutations in their 
proper order.237 There are no other possible combinations of 
this name. 
 Now, in all the above permutations the word that 
emerges always indicates “Being” and nothing else.  Thus, no 

 
237 There are twelve possible permutations of the name of HaShem- ה״והי .  In 

the proper order, as presented above, each row begins with the appropriate letter of 
the name of HaShem- ה״והי , and in the above configuration, each column contains the 
name of HaShem- ה״והי . 
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matter how the letters of HaShem’s name are arranged, they 
always indicate the very same matter without exception, all the 
way to the final permutation, which is “ ה"יוה -Hawayah-Being.”  
For example, the fact that He, blessed is He, is the foundation 
and source of all being is indicated by the permutation י״הוה .238  
Similarly, the fact that He, blessed is He, is the true essence of 
His name, and His name is indicative of His truth, is indicated 
by the permutation ו״היה .239  The same is true of all the other 
permutations of His name HaShem- ה״והי . They all mean Being 
and nothing else. 

We therefore find no change whatsoever, for He is the 
truth of His name, blessed is He, and His name is His truth, 
which is not something separate or apart from Him.  His truth 
is revealed by His name, blessed is He, and His name indicates 
that He is the only true and intrinsic being, HaShem- ה״והי , apart 
from Whom nothing can exist. Clearly, His unique and singular 

 
238 When read, the second Hey-ה of י"הוה  is silent and makes the word יוה , which 

means, “Come into being.” With the additional Hey-ה it means, “The foundation and 
source that brings everything into being.” Additionally, י״הוה  is the inverse of the 
name of HaShem- ה״והי .  Howeh- הוה  means “Being” and with the suffix Yod-י it 
means, “My Being” or “Being is Mine.” Additionally, just as the Yod-י at the 
beginning of the essential name indicates that His Being- הוה  is eternal and intrinsic, 
it indicates the same when found at the end of the name.  Ultimately, this 
permutation, as with all the others, expresses Being.  In other words, that all being 
comes from His Eternal Being.   

239 When read, the second Hey-ה of ו"היה  is silent and makes the word Heyo- 
ויה , which means “His Being.”  With the additional Hey-ה it means, “His true Being.”  

In addition, this name is an abbreviation of the words “ אוה היה -Hayah Hoo-He was,” 
as the Aleph-א is implied in the voice. Another example of this kind of abbreviation 
is the name Eliyahu- והילא , which is an abbreviation of אוה ה"י ילא , which means, “My 
God is Ya”h.  The permutation ו"היה  is thus a reference the statement of the Sages 
(Pirke D’Rabbi Elazar 3), “Before the creation of the world there was Him and His 
name alone – Hayah Hoo U’Shmo Bilvad- דבלב ומשו אוה היה ,” which was explained 
above at length.  Ultimately, all the permutations of His Great Name express the truth 
of His Preexistent Intrinsic Being and nothing more. 
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name is unchanging, since from every possible angle and 
permutation it only indicates the matter of “Being.” 

Thus, when we declare that “HaShem is One-HaShem 
Echad- דחא ה״והי ,” we are affirming that His Being and His 
Name, blessed is He, are one simple unchanging singularity that 
is not a composite of anything other than His simple unity alone, 
which cannot be said of any other word at all.  For example, 
even if we just take the first two letters of the Aleph-Beith and 
combine them in their two possible combinations, we find that 
they form two words with different meanings.  For example: 

 

 ב״א
 א״ב

 
These two combinations form separate words with 

different meanings. The term “ בא -Av” means “father,” as in, 
“The father of a son,” whereas the term “ אב -Ba” means 
“coming,” as in, “So and so is coming ( אב -Ba) from one place 
to another.  Therefore, even in this simple permutation of just 
two letters we observe change.  This is not the case, however, 
with the letters of HaShem’s name, for no matter the 
permutation, they all mean “Being.”  This is because just as He 
is unchanging, so is His name unchanging and He is thus called 
“One-Echad- דחא .” 

Let us further compare this with His primary title, 
Elo”him- ם״יהלא , which is the very beginning of non-intrinsic 
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novel creation.  Even the small permutation of the first two 
letters, changes the meaning, as follow: 
 

 ל״א
 א״ל

 
The opposite permutation of the letters ל״א  is א״ל .  The 

meaning of the word ל״א  (E”l-God) is different than the word 
אל , which means “no.”  In fact, they are two opposites, as we 

see from the verse,240 “They have provoked me with a non-god 
(B’Lo-E”l- לא-אלב )… therefore I shall provoke them with a non-
people (B’Lo Am- םע-אלב ).”  In other words, the verse juxtaposes 
the word “non-Lo- אל ” opposite “God-E”l- ל״א ,” to indicate that 
the nation denied God-E”l- ל״א  and instead said,241 “He is not -
Lo Hoo- אוה אל .” 

This is not the case, however, regarding the name of His 
Intrinsic Being.  For His name is perfect in all respects and is 
unchanging from all angles and in every form and permutation.  
Because He is singular and unchanging, He is called “HaShem 
is One-HaShem Echad- ד״חא ה״והי !”  His name itself means this 
and is a trustworthy witness that He, in fact, is unchanging.  
Contemplate this awesome matter deeply, for it is very 
profound and wondrous.  It is in respect to the above that we 
declare twice daily that “HaShem is One-HaShem Echad-  ה״והי

 
240 Deuteronomy 32:21 – “ ׳וכ םע - אלב םאינקא ינאו ...ל״א  - אלב ינואנק םה ” 
241 Paraphrased from Deuteronomy 32:27 – “ תאז לכ לעפ ה״והי אלו ” 
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ד״חא ,” for His is the ultimate oneness and singularity in every 
possible way and from every possible angle. 

Since we are on the subject of His unity, know that it is 
for the above reason that He is called “One-Echad- דחא .”  This 
is because He is absolutely one-Echad- דחא  in every respect and 
from every angle.  He is unchanging, just as His name is openly 
and observably unchanging.  When you contemplate, 
understand and truly appreciate the matter of His unity to its 
depth, in other words, that He is One-Echad- דחא , then you will 
reach the level of Love-Ahavah- הבהא  of HaShem, and you will 
serve Him through Love-Ahavah- הבהא .  It is for this reason that 
in the Shma, the verse immediately following the word “One-
Echad- דחא ” is,242 “And you shall love HaShem- ה״והי  your God 
etc.”   

Similarly, it is because of this that HaShem called our 
forefather Avraham, peace be upon him,243 “Avraham my 
beloved,” for he contemplated HaShem’s Oneness – Echad-

ד״חא  to truly understand Him.  It was upon his grasp of the truth 
of HaShem’s oneness and singularity, blessed is He, that the 
verse states about him,244 “And he called there in the Name 
HaShem- ה"והי .”  He then was called beloved by HaShem, for 
the matter of Oneness-Echad- ד״חא -13 is the same as the matter 
of love-Ahavah- ה״בהא -13, since they share the same numerical 
value.245 

 
242 Deuteronomy 6:5 – “ ׳וכ ך״יהלא ה״והי תא תבהאו  ” 
243 Isaiah 41:8 – “ יבהא םהרבא ערז ךיתרחב ר שא בקעי ידבע לארשי התאו ” 
244 Genesis 21:33 – “ םלוע ל ״א ה״והי םשב םש ארקיו ” 
245 The numerical value of Echad- ד״חא -One is 13 (4-א-1 ח-8 -ד), which is the 

same numerical value as Ahavah- ה״בהא -Love-13 ( 5-ה 2-ב 5-ה 1-א ). 
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Based upon the above, contemplate the fact that the 
blessing that immediately precedes the Shma recital during 
prayer, concludes with the words, “Blessed are you HaShem-

ה״והי , who chooses His nation Israel with love (B’Ahavah-
הבהאב ).”  Contemplate and consider the meaning of this love, 

upon which this choosing depends, and realize that it depends 
on the matter of His Oneness (Echad- ד״חא ).  In other words, it 
is as if the blessing is saying, “Blessed are you HaShem- ה״והי , 
who chooses His nation Israel with oneness-B’Echad- ד״חאב ,” 
which is the same as saying “with love-B’Ahavah- הבהאב .”  
Thus, immediately following the words, “Who chooses His 
nation Israel with love (B’Ahavah- הבהאב )” we recite 
“…HaShem- ה״והי  our God, HaShem is One-HaShem Echad-

ד״חא ה״והי .” 
Awaken now, to the fact that whoever the scriptures call 

“one-Echad- ד״חא ,” is also referred to with the word “Love-
Ahavah- ה״בהא ,” as will now be demonstrated. 

About the Holy One, blessed is He, it states, “HaShem 
our God, HaShem is One” (HaShem Echad- ד״חא ה״והי  ). 
Immediately following this it states, “You shall love HaShem 
your God” (W’Ahavta eth HaShem- ה״והי תא תהבאו ).246 

About Avraham it states,247 “Avraham was one” 
(Echad- ד״חא ), and with respect to this it states,248 “The seed of 
Avraham my beloved” (Ohavi- יבהא ). 

 
246 Deuteronomy 6:4-5 – “ ך״יהלא ה״והי תא תבהאו ” 
247 Ezekiel 33:24 – “ םהרבא הי ה דחא ” 
248 Isaiah 41:8 – “ יבהא םהרבא ערז ךיתרחב רשא בקעי  ” ידבע לארשי התאו
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About the nation of Israel it states,249 “Who is like Your 
nation, like Israel, one (Echad- ד״חא ) nation on earth,” and it also 
states about them,250 “I love you (Ahavti- יתבהא ), said HaShem-

ה״והי .” 
This clarifies a very great and wonderful principle.  

Namely, that the way to arrive at true and perfect love of 
HaShem- ה״והי , is through the contemplation of His unity and 
singularity, blessed is He.  It is for this reason that the verse 
“And You shall love HaShem- ה״והי  your God,” immediately 
follows the verse “HaShem- ה״והי  our God, HaShem is One-
HaShem Echad- דחא ה״והי .” In other words, one cannot arrive at 
true love of HaShem without first knowing the truth of His unity 
and singularity.  It is only when a person achieves such 
knowledge that he can truly serve HaShem- ה״והי  with love. 

Further explanations as to why He is called “One-
Echad- ד״חא ” will be presented in The Gate of Unity,  with the 
help of HaShem- ה״והי , which will be the final section of this 
book.251  There we shall provide explanations that will satisfy 
any intelligent person.  However, for now, sufficient 
information has been given about His unique name HaShem-

ה״והי .  Nevertheless, with HaShem’s help, in upcoming sections 
everything will become even clearer, with the explanations of 
how the name of HaShem- ה״והי  is the source that is drawn into 
all matters. 

 
249 Samuel II 7:23 – “ ץראב דחא יוג לארשי ךמעכ ימו ” 
250 Malachi 1:2 – “ ה״והי רמא םכתא יתבהא ” 
251 The Gate of Unity is the last section of the final volume (Vol. 4, The Vowels 

of Creation). 
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In any event, the explanations presented thus far should 
open the gates for every intelligent person to begin to 
understand HaShem’s preexistent and intrinsic singularity, 
blessed is He.  At this point, it should be clearly understood that 
the existence of all beings is utterly dependent on the reality of 
HaShem’s Intrinsic Being, and that unlike Him, everything 
within creation is continuously being created anew at every 
moment and did not preexist.  Moreover, it should be clearly 
understood that HaShem- ה״והי , blessed is He, undergoes no 
change whatsoever. All this has been clearly explained and 
these principles are the ultimate truth and reality of the matter.   

Up to this point we have laid some foundational 
principles and explained a little of what there is to know of His 
Great and Holy Name HaShem- ה״והי .  We shall now begin to 
explain the other names and titles that are drawn forth after His 
unique singular name, each according to its proper meaning and 
intent, with the help of HaShem. 
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The Name Ehe”yeh- ה״יהא  
which is drawn from the reality of the Name 

HaShem- ה״והי  
 
 My dear brother, you already know that His Name 
HaShem- ה״והי  is the only name that is called unique, due to the 
fact that it is the only name that indicates the true reality of His 
Being, blessed is He.  It is the only name that indicates His 
Preexistent Intrinsic Being; that which is not shared by any 
created being.  Therefore, just as He alone is preexistent and 
intrinsic, blessed is He, so is this name alone, preexistent and 
intrinsic.  It is for this reason that it is called singular and 
unique, as it is the singular unique name that indicates the 
preexistent true reality of His Singular Intrinsic Being, blessed 
is He. 
 Now, from the true reality of His singular unique name, 
HaShem- ה״והי , He brought forth another name.  This secondary 
name attests to the fact that all existence, including time, space 
and all the creatures therein, are brought forth into being from 
the truth of His Intrinsic Being, blessed is He.  This is the name 
Ehe”yeh- ה״יהא .  Take notice that this name comes forth into 
being from the truth of His Great Name, HaShem- ה״והי , and is 
closest to it.  However, it is imperfect and incomplete, unlike 
His singular and unique name, HaShem- ה״והי .  For the name 
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Ehe”yeh- ה״יהא  is the same as the name Ye”ho- ו״הי ,252 which is 
closest to the name HaShem- ה״והי , but unlike His name 
HaShem- ה״והי , is incomplete.  This is appropriate and fitting, 
since the name HaShem- ה״והי  indicates the truth of His 
Preexistent Intrinsic Being alone, blessed is He.  In contrast, the 
name Ehe”yeh- ה״יהא  indicates that the existence of all other 
creatures comes from His Preexistent Intrinsic Being, blessed is 
He.  Therefore, the former name, HaShem- ה״והי , is called 
singular and unique, in that it only relates to His Preexistent 
Intrinsic Being alone.  In contrast, the latter name, Ehe”yeh-

ה״יהא , is not called singular and unique, because it relates not 
only to His Preexistent Intrinsic Being, but also to all other 
novel beings that originate from the true reality of His Intrinsic 
Being, blessed is He.  In other words, His name HaShem- ה״והי  
indicates the true uniqueness of His singular Being, whereas the 
name Ehe”yeh- ה״יהא  indicates and includes both His Being, 
blessed is He, as well as the novelty of the creation of all other 
beings.   

Realize, therefore, that there is a vast difference 
between the name HaShem- ה״והי  and the name Ehe”yeh- ה״יהא .  
Because of the awesome concealment of His Preexistent 
Intrinsic Being indicated by His name HaShem- ה״והי , we are 
incapable of properly articulating His name according to the 
order of its letters.  This is because His singular name 
specifically indicates His preexistence and therefore precedes 

 
252 The name Ehe”yeh- ה״יהא  has a numerical value of 21 (5-י-10 ה  (א-1 ה-5 

which is the same numerical value as the first three letters of HaShem’s name ו״הי -
21 ( 6-ו 5-ה 10-י ). 
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all expressed articulation and definition.  In contrast, the name 
Ehe”yeh- ה״יהא  includes and relates to all created beings brought 
forth by the power of His Intrinsic Being.  It may therefore be 
articulated according to its letters, since it is a new name that 
relates to and includes all new states of existence and all new 
beings.   

Contemplate this matter and understand it well, for it is 
very deep and refined.  It is of utmost importance to understand 
that the name Ehe”yeh- ה״יהא  is not comparable to the name 
HaShem- ה״והי , for the name HaShem- ה״והי  is unique and 
reserved for HaShem in His preexistent and essential singularity 
alone.  In contrast, the name Ehe”yeh- ה״יהא  is shared, since it 
also reflects and indicates the existence of all other beings that 
are brought forth from the true reality of His Intrinsic Being, 
blessed is He.  It is because of this that the name Ehe”yeh- ה״יהא  
is synonymous to the name Ye”ho- ו״הי  which is imperfect and 
incomplete, since it lacks a letter of His intrinsic name HaShem-

ה״והי .  It thus is not on the same level as His name HaShem-
ה״והי , which refers to His Preexistent Intrinsic Being, as He is, 

in and of Himself, unique and alone.  In contrast, the name 
Ehe”yeh- ה״יהא  refers to the novel existence brought forth from 
the true reality of His preexistence.  This being the case, the 
name Ehe”yeh- ה״יהא  is drawn from the name HaShem- ה"והי , 
which is the truth of His Intrinsic Being.  Thus, the name 
HaShem- ה״והי  includes the name Ehe”yeh- ה״יהא , but the name 
Ehe”yeh- ה״יהא  does not include the name HaShem- ה״והי . 

In any event, from all the angles presented above, it is 
clear that the name Ehe”yeh- ה״יהא  is drawn from the unique and 
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singular name HaShem- ה״והי .  Moreover, as it is the first name 
drawn forth, it thus represents the very inception of the novelty 
of creation.  We therefore find it at the beginning of the Aleph-
Beith,253 which is the very beginning of all creation.  That is, 
the beginning of the Aleph-Beith likewise indicates the name 
Ehe”yeh- ה״יהא -21, which is equivalent to the name Ye”ho- ו״הי -
21.   

To clarify, the first six letters of the Aleph-Beith are: 
 

 Aleph-1-א
 Beith-2-ב
 Gimel-3-ג
 Daleth-4-ד

 Hey-5-ה
 Waw-6-ו

  
Add these letters together and discover that their 

numerical value is equivalent to the name Ye”ho- ו״הי -21, which 
is the same as the name Ehe”yeh- ה״יהא -21.  In addition, the first 
four letters of the Aleph-Beith total 10-י-Yod, with the remaining 
letters ה-Hey-5 and ו-Waw-6 forming the name Ye”ho- ו״הי .  This 
is the beginning of novel creation and demonstrates that Ye”ho-

ו״הי  derives its novel existence from the true reality of HaShem-
ה״והי , the name of His intrinsic preexistent Being. 

As we said, unlike the name HaShem- ה"והי , the name 
Ye”ho- ו״הי  is imperfect and incomplete. This matter makes 

 
253 The Hebrew alphabet 
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perfect sense, since it is clearly understood that there is an 
infinite chasm of distinction between the Preexistent Unlimited 
Intrinsic Being and limited, non-intrinsic, created beings.  
Nonetheless, the name Ye”ho- ו״הי  or Ehe”yeh- ה״יהא  is at the 
very beginning and inception of novel being.  Moreover, even 
though this is the name that is closest to His intrinsic, 
preexistent Name and Being, there is no other being whose 
existence can be considered true existence relative to the true 
reality of His Intrinsic Being.  It is therefore clear that His 
preexistent and intrinsic Name and Being is complete, and is 
absolutely perfect.  In contrast, the name and state of being 
indicated by Ye”ho- ו״הי  or Ehe”yeh- ה״יהא  is novel and thus 
incomplete and imperfect. 

Moreover, if you contemplate the name Ye”ho- ו״הי  you 
will find that it does not include the matter of Intrinsic Being.  
For the name HaShem- ה״והי  means and indicates His Simple 
Intrinsic Being, which is eternal and unchanging.  In contrast, 
the name Ye”ho- ו״הי  is a usable term.  For example, it may be 
used in the form of a command such as, “Let there be existent 
beings – םיאצמנ והי .”  In other words, the term “Ye”ho- והי ” is 
like a command “let there be,” which comes from the One who 
gives the command.  Therefore, although we find that the name 
Ehe”yeh- ה״יהא  is clearly derived from the true reality of His 
singular name, nevertheless, it is not on the same level as His 
singular name whatsoever.  That is, His singular name HaShem-

ה״והי  is infinitely superior to all other names.   
It is for the above reason that the enunciation of the 

Name HaShem- ה״והי  is dissimilar and unequal to the 
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enunciation of the name Ehe”yeh- ה״יהא .  The Name HaShem-
ה״והי  is only enunciated in a concealed manner, just as HaShem 

Himself is the Preexistent Intrinsic Being who transcends and 
is concealed from all other beings.254  In contrast, the name 
Ehe”yeh- ה״יהא  may be pronounced simply, as it is according to 
its letters, because it includes and is included in the novel 
existence that is brought forth from the truth of His Intrinsic 
Preexistent Being. 

It should therefore be clear that His Name HaShem- ה״והי  
is absolutely singular and unique to Him alone and is separate 
and removed from all other beings.  This is because it indicates 
the true reality of His Being.  In contrast, the name Ehe”yeh-

ה״יהא  indicates the inception of  novel existence.  It is for this 
reason that we find the name Ehe”yeh- ה״יהא  in the beginning 
letters of the Aleph-Beith, in the letters ו״ה ד״ג ב״א .  Thus, it is 
the very beginning of Torah, which itself was preceded by the 
Aleph-Beith.255  We therefore see that the name HaShem- ה״והי  
is primary and preexistent, whereas the name Ehe”yeh- ה״יהא  is 
the beginning of the existence of created beings, which are all 
drawn from the true reality of His Intrinsic Being, blessed is He.  
That is, the name HaShem- ה״והי  is primary, whereas the name 

 
254 Therefore, the name HaShem- ה״והי  itself is not actually enunciated, but 

rather, He is referred to through the other names such as Adona”y- י״נדא , as will be 
explained later at greater length.  Moreover, as will be discussed later, even the 
pronunciations that were indeed used, such as those used in the Holy Temple, were 
only a single specific limited form of articulation.  In reality, however, no articulation 
can truly capture the essence of His Name HaShem, which transcends even the letters 
themselves, and which is essentially ineffable. 

255 The letters are the building blocks (Yesodot) that precede construct 
(Binyan), as will be explained. 
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Ye”ho- ו״הי  is dependent upon HaShem- ה"והי , just as all beings 
are dependent upon Him, blessed is He and blessed is His name.   

The above clarifications explain the first two names of 
“Being” which are ה״והי  and ו״הי .  The name HaShem- ה"והי  is 
first and the name Ehe”yeh- ה"יהא  is second. They thus are 
juxtaposed to each other in proper order of intention, with the 
name HaShem- ה״והי  being first and primary.  In other words, 
although the name Ehe”yeh- ה״יהא  is the first derivative of His 
primary name and is closest to it, it nonetheless is imperfect, 
secondary and dependent on the first name. 

Now, I have seen that some sages declare that the name 
Ehe”yeh- ה״יהא  is derived from “Heyeh- היה -be” (such as,256 “I 
will magnify your name and you will be (WeHeyeh- ה״יהו ) a 
blessing”),  similar to the name HaShem- ה"והי , which indicates 
being-Hawayah- היוה .”  However, they failed to explain the vast 
difference between these two names, to the extent that it is 
possible to err and equate HaShem- ה״והי  with Ehe”yeh- ה״יהא , 
God forbid.  I must therefore point out that such an equation 
would be erroneous and that, in fact, there is a huge difference 
between them.  For if there is no such distinction, then why is it 
that the name HaShem- ה״והי  may not be pronounced as written, 
whereas the name Ehe”yeh- ה״יהא  may be pronounced as 
written?  If there is no difference, then why this major 
distinction?   

Rather, as we explained, because His Preexistent Being 
is concealed, the expression of His Holy Name is also 

 
256 Genesis 12:2 – “ הכרב ה״יהו  ךמש  הלדגאו  ךכרבאו  לודג  יוגל  ךשעאו  ” 
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concealed.  In contrast, because newly created existence is 
revealed as coming from His Preexistent Being, therefore the 
expression of the name Ehe”yeh- ה״יהא  is also revealed. 

Now, based on the above, awaken to the fact that the 
name Ehe”yeh- ה״יהא  is the first level of all creation, since it is 
the very first expression that emerges from His Name HaShem-

ה״והי .  Therefore, this name sheds light on the fact that the 
existence of all subsequent beings, comes from the truth of 
HaShem’s Preexistent Intrinsic Being, blessed is He.  This is to 
say that the name Ehe”yeh- ה״יהא  is the first acknowledgement 
of the novelty of all creation.  In other words, this name 
indicates two matters.  It indicates that His Being is preexistent 
and intrinsic to Him alone, blessed is He, and it indicates that 
the existence of all other beings is dependent upon the true 
reality of His Preexistent Intrinsic Being.  This name testifies to 
these indisputable and axiomatic truths.  

This is corroborated by the fact that the very beginning 
of all novel expression in creation are the initial letters of the 
Aleph-Beith, ו״ה ד״ג ב״א , which are equivalent to the name 
Ehe”yeh- ה״יהא , as explained above.  We learn this from the 
verse,257 “HaShem-ה ״והי  possessed me as the beginning of His 
way.”  From this we learn that the letters ו״ה ד״ג ב״א , which are 
equivalent to the name Ehe”yeh- ה״יהא , are drawn from the true 
reality of His Name HaShem- ה״והי .  The verse clearly 
demonstrates and attests to this by telling us that “HaShem-

ה״והי  possessed me as the beginning of His way.”   

 
257 Proverbs 8:22 – “ זאמ וילעפמ םדק וכרד תישאר יננק ה״והי ” 
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This “beginning of His way” refers to the beginning of 
the Aleph-Beith which are the letters ו״ה ד״ג ב״א .  As we said 
before, these letters equal the name Ehe”yeh- ה״יהא , as we 
clearly see from the subsequent verse that states,258  
“Wa’Ehe”yeh Etzlo Amon – and I was as a nursing infant with 
Him,” which may also be read as follows; “and Ehe”yeh- ה״יהא  
is as a nursing infant with Him.”  

This is a very great and clear matter, for just as we find 
that the nursemaid carries the suckling infant,259 so in turn, the 
name Ehe”yeh- ה"יהא  is carried by HaShem- ה"והי  and carries all 
of novel creation, which comes into being from the reality of 
HaShem’s- ה"והי  existence, blessed is He.  That is, creation is 
likened to a “nursing infant-Amon- ןומא ” which is drawn forth 
into being and is totally dependent and sustained by the truth of 
His Being.260   

The verse then continues and explains, “And I was 
(Wa’Ehe”yeh- ה״יהאו ) a daily delight to Him etc.”  This may also 
be read as follows; “And Ehe”yeh- ה״יהא  is a daily delight to 
Him etc.”  In other words, this verse informs us that the Holy 
One, blessed is He, delights in the name Ehe”yeh- ה״יהא , since 

 
258 Proverbs 8:30 – “ תע לכב וינפל תקחשמ םוי םוי םיעושעש ה״יהאו ןומא ולצא ה״יהאו ” 
259 See Numbers 11:12 – “ קניה תא  ןמאה  אשי  רשאכ  ” 
260 In other words, both aspects of the name Ehe”yeh- ה״יהא  are conveyed by 

this term, Amon- ןומא .  On the one hand it carries the totality of creation like the 
nursemaid (Omein- ןמוא ) carries the suckling infant, whereas in relation to His Name 
HaShem- ה״והי  it too is like a suckling infant (Amon- ןומא ) who is new and dependent.  
We may also add that just as the nursing infant already contains all the qualities that 
subsequently become developed, so likewise, the name Ehe”yeh- היהא  likewise 
contains the totality of creation that will subsequently be developed.  



 

 
156 

it is the beginning and core of His creation.261  In other words, 
the name Ehe”yeh- ה״יהא  is the beginning of all drawings forth 
from the truth of His Intrinsic Being.  This verse therefore 
describes it as the beginning that includes within it all beings 
that subsequently follow it, all of which are drawn forth into 
existence from the reality of HaShem’s Intrinsic Being, blessed 
is He.  For as stated, this verse is a continuation of the verse,262 
“HaShem- ה״והי  possessed me as the beginning of His way,” 
which refers to the letters ו״ה ד״ג ב״א , which are the beginnings 
of all ways.263 In other words, these verses teach us that 
“HaShem- ה״והי  possessed the name Ehe”yeh- ה״יהא , that is, the 
letters ו״ה ד״ג ב״א , as the beginning of His way.”  This is clarified 
by the subsequent verse, “And Ehe”yeh- ה״יהא  is as a nursing 
infant with Him and Ehe”yeh- ה"יהא  is a daily delight to Him.” 

Now that we have awakened to this, we need to awaken 
to the fact that in this verse the name Ehe”yeh- ה״יהא  is presented 
with the prefix Waw-ו – as in “Wa’Ehe”yeh-and Ehe”yeh-

ה״יהא  There are no extraneous letters in the Torah and it  ”.ו
could easily have stated “I was-Ehe”yeh- ה״יהא  as a nursling 

 
261 In other words, because He delights in it, He draws it forth into being, and 

since it is the first of all drawings forth, it is the first and beginning of His delight, 
which includes everything that will follow in creation. 

262 Proverbs 8:22 – “ זאמ וילעפמ םדק וכרד תישאר יננק ה״והי ” 
263 That is, these letters are the beginnings of all expression. Moreover, they 

are the beginnings of time and space.  In relation to time they are the beginning of 
the six days (or millennia) of creation and in relation to space they are the beginning 
of the six directions that bring about space, in other words, the three dimensions of 
length, width and depth.  This was explained previously regarding the first word of 
the Torah, Bereishith-In The Beginning- תישארב , which also means “ תיש ארב -He 
created six.”  These are all rooted in the beginnings of expression, which are the first 
six letters of the Aleph-Beith- ו״ה ד״ג ב״א , that equal the name Ehe”yeh- ה״יהא  or ו״הי , 
that is drawn forth into being from the truth of His being, HaShem- ה״והי , blessed is 
He. 
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with Him.”  Now, the addition of the prefix “Waw-6-ו,” informs 
us that it is a continuation and explanation of the previous verse, 
“HaShem- ה״והי  possessed me as the beginning of His way.”  As 
explained, “The beginning of His way” are the six letters ב״א 

ו״ה ד״ג  which equal Ehe”yeh- ה״יהא . The verse therefore utilizes 
the prefix “Waw-ו-and-6” to explain that Ehe”yeh- ה״יהא  is “the 
beginning of His way.”   

That is, the letter Waw-6-ו attests that Ehe”yeh- ה״יהא  
includes the first six letters of the Aleph-Beith up to the letter 
Waw-6-ו.  As mentioned above, these six letters form the name 
Ye”ho- ו״הי , which is “The beginning of His way.”264 For as we 
see, the letters ו״ה ד״ג ב״א  equal Ehe”yeh- ה״יהא  and Ye”ho- ו״הי .  
Know therefore, that the conclusion and seal (Chotem- םתוח ) of 
Ehe”yeh- ה"יהא  is the letter Waw-6-ו, which is a reference to the 
first six letters of the Aleph-Beith, in and of itself.  

This is why the name Ehe”yeh- ה״יהא  has the additional 
prefix Waw-ו in this verse – “Wa’Ehe”yeh- ה״יהא  In other  ”.ו
words, it informs us that the seal of the name Ehe”yeh- ה״יהא  is 
the letter Waw-6-ו.  The letter Waw-ו hints that the name 
Ehe”yeh- ה״יהא  and the first six letters of the Aleph-Beith are 
called “The beginning of His way.”265 

Contemplate this wondrous matter, that Ehe”yeh- ה״יהא  
is the beginning of the ways of HaShem- ה״והי , but that it is 
HaShem- ה״והי  Himself who is actually primary and preexistent, 
as the verse informs us, “HaShem- ה״והי  possessed me as the 

 
264 For, the name ו״הי  is the beginning of His name, HaShem- ה״והי . 
265 In other words, whether from the angle of the letters ו״הי  or whether the 

letters ו״ה ד״ג ב״א , both of which are equal to Ehe”yeh- ה״יהא . 
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beginning of His way.”  This is to say that although Ehe”yeh-
ה״יהא  is the beginning of His way, nonetheless, only HaShem-
ה״והי  is preexistent, intrinsic, and primary.   

Contemplate this deeply and realize that this verse 
teaches that the name HaShem- ה״והי  is preexistent and intrinsic 
and that it is HaShem- ה״והי  alone who brings forth, “the 
beginning of His way.”  In other words, the name Ehe”yeh-

ה״יהא  is drawn forth into being from the Name HaShem- ה״והי , 
which is His preexistent and intrinsic name.   This verse thus 
attests that all created beings come into being from the true 
reality of HaShem’s primary and preexistent Intrinsic Being, 
blessed is He. 

Now that we are aware of the reality that His unique 
name precedes all paths and that the existence of all beings is 
caused by the truth of His Intrinsic Being, it is clear that the 
Name HaShem- ה"והי  indicates His preexistence, whereas the 
name Ehe”yeh- ה"יהא  indicates the existence of all novel 
existences that were newly drawn into being by the novelty of 
the name Ehe”yeh- ה״יהא , which was newly brought forth by 
HaShem in “the beginning of His way.”   

With this knowledge, we may now proceed to 
investigate a very wondrous matter, this being the question 
posed by the master of all prophets, our teacher Moshe, peace 
be upon him.  When HaShem commanded him to go down to 
Egypt and liberate the Jewish people from bondage, he asked 
HaShem,266 “When I come to the children of Israel and I say to 

 
266 Exodus 3:13 
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them, ‘The God of your forefathers sent me to you,’ they will 
ask me, ‘What is His name,’ What should I say to them?”   

Moshe’s intention here was to delve into the mystery of 
the Singular Name HaShem- ה"והי ; the name that indicates His 
preexistence, blessed is He, according to its letters and 
meaning.  This is apparent from his question;  

 
“They will tell me ‘What is His name?’ What…” 

המ ומש המ יל ורמאו  
W’Amroo Li Mah Shmo Mah 

 
This question contains the secret of the unique name of 

HaShem- ה״והי  in the form of its letters, their names and the 
mystery of the name itself.   We will now explain: 

 
Know that if you examine these four words of the verse, 

you will find, “The Secret of the Name” (Sod Shem- ם״ש ד״וס ) in 
the numerical value of the first letter of each word, as follows: 

 
 

ה״ מ ה״ ש ומ״ מ  ל י״
Li Mah Shmo Mah 

 410 = 40-מ 300-ש 40-מ 30-ל
 

 ם״ש ד״וס
Sod Shem-The Secret of the Name 

 410 = 30-ם 300-ש 4-ד 6-ו 60-ס
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 This explains the beginning letters of each of these 
words.  Now examine the final letters and discover the singular 
name HaShem- ה״והי  as follows: 
 

 ה״מ ו״מש ה״מ י״ל
 
 The final letters are the name HaShem- ה״והי , while the 
beginning letters equal “The Secret of the Name” (Sod Shem-

ם״ש ד״וס ).  Therefore, the beginning and final letters make up 
the phrase “The Secret of the Name HaShem- ה״והי ם״ש ד״וס .”  
When the remaining letter מ-Mem of the word “Shmo-שמו-His 
name” is included, it is, “Their Secret is the Name HaShem-
Sodam Shem HaShem- ה״והי ם״ש ם״דוס ,” as follows: 
 

 476 = 5-ה 40-מ 6-ו 40-מ 300-ש 5-ה 40-מ 10-י 30-ל
 

 476 = 5-ה 6-ו 5-ה 10-י 40-ם 300-ש 40-ם 4-ד 6-ו 60-ס
 

 It therefore is evident from the simple meaning of the 
verse itself, as well as from its letters and its numerical value, 
that Moshe, peace be upon him, was asking the Holy One, 
blessed is He, about the secret of His singular and preexistent 
name, Hashem- ה״והי .  Moreover, we find that he asked for an 
explanation of the letters themselves when he said, “Mah-What-
המ ,” because the word “Ma”H- ה״מ ” represents the names of the 

letters of HaShem’s name, as follows: 
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 54= 5-ה 40-מ = ה״מ
 45 = א״ה ו״או א״ה ד״וי

 
-Yod20 = 4-ד 6-ו 10-י = ד״וי 

-Hey6 = 1-א 5-ה = א״ה 
-Waw13 = 6-ו 1-א 6-ו = ו״או 

-Hey6 = 1-א 5-ה = א״ה 
 
 We therefore understand that when Moshe asked, 
“What is His name-Mah Shmo- ומש ה״מ ,” he was also asking for 
an explanation of the letters of HaShem’s name- ה״והי . 
 If you contemplate this question from all angles, you 
will realize that our teacher Moshe, peace be upon him, was 
asking for an explanation of the secret of the singular name of 
the preexistent Being, both in the simple form of the letters of 
HaShem- ה״והי , as well as the individual letters; א״ה ו״או א״ה ד״וי .   

This one question, when he said, “They will tell me 
‘What is His name?’ What…,” includes all these aspects and its 
depth and magnitude will be appreciated if it is deeply 
contemplated. 
 However, when He answered Moshe, the Holy One, 
blessed is He, concealed His singular name, because it is utterly 
impossible for a limited being to grasp its ultimate truth.  
Instead, HaShem answered him with the name Ehe”yeh- ה״יהא , 
because that is the first name which is drawn from the reality of 
His name HaShem- ה״והי .  For as explained, the name Ehe”yeh-

ה״יהא  indicates that the whole world and everything therein is 
newly brought into being from the true reality of His Intrinsic 
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Being, may the mention of His Glorious Name be blessed.  This 
being the case, the name Ehe”yeh- ה״יהא  is within our ability to 
grasp, specifically because it relates to the novelty of creation 
from His Preexistent Being.   

Now, before we begin explaining HaShem’s response of 
“Ehe”yeh Asher Ehe”yeh- ה״יהא רשא ה״יהא ,” we must first 
explain an additional matter.  That is, we must clarify the 
context and reason that the master of all prophets, our teacher 
Moshe, peace be upon him, asked this question of HaShem. 

At that time, when the Jewish people were in exile in 
Egypt, the world was in a state of complete denial of HaShem.  
All the nations of the world believed that the world and the laws 
of nature that ruled it, existed eternally and intrinsically. In 
other words, they believed that time and space were not created, 
but existed intrinsically and eternally.   

Moreover, they believed that the stars, planets, and 
constellations were godly.  That is, they believed that the 
physical stars and planets were the bodies of their gods and that 
the spirit of the star or planet that causes it to move, was the 
godliness invested in it.  One of the results of this belief was 
that different nations worshipped different stars and celestial 
powers.  One nation worshipped the sun, while another 
worshipped the moon and others worshipped other stars and 
constellations in the hosts of the heavens.  They did not believe 
that there was a godly power higher than the stars.  Therefore, 
each nation worshipped a particular star, for they believed that 
each star had dominion over various powers and that it was 
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within the power of that star to bestow its power and influence 
upon the earth.   

In addition, they believed that the stars would send 
certain individuals to be their prophets and emissaries, to 
command the particular nations to offer sacrifices to them, and 
that they would be rewarded for serving them.  They also 
believed that the powers of the stars would radiate upon a 
specific tree or a specific place and that the star could 
communicate with its prophet, from that tree or place.  

These were some of their delusions and misconceptions.  
These misconceptions were the beginnings of idolatry and the 
worship of the Asherah tree, as the Torah states,267 “Upon the 
high mountains and upon the hills and under every leafy tree.”  
These were also the fundamental beliefs of the Egyptian 
sorcerers and other practitioners of sorcery and witchcraft. 

Now, this utter denial of HaShem and the worship of 
false gods during the era of the Egyptian exile, had actually 
started much earlier, during the time of Enosh.268  At that time, 
people did, in fact, believe in God the Creator of everything, 
and acknowledged that all the hosts of heaven were merely His 
servants.  However, they erred by deciding to honor Him 
through honoring and serving His servants.  They foolishly 
believed that by honoring them they were honoring Him.  We 
therefore find that regarding the generation of Enosh, the Torah 

 
267 Deuteronomy 12:2  
268 Mishneh Torah, Avodat Kochavim 1:1-2 
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states,269 “Then they began to profane the name of HaShem-
ה״והי .”   

They did this in the generation of Enosh and in the 
generations that immediately followed, that is, serving HaShem 
through the supernal powers and offering sacrifices to honor 
His servants, for the sake of His glory.  However, over time, as 
the generations continued, they eventually completely forgot 
about HaShem the Creator, and all that remained of their faith 
was the worship of the stars and heavenly powers.  This was the 
spiritual condition of the world during the exile in Egypt.  

Additionally, throughout the course of the many years 
that the children of Israel were in exile in Egypt, they too forgot 
the Name of HaShem- ה״והי  and the teachings of the Godly 
wisdom that were passed down from our forefathers, and they 
assimilated and became like the other nations.  The exception 
was the tribe of Levi who never succumbed to the prevalent 
idolatry.  It is for this reason that the tribe of Levi merited 
inheriting the crown of priesthood, because their service of 
HaShem was constant and they were faithful in their belief of 
HaShem- ה״והי , blessed is He. 
 Now, the exile in Egypt weighed heavily upon the 
Jewish people for they did not see any open wonders or 
miracles.  Moreover, all the gentiles who surrounded them held 
onto the belief in the stars and constellations and the other hosts 
of heaven, and thus did not recognize the Preexistent Intrinsic 
God.  Therefore, when the Holy One, blessed is He, revealed 

 
269 Genesis 4:26 (and Rashi there) – “ ה״והי ם שב ארקל לחוה זא ” 
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Himself to our teacher Moshe, peace be upon him, and told him 
to go speak to Pharaoh, Moshe responded the way he did.  That 
is, he said to HaShem, “Master of the universe; Your Great 
Name is concealed and hidden from all the nations. They do not 
believe in You and deny Your existence.  Plus, there are no open 
wonders and miracles to demonstrate your absolute dominion.  
How then shall I go and tell them that there is a primary, 
preexistent, intrinsic, singular Being who sent me?  They will 
not believe me or listen to my voice, for they will say ‘HaShem 
has not appeared to you.’270  None of the nations have any faith 
in You.  On the contrary, they deny Your very existence.  
Instead, they believe in the stars and constellations.” 
 This is further demonstrated by Pharaoh’s response to 
Moshe,271 “Who is HaShem- ה״והי  that I should listen to His 
voice?  I do not know HaShem- ה״והי .”  In other words, 
Pharaoh’s response was to completely deny the existence of the 
Singular Preexistent Intrinsic Being, HaShem- ה״והי , saying that, 
“There is no Singular Intrinsic Being who rules over the whole 
universe and who rules over me.  He does not exist!  I do not 
know of HaShem- ה״והי .  I do not believe in the existence of this 
Singular Being of whom you speak.” 
 Therefore, because Moshe, peace be upon him, was 
justly concerned that this would be the kind of reaction he 
would receive, he felt it necessary to ask the Holy One, blessed 
is He, saying, “If You want me to go as your emissary, I must 
know the depth of the name that indicates Your truth, Your 

 
270 Exodus 4:1 – “ ה״והי ךילא הארנ אל ורמאי יכ ילקב ועמשי אלו יל ונימאי אל ןהו ” 
271 Exodus 5:2 – “ ה״והי תא יתעדי  ” אל ...ולקב עמשא רשא ה״והי ימ הערפ רמאיו
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Intrinsic Being and Your omnipresence.  Then I will be able to 
attest to Your truth and inform them that there is a Singular 
Preexistent Intrinsic Being, HaShem- ה״והי , who sent me, that 
there is no other aside for Him and that His name attests to His 
truth.  They then will understand and acknowledge that I am 
Your emissary and will be able to believe me.”  

The above explains the reason for Moshe’s question,272 
“They will tell me ‘What is His name?’ What shall I say to 
them?”  In other words, what he meant was, “If they ask me, 
‘How can you prove that He revealed Himself to you and that 
He is the Intrinsic Being who rules over all?  What is His name 
that indicates and attests to this truth that only He is the absolute 
Intrinsic Being?’ What should I say to them?” This is why 
Moshe asked HaShem to inform him of the true depth of His 
name HaShem- ה״והי  and to demonstrate that all other beings, 
other than Him, are novel, dependent creations. 

Now, HaShem responded to Moshe’s question with the 
name Ehe”yeh- ה״יהא , and completely concealed the name of 
His Intrinsic Being, blessed is He.  This is because there is no 
being aside for HaShem Himself who has the capacity to grasp 
the ultimate truth of His Being, as He truly is.  Nevertheless, He 
used the name that is drawn from the true reality of His Being, 
blessed is He, as it states,273 “And Elo”him- ם״יהלא  said to 
Moshe, ‘I will be that I will be-Ehe”yeh Asher Ehe”yeh-  ה״יהא

ה״יהא רשא .’”274  In other words, He responded to Moshe as 
 

272 Exodus 3:13 – “ םה לא רמא המ ומש המ יל ורמאו ” 
273 Ibid 3:14 – “ םכילא ינחלש ה״יהא ...ה״יהא רשא ה״יהא השמ לא ם״יהלא רמאיו ” 
274 The meaning of this, as well as the double language, will be explained 

shortly. With regards to our current explanation, the point is clear that HaShem did 
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follows, “It is impossible for you to truly grasp the name 
HaShem- ה״והי .  However, you are able to grasp the name 
Ehe”yeh- ה״יהא .  Moreover, although the name Ehe”yeh- ה״יהא  is 
not as perfect as the name HaShem- ה״והי , nevertheless, it too 
indicates My Intrinsic Being, albeit not on the same level of 
perfection as my singular name HaShem- ה״והי .” 

Now, the fact that He first said, “I will be-Ehe”yeh-
ה״יהא ” and then explains, “That I will be-Asher Ehe”yeh-  רשא
ה״יהא ,” is like saying, “I am found in the name Ehe”yeh- ה"יהא , 

that from the truth of My Being everything in existence exists.” 
Therefore, He said, “That I will be-Asher Ehe”yeh- ה"יהא רשא , 
which is like saying, “I am the Being that through My Being 
everything that exist has existence.”   

The term “Asher- רשא -that” is placed between the first 
“Ehe”yeh- ה״יהא ” and the second “Ehe”yeh- ה״יהא .”  If you 
contemplate this, you will understand that the name Ehe”yeh-

ה״יהא  attests to the fact that all beings only exist because they 
are brought forth from the true reality of His Intrinsic Existence.  
Thus, the name Ehe”yeh- ה״יהא  is inclusive and indicates both 
His Intrinsic Existence, as well as the existence of all other 
beings.  It is for this reason that this double language is used, “I 
will be that I will be-Ehe”yeh Asher Ehe”yeh- ה״יהא רשא ה״יהא .”  
HaShem is informing Moshe that, “I am the Intrinsic Being and 
it is from My existence that all other beings derive their 
existence.”  This is what is indicated by the name Ehe”yeh-

ה״יהא .   

 
not respond with His intrinsic name HaShem- ה״והי  but responded with the name 
Ehe”yeh- ה״יהא . 
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Contemplate and consider this well, so that you fully 
and properly understand it.  One who properly contemplates 
and comprehends this matter will be free of confusion and attain 
true faith that will firmly be established in him, to the exclusion 
of all false beliefs, for this alone is the true faith. 

To further clarify, Moshe asked about the name 
HaShem- ה״והי  in order to understand the true reality of His 
Intrinsic Being, blessed is He.  However, HaShem concealed 
His singular name from Him and instead used the name that is 
drawn forth from His Essential Name, which is the name 
Ehe”yeh- ה״יהא .  This name, Ehe”yeh- ה״יהא  indicates that all 
beings are drawn forth into existence from the true reality of 
His Intrinsic Existence.  This name therefore includes Him, 
blessed is He, and also includes all non-intrinsic, dependent 
beings. It thus relates to novel beings as well, such as time, 
space and everything therein.   

This accords with our previous explanations of the name 
Ehe”yeh- ה״יהא , which is the same as the name Yeh”o- ו״הי .  In 
other words, it is drawn forth from the name HaShem- ה״והי  and 
is the closest name to it.  HaShem concealed His name HaShem-

ה״והי  because it identifies His Preexistent Intrinsic Being and is 
perfect as He is perfect.  This being so, only HaShem Himself 
can grasp His perfect name HaShem- ה״והי , for it cannot be fully 
grasped by any imperfect, non-intrinsic, limited being.   

On the other hand, even though the truncated name 
Ye”ho- ו״הי  is incomplete and imperfect, it nevertheless 
indicates the initial drawing forth of novel creation from His 
Preexistent Intrinsic Being, blessed is He.  For, as explained 
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above, the name Ye”ho- ו״הי  is the same as the letters ו״ה ד״ג ב״א , 
which are the beginnings of all expression and creation of novel 
beings.   

It is for these reasons that HaShem answered Moshe 
with the repetitive language “I will be that I will be-Ehe”yeh 
Asher Ehe”yeh- ה״יהא רשא ה״יהא .”  At first glance, it would seem 
to be enough just to mention the name Ehe”yeh- ה״יהא  without 
the repetition.  However, because the name Ehe”yeh- ה״יהא  
indicates that all other beings are brought into being from the 
reality of His Intrinsic Being, HaShem repeated it.  In other 
words, the repetition demonstrates and teaches that the name 
Ehe”yeh- ה״יהא  includes His Intrinsic Being, as well as all other 
beings that were brought forth from His Intrinsic Being, blessed 
is He.  He therefore said, “I will be that I will be-Ehe”yeh Asher 
Ehe”yeh- ה״יהא רשא ה״יהא ,” which is the same as saying, “I am 
the Intrinsic True Being and it is from the reality of My Being 
that all other beings have being.”   

As explained, this also is the reason that the inclusive, 
connecting term “that-Asher- רשא ,” was used; specifically, to 
include all of creation.  Similarly, it is for this reason that the 
verse concludes, “Ehe”yeh- ה״יהא  sent me to you.”  In other 
words, wherever you find the name Ehe”yeh- ה״יהא , know that 
it includes the existence of all other non-intrinsic beings that 
come into being from the reality of His Intrinsic Being.” 

With the above in mind, the explanations of the name 
Ehe”yeh- ה״יהא  should be clearly understood.  That is, HaShem 
is concealed in the name HaShem- ה״והי  and revealed with the 
name Ehe”yeh- ה״יהא .  This is as we explained before that His 
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name HaShem- ה״והי  is His first and primary name, whereas the 
name Ehe”yeh- ה״יהא , though close to it, is only a truncated 
derivative, as in ו״הי ה״והי .  However, what must be understood 
is that the name Ehe”yeh- ה״יהא  includes both His Preexistent 
Intrinsic Being, blessed is He, as well as the fact that all other 
novel beings are not separate from Him, but are totally 
dependent upon His Intrinsic Being for their existence. 

Because of this, we find that in Scripture, the word 
“Ehe”yeh- ה״יהא ” is used both in the past tense and in the future 
tense.  For example, it is used in the past tense in the verse,275 
“I was (Ehe”yeh- ה״יהא ) judged to endure hell before my death.”  
It is also used in the future tense as in the verse,276 “For I will 
be (Ehe”yeh- ה״יהא ) with you, and this shall be as a sign that I 
sent you.”  We therefore see that the name Ehe”yeh- ה״יהא  
includes both that which precedes it, as well as that which 
follows it.  In other words, it includes the concealed Preexistent 
Intrinsic Being and likewise, includes all subsequent novel 
beings that come into being from the reality of His Being.  It is 
for this reason that the response to Moshe was repetitious, “I 
will be that I will be-Ehe”yeh Asher Ehe”yeh- ה״יהא רשא ה״יהא .”  
That is, the name Ehe”yeh- ה״יהא  includes both His Preexistent 
Intrinsic Being and novel non-intrinsic beings. 

Now, based on everything that we have awakened to, 
contemplate this truth, that the name Ehe”yeh- ה״יהא  is derived 
from HaShem- ה״והי , the name of His Intrinsic Being.  That is, 
the name Ehe”yeh- ה״יהא  is brought forth into being from the 

 
275 Job 17:6 – “ היהא םינפל  תפתו  ” 
276 Exodus 3:12 – “ ךיתחלש יכנא יכ תואה ךל הזו ךמע היהא יכ ” 
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truth of His Preexistent Intrinsic Name of Being, HaShem- ה״והי , 
just as all novel beings are brought forth from the truth of His 
Preexistent Intrinsic Being, blessed is He.  With all that has 
been explained to this point, the wondrously deep matters 
indicated by the name Ehe”yeh- ה״יהא  should be clearly 
understood. 

Now, after all these explanations, I must make you 
aware that I have seen a number of commentators, who shall 
remain nameless, who misunderstood and took the words of our 
sages277 out of context, thus blundering dreadfully in this 
matter.  They were not discerning in their understanding and 
apparently thought there is no difference between Preexistent 
Being and novel being.   

These commentators should have feared to “approach 
the darkness”278 and pronounce such verdicts on how these 
verses and matters are to be understood.  About the question of 
our teacher Moshe, peace be upon him,279 “They will tell me 
‘What is His name?’” they explained that the Holy One, blessed 
is He, responded to Moshe as follows: “Perhaps it will arise in 
your mind that I have a fixed name.  This is not the case.  Rather, 
all my names are derived according to my actions.” This is how 
they interpreted the words, “I will be that I will be-Ehe”yeh 
Asher Ehe”yeh- ה״יהא רשא ה״יהא .” 

 Their words are extremely problematic and 
unacceptable, to say the least, for they lump together and equate 

 
277 Midrash Rabbah, Shemot: Parasha 3 
278 Exodus 20:17 
279 Exodus 3:13 
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His Singular Preexistent Name together with all His other novel 
titles.  They therefore thought that all His names, including 
HaShem- ה"והי , are novel and are only derived according to His 
actions, thus making no distinction or separation between the 
holy and the mundane.  

If their words were justified, why then did HaShem 
answer Moshe with the name Ehe”yeh- ה״יהא ?  The name 
Ehe”yeh- ה״יהא  is not indicative of any action whatsoever, but is 
solely a terminology of “being-Hawayah- ה"יוה .”  This name is 
not derived according to any action.  Moreover, the name 
HaShem- ה״והי  certainly is not indicative of any action 
whatsoever, but solely indicates His Preexistent Intrinsic Being.  
If so, how can these commentators resolve the fact that these 
two names do not indicate action at all, but only “Being-
Hawayah- ה״יוה ?”  What actions could they possibly ascribe to 
these names? Yet, in their minds, they equate and place the 
Singular, Preexistent, Intrinsic and Essential Name of the Holy 
One, blessed is He, in the same category as tangible action.   

I find no room in my mind to judge these commentators 
favorably and exonerate them.  Even if I were to judge them 
favorably, I would not be able to extract them from their 
destruction, for at the very least, their words destroy the very 
foundations of faith and the truth of His Singularity.  Yet, these 
commentators, “Put the man and the snake in the same 
basket,”280 since their intention was to destroy.  Even if their 
intention was not to destroy, they nevertheless trampled the 

 
280 Talmud Bavli, Ketubot 77a; This is a Talmudic expression, used to describe 

a destructive conjoining of two things. 
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truth due to their abject ignorance and abhorrent impudence.  
Therefore, “One must distance oneself from even an innocuous 
bull a distance of fifty cubits… because the Satan dances 
between his horns.”281  It is beyond me to understand how these 
commentators, who have no eyes with which to see, deign to 
dispute and distort the Divine intention and the words of the 
Living God, and dare to turn the holy into the mundane.  It is 
certain that their path is not properly instructed or disciplined. 

Let us therefore return to the discussion at hand and 
continue to explain these matters properly.  Know that the name 
Ehe”yeh- ה״יהא  is a name that indicates the truth of His intrinsic 
being, blessed is He.  Nevertheless, it does not do so to the same 
extent as His singular name HaShem- ה״והי .  For the name 
HaShem- ה״והי  indicates His Preexistent Intrinsic Singular 
Being as He is, one and alone, and it is not shared with any other 
being whatsoever.  Rather, it is unique and exclusive to His 
Singular Preexistent Intrinsic Being alone.  In contrast, the 
name Ehe”yeh- ה״יהא  which is the name Ye”ho- ו״הי , indicates 
both the truth of His Being, as well as the existence of all non-
intrinsic novel beings that are brought forth into existence from 
the true reality of His Being.  Therefore, the name Ehe”yeh-

ה״יהא  is not exclusive to Him, blessed is He, as it indicates both 
His being, as well as the being of all other beings.  Therefore, 
these two names are not equal. 

 
281 Talmud Bavli, Brachot 33a. In other words, even a bull that is generally 

passive, is dangerous and should be avoided. The same principle applies here, 
(namely, that one should altogether avoid texts that display the author’s ignorance of 
this critical matter). 
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Now, I saw that the great sage, Rambam, the author of 
Guide to the Perplexed, of righteous memory, explains these 
words “Ehe”yeh Asher Ehe”yeh- ה״יהא רשא ה״יהא ,” as “The 
Existent Being that is the Existent Being.”282  He clarifies this 
to mean, “The Existent Being whose existence is absolute and 
intrinsic.”  His words are indeed wonderful and delightful, for 
he clearly states that the name Ehe”yeh- ה״יהא  is derived from 
the truth of HaShem’s Intrinsic Being, and is solely a 
terminology of “being-Hawayah- ה"יוה ,” which does not require 
and is not associated with any action whatsoever.   

However, the way he presents this can lead to confusion 
because it could seem from his words, “The Existent Being that 
is the Existent Being,” that the name Ehe”yeh- ה״יהא  is an 
essential name that does not relate to anything but Him alone, 
blessed is He, and does not include or refer to novel creations.  
In other words, it may be misunderstood that the name 
Ehe”yeh- ה״יהא  is exclusive and unique to Him alone and refers 
solely to His Essential Intrinsic Being.   

One might therefore come to err and think that there is 
no difference between the name HaShem- ה״והי , which is the 
only name that indicates His Singular Preexistent Intrinsic 
Being, and the name Ehe”yeh- ה״יהא , which indicates that all 
other beings are brought forth into existence from the true 
reality of His Intrinsic Being.  Someone who misunderstands 
his words might come to err and place these two names, 

 
282 Moreh HaNevuchim 1:63 
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HaShem- ה״והי  and Ehe”yeh- ה״יהא , in the same category.  This 
kind of misunderstanding can lead to much folly and confusion.   

If this were the case, that the two names are equal, then 
why is it that the name Ehe”yeh- ה״יהא  may be pronounced as 
written, whereas the name HaShem- ה״והי  may not be 
pronounced as written?  Moreover, the name HaShem- ה״והי  
only indicates His simple “Being-Hawayah- ה"יוה ,” and as said 
above, no matter what order the four letters of the ineffable 
name of HaShem- ה״והי  are arranged into, they always refer to 
His Being, blessed is He and blessed is His name.  However, 
this clearly is not the case with the name Ehe”yeh- ה״יהא .  On 
the contrary, if its letters are ordered differently the meaning 
does not remain the same. 

Therefore, I am compelled to inform you that his 
presentation requires clarification.  That is, his explanation of 
the name Ehe”yeh- ה״יהא  as a term of “Being” is indeed true.  
However, it is clear that Ehe”yeh- ה״יהא  is not an essential name 
that relates solely to His Intrinsic Being.  Rather, Ehe”yeh- ה״יהא  
indicates that all other beings are brought forth into existence 
from the true reality of His Intrinsic Being, and thus is inclusive 
of creation as well.  It is therefore not exclusive and unique to 
Him alone.  In contrast, His ineffable name HaShem- ה״והי  is the 
one and only name that relates to His Preexistent Intrinsic Being 
alone, as Rambam himself states at the conclusion of that 
chapter.283  Therefore, we agree with him, with the caveat that 
his words require this clarification.   

 
283 It is also clearly and equivocally articulated by Rambam in Ch. 61 (Moreh 

Nevuchim 1:61). 
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We shall leave it at this and reiterate that the name 
HaShem- ה״והי  is His exclusive singular name that indicates the 
true reality of His Preexistent Intrinsic Being, as we have 
explained.  In contrast, the name Ehe”yeh- ה״יהא  indicates that 
all novel existence is drawn forth from the power of His Being, 
blessed is He.  This is the correct explanation of Ehe”yeh- ה״יהא ; 
that everything that is drawn forth into being comes from the 
true reality of His Intrinsic Being, blessed is He.   

We therefore find that the name HaShem- ה״והי  is first 
and primary, whereas the name Ehe”yeh- ה״יהא  is close to it, but 
secondary to it, as we explained in regard to the names ה״והי  and 

ו״הי . It should therefore be quite clear that ו״הי  does not precede 
the name HaShem- ה״והי . 

From all the above angles of explanations it should be 
quite clear at this point that His Name HaShem- ה״והי  is unique 
and exclusive to Him alone.  This informs us that the true reality 
of His Intrinsic Being is not knowable to any other being aside 
for Himself.  This is what the Rambam, may his memory bring 
blessing, meant in regard to his explanation of “Ehe”yeh Asher 
Ehe”yeh- ה״יהא רשא ה״יהא ,” as, “The Existent Being that is the 
Existent Being.”  In other words, it indicates that He is the only 
being who knows His Being, and there is no being outside of 
Him who knows His Being.   

However, it would have been better had he clarified that, 
actually, this refers to the name HaShem- ה״והי , for in truth, the 
explanation he presents applies better to the name HaShem-

ה״והי .  Therefore, take care to properly understand his words, 
for it would be incorrect to apply this explanation to the name 
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Ehe”yeh- ה״יהא , since this name is not exclusive to Him alone, 
blessed is He and blessed is His Name.  Let us therefore 
continue and explain some of the other matters that are 
indicated by His name Ehe”yeh- ה״יהא . 

At this point you should know that the name Ehe”yeh-
ה״יהא  relates to the novelty of the world and indicates that the 

world is brought forth from the true reality of His Preexistent 
Being, blessed is He.  It is for this reason that this name is found 
at the beginning of the Aleph-Beith, in the letters ו״ה ד״ג ב״א .  As 
we explained, these letters are the beginning of novel 
expression and creation and equal the three letters ו״הי .  Now, 
what you should note is that these three letters, ו״הי , which 
indicate the creation of all novel beings, also attest to the true 
reality of His Being, blessed is He.   In other words, these three 
letters also indicate that HaShem- ה"והי  alone is the Singular 
Preexistent Intrinsic Being, and that all other beings are non-
intrinsic, novel, limited beings.  All this is attested to by the 
name ו״הי , as follows:   

The letters of the name ו״הי , when named, expand to ד״וי 
ו״או א״ה  (Yod Hey Waw).  The numerical value of this expansion 

is the sign “dew-Tal- ל״ט -39” which equals “HaShem is One-
HaShem Echad- דחא ה״והי ,” as follows: 
 

 39 = 13=ו״או 6=א״ה 20=ד״וי
 39 = 13=ד״חא 26=ה״והי

 
We therefore find that the totality of creation and all the 

beings therein, attest to the truth of “HaShem is One-HaShem 
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Echad- דחא ה״והי ,” from the very core of their beings, with the 
name ו״הי  with which they were brought into being.  Thus, the 
entire world and all novel beings therein, testify to His absolute 
singularity and the singularity of His Name HaShem- ה״והי .  For 
as you can see, the name ו״הי , which comes forth from His name 
HaShem- ה״והי , attests to the reality that, “HaShem is One-
HaShem Echad- דחא ה״והי !” 

Now, consider and contemplate the fact that the name 
ו״הי  is the signet of the six directions of space.  The words of 

Sefer Yetzirah (The Book of Formation), on this subject are a 
delight to any intelligent person.  It states there284 that the name 

ו״הי  is the seal of the Act of Creation (Ma’aseh Bereishith).  This 
is a great pillar that supports what was said above, that all novel 
beings are brought forth into being by His name ו״הי .  This itself 
explains what Sefer Yetzirah states later, that all space and 
everything therein is sealed with the name ו״הי .   

 
That is, the six possible permutations of the name ו״הי  

corresponds to the six directions of space, as follows:285   
 

ו״הי  – up 
ה״וי  – down 
ו״יה  – east (forward) 

 
284 Sefer Yetzirah 1:13-14 
285 There are various different versions and opinions as to which permutation 

corresponds to which direction, and there are also different versions of the 
manuscript of Ginat Egoz as to this.  Nevertheless, it is clear from Sefer Yetzirah that 
the six possible permutations of the name ו״הי  correspond to the six directions of up, 
down, east, west, north and south.  We have presented the specifics of this in 
accordance with the most generally accepted versions of Sefer Yetzirah.   
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י״וה  – west (back) 
ה״יו  – south (right) 
י״הו  – north (left) 

 
In other words, the name ו״הי  attests, in every possible 

way, that all of creation is brought forth into being from the 
reality of His Intrinsic Being, blessed is He.  This should be 
clear to any intelligent person; that the seal of all of creation is 
“HaShem is One-HaShem Echad- דחא ה״והי .”286  Moreover, the 
seal itself, ו״הי , is the name that is clearly drawn from His 
intrinsic name HaShem- ה״והי .   

Contemplate that the name of His Intrinsic Being, 
HaShem- ה״והי , is exclusively unique to Him alone from all these 
wondrous angles and that it alone attests to His absolute 
singularity.  For His name HaShem- ה״והי  indicates the truth of 
His singularity even before the creation and existence of 
anything aside for Him, and this name, in and of itself was 
sufficient for Him.  Moreover, as explained before, the name 
HaShem- ה"והי  is not a description, adjective or title, nor is it a 
verb that relates to His actions, as do all His other novel names 
and titles.  Rather, it is solely the name of His Preexistent 
Intrinsic Being, as He is, in and of Himself, one and alone. 

Now, when He brought forth the novelty of the act of 
creation, the name ו״הי  was newly drawn forth from the true 
name of His Intrinsic Being, the name HaShem- ה״והי .  However, 

 
286 In other words, as explained above, when the letters of "ו הי  are spelled out, 

Yod-Hey-Waw- ו״או א״ה ד״וי  they equal HaShem is One-HaShem Echad- ד״חא ה״והי  = 
39. 
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the creation of the world neither added nor subtracted anything 
from Him, for He did not create the world out of any need or 
lacking in Himself.  We learn this too from the words “I will be 
that I will be-Ehe”yeh Asher Ehe”yeh- ה״יהא רשא ה״יהא .”  In 
other words, His Intrinsic Being remains absolutely the same 
and unaffected by the existence of the dependent beings He 
brings forth.  Likewise, His Intrinsic Being remains unchanged 
by the absence of their existence. 

This matter is further strengthened by the verses, 
“HaShem is King-HaShem Melech- ךלמ ה״והי ,”287 “HaShem was 
King-HaShem Malach- ךלמ ה״והי ,”288 “HaShem will be King-
HaShem Yimloch-ך למי ה״והי .”289  In other words, when He was 
alone before the world He was HaShem- ה״והי , when He brings 
forth the world He is HaShem- ה״והי , and after the world will 
cease to be He will be HaShem- ה״והי .   

This is to say that the true reality of His Singular 
Preexistent Intrinsic Being remains unchanged and unaffected 
by the existence or lack of existence of the world.  His name 
itself indicates His oneness and singularity and that He is the 
same before the creation the world, during the existence of the 
world and after the cessation of the world.  It indicates His 
absolute perfection and that He did not create the world out of 
any need or lacking whatsoever.  Moreover, the world adds 
nothing at all to His Intrinsic Being.  It neither completes nor 
perfects Him, since He is, was, and will be ultimate perfection.   

 
287 Psalms 10:16 
288 Psalms 93:1 
289 Exodus 15:18 
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Therefore, the totality of creation and everything therein 
is not necessary for Him.  Likewise, it added nothing to His 
singular name, for He was King and reigned before the 
existence of the world and the novel beings therein.  Nor is He 
diminished in any way during their limited existence.  

Now, do not be perplexed by the fact that the verse states 
that,290 “HaShem- ה״והי  was king” prior to the creation of the 
world.  You might ask, “What exactly was He king over if only 
He existed?”  Know, therefore, that it is not the existence of 
beings over which to rule that makes Him king.  Rather, He is 
king because of the truth of His Being.  In other words, He is 
not king because he was crowned thus by the creations.  Rather, 
it is because He is king that He decided to create them and reign 
over them.  Thus, He is not called king because of the existence 
of His creations, but rather, because of the truth of His Being.  
This is a very deep matter, but can be understood by every 
intelligent person.   

Now, I must awaken you to a very great and important 
principle that arises from HaShem’s response to Moshe, in that 
He revealed the name Ehe”yeh- ה״יהא  and concealed the name 
HaShem- ה״והי , which is His primary, singular name.  Know that 
had He, in fact, conveyed the mystery of His singular 
preexistent name, blessed is He, He would have had to 
pronounce it explicitly.  In other words, since Moshe asked 
about the truth of the name HaShem- ה״והי , the response would 
have required that it be fully expressed and that the truth of His 

 
290 Psalms 93:1 
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Preexistent Intrinsic Being would be fully explained according 
to the true intention and true faith, with the utmost clarity to its 
ultimate depth.   

However, as already explained, this is utterly impossible 
for a novel, limited creature to grasp, contain or withstand.  That 
is, if HaShem had conveyed the ultimate truth of His proper 
name to Moshe and utilized the name HaShem- ה״והי  to do so, 
He would then have had to reveal the ultimate truth of His Being 
to Moshe, as He is, one and alone. 

However, because the mystery of His Intrinsic Being is 
completely hidden within His Essential Being and His Being is 
concealed in His Name, He did not respond by mentioning or 
using the name that indicates the true reality of His Essential 
Being.  Instead, He used the name that is drawn forth from the 
truth of His Being, for it is specifically through this name that 
created beings can grasp Him.  He therefore responded with the 
name Ehe”yeh- ה״יהא , because it is derived from the name of His 
Intrinsic Being and indicates both the truth of His Intrinsic 
Being, as well as the novelty of all created beings that are drawn 
into being from the reality of His Preexistent Being.   

Thus, it is as if He said to Moshe: “The mystery of the 
true reality of my Singular Intrinsic Being and unity is 
concealed from everyone except Me, and just as this is so, 
likewise HaShem- ה״והי , the name that indicates My True Being, 
is also concealed from you.” 

From this fact, that The Holy One, blessed is He, 
concealed the mention of His singular name and instead 
expressed the derived name Ehe”yeh- ה"יהא , which clarifies the 
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matter, we see that He concealed that which is fitting to remain 
concealed and revealed that which is fitting to be revealed.  For 
had He explicitly told Moshe the name HaShem- ה״והי  and 
conveyed and expressed the truth of it to him, He would have 
had to inform Moshe of its true vowels and pronunciation.   

However, this is not within the capacity of a novel 
limited being to receive.  He therefore concealed His primary 
preexistent name and instead used the name Ehe”yeh- ה״יהא , 
which is drawn from it.  For this name is immediately 
juxtaposed to His essential name and conveys the truth that all 
novel beings are drawn into existence from the truth of His 
Preexistent Intrinsic Being. 

All the above, explains from several angles why 
HaShem responded to Moshe with the words, “Ehe”yeh Asher 
Ehe”yeh- ה״יהא רשא ה״יהא .”  That is, since Moshe asked about 
the true reality of His Being, which is utterly concealed, 
HaShem instead drew out an explanation of His name that 
Moshe was capable of grasping.   

Now, throughout the rest of Torah there is indeed 
mention of HaShem’s name, such as291 “I am HaShem- ה״והי  
your God.”  However, these other places where HaShem’s name 
is mentioned do not come as a response to a question into His 
essential Being.  Thus, they are different than Moshe’s question 
here and therefore differ from the response given here, which 
makes use of the name Ehe”yeh- ה״יהא .   

 
291 Exodus 20:2 
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With all the above, the name Ehe”yeh- ה״יהא  has thus 
been contemplated with deep and astounding explanations.  
Namely, that in regard to the true reality of His Intrinsic Being 
which is attested to by His singular name HaShem- ה"והי , it is 
understood that just as He is absolutely one and concealed, so 
is His singular name absolutely one and concealed.  In contrast, 
the name Ehe”yeh- ה״יהא  indicates that all novel beings are 
drawn forth into existence from the true reality of His Singular 
Intrinsic Being, blessed is He.  It is for this reason that the signet 
of creation is the name ו״הי  as previously explained.  For it is 
this name ו״הי  which is the foundation of all foundations, the 
inner form of all signets and the source of all novel beings.   

This is to say that it is the first and all-inclusive drawing 
forth from His name HaShem- ה"והי  and thus includes all novel 
beings that are drawn forth from the reality of His Intrinsic 
Being, blessed is He.  Therefore, the name Ehe”yeh- ה"יהא  or 
Ye”ho- ו"הי  demonstrates and attests to the fact that all non-
intrinsic beings, regardless of type, form, or species, are utterly 
dependent upon and sustained by His Being for their very 
existence.  It is for this reason that we find this name at the very 
beginning of all expression, in the initial six letters of the Aleph-
Beith.  That is, the letters ׳ו ׳ה ׳ד ׳ג ׳ב ׳א  equal ו״הי , as previously 
explained.   

Always remember this great and important principle, for 
it is the gateway through which you may enter many inner 
chambers and through which you may enter into the innermost 
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Holy Sanctum.  For what has been explained here is the matter 
of the,292 “The everlasting knot (Kesher shel Kayama).” 

Awaken now to the fact that the numerical value of 
Ehe”yeh- ה״יהא  is twenty-one, whereas there are twenty-two 
foundational letters in the Aleph-Beith.  Thus, the numerical 
value of the name Ehe”yeh- ה״יהא  is one letter short of the 
totality of the letters.  We find the same matter regarding the 
name HaShem- ה״והי , the numerical value of which is twenty-
six.  Now, if we add the twenty-two letters of the Aleph-Beith 
to the five final letters that conclude words,293 they total twenty-
seven letters.  Thus, the name HaShem- ה״והי , which has the 
numerical value of twenty-six is one letter short of the totality 
of the letters.  To understand this matter, contemplate the 
verse,294 “He is in One and who can contradict Him; His soul 
desires and He does.”   

Additionally, contemplate the verse,295 “Wa’Ehe”yeh 
Etzlo Amon – I was as a nursling with Him,” which may also be 
read “And Ehe”yeh- ה״יהא  was as a nursling with Him,” as 

 
292 Talmud Bavli, Shabbat 113a. This is a halachic principle in regard to knots 

that may or may not be tied on Shabbat.  Here it refers to the “lasting knot” (Kesher 
Shel Kayma- אמייק לש רשק ) of the active and constant realization of the most basic 
graspable axiom and truth.  That is, wherever there is existence, it is being brought 
forth into being at every moment by the Singular Intrinsic Being, HaShem, blessed 
is He, and is thus bound to Him.  This is because the term “kesher shel kayma” (  רשק

אמייק לש ) may also be translated as “The bond of that which is,” or “The bond of that 
which exists.”  In contrast, a denial of this basic, self-evident truth is the very 
opposite of the everlasting bond of truth, and is false (sheker- רקש ), from which a 
person must distance himself to the utmost degree, as stated (Exodus 23:7) “Distance 
yourself from a false matter-mi’dvar sheker tirchak- קחרת רקש רבדמ .” 

293 The five letters כ״פצנמ  have separate distinct letters ך״ףץןם , that are final 
letters used at the conclusions of words.  These are known as the doubled final letters. 

294 Job 23:13 – “ שעיו התוא ושפנו ונבישי ימו דחאב אוהו ” 
295 Proverbs 8:30 – “ ןומא ולצא ה״יהאו ” 
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explained before.  The word “Wa’Ehe”yeh- ה״יהא  ,here ”ו
includes the prefix Waw-ו.  Thus, the numerical value is twenty-
seven, which refers to all of the letters of the Aleph-Beith.  
These twenty-seven letters are the letters of the holy Torah and 
are “the nursling-Amon- ןומא ” and the “the nursemaid-Omen-

ןמוא ” that carries the nursling, upon which all of creation is 
founded.   

Consider and remember this matter together with what 
you have learned above, and you will understand that the 
twenty-seven letters of the Aleph-Beith are296 “The beginning 
of His way.”  In addition, the beginning of the twenty-seven 
letters are the letters ו״ה ד״ג ב״א  which equal Ehe”yeh- ה״יהא  and 

ו"הי , as previously explained.  Thus, all twenty-seven letters of 
the Aleph-Beith are hinted at and included in the word 
“Wa’Ehe”yeh- ה״יהאו -27” of this verse.  

Let us now explain the third name of “Being,” which is 
the name Ya”h- ה״י , with the help of HaShem. 

 
  

 
296 Ibid 8:22 
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The third name which is drawn forth after 
ה״והי  and ו״הי  is the name Ya”h- ה״י . 

 
 We have already awakened to the fact that throughout 
our Holy Torah there are three manners in which the special 
name HaShem is used.   The first is the singular name of 
HaShem- ה״והי  Himself.  This name is the exclusive and singular 
name of His Preexistent Intrinsic Being, HaShem- ה״והי , and it 
is from the true reality of His Intrinsic Being that all other 
beings are newly brought forth into being. 
 The second is the name Ehe”yeh- ה״יהא , which is equal 
to ו״הי .  This name is a derivation of the true name of His 
Intrinsic Being, HaShem- ה״והי , as previously explained.  This 
name is juxtaposed in close proximity to the name HaShem-

ה״והי , since it is the very first derivation and expression.  Thus, 
this name ו״הי , is the signet for all composite beings and is the 
foundation of all novel beings, as previously explained. 
 The third is the name Ya”h- ה״י , which is drawn forth 
from the existence of the second name ו״הי .  This name relates 
to the conduct of the world and indicates that reward and 
punishment are meted out according to one’s actions, in 
accordance to HaShem’s- ה"והי  supernal intent.  This was 
explained before regarding the verse,297 “If Ya”h- ה״י  keeps our 
iniquity, ‘O my Lord-Adon”ay- ינדא  who can withstand it?”  
This is because the name Ya”h- ה״י  indicates the attribute of 
judgment. 

 
297 Psalms 130:3 – “ דמעי ימ י״נדא ה״י רמשת תונוע םא ” 
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 Now, all three names are terms of “Being-Hawayah-
ה"יוה ,” but each one indicates a different category of “Being.”  

The three categories are: Preexistent Intrinsic Being (Kadmon), 
novel being (Mechudash), and the conduct of novel being 
(Hanhagah).  The singular name HaShem- ה״והי  indicates His 
Preexistent Intrinsic Being, blessed is He.  The second name, 

ו״הי , indicates the novelty of creation, in that it is in a constant 
state of newness.  The third name, Ya”h- ה״י , indicates 
judgment, in other words, that reward and punishment is 
according to one’s actions.  It thus relates to the conduct of the 
novel creation. 
 Now, these two ancillary names of Being, Ehe”yeh-

ה״יהא  and Ya”h- ה״י , are drawn forth from the power and true 
reality of the Name HaShem- ה״והי .  It therefore is incumbent to 
enlighten you as to how all beings are brought forth from His 
name and drawn forth into being from the reality of His 
Preexistent Intrinsic Being, blessed is He. 

As mentioned before, the name HaShem- ה״והי , upon 
which all forms of “being” are founded, is expressed in the 
following manner: 

 

 י  ה״י  ו״הי  ה״והי
 
 The above depicts the manners in which His singular 
name HaShem- ה״והי  is expressed.  Based on this we will now 
awaken to how the entire Act of Creation (Ma’aseh Bereishith) 
is drawn forth from the power of His Singular Name, blessed is 
He. 



 

 
189 

 Now, throughout the Account of Creation (Ma’aseh 
Bereishith) you will find that the Torah only utilizes the three 
final expressions, which are י ה״י ו״הי .  The first expression is 
actually His singular name HaShem- ה״והי .  However, it is not 
used in the account of creation because it refers exclusively to 
the true reality of His Singular Intrinsic Being, as He is, one and 
alone.  Because of this, the name HaShem- ה״והי  is not found 
throughout the account of Creation (Ma’aseh Bereishith).  This 
is because it is completely removed and transcends all aspects 
of novel creation.  For, as previously explained, His essential 
name HaShem- ה״והי  is preexistent and intrinsic, just as He is 
preexistent and intrinsic.  Thus, it does not relate to novel 
creation at all, but only to His Singular Preexistent Being alone.  
This being the case, we must fully understand and awaken to 
the manner in which the Act of Creation is indeed drawn forth 
into being from the power of His singular name, blessed is He. 
 Be informed that all terms of “being” used throughout 
the account of Creation (Ma’aseh Bereishith) are drawn from 
the power of the truth of His singular name.  Know, therefore, 
that the used expressions of His primary and glorious name, 
HaShem- ה״והי , are in the following manner that shall now be 
explained. 
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The Holy One, blessed is He, begins the Act of Creation 
with the following words:298  
 
“And Elo”him said ‘let there be light.’ And there was light.” 

WaYomer Elo”him Yehiy Or, Wayehiy Or 
 רוא יהיו רוא יהי ם״יהלא רמאיו

 
 As you can see, the words, “Yehiy Or-Let there be light-

רוא י״הי ,” followed by the words, “WaYehiy Or-And there was 
light- רוא י״היו ,” contain the command for the creative act 
followed by the actualization of bringing the light into being.  
Now, take note that the term “Yehiy- י״הי -Let there be” 
comprises the two concluding forms of expression of His 
singular name.  This is to say that it includes the last two usages 
of His name, which are ה״י -Ya”h and י-Yod, as follows: 
 

 י  ה״י  ו״הי  ה״והי
 

We therefore see that the word “ י״הי -Yehiy-Let there be” 
is composed of the three final letters of the expressed form of 
His singular name.  If you contemplate this, you will realize that 
the whole of the Act of Creation is actually dependent upon this 
utterance.  This is because the first novel being at the very 
beginning of all novel existence must come forth into being 
from the perfect and complete Singular Intrinsic Being, the 
Creator Himself.   

 
298 Genesis 1:3 
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However, once the first novel being has been drawn 
forth into existence, there can be a subsequent chaining down 
of something from that which preceded it.  We therefore find 
that the verses that follow use alternative terms, such as,299 “Let 
the earth put forth grass-Tadshei HaAretz- ץראה אשדת ” or,300 
“Let the waters swarm-Yishretzu HaMayim- םימה וצרשי .”  In 
contrast, the very first being drawn forth into existence requires 
the use of His singular name.  We therefore find that the very 
first utterance, “Let there be light-Yehiy Or- רוא י״הי ,” comes 
from and is comprised of the final two expressions of His 
singular name, which are י ה״י .   

Now, the term “Let there be-Yehiy- י״הי ” is in the form 
of a command, whereas the term “And there was-WaYehiy-

י״היו ” is the true actualization of the novel being.  Therefore, 
what must be pointed out is that the word “And there was-
WaYehiy- י״היו ” is likewise derived and composed of the last 
four letters of the expressible forms of His singular name, as 
follows: 
 

 י  ה״י  ו״הי  ה״והי
 
 It is therefore clear that the term “And there was-
WaYehiy- י״היו ,” is composed of the last four letters of His 
singular name.   

Now, contemplate and take notice of the fact that the 
term “And there was-WaYehiy- י״היו ” is bound to all three usable 

 
299 Ibid 1:11 
300 Ibid 1:20 
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expressions of His name, which are ה״י י ו  ״הי .  This is to say that 
the term “And there was-WaYehiy- י״היו ” is tied to all three 
expressed names that are drawn forth from the true name of His 
Singular Intrinsic Being, HaShem- ה״והי , blessed is He.   

Nonetheless, the name HaShem- ה״והי  itself remains 
singular, transcendent and removed from creation.  This is 
because the term “WaYehiy- י״היו -And there was” is not directly 
connected to the proper name HaShem- ה"והי , but is rather only 
connected to the diminished usages that are drawn forth from 
the true reality of His Intrinsic Being.  This being the case, 
though the entire act of creation is brought forth into being from 
the true reality of His name of Being, HaShem- ה״והי , 
nonetheless, the name of His Singular Intrinsic Being is not 
included among the usages, but transcends them.  In other 
words, His Name HaShem- ה״והי  causes everything else to be, 
but is itself absolutely beyond everything. 

We therefore find that the terms utilized in the act of 
creation, “Let there be-Yehiy- י״הי ” and “And there was-
WaYehiy- י״היו ,” are drawn forth from the true reality of His 
Singular Intrinsic Name, HaShem- ה״והי .  Nevertheless, it is not 
included with them, but remains transcendent and removed 
from them.  For as can readily be seen, the term “And there was-
WaYehiy- י״היו ” is only connected to the expressed usages ו״הי 

י ה״י  of His name.  Thus, on the one hand, this term is not 
directly bound to His preexistent primary name HaShem- ה״והי , 
but on the other hand, it is drawn forth from His intrinsic name 
HaShem- ה״והי .   
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This being the case, this principle is true of all novel 
non-intrinsic beings throughout all of creation.  This literally 
includes all beings except for His Preexistent Intrinsic Being, 
blessed is He.  In other words, all novel beings in existence are 
newly drawn forth into being from the true reality of His Being, 
but nonetheless, He is not included in them and totally 
transcends them all.   

Moreover, as stated before, if it ever could possibly arise 
in one’s mind that He, blessed is He, does not exist, then it 
would be utterly impossible for anything to exist.  Rather, 
anything that exists, only exists because it is drawn forth into 
being from the power and true reality of His Being.   

We therefore find that literally all novel beings, in other 
words, everything other than Him, were brought into being 
through the last four letters of the expressible usages that are 
derived from His Singular Name.  These four letters form the 
word “And there was-WaYehiy- י״היו .”  Thus, it is with this term 
“And there was-WaYehiy- י״היו ” that literally all novel beings 
are brought forth into existence from the name HaShem- ה״והי .   

 
We will now further elucidate and clarify this matter, 

for it is very wondrous: 
 
You already are aware that the term “And there was-

WaYehiy- י״היו ” is composed of the final four letters of the usable 
expressions of His singular name.  In other words, the term 
“And there was-WaYehiy- י״היו ” is bound to the three usable 
expressed forms of His singular, intrinsic name, which are the 
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names ה״י י ו  ״הי .  However, as you can see, it is not tied to the 
first name, since that is the name of His Preexistent Intrinsic 
Being, HaShem- ה״והי .  This is because His intrinsic name of 
being is unique and exclusive to Him alone, as previously 
explained at length.   

In contrast, the other derived terms of “Being” are 
shared terms that also include non-intrinsic novel beings.  
Nevertheless, it is understood that all these terms of “Being,” 
and therefore, all novel beings, are brought forth into existence 
from the true reality of His singular name and Being.  This 
being the case, contemplate and consider the fact that the 
existence of all beings falls into the category of novel being, 
whereas His singular name HaShem- ה"והי  transcends them all.  
Even space and time are novel creations that fall within the 
category of novel  beings and are continuously brought into 
being at every moment. 
 Likewise, it is in this manner that you must contemplate 
the coming into being of the existence of the light.  Awaken to 
the realization that it is drawn forth and derives being from the 
true reality of His singular name, HaShem- ה״והי , as stated, “Let 
there be light-Yehiy Or- רוא י״הי ,” and subsequently, “And there 
was light-WaYehiy Or- רוא י״היו .”   

Accordingly, it is in this manner that all subsequent 
verses in the account of creation should be contemplated.301  For 
example, contemplate that the existence of time is brought forth 
with the words, “And there was evening-WaYehiy Erev-  י״היו

 
301 Ma’aseh Bereishith, Genesis Chapter 1 
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ברע , and there was morning-WaYehiy Boker- רקב י״היו ,” which 
is said regarding each day of creation.   

Similarly, the creation of the firmament employs the 
same terms, “Let there be a firmament-Yehiy Rakia- עיקר י״הי ,” 
and “Let it divide-WaYehiy Mavdil- לידבמ י״היו ” and 
subsequently, “And it was so-WaYehiy Khein- ןכ י״היו .”  The 
same is true of the remaining verses of creation, such as, “Let 
the earth put forth… and it was so-WaYehiy Khein- ןכ י״היו ,” and 
“Let the waters gather… and it was so-WaYehiy Khein- ןכ י״היו ,” 
and “Let the earth put forth… and it was so-WaYehiy Khein-

ןכ י״היו ,” and “Let the earth sprout… and it was-WaYehiy-
י״היו ,” and “Let there be luminaries… and it was so-WaYehiy 

Khein- ןכ י״היו ,” etc.  Moreover, each day concludes with the 
words, “And there was evening-WaYehiy Erev- ברע י״היו , and 
there was morning-WaYehiy Boker- רקב י״היו .” 
 We therefore see that the act of creation in its entirety, 
is drawn forth into actuality from His Singular Name, HaShem-

ה״והי .  For it is specifically the term “And there was-WaYehiy-
י״היו ” that is utilized to bring forth everything into actuality.  

Nevertheless, as explained above, His Singular Name itself is 
not used throughout the account of creation because it is 
exclusive to His Preexistent Intrinsic Being, blessed is He and 
blessed is His name.   

We instead find that the term “And there was-WaYehiy-
י״היו ” is used throughout the account of creation, and as 

explained, the term “And there was-WaYehiy- י״היו ” consists of 
the last four letters of the expressed forms of His singular name.  
That is, the final four letters ה״י י ו  ״הי ה״והי , form the word “And 
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there was-WaYehiy- י״היו .”  Thus, the term “WaYehiy- י״היו ” is 
bound to the three usable expressions, but is not directly 
connected to the primary name HaShem- ה״והי .  His Preexistent 
Intrinsic Name thus remains removed, transcendent, singular 
and exclusive to Him alone, for only it indicates His essential 
Being, as He is, in and of Himself, one and alone. 
 Now that we have awakened to the usable forms of 
expression of His singular name, we will delve into to how the 
names י ה״י ו״הי  are bound to the Merkavah-Chariot.302  
Moreover, we will further clarify that His singular name 
HaShem- ה״והי  is completely removed from and totally 
transcends the Merkavah-Chariot. 
 You already know that the last letter of the usable 
expressions of the name of HaShem- ה״והי  is the solitary 
foundational letter י-Yod.  Now, the letter י-Yod contains in itself 
the mystery of the Merkavah-Chariot, because the letter Yod-י, 
which equals 10, is also equal to the letters ד״ג ב״א .303  Likewise, 

 
302 The Chariot-Merkavah- הבכרמ , also literally means “Composition-

Harkavah- הבכרה ” and refers to the compositions of the letters of expression which 
are “vehicles” that carry meaning, as mentioned before.  Although some initial and 
introductory matters will be introduced here, this will all be explained at greater 
length in Volume 2, the section on the twenty-two letters.  Primarily, what should be 
understood here is that although all compositions (Harkavot- תובכרה ) are drawn forth 
and rooted in HaShem’s name, the name HaShem- ה״והי  itself completely transcends 
the compositions (Merkavah).  Nevertheless, it should also be understood that the 
“chariot” is totally sublimated to the Rider, who conducts it according to His will, 
blessed is He.  Allegorically, this may be compared to how speech is totally 
sublimated to the speaker and cannot exist without him. 

303 That is, the last letter of the names of “being” is the letter Yod-10-י which is 
the same as the first four letters of the composition and expression of the Aleph-Beith, 

10 = 4-ד 3-ג 2-ב 1-א .  This letter Yod-10-י actually reflects the totality of the 
composition of the Merkavah, as will later be explained.  Again, this matter is being 
introduced here in order to further demonstrate that the name HaShem- ה״והי  is 
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the name Ya”h- ה״י -15 equals the letters ה ד״ג ב״א -15, and the 
name Yeh”o- ו״הי -21 equals the letters ו״ה ד״ג ב״א -21.  We 
therefore see that the three final forms of His singular name are 
bound to the Merkavah-Chariot, as all three names י ה״י ו״הי  are 
connected to the letters ד״ג ב״א , which constitute the Merkavah-
chariot.  This is because these three names indicate novel 
expression and creation.   

In contrast, His singular name HaShem- ה״והי  is not 
included in the letters ד״ג ב״א , which constitute the Merkavah-
chariot.  Rather, you will find that His name HaShem- ה״והי  is 
outside the Merkavah-chariot and appears in the letters that 
follow it, ח״ז ו״ה .304  That is, the letters ח״ז ו״ה  do not intermingle 
with the letters ד״ג ב״א  which form the three usable expressions 
of His Name. 

 Now that we have begun explaining these matters, we 
will present them clearly, with HaShem’s help, so that they will 
be properly understood, as follows:  

 
ה״והי  - 26 
ו״הי  - 21 
ה״י  - 15 

 10 - י
 
 
 
 

completely removed from the letters ד״ג ב״א , even in the Act of the Chariot (Ma’aseh 
Merkavah) itself. 

304 The subsequent letters 8-ה-5 ו-6 ז-7 ח equal 26, which is the same as the 
name HaShem- ה״והי . 
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Is the same as: 
 
ח״ז ו״ה  – 26 

ו״ה ד״ג ב״א  - 21 
׳ה ד״ג ב״א  - 15 

ד״ג ב״א  - 10 
 

 If you contemplate this wondrous depiction, you will 
see that the name HaShem- ה״והי  equals the letters ח״ז ו״ה .  As is 
readily observable, His name is removed and unassociated with 
the letters ד״ג ב״א , which constitute the matter of the Merkavah-
chariot.  In contrast, you will note that the name ו״הי , which is 
closest to His preexistent name HaShem- ה״והי , corresponds to 
the letters ו״ה ד״ג ב״א .  In other words, on the one hand it is bound 
to the letters ד״ג ב״א , but on the other hand, it is bound to the 
letters ח״ז ו״ה .  Similarly, you will find that the name that 
follows ו״הי , which is the name Ya”h- ה״י , corresponds to the 
letters ׳ה ד״ג ב״א .  Finally, you will find that the final letter י-
Yod, corresponds to the letters ד״ג ב״א , and is not directly 
connected to the letters ח״ז ו״ה  at all.  Nevertheless, the letters 
that immediately follow ד״ג ב״א  in the Aleph-Beith are the letters 

ח״ז ו״ה -26, which equal His singular name HaShem- ה״והי -26.   
In other words, everything reverts to the name of His 

Intrinsic Being and everything is drawn to Him and yearns for 
Him.  Nonetheless, He remains transcendent and above 
everything.  For as we observe, the letters ח״ז ו״ה  are at the 
beginning of the formulation, whereas the letters ד״ג ב״א  end it.  
On the other hand, we also observe that the letters ח״ז ו״ה  follow 



 

 
199 

the letters ד״ג ב״א  in the Aleph-Beith.  Thus, we see that 
everything is surrounded by the name HaShem- ה״והי , and that it 
is the power of His singular name that causes everything. 
 When you contemplate this wondrous matter, you will 
understand the mystery of His Being, blessed is He.  That is, 
you will understand that He is the cause of everything and that 
He transcends and is removed from everything, that everything 
is dependent on Him and yearns for Him and that He 
encompasses everything. 

 According to the above, contemplate the matter that a 
prophet is called a “seer-Chozeh- הזוח .”  That is, a prophet is 
called by this name because his prophetic perception is through 
the power of the singular name HaShem- ה״והי , which equals the 
letters ח״ז ו״ה . 
 In any event, it is important to awaken to this very great 
principle, that in reality “Being-Hawayah- ה"יוה ” only applies to 
Him, and that just as HaShem utterly transcends and is removed 
from all creation, so likewise, the name of His Singular Intrinsic 
Being, HaShem- ה״והי , utterly transcends all novel beings and is 
not counted amongst them.   

Contemplate the formulation of His name that we have set 
before you and realize the truth that He is the Singular 
Preexistent Intrinsic Being and that all novel, non-intrinsic 
being is brought forth from the name of His Intrinsic Being, 
HaShem- ה״והי . 

Awaken now to another important principle from the 
formulation set above.  Namely, that the expressed forms of His 
singular name, which are י ה״י ו״הי ה״והי  equal seventy-two, 
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which is the numerical value of “Kindness-Chessed- ד״סח ,” as 
follows: 
 

26=ה״והי  
21=ו״הי   
15=ה״י   

10=י   
 

72 = י ה״י ו״הי ה״והי  
72 = 4-ד 60-ס 8-ח = ד״סח  

 
 This is as the verse states,305 “All the paths of HaShem-

ה״והי  are Chessed- ד״סח -kindness and truth.”  In other words, all 
the above ways in which the name HaShem- ה״והי  is used, are 
kindness-Chessed- ד״סח .  This is demonstrable through the 
expressed forms of HaShem’s names י ה״י ו״הי ה״והי  (72) which 
equal kindness-Chessed- ד״סח  (72).  That is, as you have been 
shown to know, these names are the ways that HaShem’s name 
is used throughout our Holy Torah. 

Similarly, we may now contemplate and understand the 
intention of the ancients, of blessed memory, when they stated 
that the explicit name HaShem in its used form, equals seventy-
two.306  They explained this regarding the three verses in the 
Torah that refer to the splitting of the sea during the exodus 
from Egypt.  Each of these three successive verses contains 
seventy-two letters, corresponding to the expressed form of the 

 
305 Psalms 25:10 – “ תמאו דסח ה״והי ת וחרא לכ ” 
306 Sefer HaBahir of the Holy Tanna, Rabbi Nehunia Ben Hakana, Section 107 
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singular name HaShem.  These three verses307 are generally 
known by their initial words “WaYisa- עסיו -and he moved,” 
“WaYavo- אביו -and he came” and “WaYet- טיו -and he stretched 
forth.”   

Count the letters of each of these verses and discover 
that they each contain seventy-two letters, corresponding to the 
expressed form of the singular name HaShem, as explained 
above.308  Thus, we find that the ten letters of the used forms of 
HaShem’s singular name, which are י ה״י ו״הי ה״והי , equal 
Chessed-kindness- ד״סח -72. 

Now, there is an additional name and numeral that arises 
from these names, which is the numeral ל״ק -Kal, which equals 
one-hundred and thirty (130).  We now will begin explaining 
this with the following introduction, which should serve as an 
entryway for those of understanding.  

  
 
Know, now, that there are three ways that HaShem’s 

Singular Name is expressed.  These three ways are presented as 
follows, and are all alluded to in a single verse: 

 
 

 
307 Exodus 14:19, 20, 21 
308 This matter is being mentioned here in relation to the fact that “no evil 

descends from Above” (Bereishith Rabba 51:3) and “The world is built on Kindness-
Chessed- דסח ” (Psalms 89:3), as previously explained.  In other words, HaShem does 
not need the creation. All of creation is therefore a kindness that He draws forth from 
His Singular Name, which is all kindness-Chessed- ד״סח .  In any event, these names 
will be explained later at greater length in their proper place, when we arrive at Vol. 
2 & 3, which deal with the twenty-two letters, with the help of HaShem. 
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1.) 
ה״והי   

=26 
   
 

2.) 
ה״והי  - 26 
ו״הי  - 21 

ה״י   - 15 
י   - 10 
=72 

   
3.) 

א״ה ו״או א״ה ד״וי  - 45 
ו״או א״ה ד״וי  - 39 

א״ה ד״וי  - 26 
ד״וי  - 20 

=130 
 

 The above are the three ways that the name of HaShem 
is expressed, and as we see, there are three numerals that arise 
from them.  The first is HaShem’s singular name itself, which 
has the numeral of ו״כ -26, as already explained.  The second 
numeral is ב״ע -72 which includes the expressed forms of 
HaShem’s name.  The third is the numeral ל״ק -130, which 
includes the expressed forms of HaShem’s name in the 
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expanded form of its individual letters.309  We find these three 
numerals hinted at in a single verse,310 “Behold HaShem- ה״והי  
is riding311 upon a swift-Kal- ל״ק  cloud-Av- ב״ע , and coming to 
Egypt.”  If you contemplate this wondrous verse, you will find 
reference to the usage of His singular name in all three manners.  
The first is according to the form of its letters themselves: 

 
ה״והי -26 
 

 The second ( ב״ע -72) is according to its expressible used 
forms: 

ה״והי  
ו״הי   
ה״י   

י   
The third ( ל״ק -130) is according to the expanded form of the 
individual letters of the used expressed forms: 
 

א״ה ו״או א״ה ד״וי  
ו״או א״ה ד״וי   

א״ה ד״וי   
ד״וי   
 

309 Also take note that there are 26- ו״כ  letters in this third form, as was 
previously mentioned. 

310 Isaiah 19:1 – “ םירצ אבו מ ל״ק  ב״ע  לע  בכר  ה״והי  הנה  ” 
311 Please note that the word “riding-Rochev- בכר ” used in this verse is the root 

of the word Merkavah- הבכרמ -chariot (or “composition,” as mentioned before) and 
also shares the same letters as “ ךרב -barech-blessing.” 
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 Now that we have awakened to these wondrous matters, 

we must contemplate and consider the third name of “Being,” 
which is the name Ya”h- ה״י , in the same context.  This name 
indicates that all novel beings and matters that are brought forth 
into existence in the world, are conducted according to 
HaShem’s Supernal will and intention.   

In contrast, the name HaShem- ה״והי  itself, is indicative of 
His Preexistent Intrinsic Being alone, as He is, in and of 
Himself, and the name Yeh”o- ו״הי  is indicative of the novel 
coming into being of all created beings.  This was explained 
before about the use of the term “And there was light-WaYehiy 
Or- רוא י״היו ,” in the account of creation.   

However, the third name Ya”h- ה״י , refers to how novel 
beings are conducted, whether for good or the opposite thereof.  
We therefore find that the name Ya”h- ה״י  is used throughout the 
Torah relative to occurrences in the novel world and the novel 
beings therein.  

 An example is the verse that begins with the words,312 
“Ya”h- ה"י  is my strength and song” and then continues with the 
reason that, “He is my salvation.”  Similarly,313 the verse, “For 
a hand is [raised in oath] on the throne of Ya”h- ה״י ” and then 
continues with the reason that, “HaShem- ה״והי  wages war 
against Amalek from generation to generation.”  The same is 
true of the verse,314 “If Ya”h- ה״י  keeps our iniquity, ‘O Lord-

 
312 Exodus 15:2 – “ העושיל יל יהיו ה״י תרמזו יזע ” 
313 Exodus 17:16 – “ רד רדמ קלמעב ה״והיל  ” המחלמ ה״י סכ לע די יכ
314 Psalms 130:3 – “ דמעי ימ י״נדא ה״י רמשת תונוע םא ” 
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Adon”ay- ינדא  who can withstand it?”  From these words it is 
apparent that the name Ya”h- ה״י  relates to the conduct of novel 
beings.  It is in this vein that the name Ya”h- ה״י  should be 
understood, that is, this is the third name of “Being-Hawayah- 

ה"יוה ” and relates to how creation is conducted (Hanhagah). 
 As an example, contemplate the verse,315 “For with 
Ya”h- ה״י , HaShem- ה״והי  formed the worlds.”  Note that the 
name Ya”h- ה״י  includes half of existence.  For the totality of 
existence is expressed in the first ten letters of the Aleph-Beith, 
from Aleph-א through Yod-י, as will soon be explained.  The 
name Ya”h- ה״י  is comprised of the first five letters of the Aleph-
Beith, ׳ה ד״ג ב״א  and thus includes half of existence.316  

Now, the great principle to keep in mind is that the name 
Ya”h- ה״י  is the final form of the usable names of “Being” that 
are drawn forth from the singular intrinsic name HaShem- ה״והי .   
Moreover, examine and discover that the name Ya”h- ה״י  is 
found at the beginning of the name of HaShem- ה״ו הי  and at the 
end of the name Ehe”yeh- ה״י הא .  Furthermore, note that it is 
bound to the name Elo”him- ם״ יה לא , as we shall soon explain, 
with the help of HaShem.  In addition, know that the name 
Ya”h- ה״י  is half of His Singular Name HaShem- ה״ו הי , and that 
half His name is like the whole of His name, as will now be 
demonstrated in two ways. 

 The first way is that the name Ya”h- ה״י  contains the 
entire name of HaShem- ה״והי  through the method of letter 

 
315 Isaiah 26:4 – “ םימלוע רוצ ה״והי ה״יב יכ דע  ” ידע ה״והיב וחטב
316 As previously explained, the numerical value of the name Ya”h- ה״י  is 15, 

which is the same as 5-ה 4-ד 3-ג 2-ב 1-א . 
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exchange (Temurah).  That is, the letters of the Aleph-Beith that 
immediately follow the letters Ya”h- ה״י  are the letters ו״כ -26, 
which is the numeral of HaShem’s name ה״והי -26.  We therefore 
see that the first half of His name, Ya”h- ה״י , is like the whole of 
His name HaShem- ה״והי . 

 The second way that the name Ya”h- ה״י  contains the 
entire name HaShem is in the letters themselves.  That is, when 
we examine the expanded form of the name Ya”h- ה״י  we 
discover that it consists of the letters Yod Hey- א״ה ד״וי , the 
numerical value of which is ו״כ -26, which is the numeral of 
HaShem’s name ה״והי .  We therefore find that half His name, 
Ya”h- ה״י , is like the whole of His name HaShem- ה״והי . 

 Now that you have discovered all the above, be aware 
that the three names that indicate “Being-Hawayah- ה"יוה ” are 
dependent upon the first name; the name of His Singular 
Intrinsic Being, HaShem- ה״והי , blessed is He and blessed is His 
name.  Each name has been clarified and explained along with 
its parameters.   

For example, understand that the second name, ו״הי , is 
utterly dependent upon the first name, HaShem- ה״והי .  The same 
is true of the third name, Ya”h- ה״י , in all its various forms, as 
explained.  We will now continue to clarify each name with an 
explanation that is appropriate to it. 

 His singular name HaShem- ה״והי  is equivalent to ו״זוכ  
through the method of letter exchange (Temurah).  Now, as 
explained before, ו״זוכ -39 is equivalent to “HaShem is One-
HaShem Echad- ד״חא ה״והי .”  These two forms, that is, the name 
HaShem- ה״והי  itself and its exchange ו״זוכ , are both found in the 
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two subsequent names that are drawn forth from His singular 
name, that is, they are found in the names ה״י ו״הי .  To clarify, 
the first usable and expressible name is ו״הי , which is equivalent 
to ו״זוכ  as follows: 

 
 39 = 6-ו 7-ז 6-ו 20-כ = ו״זוכ

 39 = 13-ו״או 6-א״ה 20-ד״וי = ו״הי
 

 We therefore observe that the name ו״הי , which expands 
to ו״או א״ה ד״וי , is equivalent to ו״זוכ , which is the name HaShem-

ה״והי  through letter exchange and is the same as HaShem is One-
HaShem Echad- ד״חא ה״והי . 

 Similarly, the name Ya”h- ה״י  expresses the whole of His 
singular name HaShem- ה״והי  as follows: 

 
 26 = ה״והי

 26 = 6-א״ה 20-ד״וי = ה״י
 

 We have thus explained all three names of “Being” and 
that their primary source, HaShem- ה"והי , includes them all.  In 
other words, His singular name HaShem- ה״והי , includes the 
name ו״הי  in the manner explained above regarding ו״זוכ .  
Similarly, His name HaShem- ה״והי  includes ה״י  in its expanded 
form א״ה ד״וי  which is equivalent to the name HaShem- ה״והי .  
Therefore, it is His name HaShem- ה״והי  that is317 “Exalted as 
the head above all,” and it is this name “Who rules over all,”318 

 
317 Chronicles I 29:11 – “ שארל לכל אשנתמהו ה כלממה ה״והי ךל ” 
318 Chronicles I 29:12 – “ לכב לשומ התאו ” 
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for it is from the true reality of His Singular Preexistent Intrinsic 
Being that everything is brought into being. 

 After having discovered all these matters that are 
included in His singular name, awaken now to the true reality 
of His name HaShem- ה״והי .  For He is eternally called by this 
name, blessed is He and blessed is His Name.  It is clear and 
indisputable that His singular name indicates “Being” alone and 
that nothing in existence falls outside the category of “being.”  
In other words, all novel beings attest to the true reality of His 
Singular Intrinsic Being by virtue of their very existence.   

Thus, it is HaShem, blessed is He, who is the true Being, 
from which all other beings derive their existence and without 
Him they have no existence at all.  Therefore, awaken to the 
realization that He is called by the Name HaShem- ה״והי  and that 
this name applies only to Him, blessed is He and blessed is His 
Name.  For this name alone testifies to the true reality of His 
Singular Intrinsic Preexistent Being.   

Just as there can be nothing that precedes “being,” so there 
is nothing that precedes Him, blessed is He, for only He is the 
Preexistent Intrinsic Being.  Thus, the fact that anything exists 
at all is itself incontrovertible proof that He exists, since it is 
both the testimony and the judgment for this self-evident truth. 

 With this in mind, contemplate the verse,319 “I HaShem-
ה״והי , am first.”  In other words, His Preexistent Intrinsic Being, 

HaShem- ה״והי , precedes all novel existence.  Thus, our Creator, 
may His Name be blessed and elevated, is the absolute first who 

 
319 Isaiah 41:4 – “ אוה ינא םינרחא  ” תאו ןושאר ה״והי ינא
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precedes all beings, as attested to by His name HaShem- ה״והי .  
Based on all the above, contemplate and understand why He is 
called HaShem- ה״והי , that is, the Singular Preexistent Intrinsic 
Being.   

Similarly, the parameters of the name Ehe”yeh- ה״יהא , 
have been explained and understood.  That is, the name 
Ehe”yeh- ה״יהא  indicates the novelty of all creation and that it is 
brought forth from the reality of His Preexistent Intrinsic Being, 
blessed is He.  As explained, the name Ehe”yeh- ה״יהא  is the 
very beginning of novel creation and is drawn forth from His 
singular name, but it itself is novel and is neither preexistent nor 
intrinsic.   

Continuing in this vein, take note that the first three 
letters of the name Ehe”yeh- ה״יהא  which are the letters י״הא  are 
included in the name Elo”him- ם״ יה  This is because the name  .אל
Elo”him- ם״יהלא  is derived from and is related to the name 
Ehe”yeh- ה״יהא .  This is elucidated by the rearrangement of the 
letters Elo”him- ם״יהלא  to form the permutation “Ehiy Mal- 

ל״מ י״הא ,” which means “I shall speak,” as will soon be 
explained.  Nevertheless, we find that both Ehe”yeh- ה״יהא  and 
Elo”him- ם״יהלא  indicate novelty, unlike HaShem- ה״והי , which 
is the name of His Preexistent Intrinsic Being.   

Similarly, the name Ya”h- ה״י  is also included in the 
name Elo”him- ם״ יה לא .  In addition, this is the reason why the 
name Elo”him- ם״יהלא  comes at the beginning of the account of 
novel creation, when the Holy Torah states, “In the beginning 
Elo”him created-Bereishith Bara Elo”him- ם״יהלא ארב תישארב .”  
In the same vein, the name Ehe”yeh- ה״יהא  is the beginning of 
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all the letters of the Torah.  For as we explained, the beginning 
of the Aleph-Beith are the letters ו״ה ד״ג ב״א  which equal the 
name Ehe”yeh- ה״יהא .320  Thus, we see that the name Ehe”yeh-

ה״יהא  is novel, and that the name Elo”him- ם״יהלא  is novel, 
whereas the singular name of HaShem- ה״והי  is preexistent and 
intrinsic. 

Nevertheless, it must be pointed out that there is a vast 
difference between the name Ehe”yeh- ה״יהא  and the name 
Elo”him- ם״יהלא .  That is, Ehe”yeh- ה״יהא  indicates the initial 
state of “Being” that relates to newly created novel beings, as 
they are drawn forth into being from His preexistent intrinsic 
Being.  Thus, it is understood to relate to the very beginning of 
the existence of the letters of expression and is equivalent to the 
letters ו״ה ד״ג ב״א .  This is also why Ehe”yeh- ה״יהא  remains a 
term of “being-Hawayah- ה״יוה .”   

In contrast, the name Elo”him- ם״יהלא  indicates the 
actions and conduct of created beings once they have been 
brought forth into being.  In other words, the name Elo”him-

ם״יהלא  does not refer to the initial drawing forth of their being 
into existence.   

To clarify, it is understood that although the name 
Elo”him- ם״יהלא  indeed is used at the beginning of the Torah, 
nonetheless, the true beginning of the Torah are the letters of 
the Aleph-Beith, which precede Torah.  This is because the 
existence of the letters necessarily preceded the words of the 
Torah itself.   

 
320 21 =ו"ה ד"ג ב"א , 21 =ה"יהא  
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That is, if the existence of the letters did not precede 
Torah, the existence of Torah would not be possible.  Thus, the 
name Ehe”yeh- ה״יהא  relates to the initial existence of the letters, 
whereas  the name Elo”him- ם״יהלא  relates to the subsequent 
composition and construction of the letters into the words of the 
Torah.   

Therefore, contemplate this and understand the vast 
difference between the state of being referred to by the name 
Ehe”yeh- ה״יהא  and the state of being referred to by the name 
Elo”him- ם״יהלא .  For the name Ehe”yeh- ה״יהא  indicates the 
very foundations of novel existence, whereas the name 
Elo”him- ם״יהלא  refers to the composition of those foundations.  
That is, Ehe”yeh- ה״יהא  relates to the foundations of the letters 
of the Aleph-Beith themselves, whereas Elo”him- ם״יהלא  
indicates the structure of the foundations within the edifice of 
Torah, all of which is founded upon the foundations of the 
letters.   

This is to say that the letters of the Aleph-Beith are the 
very foundations of Torah.  It is upon the foundations of the 
letters and through their combinations into words that the entire 
edifice of Torah is constructed.  Thus, the relationship between 
the letters and the structures that are formed from them, is the 
same relationship that exists between the name Ehe”yeh- ה״יהא  
and the name Elo”him- ם״יהלא .  That is, Ehe”yeh- ה״יהא  indicates 
the coming into being of novel creation itself, whereas 
Elo”him- ם״יהלא  indicates the action and conduct of beings once 
they have been brought into being.  We therefore see that there 
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is a vast difference between Ehe”yeh- ה״יהא  and Elo”him-
ם״יהלא , even though they both are novel. 

We thus find that the name Ehe”yeh- ה״יהא  is a term of 
“Being-Hawayah- ה״יוה ,” and indicates the coming into 
existence of the novel beings from His Preexistent Being.  In 
contrast, in reference to the conduct of the newly created beings, 
other names, titles, and terminologies are utilized.   

For example, about the very first of all creations it 
states,321 “Let there be light-Yehiy Or- רוא י״הי  .”  The verse 
here utilizes the term “let there be-Yehiy- י״הי ” which is a 
derivation of the singular name of Being itself, as explained 
before.  However, once the novel being has been brought forth 
into being, other composite terms are used relative to the 
conduct and composition of the novel being, such as,322 “Let the 
earth put forth grass-Tadshei HaAretz- ץראה אשדת  ” or,323 “Let 
the waters swarm-Yishretzu HaMayim- םימה וצרשי .” 

Now, it must be pointed out that we find the term “let 
there be-Yehiy- י״הי ,” employed in regard to three matters: the 
light, the firmament, and the luminaries.  This is because these 
three kinds of lights are different from each other in their 
existence.  The first is the light of the intellect (Or HaSechel-

לכשה רוא ), the second is radiant light (Or HaZohar- רהוזה רוא ) 
and the third is usable light (Or HaShimush- שומשה רוא ).  These 
differences will be explained later at length.   

 
321 Genesis 1:3 
322 Genesis 1:11 
323 Genesis 1:20 
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At this point, however, it is understood that what we are 
discussing here is that the very existence of novel beings is 
dependent upon the name that indicates “Being,” which is 
Ehe”yeh- ה״יהא ; the name that is drawn forth directly from the 
name of His Intrinsic Being, which is HaShem- ה״והי .  In 
contrast, the conduct and structure of the created beings is 
brought about through the name Elo”him- ם״יהלא , since it is the 
name that indicates composition, structure and conduct.  In 
conclusion, whatever follows the initial drawing forth of novel 
being into existence is related to the subsequent composition, 
structure and conduct of the created being. 

Thus, wherever in Torah HaShem is called by the title 
Elo”him- ם״יהלא , it should be understood that although this 
name is likewise drawn forth from His names of “Being-
Hawayah- ה״יוה ,” it nevertheless already relates to the structural 
composition of novel creation.  Thus, the name Ehe”yeh- ה״יהא  
is considered foundational relative to the name Elo”him- ם״יהלא  
even though they are both completely novel relative to His 
Name HaShem- ה״והי , which is the name of the Singular 
Preexistent Intrinsic Being Himself.   

For at the very least, the name Ehe”yeh- ה״יהא  is only a 
term of “Being-Hawayah- ה״יוה ” and indicates the creation of 
novel being from the true reality of His Preexistent Intrinsic 
Being, HaShem- ה״והי .  In contrast, the name Elo”him- ם״יהלא  
indicates and refers to how He composes, constructs, and 
conducts the newly created beings. 

This matter is further elucidated in the permutation of 
the name Elo”him- ם״יהלא  that indicates “I will speak- ל״מ י״הא -
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Ehiy Mal.”  The term “Ehiy- י״הא ” relates to the existence of the 
being as it is derived from the name Ehe”yeh- ה״יהא .  In contrast, 
the term “Mal- ל״מ -speak,” relates to the construct and 
composition of the newly created being.   

Now, if you ask how the term “speak-Mal- ל״מ ” relates 
to construct and composition, it has already been explained that 
whatever follows “being-Hawayah- ה״יוה ” is, by definition, 
within the category of a construct.  This is because its state of 
being undergoes change and anything that consists of two 
aspects of “being,” in other words, that undergoes change, is by 
definition within the category of construct and composition.  
Therefore, since the term “speak-Mal- ל״מ ” itself is part and 
parcel of being, but also undergoes change, it thus is a 
composite of both “being” and “change.”  Therefore, by 
definition it is a composite and structure (Binyan). 

It therefore follows that anything aside for His singular 
simple Being, blessed is He, is a composite, and that it is only 
He alone who is truly a simple, singular and Intrinsic Being - 

ה״יוה .  To clarify, it is understood that all novel beings are 
necessarily subsequent to His simple, preexisting Being and are 
therefore composites by definition.   

This matter explains why the Torah employs the term 
Elo”him- ם״יהלא  even in reference to the supernal angels that are 
called “distinct intellects (Sichli’yim Nivdalim).”  In other 
words, the name Elo”him- ם״יהלא  indicates composite existence, 
which of necessity, is the constriction, diminishment and 
lessening of “Being.”  This is a very refined and ethereal matter 
that requires deep contemplation.  
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With all of the above, we have introduced the matter of 
the name Elo”him- ם״יהלא , which is drawn forth from the two 
novel names of “being,” Ehe”yeh- ה״יהא  and Ya”h- ה״י , both of 
which are included in the name Elo”him- ם״ יה    .אל

However, His Singular Preexistent Intrinsic Name of 
being, HaShem- ה״והי , is not included in these names, as 
previously explained.  That is, although it is from the true reality 
of His Being that all beings are brought into existence, He 
nevertheless remains Holy, removed, transcendent and above 
all.  Moreover, aside for His singular name HaShem- ה״והי , all 
other names and titles are novel creations, just as all beings 
apart for His Preexistent Being are novel creations.  He alone is 
intrinsic and preexistent, blessed is He, for Intrinsic Being - 

ה״יוה  of necessity precedes the existence of all newly created 
beings.  Therefore, He alone is the cause of everything, blessed 
is He, because His Intrinsic Being necessarily precedes and 
causes the existence of all subsequent non-intrinsic newly 
created beings. 

Thus far we have presented you with many foundational 
principles regarding His Intrinsic Being, blessed is He.  We 
have introduced the principles of His Absolute Singularity and 
the novelty of all of creation from the reality of His Being.  
Moreover, we have demonstrated how this all is hinted at by 
His Great Name, HaShem- ה״והי , blessed is He and blessed is 
His Name.  In addition, we have explained all His names of 
“being-Hawayah- ה״יוה ” according to their logical and necessary 
order and have clarified the qualities of each name.   
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After having presented these important foundations, we 
will now proceed to explain many subsequent matters, as will 
be elucidated in the upcoming sections.  However, it should be 
clear that the matters that will be presented in the following 
sections are unsustainable without the foundations presented in 
this section that deals with HaShem’s Preexistent Intrinsic 
Being, for He precedes all.  All the other sections of this book 
are therefore dependent upon this section, and necessarily 
follow it.  For as we have discovered, His name HaShem- ה״והי  
is His only true name, whereas all the others are merely His 
titles (Kinuyim), and as explained above, a name always 
precedes and takes precedence over a title.   

It is because of this that I began this work with 
explanations of His singular name HaShem- ה״והי , which is His 
true name.  Now, after doing so, I will follow it with “The Gate 
of His Title” for, as explained, a title always follows the name, 
just as a construct always follows the foundation.   

Thus, because HaShem- ה״והי  is the ultimate Foundation 
of all foundations, I have established this book upon His truth, 
and I put my trust in Him, that He will continue to support and 
guide me, because it is upon Him that I lean and it is upon His 
foundation that I depend.  We have thus presented this section 
in the name of HaShem and have based it upon the verse,324 
“Blessed is he who comes in the Name of HaShem- ה״והי .”  For 
we must always begin with He who is the cause of all 
beginnings, but who Himself has no beginning.  It is upon Him 

 
324 Psalms 118:26 
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that I depend, and my focus is on Him.  May He continue to 
assist and guide my intellect.  This concludes “The Gate of 
Intrinsic Being.”  We will now begin “The Gate of His Title,” 
with the help of HaShem. 
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The Gate of His Title 
 

Understand with ease without suffering, 
Truth endures and never changes. 
Know my friend without a doubt,  

Being- היוה  is a name and this is a Title 
 

“With Elo”him- ם״יהלא  I will praise His word; with HaShem-
ה״והי  I will praise His word.” -Psalms 56:11 

 
 The beginning principle and first foundation upon 
which you must stand, is what you have been shown to know.  
That is, the three names of “Being-Hawayah- ה״יוה ” that have 
already been explained; HaShem- ה״והי , Ehe”yeh- ה״יהא , and 
Ya”h- ה״י , are called a “name-Shem- םש .”  However, only the 
name HaShem- ה״והי  is called “His Singular Name,”325 for it is 
the only name that expresses His Singular Preexistent Intrinsic 
Being, as He is, in and of Himself, one and alone.   
 The names Ehe”yeh- ה״יהא  and Ya”h- ה״י  are derived 
from the truth of His primary name, HaShem- ה״והי , and indicate 
that all novel beings are brought forth into existence from the 
true reality of His Singular Preexistent Intrinsic Being, blessed 
is He, as we explained at length.  Therefore, all three names 
were included in the previous chapter, because they are all 
names of being, in that they are derivations of His name and 

 
325 Shem HaMeyuchad 
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close to it.  Therefore, they too are included in the category of 
“Name-Shem- םש .” 

Awaken now to the foundational principle and 
knowledge that the name Elo”him- ם״יהלא  is a title (Kinuy- יונכ ), 
and cannot be considered to be a name (Shem- םש ).  Examine 
and contemplate the name “Elo”him- ם״יהלא ” and discover that 
it is a “title-Kinuy- יונכ ,” no more and no less, as follows: 
 

 86 = 40-ם 10-י 5-ה 30-ל 1-א = ם״יהלא
 86 = 10-י 6-ו 50-נ 20-כ = י״ונכ

 
This is similar to what we find that the Name HaShem-

ה״והי  is “Being-Hawayah- ה״יוה ,” no more and no less, as 
follows: 
 

 26 = 5-ה 6-ו 5-ה 10-י = ה״והי
 26 = 5-ה 10-י 6-ו 5-ה = ה״יוה

 
Now, the reason for this is because Elo”him- ם״יהלא  is 

novel and is thus a title that indicates His actions.  In other 
words, it is the title He is called by in His role as the prime actor 
and Creator who actualizes the world and everything therein. 
 Now that you are aware that it is only a title-Kinuy- יונכ , 
know that the title Elo”him- ם״יהלא  follows the name Ya”h- ה״י .  
This was explained before, that the name HaShem- ה״והי  is first, 
followed by Yeh”o- ו״הי , followed by Ya”h- ה״י , after which 
comes Elo”him- ם״יהלא .  The names HaShem- ה"והי , Yeh”o- ו"הי  
and  Ya”h- ה״י , relate to “Being-Hawayah- ה"יוה .”  In other 
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words, these three names deal with being; whether His 
preexistent Being, the bringing about of novel being, or the 
existence of novel beings.   

However, the titles that come after the name Ya”h- ה״י  
deal with the composition and conduct of novel beings.  
Therefore, we now will be dealing with the composition, 
structure and conduct of novel creation, rather than the names 
of being.  Nonetheless, we must understand how the 
composition and structure is drawn forth after having been 
brought into existence.  For, as we mentioned, everything is 
drawn forth from the true reality of His Intrinsic Being, blessed 
is He.  Therefore, the composition and conduct of novel beings 
comes forth with order and precision according to His perfect 
intention and are not just a matter of happenstance.  For 
certainly, we are not dealing here with happenstance, but only 
with the actual, proper and true order of His Divine intent.   

Therefore, everything must be established upon 
HaShem- ה"והי , the true and proper foundation of everything, 
and our focus must always be upon this Foundation of all 
foundations.  Then our intention will be perfect and complete. 
With this in mind, we will now begin explaining the title 
Elo”him- ם״יהלא  according to its proper intent and meaning in 
the order of things, with the help of HaShem. 

We have already awakened to the truth that the name 
Ya”h- ה״י  is the final name of “Being-Hawayah- ה״יוה ,” for it is 
the last form of the usable expressions of His singular name and 
is followed only by the solitary foundational letter Yod-י.  Now, 
the important principle to keep in mind is that the title Elo”him-
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ם״יהלא  is at the very end of the category of  being-Hawayah-
ה"יוה  and at the very beginning of the category of structure-

Binyan- ןינב .  For as mentioned previously, the title Elo”him-
ם״יהלא  is composed of the words, “I will speak- Ehiy Mal-  י״הא

ל״מ ” which include the composite of “being” and “structure,” as 
mentioned previously.   

Nevertheless, it must be understood that the title 
Elo”him- ם״יהלא  actually derives its form from the name Ya”h-

ה״י .  In other words, the title Elo”him- ם״יהלא  derives the power 
to actualize from the name Ya”h- ה״י , from which it receives its 
form.  For in reality, the title Elo”him- ם״יהלא  is drawn forth 
after the name Ya”h- ה״י .   

This is demonstrated by the permutation of the title 
Elo”him- ם״יהלא  that forms the words “mute-Eelem- ם״לא ” and 
Ya”h- ה״י ה״י ם״לא –  .  In other words, it is the name Ya”h- ה״י  that 
gives form to the structure of Elo”him- ם״יהלא  and sustains it, 
without which it remains inactive and “mute- ם״לא -Eelem.”  For, 
if the name Ya”h- ה״י  is removed from Elo”him- ם״יהלא , it 
remains “mute- ם״לא -Eelem” and without form.  We therefore 
see that it is the name Ya”h- ה״י , the last of the names of “being-

ה״יוה ,” that gives form to the title Elo”him- ם״יהלא , which is the 
beginning of structure and composition.  It is only when Ya”h-

ה״י  is included in Elo”him- ם״יהלא  that it is complete and has the 
power to actualize. 

Based upon this important principle, awaken now to the 
truth that the entire act of creation326 is actually drawn forth into 

 
326 Ma’aseh Bereishith 
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being from the strength of the name Ya”h- ה״י  as it is included 
in the title Elo”him- ם״יהלא , whereas the remainder of the title 
remains inactive and “mute-Eelem- ם״לא .”  This is demonstrated 
in the account of creation, by the creation of the first novel 
existence through the verse,327 “And Elo”him- ם״יהלא  said: ‘Let 
there be-Yehiy- י״הי ’”  If the verse would only have said, “And 
Elo”him- ם״יהלא  said,” without being followed by the word, 
“Let there be-Yehiy- י״הי ,” then the words “And Elo”him- ם״יהלא  
said” would be superfluous and meaningless. 

Rather, the truth of the matter is that the name Ya”h- ה״י  
gives form to the name Elo”him- ם״יהלא , as is readily observable 
in the account of creation.  That is, when the verse states, “And 
Elo”him- ם״יהלא  said: ‘Let there be light-Yehiy Or- רוא י״הי ,” it 
actually is making use of the name Ya”h- ה״י  specifically 
because it is included in the title Elo”him- ם״יהלא .  In other 
words, it is the continuation of the verse, in which He says, “Let 
there be light-Yehiy Or- רוא י״הי ,” that actually gives form to the 
light, whereas the remainder of the title remains inactive and 
“mute-Eelem- ם״לא .”   

That is, the remainder stays “mute” and silent, without 
the form of speech, for the form of Ya”h- ה״י  was drawn forth 
when He said “Let there be-Yehiy- י״הי .”  It is clear that the 
words “And Elo”him- ם״יהלא  said,” are given form and 
sustained by the word that follows them, “Let there be-Yehiy-

י״הי .”  For if the words, “And Elo”him- ם״יהלא  said” were not 

 
327 Genesis 1:3 – “ ׳וכ יהי ם״יהלא רמאיו ” 
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followed by the word “Let there be-Yehiy- י״הי ,” there would be 
no form or meaning to the words “And Elo”him- ם״יהלא  said.” 

We therefore see that the title Elo”him- ם״ יה לא  receives 
all its power and form from the name Ya”h- ה״י  which is the final 
expressible form of His names of “being-Hawayah- ה״יוה .”  
Based on this, we can appreciate the greatness of His Singular 
Preexistent Intrinsic Being, over and above all other beings.  
For without His Being, they have no form and cannot endure.  
Therefore, understand that the name Ya”h- ה״י , as it is included 
in the title Elo”him- ם״יהלא , is what gives it the power to 
actualize the creation.  For without the name Ya”h- ה״י , 
Elo”him- ם"יהלא  remains inactive and “mute-Eelem- ם״לא ,” and 
lacks the power to bring forth the form of Ya”h- ה״י . 

Based on the above, contemplate and understand that 
Elo”him- ם״יהלא  is drawn forth from Ya”h- ה״י  and follows it.  
That is, it is only when His Being-Hawayah– ה"יוה  is drawn 
forth into the action of, “Let there be-Yehiy- יהי ,” that the 
creation and structure of the world is  brought into the 
actualization of “And it was-Wayehiy- יהיו .”  This is likewise 
demonstrated by the verse that states,328 “For with Ya”h- ה״י , 
HaShem- ה״והי  formed the worlds.”  In other words, it is with the 
name Ya”h- ה״י , which is drawn from the true reality of His 
preexistent name HaShem- ה״והי , that the form of the world is 
brought into being.  For as we have explained, it is the name 
Ya”h- ה״י  that gives form to His title Elo”him- ם״יהלא , and thus 
gives it the power to actualize. 

 
328 Isaiah 26:4 – “ םימלוע רוצ ה״והי ה״יב יכ ” 
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Therefore, it is with the name Ya”h- ה״י  that all form is 
given to the world through Elo”him- ם״יהלא , which is the title 
that was utilized to bring forth all forms in the act of creation.  
For it is the name Ya”h- ה״י  that gives form to the title Elo”him-

ם״יהלא , as explained above regarding the verse, “And Elo”him-
ם״יהלא  said,” followed by, “let there be-Yehiy- י״הי .”   

Moreover, the active term here is the name Ya”h- ה״י , 
without which the remainder of the title Elo”him- ם"יהלא  remains 
inactive and “mute-Eelem- ם״לא .” That is, Elo”him- ם״יהלא  
without Ya”h- ה״י  is formless.  Always remember this great and 
wondrous principle and never minimize its importance.  That 
is, that the name Ya”h- ה״י  is included in the title Elo”him-

ם״יהלא , and that it applies throughout the act of creation. 
Now, one could ask, “Did we not say that the words, 

“And Elo”him- ם״יהלא  said,” are superfluous without the word, 
“Let there be-Yehiy- י״הי ”?  In other words, isn’t it the word “Let 
there be-Yehiy- י״הי ” that gives form and being to the name 
Elo”him- ם״יהלא ?  However, we find in the account of creation 
that the holy One, blessed is He, did in fact use the words “And 
Elo”him- ם״יהלא  said,” without continuing with the word, “Let 
there be-Yehiy- י״הי .”    

For example, it states,329 “And Elo”him- ם״יהלא  said ‘let 
the earth put forth,’” or330 “let the earth bring forth.”  These 
verses use different words, such as, “Let the earth put forth 
grasses-Tadshei HaAretz- ץראה אשדת ” or “Let the earth bring 
out-Totzei HaAretz- ץראה אצות ,” rather than “let there be-Yehiy-

 
329 Genesis 1:11 
330 Ibid 1:24 
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י״הי .”  It also states,331 “And Elo”him- ם״יהלא  said ‘let the waters 
swarm,’” using the words, “Let the waters swarm-Yishretzu 
HaMayim- םימה וצרשי ” rather than “let there be-Yehiy- י״הי .”  
Furthermore it states,332 “And Elo”him- ם״יהלא  said,” followed 
by the words, “Let us make man-Na’aseh Adam- םדא השענ ,” 
rather than, “let there be-Yehiy- י״הי .”  We therefore see that the 
Torah does indeed say, “And Elo”him- ם״יהלא  said,” without 
following it with, “Yehiy- י״הי .”  This seems to contradict what 
was previously stated, that the term “Yehiy- י״הי ” is necessary for 
the actualization of creation.  This being the case, how can we 
say that the form of the speech of Elo”him- ם״יהלא  comes from 
the use of the word, “Let there be-Yehiy- י״הי ?” 

Know that the answer to this question is clear and 
simple and was already implied in our words above.  It was 
explained there that there are three names of “being-Hawayah-

ה״יוה .”  These are: 
  

HaShem- ה״והי  
Yeh”o- ו״הי   
Ya”h- ה״י  

Y-י 
 

These three names of Being were explained there 
specifically to make it known that before there was any 
existence other than the Preexistent Being, HaShem, when it 

 
331 Ibid 1:20 
332 Ibid 1:26 
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arose in His will to bring about a novel world, we must say that 
its inception was one of being, because for anything to exist it 
must have being, in that nothing can exist outside of being.  
Simply put, if it has no being it does not exist.  Therefore, to 
create the world HaShem used the word “Let there be-Yehiy-

י"הי ,” which is a term of being that specifically brings about the 
existence of novel beings.  Therefore, at the beginning of 
creation He said, “Let there be light-Yehiy Or- רוא יהי .”  Thus, 
being caused the existence of the light, simply because if there 
is no being there cannot be light.  Moreover, if this is so 
regarding the light, how much more so is it regarding every 
other novel existence.  

As we already know from what was stated above, 
Being-Hawayah- ה"יוה  is equivalent to HaShem- ה"והי , the 
Preexistent Being upon whom all being is dependent.  In other 
words, He brought all beings about from the reality of His 
Being.  This is because being-Hawayah- ה"יוה  is what makes the 
existence of everything possible, for if being-Hawayah- ה"יוה  
does not cause them to exist, novel beings cannot be.  

This is why when He brought about the first novel 
existence, He specifically said the word Yehiy- יהי .  From all the 
above, we see that everything was brought into being through 
the power of His Great Name HaShem- ה"והי , for it gives form 
to the novel title Elo”him- ם"יהלא , His title as the creator of the 
world.  

The meaning of the term, “Let there be-Yehiy- יהי ” is that 
something should come into existence out of nothing.  This is 
simple to understand, because if it already preexisted there 
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would be no need to call it into being.  Instead, other terms, such 
as, “Let it be done-Yei’aseh- השעי ” or “Let it be drawn out-
Yimashech- ךשמי ” could have been used.  From this we see that 
all beings come into being from the reality of His Name 
HaShem- ה"והי  and all bear the banner of His Name.  This is 
because there is nothing that exists without His Name, just as 
there is nothing that exists without Being-Hawayah- ה"יוה .  This 
being the case, whether they like it or not, all beings, by their 
very existence, are a faithful testimony to the inescapable truth 
that He is preexistent and they are novel.  Thus, they all bear 
the seal of the King, which is His name HaShem- ה"והי , blessed 
is He.   

This being so, He thus is also the space for the whole 
world, because it is His being-Hawayah- ה"יוה  that gives 
everything the space and possibility of existence, since without 
His Being they would not have the space to exist.  On the other 
hand, He Himself is beyond space.  Rather, He is the space of 
being-Hawayah- ה"יוה  and being-Hawayah- ה"יוה  is the space of 
the world, thus making it possible for novel beings to exist.333  

This is so because in the act of creation everything was 
brought into being through the terminology of being, as we find 
in the account of creation that each creation was finalized with 
the words, “And it was so-Wayehiy Khein- ןכ יהיו .” The same 

 
333 Later, in Volume 3 (The Letters of Creation, Part 2), this will all be explained at 
length.  To summarize briefly, space-Makom- םוקמ  comes about through the name 
HaShem- ה"והי  squared.  The values of the letters are Yod-10 = י, Hey-5 = ה, Waw-ו = 
6, Hey-5 = ה.  The letters squared are, 10x10=100, 5x5=25, 6x6=36, 5x5=25. Add 
them together 100+25+36+25=186. Space-Makom- םוקמ  equals 186 as follows, מ = 
 Add them together 40+100+6+40=186.  As we see, the  .40 = ם ,6 = ו ,100 = ק ,40
existence of space-Makom- םוקמ  is dependent on HaShem- ה"והי . 
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principle applies to the creation of time.  It too came about 
through the power of His Being, blessed is He, as stated at the 
conclusion of each day of creation, “And it was evening and it 
was morning-Wayehiy Erev Wayehiy Boker- רקוב יהיו ברע יהיו .”    

Let us now return to the subject at hand.  Know that the 
reason that the account of creation begins with the term “Let 
there be-Yehiy- י״הי ,” is because novel beings could have no 
possibility of existence without being preceded by His 
Preexistent Being-Hawayah- ה״יוה .  He therefore began the act 
of creation with the word “Let there be-Yehiy- י״הי .”  For as 
explained, this term is derived from His names of being and 
from the reality of His Singular Intrinsic Being, upon which all 
beings are dependent.  Thus, because at the very beginning of 
creation He brought forth novel being, in other words, the 
existence of something that did not exist, He therefore used this 
particular term of “being,” because the word “Let there be-
Yehiy- י״הי ,” specifically means, “Let something that does not 
exist come into being.” 

However, once light, which is the foundational element 
of creation, was brought into being, it was no longer necessary 
to use the term, “Let there be-Yehiy- י״הי ,” but to say instead that 
one thing should come from another and evolve in successive 
order.  For example, He said, “Let the earth bring forth grasses-
Tadshei HaAretz- ץראה השדת ,” in other words, that the grasses 
and vegetation should be drawn from the earth.”  Another 
example is, “Let the waters swarm with living creatures etc.,” 
in other words, that aquatic and flying creatures were created 
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from the slime.334 All this is a process of one thing coming from 
another in a progression of substance from substance.  

On the other hand, since the first element was brought 
into being out of nothing, HaShem needed to invest it with 
being-Hawayah- ה"יוה  in order to cause it.  Therefore, in regard 
to the light, He did not say, “Let there be light-Yehiy Or- רוא יהי  
from something else,” like He did when He said, “Let the earth 
bring forth grasses” or “Let the waters swarm.”  

Rather, regarding the light, He simply said “let there be 
light-Yehiy Or- רוא יהי ” and no more.  In other words, as the first 
novel existence, the light and was brought into being from 
nothing and was not drawn into being in succession from 
something else.  This is why He used the word “Let there be-
Yehiy- י״הי ,” to bring about the first elemental existence, 
whereas afterwards, this was no longer necessary.  

Thus, we find that throughout the rest of the account of 
creation, except for two verses that will shortly be explained, 
the word “Let there be-Yehiy- י״הי ” is not used.  This is because 
in regard to the successive development of one thing from 
another, a term of “being-Hawayah- ה״יוה ” is no longer 
necessary.  Since He already gave them existence and being 
with the very first utterance, and being already adheres to the 
rest of creation.    

Always remember this very important principle about 
the use of the term “Let there be-Yehiy- י״הי ,” for the primary 
foundation of our holy Torah is to know that all of creation is 

 
334 Talmud Bavli, Chullin 27b 
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absolutely new and that the origin of this newness is the 
Singular Preexistent Intrinsic Being Himself, that is HaShem-

ה"והי  and nothing more.  However, once something has already 
been brought forth into being, it is unnecessary to repeat “Let 
there be-Yehiy- י״הי .”  This is because it was already invested 
with the novelty of being at the very inception of creation and 
everything that follows it is part and parcel of that newness.  
This being the case, the word “Let there be light-Yehiy Or-  י״הי

רוא ,” began the novelty of creation at its inception and clearly 
attests that all subsequent beings are also utterly new. 

Thus, the statement, “Let there be light- רוא יהי  is the 
inception of the coming into being of the world out of nothing. 
This, in itself, is clear proof that all creatures are brought into 
being out of nothing, unlike the opinion of those who deny 
HaShem’s existence and believe that the world was preexistent.  
Nor is it like those who believe that the world came into being 
from a primal preexistent matter, for if matter preexisted there 
would be no need to state, “Let there be-Yehiy- יהי ,” which as 
stated above, means, “Let something that did not exist come 
into being.”  

On the other hand, we do find that He said the term, “Let 
there be-Yehiy- יהי ” in regard to the firmament and the 
luminaries. Nonetheless, upon examination, it becomes clear 
that in these verses the word, “Let there be-Yehiy- יהי ” is not 
equal to the first, “Let there be-Yehiy- יהי ” regarding the coming 
into being of the light, as follows: 

In bringing about the first foundational element He 
stated, “Let there be light-Yehiy Or- רוא יהי ” without juxtaposing 
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it to anything before or after it.  However, the words, “Let there 
be a firmament-Yehiy Rakiya- עיקר יהי ” are juxtaposed to, “In the 
midst of the waters-B’Thoch HaMayim- םימה ךותב .” Likewise, 
the words, “Let there be luminaries-Yehiy Me’oroth- תראמ יהי ” 
are juxtaposed to, “In the firmament of the heavens-BiRekiya 
HaShamayim- םימשה עיקרב .”  Thus, it is clear that the first, “Let 
there be-Yehiy- יהי ” is qualitatively different than the following 
two. Contemplate and realize that all three matters in which the 
word, “Let there be-Yehiy- יהי ” was used, were lights and 
nothing more.   

The first luminary was created with the utterance “And 
Elo”him said let there be light-Yehiy Or- רוא י״הי .”  This refers 
to the “Luminary of the Intellect” (Ma’or HaSechel).  About 
this it states,335 “For the commandment (mitzvah) is a flame and 
the Torah is light-Or- רוא .” 

The second luminary was created with the utterance 
“And Elo”him said let there be a firmament-Yehiy Rakiya-  י״הי

עיקר .”  This refers to the “Radiant Luminary” (Ma’or HaZohar).  
Regarding this it states,336 “And those who are wise shall radiate 
(Yazhiru) like the radiance of the firmament (K’Zohar 
HaRakiya).” 

The third luminary was created with the utterance “And 
Elo”him said let there be luminaries-Yehiy Me’Orot- תראמ י״הי  
in the firmament of the heavens… to illuminate.”  This refers to 
the Usable Light (Or HaSheemoosh- שומשה רוא ) of the sun and 
stars.  This, actually, is why the sun is called by the name, 

 
335 Proverbs 6:23 – “ רוא הרותו הוצמ רנ יכ ” 
336 Daniel 12:3 – “ עיקרה רהזכ ורהזי םילכשמהו ” 
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“Shemesh- שמש ,” specifically because its light is tangible and 
“usable-Sheemoosh- שומש .”  Regarding these luminaries it 
states,337 “And let them be as luminaries in the firmament of the 
heavens to give light…” 

Now, if you consider and contemplate the creation of 
these three luminaries you will see that they are drawn forth into 
being, one from the other.  In regard to the first luminary, which 
is the “Luminary of the Intellect” (Ma’or HaSechel- לכשה רואמ ) 
it comes into being from His blessed name.  We therefore find 
that it is bound to and dependent upon nothing but His Singular 
Preexistent Intrinsic Being alone.   

The second luminary, in contrast, is the “Radiant 
Luminary” (Ma’or HaZohar- רהוזה רואמ ) of the firmament 
(Rakia- עיקר ).  This luminary is drawn from, dependent upon 
and bound to the “Luminary of the Intellect” (Ma’or HaSechel-

לכש ה רואמ ), as stated,338 “And those who are wise shall radiate 
(W’HaMaskeeleem Yazhiru- ורהזי םילכשמהו ) like the radiance of 
the firmament (K’Zohar HaRakiya- עיקרה רהזכ ).”   

The third luminary, which is the “Usable Luminary” 
(Ma’or HaSheemoosh- שומשה רואמ ) of the sun, moon and stars, 
is drawn forth after the “Radiant Luminary” (Ma’or HaZohar-

רהוזה רואמ ) of the firmament-Rekia- עיקר .  This is as stated,339 
“And Elo”him set them in the firmament of the heavens (Rekiya 
HaShamayim- םימשה עיקר ) to illuminate.” 

 
337 Genesis 1:15 – “ ןכ יהיו ץראה לע ריאהל םימשה עיקרב תרואמל ויהו ” 
338 Daniel 12:3 – “ עיקרה רהזכ ורהזי םילכשמהו ” 
339 Genesis 1:17 – “ ץראה לע ריאהל םימשה עיקרב ם״יהלא םתא ןתיו ” 
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Thus, we find that in regard to the luminaries, each 
according to its type and level, HaShem utilized the word, “Let 
there be-Yehiy- יהי , which is a term of “being-Hawayah- ה״יוה ,” 
to bring them forth and give them actual existence.  In contrast, 
this was not the case with the coming into being of the 
remainder of creation.   That is, in creating the rest of the natural 
order, He did not use the term “let there be-Yehiy- י״הי .”  For as 
explained, their existence was already brought forth by the 
power of the first, “Let there be-Yehiy- יהי .”   Thus, when the 
verse stated,340 “Let the earth put forth grass-Tadshei HaAretz-

ץראה אשדת ,” this was not the inception of its existence.  Rather, 
it was drawn forth in a way of one thing from another and one 
substance from another.  

Had the inception of creation been drawn out in a way 
of substance from substance or come into being from a 
preexistent substance, as those who erred postulated, what need 
would there have been for HaShem to say, “Let there be-Yehiy-

יהי ?” He should have rather said, “Such and such should be 
drawn out from such and such substance, similar to His 
statement, “Let the earth put forth grass-Tadshei HaAretz-  השדת

ץראה ,” in other words, the substance of the grasses was drawn 
from the substance of the earth. The same principle applies to 
His statement, “Let the waters swarm-Yishretzoo HaMayim-

םימה וצרשי ,” in other words, the substance of the aquatic and 
flying creatures was drawn from the substance of the waters.   

 
340 Genesis 1:11 
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 In those cases, the Torah does not use a terminology of 
“being-Hawayah- ה״יוה ” saying, “Let there be (Yihiyu- ויהי ) 
grasses from the earth,” or “Let there be (Yihiyu- ויהי ) fish in the 
water,” or any such language.  This was totally unnecessary, 
since the “being” of earth and water was already included in the 
very first utterance of, “Let there be-Yehiy- יהי .”  In other words, 
the existence of all novel created beings that followed was 
already included in the very first utterance which indeed 
utilized a term of “being-Hawayah- ה״יוה .” 

Based upon all the above explanations, it should be 
clearly understood that it is specifically when the name Ya”h-

ה״י  is joined to Elo”him- ם״יהלא , that form is given to the world.  
In other words, it is the name Ya”h- ה״י  that empowers the name 
Elo”him- ם״יהלא  and gives it the ability to actualize everything.  
This is why the verse states,341 “For with Ya”h- ה״י , HaShem-

ה״והי  formed the worlds.”  In other words, it is the name Ya”h-
ה״י , which is drawn from the true reality of HaShem- ה"והי , the 

Preexistent Intrinsic Being, that gives all form to the name 
Elo”him- ם״יהלא .  Thus, it is HaShem- ה״והי  who brings the world 
into being and gives form to all.  Therefore, when it says, “For 
with Ya”h- ה״י , HaShem- ה״והי  formed the worlds,” it is as if it is 
saying, “With Ya”h- ה״י  as it is expressed in Elo”him- ם״יהלא , 
HaShem- ה״והי  formed the worlds.” 

Now, even though in this verse Ya”h- ה״י  is stated first, 
before HaShem- ה״והי , it should not arise in your mind that the 
name Ya”h- ה״י  precedes the name HaShem- ה״והי .  Rather, it 

 
341 Isaiah 26:4 – “ םימלוע רוצ ה״והי ה״יב יכ ” 
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should be understood that, “With Ya”h- ה"י , which is drawn 
from the truth of His Name HaShem- ה״והי , the worlds were 
formed,” in other words, that “HaShem- ה״והי  brought forth 
Ya”h- ה״י  from the reality of His Intrinsic Being, with which He 
formed all the worlds.”  This was already explained definitively 
in regard to the conclusion of the account of creation, in which 
the Torah states,342 “On the day that Hashem Elo”him-  ה״והי

ם״יהלא  made earth and heaven.”  For, as we have already 
explained in the section on the name Ya”h- ה״י , the name 
Elo”him- ם״יהלא  is drawn forth from the reality of His Intrinsic 
Being and His name HaShem- ה״והי . 

Another such verse is,343 “For my strength and song is 
Ya”h- ה״י , HaShem- ה״והי  is my salvation.”  This verse should be 
understood as saying, “For my strength and song is Ya”h- ה״י , 
which is drawn from the reality of HaShem- ה״והי .”  
Contemplate and understand this matter well, for this is the 
proper understanding that is in keeping with the Supernal order 
and intent.  All these matters are presented here according to 
their direct and true order. 

Now above, in the Gate of Intrinsic Being, two manners in 
which the name Elo”him- ם״יהלא  is drawn forth from His true 
name HaShem- ה״והי  were explained.  Additionally, the great 
principle to which you must pay heed was also explained.  
Namely, that although throughout the account of creation the 
Torah makes use of the title Elo”him- ם״יהלא , nevertheless, the 
Torah immediately qualifies and clarifies this.  That is, after the 

 
342 Genesis 2:4 – “ םימשו ץרא ם״יהלא ה״והי תושע  ” םויב
343 Isaiah 12:2 – “ העושיל יל יהיו ה״והי ה״י תרמזו יזע יכ ” 
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account of creation, the Torah immediately clarifies that the 
title Elo”him- ם״יהלא  is not the primary name and that this title 
and all creation only came into being by the power of HaShem-

ה״והי  and that it is He who brought it forth.  This is expressed in 
the verse344 “On the day that HaShem Elo”him- ם״יהלא ה״והי   
made earth and heaven.”  In other words, although the name 
Elo”him- ם״יהלא  was indeed used throughout the account of 
creation, nevertheless, both Elo”him- ם״יהלא  and the earth and 
heavens were brought into existence from the true reality of His 
Preexistent Intrinsic Being HaShem- ה״והי .   

Therefore, realize and appreciate that everything depends 
upon His singular name HaShem- ה״והי .  That is, wherever we 
find the names HaShem Elo”him- ם״יהלא ה״והי  in juxtaposition 
to each other, the intention is actually solely to HaShem- ה״והי .  
This was explained before in the following manner:  HaShem-

ה״והי  equals the numeral ו״כ -26.  When these two letters ו״כ -26 
are spelled out ו״ו ף״כ -112, they equal HaShem Elo”him-  ה״והי

ם״יהלא -112.  Thus, it is from the power of HaShem- ה״והי  alone 
that Elo”him- ם״יהלא  is brought forth into existence.  The 
converse is also understood, that wherever there is mention of 
the name of HaShem- ה״והי , it attests to His Singular Preexistent 
Intrinsic Being.  This itself attests to the fact that Elo”him-

ם״יהלא  is drawn into existence from the true reality of HaShem’s 
singular intrinsic Being.   

In other words, HaShem- ה״והי  is always primary, 
preexistent and intrinsic, while Elo”him- ם״יהלא  is a secondary, 

 
344 Genesis 2:4 
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non-intrinsic, newly created title.  Contemplate and engrain this 
principle into your mind, so that you will be aware of it 
whenever you encounter the names HaShem Elo”him-  ה״והי

ם״יהלא  in the holy Torah.  That is, the primary foundation is His 
name HaShem- ה״והי , whereas Elo”him- ם״יהלא  is merely a title 
rather than a name and is thus secondary and dependent on 
HaShem- ה״והי  for its very existence. 

This matter is further demonstrated by the expansion of the 
name HaShem- ה״והי , which is comprised of the letters א״ה ד״וי 

א״ה ו״או  (Yod-Hey-Waw-Hey) the numeral for which is Ma”H-
ה״מ -45.  This numeral ה״מ -45 is made up of the letters א״ה ם״מ  

(Mem Hey), which equals Elo”him- ם״יהלא -86.  This was 
explained previously and was reiterated here for clarification. 

In any event, having awakened to all these wondrous 
matters, it is clear that the name HaShem- ה״והי  is His only true 
name-Shem- םש .  In contrast, the name God-Elo”him- ם״יהלא -86 
is merely His title-Kinuy- י״ונכ -86 and just as a proper name 
always precedes a title, so likewise the name of His Preexistent 
Intrinsic Being, HaShem- ה״והי , most certainly always precedes 
His title God-Elo”him- ם״יהלא . 

Actually, this matter is quite simple to understand, for, as 
explained before, just as He is singular, preexistent and 
intrinsic, so is His essential name HaShem- ה״והי , being that it is 
the only name that indicates His Singular Preexistent Intrinsic 
Being, as He is, in and of Himself, one and alone.  Therefore, 
before any action was expressed, in other words, before 
creation, there was no other name by which He was called.  
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Rather, the name of His Intrinsic Being, HaShem- ה״והי , was 
sufficient for Him and He had no need for other names or titles.   

It is only when He brought forth the novelty of creation and 
actualized created beings, that He is subsequently called by the 
title God-Elo”him- ם״יהלא .  Thus, the title itself attests to the fact 
that He has a preexistent name that attests to His preexistent 
Being.  In contrast, the title God-Elo”him- ם״יהלא  was newly 
brought forth simultaneous to the act of creating the world.  For, 
as we said before, a title can never precede or take precedence 
over a name.  Therefore, the moment we recognize and 
acknowledge that God-Elo”him- ם״יהלא -86 is merely a title-
Kinuy- י״ונכ -86, this itself is an acknowledgement of the reality 
that His true name, HaShem- ה״והי , is preexistent and attests to 
the true reality of His Being, since the name must always 
precede the title. 

 
 
After having been awakened to the wondrous matters 

above, we can now begin explaining another important matter 
regarding the beginning of all beginnings, which is the verse:345 

  
 ץראה תאו םימשה תא ם״יהלא ארב תישארב

Bereishith Bara Elo”him Eth HaShamayim W’Eth HaAretz 
In the beginning Elo”him created the heavens and the earth 

 
 

 
345 Genesis 1:1 
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This verse is immediately followed by the verse:346 
 

...והבו והת התיה ץראהו  
W’HaAretz Haythah Thohu Wavohu… 

And the earth was unformed and void… 
 
 Know, that the letter Beith-ב of the word Bereishith-

תישארב , is a prefix that means “with.”  The verse may therefore 
be understood as, “With the beginning (of time) Elo”him 
created the heavens and the earth.”  In other words, it is 
understood that before the beginning of the creation of the upper 
and lower beings, they did not exist.  That is, they were not 
preexistent. On the contrary, even the very inception of their 
existence, that is, the beginning of time, was itself included as 
part and parcel of creation and was a novel creation.   

The great rabbi and sage, the Rambam, of blessed 
memory, enlightened us about this in his Guide to the 
Perplexed.347  The verse,348 “For with Ya”h- ה״י , HaShem- ה״והי  
formed the worlds,” may be similarly understood.  That is, the 
prefix Beit-ב of the word “B’Ya”h- ה״יב ” is understood as “With 
Ya”h- ה״י .”  This is to say that the name Ya”h- ה"י  is also part 
and parcel of the novelty of creation. In other words, the world 
is newly created, has a beginning, and is not intrinsic and 
preexistent.   

 
346 Ibid 1:2 
347 Moreh HaNevuchum Vol. 2, Ch. 30.  As Rambam points out there, time is 

therefore part of creation, whereas HaShem Himself transcends all time and space. 
348 Isaiah 26:4 – “ םימלוע רוצ ה״והי ה״יב יכ ” 
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This is the meaning of the verse, “For with Ya”h- ה״י , 
HaShem- ה״והי  formed the worlds.”  That is, the world was 
brought into being with the drawing forth of the name Ya”h- ה״י  
from the true reality of the preexistent name HaShem- ה״והי .  For 
it is the reality of His Intrinsic Being that is the true beginning 
of all existence. Therefore, the true beginning of the world is 
founded on His Intrinsic Being.  In other words, without Him, 
blessed is He and blessed is His name, the world could not be. 

Thus, this also is the meaning of the words, “With the 
beginning Elo”him created-Bereishith Bara Elo”him-  תישארב

ם״יהלא ארב .”  This is to say that HaShem gave a beginning to the 
heavens and earth.  In other words, He gave it existence with 
the name Ya”h- ה״י , which is manifest and included in the name 
Elo”him- ם״יהלא .  Thus, it is from the true reality of His Intrinsic 
Being that all else is brought forth into being.  It is because of 
this that the first utterance in the act of creation was the 
statement, “Let there be light-Yehiy Or- רוא י״הי .”  That is, the 
beginning of all created existence was drawn forth with “Let 
there be-Yehiy- י״הי ,” which is a composite of the two final 
usages of His names of “Being-Hawayah- ה״יוה ,” which are the 
name Ya”h- ה״י  and letter Yod-י, as explained at length above. 

Now, what must be clarified is that the first two verses 
of the account of creation are actually general all-inclusive 
utterances of creation that precede form.  This is expressed in 
the verses,349 “With the beginning Elo”him- ם״יהלא  created the 
heavens and the earth,” and “the earth was unformed and void.”  

 
349 Genesis 1:1-2 – “ והב ו והת התיה  ץראהו  םיהלא  .ץראה תאו םימשה תא תישארב  ארב ” 
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However, the beginning of actual form only occurs in the verse 
that follows, “Let there be light-Yehiy Or- רוא י״הי .”   

This is clearly demonstrated by the order of these 
verses.  Had the Torah indeed intended to delineate the 
formation and drawing forth of created beings with the first two 
verses, they should have been stated in a different order.  In 
other words, after starting with the verse “With the beginning 
Elo”him- ם״יהלא  created the heavens and the earth,” logically 
speaking, the next verse should have continued in order by 
discussing the formation of the heavens.  Thus, it should have 
continued by stating, “And the heavens were such and such…” 
Only after having discussed the formation of the heavens should 
it have stated, “And the earth was unformed and void.”  We 
therefore see that the first two verses are general, all-inclusive 
statements that do not discuss the actual formation of creation.  
Rather, with these verses the Holy One, blessed is He, informs 
us that the heavens and the earth and everything therein, are all 
newly created beings that do not exist intrinsically.   

It is only after this foundation has been established that 
the Torah then goes back to the beginning and discusses the 
actual order of the formation of their existence and the 
beginning of their creation from nothing. In actuality, this 
begins with the verse which states, “And Elo”him said let there 
be light-Yehiy Or- רוא י״הי .”   

In other words, in the order of the creation of novel 
existence, the first beings that were brought into existence were 
the upper supernal beings, whereas the lower, terrestrial beings 
were consecutively drawn into existence from the upper, 
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supernal beings.  This accords with what we explained before 
that the existence of the supernal beings came about from the 
names of “being” that form the word “Let there be-Yehiy- י״הי .”   

Therefore, it is important to know that even though the 
verse “Let there be light-Yehiy Or- רוא י״הי ” comes after the first 
two verses, nevertheless, in actuality, it is specifically this verse 
that begins to explain and specify the first two verses, because 
the first two verses only indicate the general matter of novel 
creation.   

However, when the next verse states, “And Elo”him 
said let there be light-Yehiy Or- רוא י״הי ,” this actually begins to 
specify and explain the particulars of creation. That is, the 
Torah returns to the beginning to delineate how the heavens and 
earth were actually created in fact.  Thus, the true beginning of 
the creation of the heavens is the utterance, “And Elo”him said 
let there be light-Yehiy Or- רוא י״הי .”  Do not forget this point, 
for it is of paramount importance to understand that the true 
beginning of creation was the utterance, “And Elo”him said let 
there be light-Yehiy Or- רוא י״הי .”  In other words, what this 
verse is telling us is that the act through which the totality of 
creation was brought forth, including all the upper and lower 
beings, is this utterance “And Elo”him said let there be light-
Yehiy Or- רוא י״הי .”   

Moreover, it is specifically the word “Let there be-
Yehiy- י״הי ,” that explains the verse “In the beginning-
Bereishith- תישארב .”  This is because the term “Yehiy- י״הי -Let 
there be” indicates the actual beginning of novel created beings, 
in that created beings have no possibility of existence without 
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being preceded by and founded upon HaShem’s Intrinsic Being 
ה״יוה – , which causes them to exist, as explained before.  We 
therefore find that the word “Yehiy- י״הי - Let there be,” clarifies 
and explains the utterance “In the beginning-Bereishith-

תישארב .”  In other words, the first utterance of the actualization 
of creation teaches us that the beginning of all beginnings is 
brought about by a term of “being-Hawayah- ה״יוה ,” which is 
the word “let there be-Yehiy- י״הי .”   

It is therefore clear that the first two verses attest to the 
reality that the heavens and earth and all therein are non-
intrinsic, newly created beings.  However, the explanation of 
the particulars of the actualization of creation and the order of 
its coming into existence, begins with the verse, “And Elo”him 
said let there be light-Yehiy Or- רוא י״הי .”  The rest of the order 
of the account of creation follows successively, each creation 
according to its order of composition and what it is. 

Always keep this important principle in mind.  Namely, 
that the entire act of creation at the very beginning of novel 
existence, was brought about from the true reality of the name 
of His Preexistent Intrinsic Being, HaShem- ה״והי .  That is, 
although the title Elo”him- ם״יהלא  is used throughout the 
account of creation, in reality it is the name Ya”h- ה״י , which is 
manifest within the title Elo”him- ם"יהלא,  that actually causes 
the entire existence of the natural order (HaTeva- עבטה ).  
Likewise, when the verse states “And Elo”him said, let there be 
light-Yehiy Or- רוא י״הי ,” it is the term “Yehiy- י״הי ” that actually 
brings about the totality of the natural order. 
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Now, the next important principle to know is that the 
initial drawing forth of His supernal will was through a term of 
“being-Hawayah- ה״יוה .”  To clarify, we find that the signet of 
“being-Hawayah- ה״יוה ” was used throughout the actualization 
of creation, through the medium of an angel (Malach- ך״אלמ ).  
This signet is represented by the closing words, “Wayehiy 
Khein- ןכ י״היו -and it was so,” which are found throughout the 
account of creation as a concluding seal.   

However, before explaining this, keep in mind that the 
first creation was brought about through the utterance “Let there 
be light-Yehiy Or- רוא י״הי ,” which refers to the Light of the 
Intellect (Or HaSechel).  The light of the Intellect (Or 
HaSechel- לכשה רוא ) is thus the first and highest level of all 
created beings and is the level of the angels that are called 
“Separate Intellects” (Sichliyim Nifradim- םידרפנ םילכש ).  The 
reason it is called “The light of the Intellect” (Or HaShechel-

לכשה רוא ) is because the “Separate Intellects” (Sichliyim 
Nifradim- םידרפנ םילכש ) fully cleave to this light.   

Moreover, once this light was brought into existence, 
note that its “being” was used throughout the remainder of the 
account of creation.  That is, this light is used throughout the 
account of creation, from the first day and on, with the words 
“And it was so-Wayehiy Khein- ןכ י״היו ,” as will now be 
explained. 

With the above in mind, pay heed to the following 
important principle upon which all created beings are 
dependent.  The first use of the term “And it was so-Wayehiy 
Khein- ןכ י״היו ,” was in the creation of the firmament (Rakia-
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עיקר ).  Nevertheless, the existence of, “And it was so-Wayehiy 
Khein- ןכ י״היו ,” actually precedes the existence of the firmament 
(Rakia- עיקר ).  This is similar to the fact that the angels who are 
called, “Separate Intellects” (Sichliyim Nifradim- םידרפנ םילכש ) 
preceded the existence of the celestial spheres of the firmament 
(The Galgalim- םילגלג ).   

Likewise, the words “And it was so-Wayehiy Khein-
ןכ י״היו ,” refer to the existence of the very first of these angels. 

This is the angel Michael- ל״אכימ -101.350  This is why this angel 
is called a “Priest” (Kohen- ןהכ ), for he is the first and foremost 
of them all and is on the highest of angelic levels.351  He 
therefore is called a Priest (Kohen- ןהכ ), because the Kohanim-
priests are always first and foremost and on the highest of 
levels.  It is for this reason that from the first day that he was 
created and on all the following days of creation, all beings were 
brought forth with the seal of, “And it was so-Wayehiy Khein-

ןכ י״היו -101.” 
Let us now clarify all these matters that have been 

hinted at, so that the progressive chaining down of their creation 
will be fully understood.  As explained, the beginning of all 
novel existence was the aspect of the “Light of the Intellect,” 
which was drawn into being with the first utterance, “Let there 
be light-Yehiy Or- רוא י״הי .”  This refers to the creation of the 
angelic beings who are known as the “Separate Intellects” 
(Sichliyim Nifradim- םידרפנ םילכש ).  After them, the celestial 

 
350 The numerical value of “WaYehiy Khein- ןכ יהיו  -and it was so” is 101 which 

is the same as “Michael- לאכימ ” – 101. 
351 Talmud Bavli, Chagigah 12b; Menachot 110a 
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spheres (Galgalim- םילגלג ), were drawn forth, together with the 
creation of the firmament through the utterance “And it was so-
Wayehiy Khein- ןכ י״היו -101.”   

In other words, the firmament was brought into being 
through the utterance, “And it was so-Wayehiy Khein- ןכ י״היו ,” 
whereas the utterance “And it was so-Wayehiy Khein- ןכ י״היו ” 
was brought forth through the existence of the angelic intellect 
called Michael- ל״אכימ .  Likewise, the angel Michael- ל״אכימ -101 
was drawn into existence through the names Ya”h Elo”him-  ה״י

ם״יהלא -101.352   
That is, the angel Michael- ל״אכימ  was brought into being 

through the utterance, “And Elo”him- ם״יהלא  said let there be 
light- רוא י״הי -Yehiy Or.”  For, as explained before, the use of the 
title Elo”him- ם״יהלא  and the term Yehiy- י״הי  refers to the name 
Ya”h- ה״י , which is manifest in the name Elo”him- ם״יהלא , in 
order to bring about actualization.  Thus, it is with this utterance 
that the angel Michael- ל״אכימ  was brought into existence from 
the true reality of the Singular Preexistent Intrinsic Being, 
HaShem- ה״והי , blessed is He.   

This also explains why we find that those angels known 
as, “Separate Intellects” are sometimes called by the title 
Elo”him- ם״יהלא , for their very existence is directly intertwined 
with the name Elo”him- ם״יהלא . 

We thus find that the ministering angel Michael- ל״אכימ , 
who is referred to as the High Priest (Kohen Gadol), is the first 
of all created beings.  The remainder of the angels, known as 

 
352 The numerical value of 86- ם״יהלא  15- ה״י  is 101 which is the same numerical 

value as Michael- ל״אכימ -101. 
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“Separate Intellects,”353 of which he is the first, are drawn forth 
after him.  The firmament and celestial spheres are then 
successively drawn forth into being from the “Separate 
Intellects.”  This took place with the utterance of the words 
“And it was so-Wayehiy Khein- ןכ י״היו ,” which was first stated 
regarding the firmament.    

In other words, the firmament was brought into 
existence from the being of “And it was so-Wayehiy Khein-  י״היו
ןכ ,” which preceded it.  We therefore find that the existence of 

the “Separate Intellects” was drawn forth from the true reality 
of the Singular Preexistent Intrinsic Being, HaShem- ה״והי , 
whereas the celestial spheres are drawn forth from the existence 
of the angelic beings known as “Separate Intellects.”  The 
existence of the earth is subsequently drawn forth from the 
reality of the celestial spheres.  In other words, there is an order 
of gradation in the coming forth of creation. 

Now, in regard to this gradation, the “Separate 
Intellects” are composed of form only (Tzurah).  In contrast, the 
celestial bodies are made up of both form (Tzurah) and 
substance (Chomer).  That is, the form (Tzurah) of the angelic 
“Intellects” is drawn forth upon their substance (Chomer).  The 
existence of the earth and everything therein, however, consists 
of three components, that is; Composition (Harkavah), 
Substance (Chomer), and Form (Tzurah).  In other words, their 
form (Tzurah) and substance (Chomer) are drawn forth into an 
aspect of composition (Harkavah).  These three general levels 

 
353 Sichliyim Nifradim- םידרפנ םילכש   
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are the overall order of how the existence and creation of novel 
beings is drawn forth.  This will all be explained at length later 
in the section on the vowels,354 with the help of HaShem. 

Now, although this will be fully explained later, the 
reason this is being brought up here, is to show that the angelic 
beings known as “Separate Intellects” are novel beings, even 
though they were the first beings to be drawn forth into 
existence.  It is because of this that they have form, albeit the 
spiritual form of intellect.  The heavenly spheres and celestial 
bodies (Galgalim), on the other hand, were created after them 
and therefore, have both form (Tzurah) and substance 
(Chomer).  The earth, however, was created after the celestial 
spheres and therefore possesses composition (Harkavah), in 
addition to form (Tzurah) and substance (Chomer).   

In other words, each level receives influence from the 
level above it.  The earth therefore receives from both general 
levels above it.  That is, it receives its substance (Chomer) from 
the celestial bodies above it.  This is like the verse,355 “At the 
sound of His placement of a multitude of waters in the heavens, 
clouds were raised from the end of the earth.”  There are many 
similar verses that indicate that the composition on earth is 
derived and influenced by the heavens.  Similarly, they receive 
the influence of form (Tzurah) from the angels of intellect 
(Sichliyim) who are higher than the celestial spheres 
(Galgalim).  This is like the verse,356 “Who is it that knows 

 
354 In Vol. 3 of this book, The Vowels of Creation. 
355 Jeremiah 10:13 – “ ׳וכ ץראה הצקמ םיאשנ הלעיו םימשב םימ ןומה ותת לוקל  ” 
356 Ecclesiastes 3:21 – “ ׳וכו הלעמל איה הלעה םדאה ינב חור עדוי ימ ” 
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whether the spirit of man ascends on high etc.,” since the 
intellect of man is indeed drawn from the realm of the angels of 
Intellect (Sichliyim).  We therefore see that the earth, which is 
the lowest of these levels, receives influence from the celestial 
bodies (Galgalim) and the form of the angels of Intellect 
(Sichliyim). 

Similarly, the celestial spheres (Galgalim) receive their 
form (Tzurah) from the level above them, in other words, from 
the angels of intellect (Sichliyim).  This is attested to by the 
verse in Ezekiel,357 “For the spirit of the Chayah was in the 
Ophanim.”358  Now, do not be confused by the next verse 
there,359 “And over the head of the Chayah there was the 
likeness of a firmament.” This verse is clearly not referring to 
the same firmament (Rakia- עיקר ) mentioned in the account of 
creation.  The verse in Ezekiel specifically states that it was only 
“the likeness of a firmament.”  In any event, this is not the 
appropriate place for a full explanation of this matter. 

Nevertheless, from all the above it is understood that all 
these beings, apart from the Holy One, blessed is He, are novel, 
non-intrinsic and created.  The first of the novel creatures are 
the angels of intellect-Sichliyim- םילכש , which are also called by 
the title Elo”him- ם״יהלא .  Subsequent to them are the celestial 
beings and spheres, the Galgalim- םילגלג , which are referred to 

 
357 Ezekiel 1:20 – “ םינפואב היחה חור יכ ” 
358 That is, the Chayot-Living angels are the higher angels in relation to the 

Ophanim-Cycles (which are the same as Galgalim-cycles) which are the lower 
angels.  Yet, the verse advises that the spirit of the Chayah was in the Ophanim-
cycles.  This will be explained in greater detail in the second section of the book that 
deals with Ma’aseh Merkavah-The Act of the Chariot (or literally, composition). 

359 Ibid 1:22 – “ ׳וכ ארונה חרקה ןיעכ עיקר היחה ישאר לע תומדו ” 
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generally as, “The firmament-Rakia- עיקר ,” and after them is the 
earth-Aretz- ץרא . 

Based on everything explained above, consider and 
contemplate the fact that the actual delineation of the order of 
creation begins with the utterance, “And Elo”him said: ‘Let 
there be light-Yehiy Or- רוא יהי .’”  This was followed by the 
creation of the firmament, followed by the creation of earth.  
With this in mind, do not be confused by the fact that the Torah 
begins with the words: 

 
 ץראה תאו םימשה תא ם״יהלא ארב תישארב

Bereishith Bara Elo”him Eth HaShamayim W’Eth HaAretz 
In the beginning Elo”him created the heavens and the earth 

 
For what you must know is that the word “Eth- תא ” is 

actually a very expansive word.  The word “Eth- תא ” includes 
everything from the first letter Aleph-א to the final letter Taw-ת.  
In other words, it is inclusive of everything from the very 
beginning to the very end of all of creation.  Aleph-א is the first 
letter of the Aleph-Beith, and the Taw-ת is the final letter, and 
all the letters in between are implied and included with them.   

Thus, the above verse is a general inclusive utterance 
which includes the totality of creation.  However, the first actual 
particular creation that was brought forth, came about with the 
word “Let there be-Yehiy- י״הי .”  This utterance brought forth the 
existence of the angels of intellect (Sichliyim), with which the 
heavens and earth were subsequently created.  This should 
suffice for the understanding.   
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We see then, that it is the words “And it was so-Wayehiy 
Khein- ן״כ י״היו ,” that are used throughout the account of creation 
to actually bring the heavens and earth into existence.  For these 
words express His initial desire, which is the true beginning of 
creation. 

Now, as pointed out previously, we find that the word 
“Yehiy- י״הי ” is used three times in the account of creation in 
relation to the three types of light which were brought into 
existence.  The first is the Light of Intellect (Or HaSechel-  רוא

לכשה ), the second is Radiant Light (Or HaZohar- רהוזה רוא ) and 
the third is Usable Light (Or HaShimush- שומשה רוא ).   

These three times that the word “Yehiy- י״הי -Let there 
be,” is mentioned, share the same numerical value as “Kohen-
Priest- ןהכ ,” in other words, three times the word “Yehiy- יהי -25” 
equals the word “Priest- ןהכ -75.”  This is because it is the light 
of intellect (Or HaSechel) which is itself the Priest (Kohen- ןהכ ) 
who rules over all the other luminaries, and this is why the 
luminaries are all drawn from the utterance “Let there be-Yehiy-

י״הי .”  Thus, all the luminaries are drawn forth through him.  
This is the meaning of the “Priest Michael-Kohen Michael-  ן״הכ

ל״אכימ ,” who shares the same numerical value as “Yehiy- י״הי -let 
there be,” “Yehiy- י״הי -let there be,” “Yehiy- י״הי -let there be,” 
“WaYehiy Khein- ן״כ י״היו -and it was so.”360 

Therefore, contemplate and awaken to this great and 
wondrous matter, namely, the fact that Michael- ל״אכימ , the 

 
360 That is, Yehiy- י״הי =25 x 3 = 75 which is the numerical value of Kohen- ן״הכ -

priest, and ל״אכימ -Michael has a numerical value of 101 which is the same numerical 
value as WaYehiy Khein- ן״כ י״היו -101. 
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great ministering angel, is called the Priest-Kohen- ן״הכ , upon 
whom all the luminaries are affixed and dependent.361  
Moreover, understand that all of creation is stamped with 
HaShem’s signet, that is, with the words “And it was so-
Wayehiy Khein- ן״כ י״היו ,” which indicates the truth of His 
reality.  For in reality, it is with the words, “And it was so-
Wayehiy Khein- ן״כ י״היו ” that all of creation was brought forth 
into actuality.   

In other words, understand that in reality, the existence 
of the rest of creation is all drawn forth from the novel existence 
of the angelic beings, and that this truth becomes apparent when 
we examine the particulars of the matter.  Since this is the case, 
it is understood that, in reality, all of creation comes about from 
His Singular Intrinsic Being and is utterly dependent upon Him, 
blessed is He.   

For it is clear that the angels themselves are new, non-
intrinsic, created, and dependent, and thus, everything that 
follows them is certainly new, non-intrinsic, created, and 
dependent upon HaShem- ה״והי , the Singular Preexistent 
Intrinsic Being.  Moreover, this is certainly the case in regard 
to the celestial bodies (Galgalim), and is most certainly so in 
regard to the lowly creatures of this physical earth. 

Based upon these principles, contemplate and 
understand that all these matters are brought forth in perfect 
order and with Divine intention and that even the angels called 
intellects (Sichliyim) are non-intrinsic, newly created beings.  

 
361 Daniel 12:1 
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Therefore, do not be confused by the fact that the Torah begins 
with the general utterance, “the heavens and the earth-eth 
haShamayim w’eth HaAretz- ץראה תאו םימשה תא .”  For, in 
actuality, the first particular beings that were brought forth into 
novel existence were the angelic beings called “Intellects” 
(Sichliyim), as explained. 

With this introduction in mind, we may now 
contemplate the words of the sages, of blessed memory, 
regarding the first verse of Torah, “the heavens and the earth-
eth HaShamayim w’eth HaAretz- ץראה תאו םימשה תא .”  They 
stated,362 “The first ‘eth- תא ’ comes to include the heavens and 
everything therein that were created with the heavens, whereas 
the second ‘eth- תא ’ comes to include the earth and everything 
therein that were created with the earth.”  In truth, this is what 
is meant by the first verse.  It is general and inclusive of the 
totality of creation.   

That is, when it states, “the heavens-eth haShamayim-
םימשה תא ,” the word “eth- תא ” is inclusive of all the hosts of the 

heavens, just as the word “eth- תא ” is inclusive of all of the 
letters from Aleph-א to Taw-ת.  The same principle applies to 
the second “eth- תא ” of “the earth-eth HaAretz- ץראה תא ,” which 
is inclusive of everything in the earth that was created with it. 

This great principle was likewise confirmed by the 
sages of the Talmud, in Tractate Kiddushin, where they 
stated,363 “All usages of the word ‘eth- תא ’ throughout Torah are 

 
362 Midrash Rabba Genesis 1:14 
363 Talmud Bavli, Kiddushin 57a;  
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inclusive terms, that come to include something.”  Their 
statement was true and concurs with what we are saying here.   

For example, consider what the sages commented on the 
verse,364 “Fear HaShem your God-Eth HaShem Elohe”cha 
Tira- ארית ך"יהלא ה"והי תא  ” that the use of the word “eth- תא ” 
here includes the fear of Torah Scholars.  Similarly, in Tractate 
Ketuboth365 the Sages commented that the words “eth- תא ” in 
the verse,366 “Honor your father and your mother-Kabeid eth 
aveecha w’eth eemecha- ךמא תאו ךיבא תא דבכ ,” include several 
matters, such as the obligation to honor your step-mother or 
your elder sibling etc.  It is therefore understood that, in truth, 
the use of the word “eth- תא ” is always inclusive. 

Now contrast this with what the sages, of blessed 
memory, stated367 about the word “but-ach- ךא ,” that it comes to 
exclude and is the opposite of the inclusive term “eth- תא .”  An 
example is the verse,368 “But on the first day, nullify the leaven 
from your homes-Ach BaYom HaRishon Tashbeethoo Se’or 
MeeBateichem- םכיתיבמ ראש ותיבשת ןושארה םויב ךא .”  The sages 
commented on this in Talmud, Tractate Pesachim369 that the 
word ‘but-ach- ךא ’ comes to divide and exclude.”  For unlike 
the word “eth- תא , which unites all-kol- לכ  the letters of the 
Aleph-Beith between the aleph-א and the taw-ת, the word but-
ach- ךא  cuts them in half and divides them all-kol- לכ , as follows: 

 
364 Deuteronomy 6:13; Pesachim 22b 
365 Talmud Bavli Ketubot 103a 
366 Exodus 20:11 
367 Bereishith Rabba 1:14 
368 Exodus 12:15 
369 Talmud Bavli, Pesachim 5a 
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ת "ש ר"ק צ"פ ע"ס נ"מ ל"  כ  א י"ט ח"ז ו"ה ד"ג ב"

 
ת״ש ר״ק צ״פ ע״ס נ״מ ׳ל כ ׳   א י״ט ח״ז ו״ה ד״ג ב״

 
 Observe that the word “but-ach- ךא ” cuts the Aleph-
Beith in half and divides all-kol- לכ  the letters, whereas the word 
eth- תא  includes them all-kol- לכ . This is why the Sages stated 
that the word “but-ach- ךא ” excludes and divides.  This is clearly 
corroborated by the conclusion of the Talmud there, that based 
upon the Torah’s use of the term “but-ach- ךא ,” the sages agreed 
that it means that the leaven must be burned and nullified during 
the first half of the day preceding Passover, as a legal Halachic 
ruling.  This is because the word “but-ach- ךא ” indeed excludes 
and divides the letters of the Aleph-Beith and only includes the 
first half, as demonstrated above.   

The commentators370 on the Talmud there also 
explained this from an additional angle; that the letters of the 
word “but-ach- ךא ” are interchangeable with the letters “chatz-

ץ״ח ,” which also means “half.”  Now, although their 
explanation is correct and presents yet another angle of this 
point, the primary explanation is as we have said, that the term 
“but-ach- ךא ” indicates and includes only half the letters of the 
Aleph-Beith. 

 
370 See Rashi to Pesachim 5a (that they interchange through the [three letter] 

permutations of the Aleph-Beit of ץ״כד ף״יג ע״טב ס״חא  etc.; Also see Talmud Bavli 
Shabbat 104a. 
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From the above we see that the word “eth- תא ” includes 
all the letters of the Aleph-Beith, from beginning to end.  The 
sages therefore stated that, “eth- תא  is inclusive,” as a definitive, 
legal matter and source of Halachic rulings.  Conversely, we 
find that the word “but-ach- ךא ” includes only half the letters of 
the Aleph-Beith.  The sages therefore stated that the word ‘but-
ach- ךא ’ divides and excludes, as a definitive, legal matter and 
source of Halachic rulings.  For example, the verse states,371 
“But whatever needs to be eaten by any person, that alone may 
be prepared by you-Ach asher yei’achel l’khol nefesh hoo 
levado yei’aseh lachem- םכל השעי ודבל אוה שפנ לכל לכאי רשא ךא .”  
Regarding this verse the sages stated in Talmud, Tractate 
Beitza,372 that it is a statement that excludes, and thus prohibits 
certain actions that facilitate the preparation of food on biblical 
holidays.  This explanation should be clear to any intelligent 
person. 

One should accustom himself to contemplating the words 
of our holy sages, of blessed memory, in this manner, for they 
often concealed the inner meanings and intentions of the 
revealed aspects of Torah, so that those who have eyes in their 
heads373 should see, whereas,374 “The wicked will see and be 
angered.”  In other words, the wicked is angered if he does not 
find the inner meaning and intention on his initial, superficial 
level of understanding.  However, this is not the way of wisdom, 

 
371 Exodus 12:16 
372 Talmud Bavli, Beitza 28b 
373 Ecclesiastes 2:14 – “ ושארב ויניע  םכחה  ” 
374 Psalms 112:10 – “ סעכו הארי עשר ” 
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as is clear to the wise.375  Therefore, whatever interpretations he 
comes up with from his own speculations will tend to be 
erroneous. 

 Nonetheless, from all the above explanations it should 
be clearly understood that all of novel existence is drawn into 
being from His Preexistent Intrinsic Being, blessed is He.  
Moreover, there is absolutely nothing in existence that is not 
new, except for His Singular Preexistent Intrinsic Being, 
blessed is He. 

Likewise, contemplate the fact that throughout the 
account of creation, the holy Torah uses the name God-
Elo”him- ם״יהלא .  This informs us that the heavens and earth 
were made through the medium of the name God-Elo”him-

ם״יהלא .  For, notwithstanding the fact that it is a novel title, 
nevertheless, it is His title, blessed is He, and indicates His 
actions.  Moreover, although it is merely a title relative to His 
Intrinsic Being, blessed is He, nonetheless, it is a name relative 
to the novel creations that come out of it, even in relation to the 
angels called intellects (Sichliyim), because in relation to them, 
God-Elo”him- ם״יהלא  is the source of their very existence and is 
therefore considered to be a name.   

However, this is not so relative to His Intrinsic Being. 
Relative to Him it is not a name at all, but merely a title.  This 
is because in regard to His Singular Preexistent Intrinsic Being, 

 
375 For a complete explanation of the faculties of the mind and the attainment 

of wisdom also see our translation and commentary to The Tract on Contemplative 
Meditation (Hitbonenut), also known as The Gate of Unity (Shaar HaYichud) by 
Rabbi DovBer of Lubavitch. 
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blessed is He, there is no name aside for the singular name 
HaShem- ה״והי . 
 Based on all the above, contemplate and understand the 
meaning of our holy sages, of blessed memory, when they 
said,376 “The world was created with ten utterances,” in which 
they included the first verse, “In the beginning-Bereishith-

תישארב ,” in the count.  Now, as we explained, this is indeed the 
case, since the first verse is an all-inclusive, general utterance 
that includes the totality of creation.  Nevertheless, the 
utterance, “And Elo”him said, ‘let there be light-Yehiy Or-  י״הי

רוא ,’” is the second utterance, but is first in the order of 
actualization.  This is because the utterance “Let there be light-
Yehiy Or- רוא י״הי ” is the beginning of the actualization of novel 
beings.  It is for this reason that it is the very first verse that uses 
the utterance,377 “And Elo”him said-WaYomer Elo”him-  רמאיו

ם״יהלא  let there be light.”  In contrast, the first verse is a general, 
inclusive statement, “In the beginning Elo”him created-
Bereishith Bara Elo”him- ם״יהלא ארב תישארב ,” and as already 
explained, the term “creation-Briyah- האירב ” denotes an 
incomplete action.   

Additionally, if we contemplate the intention of the 
sages here, we understand that the utterance, “In the beginning-
Bereishith- תישארב ,” is a general statement that includes all of 
creation, to inform us that all creation and everything therein, is 
newly created and non-intrinsic.  In contrast, the utterances that 
follow it, are the particulars of the order of the actualization of 

 
376 Talmud Bavli, Rosh HaShanah 32a; Avot 5:1 
377 Genesis 1:3 
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creation, beginning with the verse “And Elo”him said ‘Let there 
be light-Yehiy Ohr- רוא יהי .’”  It therefore is understood that this 
second utterance is actually the first utterance in regard to the 
particulars of the actualization of creation.  For, as we said, the 
first utterance is the general principle (Klal), whereas the 
second utterance is the beginning of the actualization of the 
particulars (Prat). 

Now that we have awakened to these wondrous and 
awesome matters, let us return to our discussion of what is 
indicated by His title God-Elo”him- ם״יהלא .  By now it is clear 
that His title (Kinuy- י״ונכ ) God-Elo”him- ם״יהלא  is indicative of 
the natural order-HaTeva- ע״בטה ,378 and includes the entire act 
of creation (Ma’aseh Bereishith).  For the whole creation of the 
natural order-HaTeva- ע״בטה , is stamped with the name God-
Elo”him- ם״יהלא , which is essential for its existence.    

Know that when the Holy One, blessed is He, brought 
the world into being and created the natural order out of 
nothing, the title God-Elo”him- ם"יהלא  simultaneously came 
about with it, since it is the title that indicates the totality of the 
act of creation.  In other words, know that a title always needs 
a subject, since titles are always according to the actions. 
However, a name has nothing to do with an action, but is rather 
according to the essential identity of the actor.  

In other words, HaShem’s Essential Name – ה"והי , has 
nothing to do with His actions.  Rather, His Name is one with 
Him, regardless of whether He acts or not.  This is not the case 

 
378 As previously mentioned “God-Elo”him- ם״יהלא ,” “Title-Kinuy- י״ונכ ,” and 

“The natural order-HaTeva- עבטה ” share the same numerical value - 86. 
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with His titles, which are derived solely according to His 
actions.  It is therefore understood that if He does not do an 
action that relates to the title, then of what relevance is the title? 
For a title is descriptive and must always have something to 
describe, since after all, it is only a title.   

Now, as stated before, the name of His Intrinsic Being, 
HaShem- ה״והי , is unique to Him alone.  It is the one and only 
name that indicates the true reality of His Singular Preexistent 
Intrinsic Being, as He is, blessed is He.  It is thus removed, 
transcendent and unrelated to all His actions and is reserved 
exclusively for His essential identity, indicating the true reality 
of His Singular Being, as He is, in and of Himself, one and 
alone.   

In contrast, Elo”him- ם״יהלא -86 is only His title-Kinuy-
י״ונכ -86 as The God and Creator of the world, and thus relates 

to the act of creating the natural order-HaTeva- ע״בטה -86.  The 
title God-Elo”him- ם״יהלא  is therefore novel, having been 
introduced together with the act of creation.  In other words, if 
He would not have performed the act of bringing about the 
novel creation of the natural order, there would have been no 
title indicating that action.  It therefore is clear that this title 
God-Elo”him- ם״יהלא  is not intrinsic, but is brought about 
according to HaShem’s act of creation.  It is thus novel and was 
brought into being together with the newly created natural 
order.   

In contrast, the name of His Intrinsic Being, HaShem-
ה״והי , is preexistent, just as He is preexistent, blessed is He and 

blessed is His name.  Now, given that the name God-Elo”him-
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ם״יהלא  is merely a title-Kinuy- י״ונכ , it follows with certainty that 
all His other names are most certainly merely titles that relate 
to His actions.  That is, all names other than His Singular 
Preexistent Intrinsic Name HaShem- ה״והי , are merely titles 
which have no existence without the bearer of those titles.    

Thus, according to all the above, the overarching principle 
to contemplate regarding the name God-Elo”him- ם״יהלא -86, is 
that it is the first and foremost of all of His titles and that by its 
very nature it is the primary title-Kinuy- י״ונכ -86.  This is 
because all His other titles follow this title, just as all His other 
actions follow the act of creating the natural order-HaTeva-

ע״בטה -86. 
Now that we are awakened to all the above, know that 

Elo”him- ם״יהלא  is equal to the,379 “Likeness of the Throne-
Dmuth HaKiseh- אסכה תומד ,” that Ezekiel beheld in his prophetic 
vision.380  That is, the totality of the act of the natural order-
HaTeva- ע״בטה -86 is bound to the legs of the throne-HaKiseh-

א״סכה -86.  With this in mind we will now awaken to the 
meaning of the “Throne of Glory-Kiseh HaKavod- ד״ובכה א״סכ -
118,”381 and what it truly is.  Know that it is literally the same 
matter as382 “The Glory of Elo”him-Kvod Elo”him-  ד״ובכ

ם״יהלא -118.”  Therefore, we must first awaken to the meaning 

 
379 Ezekiel 1:26 
380 The numerical value of Elo”him- ם״יהלא -86 equals The Throne-HaKiseh-

א״סכה -86 and The Natural Order-HaTeva- ע״בטה -86. 
381 Ezekiel 1; Jeremiah 17:12; Talmud Bavli Psachim 54a; Chagiga 12b; 

Menachot 43b  
382 Proverbs 25:2 
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of “The Glory of Elo”him-Kvod Elo”him- ם״יהלא ד״ובכ ,” and 
what it truly is. 

Now, you already know that throughout the account of 
the creation of the natural order the name Elo”him- ם״יהלא  was 
utilized.  Examine the Torah’s account of creation and discover 
that from beginning to end the title Elo”him- ם״יהלא  is 
mentioned thirty-two times, which refers to, “The Glory of 
Elo”him-Kvod Elo”him- ם״יהלא ד״ובכ .”  This is because the 
word “Glory-Kavod- ד״ובכ ” equals thirty-two.383 This then, is 
the meaning of the verse in Proverbs,384 “It is the glory of God-
Kvod Elo”him- ם״יהלא דובכ  to conceal a matter.”  This is likewise 
the meaning of, “The Throne of Glory-Kiseh HaKavod-  א״סכ

ד״ובכה .”  In other words, the title God-Elo”him- ם״יהלא -86 is 
mentioned thirty-two times, in other words, Kavod- ד״ובכ -32 
times, throughout the act of creating the natural order-HaTeva-

עבטה -86, which is equal to, “The Throne- Hakiseh- א״סכה -86.   
This is also the meaning of the Thirty-Two Pathways of 

Wisdom mentioned in Sefer Yetzirah.385  These are known as 
“Lamed Beit Netivot Chochmah – The Thirty-two pathways of 
wisdom.”  These thirty-two likewise refer to the 
aforementioned “Glory-Kavod- ד״ובכ -32,” as stated in 
Proverbs,386 “The wise shall inherit glory-Kavod- דובכ .”  It 
likewise states,387 “Before His elders shall be Glory-Kavod-

 
383 The numerical value of “Glory-Kavod- ד״ובכ ” is 32 (4-כ-20 ב-2 ו-6 ד). 
384 Proverbs 25:2 – “ רבד רקח םיכלמ דובכו רבד רתסה ם״יהלא דובכ  ” 
385 Sefer Yetzirah 1:1 
386 Proverbs 3:35 – “ ןולק םירמ םיליסכו ולחני םימכח דובכ ” 
387 Isaiah 24:23 – “ םלשוריבו ןויצ רהב תואבצ ה״והי ךלמ יכ המחה השובו  הנבלה הרפחו

דובכ וינקז דגנו ” 
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ד״ובכ .”  This is because the wise, who are called elders, are 
worthy of delving into the ways of Glory-Kavod- ד״ובכ , in other 
words, into the Divine act of creation, through which they 
appreciate the awesome might of the Holy One blessed is He; 
that He is all-powerful and can do anything.  It is about this that 
the Psalmist said,388 “So that I may sing of your Glory-Kavod-

ד״ובכ , and not be silent.”   
Now, in truth, the Glory-Kavod- ד״ובכ -32 is dependent 

upon these 32-Lev- ב״ל  pathways of the act of creation.  
Understand however, that these 32-Lev- ב״ל  paths are an inner 
matter that can only be perceived with the eye of the intellect 
rather than the physical eye. Likewise, the act of creating 
something out of nothing can only be perceived with the eye of 
the intellect rather than the physical eyes.    

Therefore, not everyone is capable of delving into the 
depth of these thirty-two acts of creation (Ma’aseh Bereishith), 
as stated before that,389 “It is The Glory of God-Kvod Elohi”m-

ם״יהלא דובכ   to conceal a matter.”  In other words, the deep study 
of the thirty-two times that the title Elo”him- ם״יהלא  is 
mentioned, which are called, “The Glory of God-Kvod 
Elo”him- ם״יהלא דובכ ,” is not meant to be expounded to the 
masses, who are incapable of grasping them properly and are 
therefore susceptible to error.  Thus, it is fitting that these 
matters remain concealed.   

 
388 Psalms 30:13 – “ ךדוא י״הלא  םלועל ךרמזי  ה״והי םדי אלו דובכ ןעמל  ” 
389 Proverbs 25:2 – “ רבד רקח םיכלמ דובכו רבד רתסה ם״יהלא דובכ  
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It is for this reason that the sages of blessed memory 
stated,390 “The true depth of the power of the act of creation 
cannot be expressed to a person of flesh and blood.  It is for this 
reason that Scripture concealed it with the utterance, “In the 
beginning Elo”him- ם״יהלא  created.”  Contemplate this 
wondrous statement and understand it in the context of what we 
explained regarding “The Glory of God-Kvod Elo”him- ם״יהלא  

דובכ ,” which refers to the thirty-two times that the title Elo”him-
ם״יהלא  is mentioned in the act of creation and consider the fact 

that it is fitting that they remain concealed.   
Also, bear in mind that this is one and the same as the 

“Throne of Glory-Kiseh HaKavod- ד״ובכה א״סכ -118,” which is 
the same as “The Glory of Elo”him-Kvod Elo”him-  ד״ובכ

ם״יהלא -118.”  In other words, you should understand that the act 
of creation (Ma’aseh Bereishith) and the Throne of Glory 
(Kiseh HaKavod) are one and the same matter. 

We will now enumerate the thirty-two times that the title 
Elo”him- ם״יהלא  is mentioned in the account of creation, 
beginning with the verse “In the beginning-Bereishith- תישארב ” 
and ending with the verse “And they were finished-WaYechulu-

ולכיו .”  The totality of the natural order-HaTeva- ע״בטה -86 is 
included in these thirty-two times that the title Elo”him- ם״יהלא -
86 is mentioned.  They are as follows: 

 

 
390 See Ramban to Genesis 1:1  
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1. “Bereishith Bara Elo”him-In the beginning 
Elo”him created- ם״יהלא ארב תישארב …” (Genesis 
1:1) 

2. “W’Ruach Elo”him-And the spirit of Elo”him-  חורו
ם״יהלא …” (Ibid 1:2) 

3. “WaYomer Elo”him Yehiy Or-And Elo”him said 
‘let there be light’- רוא יהי ם״יהלא רמאיו …” (Ibid 1:3) 

4. “WaYar Elo”him eth HaOr-And Elo”him saw the 
light- רואה תא ם״יהלא אריו …” (Ibid 1:4) 

5. “WaYavdel Elo”him bein HaOr-And Elo”him 
separated between the light- רואה ןיב ם״יהלא לדביו …” 
(Ibid 1:4) 

6. “WaYikra Elo”him LaOr Yom-And Elo”him called 
the light ‘day’- םוי רואל ם״יהלא ארקיו …” (Ibid 1:5) 

7. “WaYomer Elo”him Yehiy Rakia-And Elo”him said 
‘let there be a firmament’- עיקר יהי ם״יהלא רמאיו …” 
(Ibid. 1:6) 

8. “WaYa’as Elo”him eth HaRakia-And Elo”him 
made the firmament- עיקרה תא ם״יהלא שעיו …” (Ibid 
1:7) 

9. “WaYikra Elo”him LaRakia Shamayim-And 
Elo”him called the firmament ‘heaven’-  ם״יהלא ארקיו

םימש עיקרל …” (Ibid. 1:8) 
10. “WaYomer Elo”him Yikavu HaMayim-And 

Elo”him said ‘let the waters be gathered’-  רמאיו
םימה ווקי ם״יהלא …” (Ibid. 1:9) 
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11. “WaYikra Elo”him LaYabasha Eretz-And Elo”him 
called the dry land ‘Earth’-  השביל ם״יהלא ארקיו

ץרא …” (Ibid. 1:10) 
12. “WaYar Elo”him Ki Tov-And Elo”him saw that it 

was good- בוט יכ ם״יהלא אריו …” (Ibid. 1:10) 
13. “WaYomer Elo”him Tadshei Ha’Aretz-And 

Elo”him said ‘let the earth put forth grass’-  רמאיו
ץראה אשדת ם״יהלא …” (Ibid. 1:11) 

14. “WaYar Elo”him Ki Tov-And Elo”him saw that it 
was good- בוט יכ ם״יהלא אריו …” (Ibid. 1:12) 

15. “WaYomer Elo”him Yehiy Me’Oroth-And Elo”him 
said ‘let there be luminaries’-  יהי ם״יהלא רמאיו

תראמ …” (Ibid. 1:14) 
16. “WaYa’as Elo”him eth Shnei HaMe’Oroth-And 

Elo”him made the two luminaries-  ינש תא ם״יהלא שעיו
תראמה …” (Ibid. 1:16) 

17. “WaYiten Otham Elo”him-And Elo”him placed 
them- ם״יהלא םתא ןתיו …” (Ibid. 1:17) 

18. “WaYar Elo”him Ki Tov-And Elo”him saw that it 
was good- בוט יכ ם״יהלא אריו …” (Ibid. 1:18) 

19. “WaYomer Elo”him Yishretzu HaMayim-And 
Elo”him said ‘let the waters swarm’-  ם״יהלא רמאיו

םימה וצרשי …” (Ibid. 1:20) 
20. “WaYivra Elo”him eth HaTaninim-And Elo”him 

created the serpents- םנינתה תא ם״יהלא ארביו …” (Ibid. 
1:21) 

21. “WaYar Elo”him Ki Tov-And Elo”him saw that it 
was good- בוט יכ ם״יהלא אריו …” (Ibid. 1:21) 
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22. “WaYevarech Otham Elo”him-And Elo”him 
blessed them- ם״יהלא םתא ךרביו …” (Ibid. 1:22) 

23. “WaYomer Elo”him Totzei HaAretz-And Elo”him 
said ‘let the earth bring forth’-  אצות ם״יהלא רמאיו

ץראה …” (Ibid. 1:24) 
24. “WaYa’as Elo”him eth Chayat Ha’Aretz-And 

Elo”him made the beast of the earth-  תא ם״יהלא שעיו
ץראה תיח …” (Ibid. 1:25) 

25. “WaYar Elo”him Ki Tov-And Elo”him saw that it 
was good- בוט יכ ם״יהלא אריו …” (Ibid 1:25) 

26. “WaYomer Elo”him Na’aseh-And Elo”him said ‘let 
us make’- השענ ם״יהלא רמאיו …” (Ibid. 1:26) 

27. “WaYivra Elo”him eth HaAdam-And Elo”him 
created the man- םדאה תא ם״יהלא ארביו …” (Ibid. 1:27) 

28. “B’Tzelem Elo”him Bara-In the image of Elo”him 
He created- ארב ם״יהלא םלצב …” (Ibid. 1:27) 

29. “WaYevarech Otham Elo”him-And Elo”him 
blessed them- ם״יהלא םתא ךרביו …” (Ibid. 1:28) 

30. “WaYomer LaHem Elo”him-And Elo”him said to 
them- ם״יהלא םהל רמאיו …” (Ibid. 1:28) 

31. “WaYomer Elo”him HiNei-And Elo”him said 
‘Behold’- הנה ם״יהלא רמאיו …” (Ibid. 1:29) 

32. “WaYar Elo”him eth Kol Asher Asah W’Hinei Tov 
Me’od-And Elo”him saw everything that He had 
made, and behold, it was very good-  תא ם״יהלא אריו

דאמ בוט הנהו השע רשא לכ …” (Ibid. 1:31) 
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The above list includes all the times that the title 
Elo”him- ם״יהלא  is mentioned throughout the account of 
creation.  It is mentioned exactly thirty-two times and this is the 
meaning of “The Glory of Elo”him-Kvod Elo”him-  ד״ובכ

ם״יהלא .”  Moreover, keep in mind that these are the same as the 
thirty-two pathways of wisdom mentioned in Sefer Yetzirah. 

Based upon all the above, know that wherever you find 
the word “Glory-Kavod- ד״ובכ ” throughout our holy Torah, it 
refers to the original “Glory-Kavod- ד״ובכ ,” mentioned in the 
account of creation.  This is as stated,391 “The Throne of Glory-
Kavod- ד״ובכ , exalted from the beginning.”  Moreover, realize 
that any mention of, “The glory of Elo”him-Kvod Elo”him-

ם״יהלא ד״ובכ ” refers to the act of creation (Ma’aseh Bereishith).  
This is because the totality of creation was brought about 
through the thirty-two times that the title Elo”him- ם״יהלא  was 
mentioned.   

Furthermore, know that these thirty-two pathways 
include the ten intangible Sefiroth392 and the twenty-two letters 
of the Aleph-Beith.393 

Now that we have introduced all these matters, we will 
delve into how the totality of the natural order (HaTeva- ע״בטה ) 
is included in the name Elo”him- ם״יהלא .  Moreover, we will 
clarify how all the expressions of creation that are drawn forth 
are included in the name Elo”him- ם״יהלא . 

 
391 Jeremiah 17:12 
392 Sefer Yetzirah 1:2 - Eser Sefiroth Blimah- ה״מילב רשע  תוריפס  
393 Together, the ten Sefiroth and twenty-two letters make up the thirty-two 

pathways of wisdom. 
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Now, the first thing to know is that the twenty-two 
letters combine into two-letter units which are the sources of the 
three letter roots from which all expression arises in the Holy 
Tongue,394 and through which the Holy One, blessed is He, 
created all in existence. These two letter sources form into 
twenty-two letter-cycles of the twenty-two letters each. The 
very first letter-cycle begins with the two-letter construct E”l-

ל״א  (31) and the final letter-cycle ends with the two-letter 
construct Ko”L- ל״כ  (50).  These are the first and last letter 
constructs of the Aleph-Beith and therefore include all the 
constructs in-between.  They are thus referred to as “The God 
of All-E”l Kol- ל״כ ל״א .”395   

Now note that the first and the last two-letter constructs 
equal the first two letters and the last two letters of the title 
Elo”him- ם״יהלא .  These are the letters E”l- ל״א -31, and Ya”M-
-When joined together they make up the word “Might  50.396-י״ם
Aleem- ם״ילא .”   

Now note that these two-letter constructs, E”l- ל״א -31, 
and Ya”M- ם״י -50, revolve around the letter Hey-ה at the center, 
as follows: 

 ם״יהלא

 
394 The Holy Tongue-Lashon HaKodesh- שדוקה ןושל  , otherwise known as 

Biblical Hebrew. 
395 Later, in Part 2 (The Letters of Creation), it will be explained why it is that 

these two-letter cycles are the first and final forms of the two-letter combinations that 
arise from the twenty-two letters of the Aleph-Beith.  Here these matters are being 
introduced only insofar as they relate to the name Elo”him- ם״יהלא  and how the name 
Elo”him- ם״יהלא  includes the totality of the expression of all of the letters, by means 
of which the world was created. 

396 The words Yam- םי  and Kol- לכ  share the same numerical value 50. 
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 ם״י ׳ה ל״א
 
 For in truth all the cycles of the Aleph-Beith, revolve 
around the central letter Hey-ה, around which all language 
revolves.  These first and last letter-cycles are as follows: 

 
The first cycle is called E”l Ba”M- ם״ב ל״א , which are its 

first two-letter constructs, as follows: 
 

 ת״כ ש״י ר״ט ק״ח צ״ז פ״ו ע״ה ס״ד נ״ג מ״ב ל״א
 

The final cycle is called A”T Ba”Sh- ש״ב ת״א , which are 
its first two-letter constructs, as follows: 

 

 ל״כ מ״י נ״ט ס״ח ע״ז פ״ו צ״ה ק״ד ר״ג ש״ב ת״א
 

These two cycles of letter-constructs include all twenty-
two cycles that arise.  This will all be explained at great length 
with wondrous explanations in Part Two, with the help of 
HaShem.  What you must note here, however, is that just as 
these two-letter cycles revolve around the central letters פ״ו -86, 
which equals Elo”him- ם״יהלא -86, so likewise, the totality of 
letter-cycles beginning with E”l- ל״א -31 and ending with Ko”L-

ל״כ -50, revolve around the letter Hey-ה, which is the central 
letter of the title Elo”him- ם״יהלא , as mentioned above. 

Now, note that the same is true of the first nine letters of 
the Aleph-Beith, of which the Hey-ה is at the center, as follows: 



 

 
272 

 

 ט״ח ז״ו     ׳ה     ד״ג ב״א
  

These nine letters represent the first basic cycle of letter-
constructs.  The tenth letter, Yod-10-י is separate and holy, as it 
states in the book of Vayikra (Leviticus),397 “The tenth shall be 
holy unto HaShem.”  Moreover, the cycle of these letter-
constructs itself attests to the tenth letter Yod-10-י.  For, when 
the letters cycle398 to form two-letter constructs, the following 
letter-constructs emerge: 
 

ט״א  ( י-10 = 9-ט 1-א ) 
ח״ב  ( י-10 = 8-ח 2-ב ) 
ז״ג  ( י-10 = 7-ז 3-ג ) 
ו״ד  ( י-10 = 6-ו 4-ד ) 

-Ya”hה״י 
 

 Contemplate the above and behold that the letter-
constructs ו״ד ז״ג ח״ב ט״א  all attest to the Yod-10-י, which is the 
tenth letter and is “Holy unto HaShem.”  Moreover, they all 
revolve around the letter Hey-ה in the center of the cycle.  All 
this will be explained at great depth, with the help of HaShem, 
in Part Two, which deals with the twenty-two letters of the Holy 

 
397 Leviticus 27:32 – “ ה״והיל שדק היהי ירישעה ” 
398 In this case the cycle is, a) the first letter with the last letter b) the second 

letter with the second to last letter c) the third letter with the third to last letter etc. 
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Tongue,399 for that is where the length, breadth and depth of this 
subject is appropriate. 

 What must be contemplated and understood here, 
however, is that all of the letter-constructs of the Aleph-Beith 
beginning with E”l- ל״א -31 and ending with Ko”L- ל״כ -50 
revolve around the letter Hey-ה which is at the center of the title 
Elo”him- ם״יהלא .   

With this in mind, awaken to the words of HaShem through 
His Prophet Isaiah,400 “My hand made all these (Kol Eleh-  לכ

הלא ), and all these (Kol Eleh- הלא לכ ) come into being, by the 
speech of HaShem- ה״והי .”  This verse is wondrous indeed, for 
the words “All These-KoL Eleh- ה״לא ל״כ -86” equal Elo”him-

ם״יהלא -86.  It is therefore understood that the words “All these-
KoL Eleh- ה״לא ל״כ ” refer to the title Elo”him- ם״יהלא , and 
everything that it connotes.   

Moreover, the verse expressly states, “All these (Kol Eleh-
הלא לכ ) came into being (WaYihiyu- ויהיו ), by the word of 

HaShem- ה״והי .”  In other words, the verse clearly attests to the 
fact that “All these-KoL Eleh- ה״לא ל״כ ,” in other words, the title 
Elo”him- ם״יהלא , is brought forth into being from the true reality 
of HaShem- ה״והי , the name of His Intrinsic Being, blessed is He 
and blessed is His name.   

To clarify, it is as if the verse is stating that the totality of 
the creation of the natural order-HaTeva- ע״בטה -86, that is, 
everything that is created through the title Elo”him- ם״יהלא -86,  
all these-Kol Eleh- ה״לא ל״כ -86 are  brought about from the true 

 
399 Biblical Hebrew 
400 Isaiah 66:2 – “ ה״והי םאנ הלא לכ ויהיו התש ע ידי הלא לכ תאו ” 
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reality of HaShem- ה״והי , His Singular Preexistent Intrinsic 
Name.   

This should be absolutely clear to any intelligent person.  
For, it clearly attests that Elo”him- ם״יהלא , which is His title as 
the God and creator of the world, comes into being from the 
true reality of HaShem- ה״והי , the name of His Intrinsic Being.  
Thus, in reality, it is from the truth of HaShem- ה"והי , the name 
of His Intrinsic Being, that “All These-Kol Eleh- ה״לא ל״כ ” are 
brought into existence.   
 With the above in mind, now examine these other 
verses, such as,401 “But know, that for all these (Kol Eleh-  ל״כ

ה״לא ) Elo”him- ם״יהלא  will bring you to judgement.”  That is, 
Elo”him- ם״יהלא  applies to the same matter as “all these-Kol 
Eleh- ה״לא ל״כ .”   

Likewise, the verse in Daniel states,402 “When the 
scattering of the hand of My holy nation will cease, all these 
(Kol Eleh- ה״לא ל״כ ) will cease to be.”  In other words, the verse 
is saying that at the conclusion of the exile, during which time 
the Jewish people are scattered, when the time of the true and 
complete redemption arrives, the attribute of judgment will 
cease to be, for the attribute of judgment is the title God-
Elo”him- ם״יהלא , which equals “All these-Kol Eleh- ה״לא ל״כ .”   

About this the prophet Zachariah prophesied,403 “And 
HaShem- ה״והי  will be King over all the earth.  On that day 
HaShem- ה״והי  will be One and His name One.”  In other words, 

 
401 Ecclesiastes 11:9 – “ טפשמב ם״יהלאה ךאיבי  ” הלא לכ לע יכ עדו
402 Daniel 12:7 – “ הלא לכ הנילכת שדק םע די ץפנ תולככו  ” 
403 Zachariah 14:9 – “  ומשו דחא ה״והי היהי אוהה םויב ץראה לכ לע ךלמל ה״והי היהו

דחא ” 
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no nation will continue to serve Elo”him- ם״יהלא , but all will 
recognize and serve HaShem- ה״והי  alone, as it states,404 “He that 
shall speak in the name of other elohim- םיהלא , that prophet shall 
die.” 

Now that you have awakened to all these matters about 
the title God-Elo”him- ם״יהלא , realize that, in actuality, it is 
HaShem- ה"והי  alone, blessed is He, who brings about the 
totality of the natural order-HaTeva- ע״בטה -86.  He alone, 
blessed is He and blessed is His name, brings “All these-Kol 
Eleh- ה״לא ל״כ -86” into existence, for God-Elo”him- ם״יהלא -86 is 
nothing but His title-Kinuy- י״ונכ -86 as He relates to the act of 
creating and actualizing the world and everything therein, down 
to the very last detail of all constructs and compositions  

For, the very truth of the matter is that Elo”him- ם״יהלא  
(86) is the title-Kinuy- י״ונכ  (86) that contains the totality of the  
natural order-HaTeva- ע״בטה  (86) and is thus The Life of All 
Living-Chey Kol Chay- יח לכ יח  (86).  This title Elo”him- ם״יהלא  
(86) is “The Throne-Hakiseh- אסכה  (86)” that carries and bears 
His Glory, blessed is He, as explained above about His “Throne 
of Glory-Kis’e HaKavod- ד״ובכה א״סכ ,” which reveals His 
magnificent glory in the act of creation.  That is, His “Throne 
of Glory-Kis’e HaKavod- ד״ובכה א״סכ ,” is the same as the “The 
Glory of God-Kvod Elo”him- ם״יהלא ד״ובכ ,” which refers to the 
Thirty-Two Pathways of Wisdom, that is, the thirty-two times 
that the title Elo”him- ם״יהלא  is used throughout the account of 
creation (Ma’aseh Bereishith). 

 
404 Deuteronomy 18:20 – “ אוהה איבנה תמו םירח א םיהלא םשב רבדי רשאו ” 
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Now that we have awakened to all these (Kol Eleh-  ל״כ
ה״לא ) wondrous matters included in the title Elo”him- ם״יהלא , let 

us awaken to some more matters that this title expresses.  First 
and foremost, always remember that the name Ya”h- ה״י  
manifests within the title Elo”him- ם״יהלא  and gives it form.  
For, as explained above, if the name Ya”h- ה״י  is lacking in 
Elo”him- ם״יהלא , it remains “mute-Eelem- ם״לא ,” without 
speech or form.  The knowledge of this is an indispensable 
foundation to the realization that it is in fact the power of 
HaShem’s Intrinsic Being that is drawn forth to manifest within 
created beings and give them actual existence.  Without this 
they could not at all be, for all beings exist solely through the 
power of His Preexistent Intrinsic Being and His singular name 
HaShem- ה״והי  that is emanated upon them.  For, without His 
Preexistent Intrinsic Being, they have no being whatsoever. 

With the above in mind, we must now contemplate 
some important principles that are conveyed through the title 
Elo”him- ם״יהלא .  That is, we must examine and understand the 
language and terminology of the title Elo”him- ם״יהלא  so that we 
may understand the various meanings and intentions that it 
imparts.   

The primary foundation to know about the title 
Elo”him- ם״יהלא  has already been explained above.  That is, that 
the name Elo”him- ם״יהלא  is comprised of the word “mute-
Eelem- ם״לא ” and the name Ya”h- ה״י .  However, there are other 
important matters that are also indicated by the title Elo”him-

ם״יהלא  as follows: 
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The first is the aspect of justice and judgment. It is in 
this sense that He is sometimes called by the title Elo”him-

ם״יהלא .   
The second aspect is a terminology of strength and 

power. It is in this sense that He is called “The Might of Ya”h-
Aleem Ya”h- ה״י ם״לא .”   

The third terminology is a language of binding, as in the 
verse,405 “And behold, we were binding sheaves-MeAlmeem 
Aloomeem- םימלא םימלאמ .”  He sometimes is called by this term, 
as in, “Aloom Ya”h- ה״י ם״לא .”   

We will now begin explaining the correct and true 
meanings and intentions of these different terms, to better 
understand what each conveys. 

The first term to explain is the title “Elo”him- ם״יהלא ” as 
an expression of judgment. The Torah attests to this, as in the 
verse,406 “For judgment belongs to God-Elo”him- ם״יהלא .”  In 
this sense, the title God-Elo”him- ם״יהלא  attests to the fact that 
the totality of creation, which is included in this name, functions 
according the straight line and balance of the scales of judgment 
and righteousness.  There is no crookedness or perverseness in 
all of creation, but rather,407 “The ways of HaShem are 
straight.”   

Moreover, the totality of the natural order and all the 
boundaries of nature know their limitations, all of which are 
imposed upon them with justice and judgment.  They are 

 
405 Genesis 37:7 
406 Deuteronomy 1:17 – “ אוה ם״יהלאל טפשמה יכ ” 
407 Hosea 14:10 – “ ה״והי יכרד םירשי יכ ” 
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therefore incapable of breaking their limitations and 
overstepping these laws, to enter into the boundaries of their 
fellow creatures and overpower them.  For all the laws of nature 
were composed and embedded in justice and righteousness.   

It is regarding this that our teacher Moshe, the master of 
all the prophets, peace be upon him, stated,408 “The Rock, His 
work is perfect (Tamim- םימת ) for all of His ways are justice 
(Mishpat- טפשמ ).”  The word “perfect-Tamim- םימת ” also means 
“pure-Temimah- המימת .”  In other words, all His actions in the 
totality of the creation of the natural order, are perfect and pure, 
altogether devoid of crookedness or perverseness.  Thus, all of 
the ways of the natural order are embedded with justice, for 
after all, they were created with the title Elo”him- ם״יהלא , which 
is justice.   

This then, is the meaning of “All of His ways are 
justice,” that the thirty-two paths which are “His ways,” are all 
created with the title Elo”him- ם״יהלא , which is justice-Mishpat-

טפשמ .  The verse therefore continues, “The God-E”l- ל״א  of 
faithfulness without iniquity; He is just and righteous.”  In other 
words, the verse is clearly attesting to the fact that all His 
actions are truly righteous and just.  It is regarding this that the 
Psalmist said,409 “He prepares His throne for justice.” 

Thus, in relation to the fact that His actions throughout 
all of creation are brought forth with perfect justice, He is called 
by the title Elo”him- ם״יהלא , blessed is He.  In other words, this 

 
408 Deuteronomy 32:4 – “ טפשמ ויכרד לכ יכ ולעפ םימת רוצה  קידצ לוע ןיאו הנומא לא
אוה רשיו ” 
409 Psalms 9:8 – “ ואסכ טפשמל ןנוכ בשי םלועל ה״והיו ” 
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title attests to the fact that all His actions are brought forth with 
perfect justice.  Now, this also explains why we find the term 
Elo”him- ם״יהלא  used in reference to judges and justices, as in 
the verse,410 “You shall not curse a judge-Elo”him- ם״יהלא .”  
Likewise, it states,411 “The case of both parties shall come 
before the judges-Elo”him- ם״יהלא ,” and similarly,412 “In the 
midst of the judges-Elo”him- ם״יהלא  He shall judge.”  There are 
many other verses that demonstrate this point. 

With the above in mind, it is understood that the Holy 
One, blessed is He, is called by the title Elo”him- ם״יהלא  in 
relation to His actions, which are perfect.  More specifically, He 
is called by this title because His law of justice reigns supreme 
and the totality of the creation of the novel natural order is 
according to justice and righteousness. Therefore, the 
boundaries of one quality of nature do not overpower or violate 
the boundaries of another quality of nature.  Rather, the 
boundaries and laws of nature are set according to His perfect 
laws of righteousness and justice, as stated,413 “He has given a 
decree that shall not be transgressed.”  It is with respect to these 
matters that the Holy One, blessed is He, is called by the title 
Elo”him- ם״יהלא  throughout the act of creation (Ma’aseh 
Bereishith). 

The second matter to clarify in regard to the title 
Elo”him- ם״יהלא  is the permutation, “The Mighty One-
HaAleem- ם״ילאה .”  This term likewise indicates why He is 

 
410 Exodus 22:27, see Rashi there – “ ללקת אל ם״יהלא ” 
411 Exodus 22:8, see Rashi; Bava Kamma 63b – “ םהינש רבד אבי ם״יהלאה דע ” 
412 Psalms 82:1 – “ טפשי ם״יהלא ברקב ” 
413 Psalms 148:6 – “ רובעי אלו ןתנ קח םלועל דעל םדימעיו ” 
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called by the title Elo”him- ם״יהלא  throughout the account of 
creation.  The term “The Mighty One-HaAleem- ם״ילאה ,” 
indicates strength, as in the Talmudic dictum,414 “Whoever is 
stronger prevails-Kol d’Aleem Gvar- רבג םילאד לכ ,” or like the 
Talmudic statement,415 “A valley of strongmen-B’Aga 
D’Aleemey- ימילאד אגאב .”  Similarly, this language is found in 
Psalms, which states,416 “Do the strong (Ailem- םלא ) speak 
righteousness?” 

Now, this term denotes the fact that the Holy One, 
blessed is He, creates and sustains the totality of the natural 
order with ultimate strength and support.  In other words, all the 
laws of nature are sustained by His signet.  Thus, they have no 
need for any sustenance other than Him, blessed is He.   

Moreover, the entire act of creation and the totality of 
the natural order therein, are all steadfast and enduring and are 
firmly established with strength.  For they are made and 
supported by the strength of His truth and righteousness.  It is 
for this reason that the natural laws of the world do not change 
or deviate from their state of being which is fixed, for every law 
of nature is founded and affixed with the name Elo”him- ם״יהלא , 
which is a term of power, strength and endurance.  This being 
the case, and given that He who established them, sustains them 
with infinite might, it thus is fitting that they are firmly 
established and enduring. 

 
414 Talmud Bavli, Gittin 60b 
415 Talmud Bavli, Kiddushin 59a 
416 Psalms 58:2 – “ ןורבדת קדצ םלא םנמאה ” 
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The account of creation concludes in this vein with the 
words,417 “And Elo”him- ם״יהלא  saw everything that He had 
made, and behold, it was very good.”  In other words, each and 
every law of nature throughout the natural order is good, since 
each law was created, affixed, and established with the title 
Elo”him- ם״יהלא .  That is, the various laws of the natural order 
and the boundaries and limits within which the natural world is 
affixed, are good as they are and do not need to be exchanged 
for a different nature.  Thus, when the verse states that 
“Everything that He had made was very good,” it means that all 
the natural laws He established are good as they are and need 
not be changed, exchanged or altered to a different nature.   

Thus, the laws that He embedded in nature are good, and 
as such, are established and affixed for the duration of the 
world’s existence.  In other words, they were created and 
established in a state of perfection and it is thus fitting that they 
endure without deviation.  Regarding this, our Sages of blessed 
memory stated,418 “The world follows its course,” and 
explained that the laws that were embedded in the world during 
the six days of creation are immutable.  All this is because they 
are straight and just, since they are affixed and established with 
the strength of The Mighty One-HaAleem- ם״ילאה . 

In regard to this matter, King Solomon, the wisest of all 
men, stated as follows,419 “Whatever Elo”him- ם״יהלא  does shall 
endure for the duration of the world; nothing can be added to it, 

 
417 Genesis 1:31 – “ דאמ בוט הנהו השע רשא לכ תא ם״יהלא אריו ” 
418 Talmud Bavli, Avoda Zara 54b 
419 Ecclesiastes 3:14 – “ נממו ףיסוהל ןיא וילע ו  , םלועל היהי אוה ם״יהלאה השעי רשא לכ
ערגל ןיא ” 
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nor can anything be subtracted from it.”  In other words, the 
totality of the creation of the natural order was made with the 
name Elo”him- ם״יהלא , and is established and affixed with 
strength.  Thus, the natural order that was established during 
creation shall endure for the entire existence of the world.  This 
is because it was all created with the ultimate perfection in the 
first place and was affixed with the ultimate strength.  
Moreover, all of creation is sustained by this name that indicates 
strength, which is the title Elo”him- ם״יהלא .   

Thus, each of the natural laws is fixed and established in 
its existence, and it is for this reason that nothing can be added 
or subtracted from it.  For the natural order of the world has no 
need of repair in order to establish or sustain it, beyond that 
which was established and affixed during the six days of 
creation through the title Elo”him- ם״יהלא .   

Thus, it is understood that it is entirely unnecessary for 
anything in the world to change or deviate from the nature that 
was embedded in it, to a better nature. For, as we have 
explained, the totality of the natural order and all the laws of 
nature were affixed and embedded during the act of creation.  
Moreover, the laws of nature were fixed and established with 
the name that indicates strength and sustainment, Elo”him-

ם״יהלא . 
Now, all the above was said in regard to the laws of 

nature; that they are consistent and not subject to change. 
However, it is clear that this in no way limits HaShem- ה״והי  
from abrogating them at will through wonders and miracles, for 
there is nothing that can stand in the way of His supreme will.  
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On the contrary, the occurrence of wonders and miracles attests 
to the fact that the laws of nature are novel and that their 
existence is limited and non-intrinsic.  In other words, that they 
are subject to His will and do not have to be.   

Rather, the occurrence of wonders and miracles informs 
us that the world is a non-intrinsic, novel creation, and that there 
is a Creator who brings it into being according to His will from 
absolute nothingness, for as long as He desires. It is therefore 
certainly within His power to do with it as He wishes, and if He 
wishes, He can change the laws of nature or abrogate them 
completely.    

In other words, even though the world appears to follow 
its natural course consistently, there is a Creator who creates 
and sustains it consistently.  He alone rules over His creation 
with absolute dominion and He can literally do whatever He 
wants with it.  Therefore, if He wishes to overturn the laws of 
nature, He can do so.  Moreover, if He wished to revert it all to 
absolute nothingness, nothing could impede His will and it 
would be as if it never was.   

Moreover, if it would ever enter one’s mind that 
miracles that are above the laws of nature are impossible, he 
might unwittingly err and come to believe that the laws of 
nature are intrinsic, preexistent, and immutable, in other words, 
that there is no Intrinsic Preexistent Being who creates and rules 
over them, God forbid.  This error, that the existence of the 
world and the laws of nature are preexistent and immutable, is 
all too common nowadays, especially in the natural sciences.  
Because they have not observed changes in the laws of nature, 
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they conclude that therefore they are immutable and thus deny 
the possibility of wonders and miracles.  

In truth, they are partially correct and partially incorrect.  
They are correct that the laws of nature are fixed without 
deviation.  However, they are incorrect in their assertion that 
the laws of nature are immutable and cannot change under any 
circumstances. This is a grave error that leads to the denial of 
faith and a complete departure from the ways of the holy Torah, 
God forbid.  

However, with the knowledge that the true source of the 
natural order is HaShem- ה"והי , The Unlimited Preexistent 
Intrinsic Being, and that it is He who sustains it and causes it to 
endure, it is utterly clear that He can change it at will.  Believing 
otherwise is tantamount to saying that there is no Creator and 
that the world and its laws are preexistent.  

However, since we know that this is patently false and 
that the true source of their very existence and endurance is 
HaShem- ה"והי , the One Unlimited Preexistent Intrinsic Being, 
it is therefore obvious that, being that He is unlimited, He can 
change or abrogate them at will.  

Now, in truth, the sages stated that,420 “The Holy One, 
blessed is He, stipulated several conditions when He created the 
natural order.”  For example, they explained that when He 
created the sea in the six days of creation, He stipulated that it 
would split before the Jewish people in their exodus from 
Egypt.   

 
420 Bereishith Rabba 5:5 
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What they were informing us is that the will of the Holy 
One, blessed is He, is unchanging as He is unchanging.  
Therefore, it must be understood that the occurrence of miracles 
does not mean that during the six days of creation He embedded 
a law into nature that would later be temporarily abrogated 
during a miraculous event.  They clarified this misconception 
and explained that the Holy One, blessed is He, stipulated 
several exceptions to the natural order during the act of creation 
itself.   

In other words, because the Holy One, blessed is He, is 
all-knowing, He therefore knows all future events.  Thus, when 
He created and affixed the laws of nature, He created them with 
the capacity to withstand miraculous events according to His 
will, imbedded in them as part and parcel of their nature.  For it 
is specifically the occurrence of miracles that openly reveals 
and demonstrates that there is an all-powerful Creator who has 
absolute dominion over His creatures and that He can do 
whatever He wishes.  

By this statement the sages also informed us that 
although He instilled the natural order with the capacity to 
withstand wonders and miracles, He only did so conditionally.  
For the natural order is not actually abrogated and replaced with 
an alternate nature during a miracle.  As said above, the laws of 
nature are perfect as they are, and do not require change or 
improvement.  Hence, miracles are temporary phenomena that 
demonstrate that the laws of nature are non-intrinsic and that 
the Creator who brings them into being out of nothing, can 
change them.  
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Thus, miracles do not indicate changes in His will.  
Instead, they indicate His absolute power and dominion over 
His world.  This is demonstrated when He temporarily changes 
the natural order and then reverts it back to its original nature. 
In doing so, it becomes openly clear and undeniable that the 
laws of nature are novel creations and that their Creator can 
change them according to His will.  The book of Daniel 
explicitly states this,421 “He does according to His will with the 
hosts of the heavens and amongst the inhabitants of the earth.”   

It is for the above reason that the sages, of righteous 
memory, stated that “He made several conditions with the act 
of creation.”  In this way they informed us that He is all-
knowing and sees all future events.  Therefore, His will is not 
actually changed when we perceive a temporary change within 
the natural order, at the occurrence of a miraculous event.  In 
other words, what He knows now is the same as what He knew 
then, when He first brought the natural order into existence.  
This is to say that this change is not due to some unforeseen 
circumstance or necessity that He was not previously aware of.  
For all things that undergo change do so of necessity, however 
He, blessed is He, is not subject to necessity.  

In other words, the world was not created out of necessity, 
but only for His glory.  This is as stated,422 “All that is called by 
my name and for my glory, I created it, I formed it, also I made 
it.”  It also states,423 “The world is built of kindness.”  In other 

 
421 Daniel 4:32 – “  אלו הערא ירידו אימש ליחב דבע היבצמכו ןיבישח אלכ הערא יריד לכו

תדבע המ הל רמאיו הדיב אחמי יד יתיא ” 
422 Isaiah 43:7 – “ ויתישע ףא ויתרצי ויתארב ידובכלו ימשב ארקנה לכ ” 
423 Psalms 89:3 – “ הנבי דסח םלוע יתרמא יכ ” 
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words, the term “kindness” here means that He founded 
creation upon kindness, that is, He brought everything into 
being from nothing out of kindness, for He Himself has no need 
for it.  

If we were to say that He created out of necessity, it would 
not be a kindness.  Instead, we would be attributing necessity to 
Him; that somehow, He needed to create the world out of some 
lacking or imperfection, God forbid.  However, since He is 
absolutely perfect and utterly devoid of lacking, there is nothing 
that compels Him to create, but rather, “The world is built of 
kindness.” 

Now, all the above teaches us that, on the one hand, the 
Holy One, blessed is He, brought about the laws of nature and 
affixed and sustains them with permanency and strength, but 
that, on the other hand, He brings about wonders and miracles 
that reveal His absolute dominion and kingship over all 
creation, in that absolutely nothing can obstruct and impede His 
will.  The fact that HaShem can perform wonders and miracles 
is therefore a fundamental foundation upon which the Torah is 
founded.  For it is through His wonders and miracles that we 
can grasp the reality of His singularity and preexistent Being 
and that, in contrast, all of creation is novel and limited.  

Nonetheless, He is called Elo”him- ם״יהלא  in relation to 
the act of creation, with respect to the fact that the laws of the 
natural order are established and sustained in their nature.  In 
other words, the natural order was forged and cast through His 
unlimited power. 
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Now, the third reason He is called by the title Elo”him-
ם״יהלא  in the account of creation, arises from the permutation 

“Aloom Ya”h- ה״י ם״לא .”  The term “Aloom- םלא ” means “bond” 
and indicates the “bonding” of composites and constructs that 
He created within the natural order.  This term is similar to the 
verse,424 “Behold, we were binding bundles of grain-
MeAlmeem Aloomeem- םימלא םימלאמ .”   

Thus, this permutation of the title Elo”him- ם״יהלא  refers 
to the fact that all beings and creatures are drawn into being one 
after the other, are connected one with the another and are 
sustained one by the other, in mutual symbiosis and 
interdependence.  In other words, this permutation of the title 
Elo”him- ם"יהלא  indicates that all beings are connected to each 
other in a wondrous manner of mutual symbiosis, 
interdependence and composition (Harkavah- הבכרה ).   

Now, though this term actually applies to all forms of 
composition throughout the entire gamut of creation, from the 
highest world, to this lowly world, nonetheless, it primarily 
applies to the composite beings of this lowly, physical world.  
For this term refers to the compositions, admixtures and 
interconnectedness within the natural order itself, such as the 
composition or decomposition of physical entities that are 
composed of the four foundational elements, fire, air, water, and 
earth.  They all are bound to Elo”him- ם״יהלא  through the 
permutation Aloom Ya”h- ה"י םלא , which indicates “binding.”  

 
424 Genesis 37:7 
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That is, He “binds bundles ( תומולא םלאמ )” of composites in the 
natural order, tying and binding them together.  

The same applies to all composites (Merkavot- תובכרמ ) 
throughout creation, including the composite beings of the 
upper worlds, such as the angels of intellect-Sichliyim- םיילכש .   
This is the true meaning of the knowledge generally known as 
the “Act of the Chariot-Ma’aseh HaMerkavah- הבכרמה השעמ .”  
This is because the word “Merkavah- הבכרמ ,” which means 
“chariot,” also means “composition.”  It is therefore understood 
that the “Act of the Chariot” (Ma’aseh HaMerkavah) refers to 
the composites that are bound to each other and formed by the 
name Elo”him- ם״יהלא  which, in this permutation, indicates the 
“bond” and composition of the natural order.    

In other words, all the Merkavot-chariots of 
composition are tied to the name Elo”him- ם״יהלא , since this is 
the name that is used throughout the act of creation (Ma’aseh 
Bereishith) to compose all compositions.  That is, all the 
composites and admixtures of the natural order are composed 
through the power of Elo”him- ם״יהלא .  Therefore, it is in regard 
to His act of binding and composing the natural order, that 
throughout the account of creation the Holy One, blessed is He, 
is called by the title Elo”him- ם״יהלא .  

 From all the above, several facets have been presented 
about why the title Elo”him- ם״יהלא  is used throughout the 
account of creation.  In addition, we explained that this title 
indicates, includes, and sheds light upon the whole act of 
creation.  That is, all of creation is brought forth in truth, justice, 
and righteousness and all the laws of nature endure by the might 
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of HaShem.  That is, they never change or deviate from their 
nature except under extraordinary circumstances, such as 
wonders and miracles.  Moreover, we have explained that 
through the title Elo”him- ם"יהלא  the totality of the natural order 
is bound together as unified composites of one thing with 
another.   

We have thus presented many matters that are drawn 
from His title Elo”him- ם״יהלא .  However, always keep in mind 
that the title Elo”him- ם״יהלא  comes into being from the final 
name of HaShem’s names of “Being,” which is the name Ya”h-

ה״י  and that His seal is stamped upon the act of creation.  To 
clarify, the account of creation concludes with the verse,425 
“And the heavens and the earth and all their hosts were 
completed-Wayechulu- ולכיו .” As explained before, the world 
was brought into being by the expressed forms of His glorious 
name HaShem- ה״והי , which are His signet, as follows: 

 

 ה״והי(26) 
 ו״הי(21) 
 ה״י(15) 

 י(10) 
 

 Calculate the signet of His expressed names of “Being” 
and discover that its sum is 72, which equals the concluding 
statement that seals the act of creation, “And they were 

 
425 Genesis 2:1 – “ םאבצ לכו ץראהו םימשה ולכיו ” 
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completed-Wayechulu- ו״לכיו -72.”  For in truth, His title comes 
into being from the reality of His Intrinsic Name of Being, 
HaShem- ה״והי .  In other words, in truth the heavens and earth 
and all their hosts come into existence from the reality of His 
Singular Preexistent Intrinsic Being, HaShem- ה״והי , blessed is 
He and blessed is His Name. 

 This concludes our explanations of the title Elo”him-
ם״יהלא  for now.  Many more wondrous and fantastic 

explanations will be elucidated later, that will further develop 
and support the point that the title Elo”him- ם״יהלא  includes the 
totality of the act of the creation.  We now will begin explaining 
the title that follows Elo”him- ם"יהלא , which is the title Elo”ah 
- ה"ולא .   
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The title drawn forth after  
Elo”him- ם״יהלא  is Elo”ah- ה״ולא . 

 
As you already know, all His titles receive their strength 

and influence from the name of His Intrinsic Being, HaShem-
ה״והי .  It is from Him that they derive their existence, for without 

Him they have no possibility of existence whatsoever.  
Nonetheless, none of these titles include all the letters of His 
name.  Instead, a portion of the letters of His Name are 
sufficient to vitalize and strengthen the other letters of His titles.   

With the above in mind, awaken to the fact that the 
letters of His name HaShem- ה״והי  are distributed between His 
two titles, Elo”him- ם״יהלא  and Elo”ah- ה״ולא .  That is, the letters 
Yod-Hey- ה״י  are found in Elo”him- ם״יהלא  and the letters Waw-
Hey- ה״ו  are found in Elo”ah- ה״ולא .  We thus see that the title 
Elo”ah- ה״ולא  follows immediately after the title Elo”him-

ם״יהלא , just as the second half of His name, Waw-Hey- ה״ו , 
follows the first half, Yod-Hey- ה״י . 

Now, there are many great and important principles to 
be known about the distribution of the letters of His singular 
name.  Firstly, the letters Yod-Hey- ה״י  indicate the actualization 
(Pe’ulah) of bringing the component letters into being.  In 
contrast, the letters Waw-Hey- ה״ו  indicate the motion (Tnu’ah) 
and composition of the letters.426  Both these aspects come into 

 
426 These two aspects; the bringing of the component letters of existence into 

being (Pe’ulah-action), and the conduct and motion of the composition of the letters 
(Tnu’ah-motion) will be explained later at length, in Part Two, which deals with the 
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being from the truth of His singular name, HaShem- ה״והי , for it 
is from the reality of His Intrinsic Being that everything is 
brought into being. 

We already know from what has been explained thus 
far, that His singular name HaShem- ה״והי  is not related to action 
whatsoever, but is solely a term of “Being-Hawayah- ה״יוה .”  In 
other words, it is the name of His Singular Preexistent Intrinsic 
Being, as He is, in and of Himself, one and alone.  

However, even though He is independent of action and 
motion, nonetheless, He is the actor and mover and they depend 
on the truth of His Being to exist.  In other words, the act cannot 
exist without the actor.  This being the case, in His holy Torah 
the complete name HaShem- ה״והי  is never included in any title 
that relates to action (Pe’ulah) or motion (Tnu’ah).  
Nonetheless, it is His name that brings about and affects action 
and motion.  That is, the first half of His name, Yod-Hey- ה״י , is 
drawn into Elo”him- ם״יהלא , giving it the ability to actualize 
(Pe’ulah) and the second half of His name, Waw-Hey- ה״ו , is 
drawn into Elo”ah- ה״ולא , giving it the ability to bring about 
motion (Tnu’ah). 

With this in mind, awaken to the reality that His Name 
HaShem- ה״והי  is not part and parcel of created beings at all, but 
remains utterly beyond, transcendent, and holy.  This is because 
His name is preexistent, singular, and perfect, just as He is 
preexistent, singular, and perfect.  It therefore completely 
transcends all non-intrinsic, newly created existence.   

 
subject of the twenty-two letters.  Here it is only being introduced as it relates to the 
titles Elo”him- ם״יהלא  and Elo”ah- ה״ולא . 
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On the other hand, all novel beings are drawn into being 
from the reality of His Name, HaShem- ה״והי , as explained 
above regarding the names Yeh”o- ו״הי , Ya”h- ה״י , or Wa”H- ה״ו , 
as well as any other partial and diminished names. 

Therefore, know that the letters Yod-Hey- ה״י  that are 
included in Elo”him- ם״יהלא , and the letters Waw-Hey- ה״ו  that 
are included in Elo”ah- ה״ולא , are not at all comparable to the 
complete name of HaShem- ה״והי , because this name alone   
expresses His Perfect Simple Singular Being, as He is, one and 
alone.  Nevertheless, these names are brought forth into being 
from the truth of His singular name, HaShem- ה״והי . 

We have prefaced with this important principle in order 
to clarify the subject that we are about to enter, by preempting 
with the answer to a question that could arise.  Namely, that on 
the one hand, we stated that Being-Hawayah- ה"יוה  does not 
indicate action at all, but only being alone, but on the other 
hand, we stated that the letters Yod-Hey- ה"י  of the four-letter 
name are distributed in the title Elo”him- ם"יהלא  to bring about 
action and the letters Waw-Hey- ה"ו  are distributed in the title 
Elo”ah- ה"ולא  to bring about motion.  

Know that when we say that Being does not indicate 
action, we are referring to the full, four-letter name HaShem-

ה"והי , rather than parts of the name.  This is to say that the partial 
names do not compare at all to the full name.  On the contrary, 
they are names that only come into being from the reality of the 
four-letter name, for example the names, ה"י ו"הי ,  but are 
incomparable to it.   Therefore, know that whenever we speak 
of the partial names, we mean that they come forth from the 
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four-letter intrinsic name and follow it, but are by no means 
comparable to it.  

In other words, know that anywhere that we mention 
half the name, separate halves of the name or individual letters 
of the name, in which the partial components of the name  
HaShem- ה"והי  are compared to each other, know with certainty, 
that what is meant is that they are utterly dependent upon His 
four-letter intrinsic name HaShem- ה"והי , rather than the reverse, 
for without Him they are nothing. Always remember this very 
important principle, for you will surely need it to understand the 
teachings correctly.  

Moreover, know that the name HaShem- ה״והי  only 
indicates His Simple Intrinsic Being, Hawayah- ה״יוה .  In other 
words, although we find that His actions are completely 
dependent upon Him, He never is called by His singular name 
HaShem- ה״והי  in relation to His actions.  On the other hand, His 
other names and titles come about because of and as a result of 
His actions.   

For example, the title Elo”him- ם״יהלא  relates to His 
action as the Creator and was brought forth with the act of 
creation.   His other names and titles are likewise dependent on 
HaShem- ה״והי , for their very existence depends on the reality of 
His Being-Hawayah- ה״יוה .  That is, it is His Being that causes 
them, but they in no way cause Him.  In other words, in the case 
of all of His other titles, it is the action that causes the title, as 
we previously explained. However, this does not apply to Him, 
blessed is He and blessed is His name, for He is the cause of 
everything.   
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Therefore, know that it is a very critical foundation of 
faith that all action is utterly dependent on HaShem- ה״והי , but 
that HaShem- ה״והי  is not dependent on any action.  Rather, His 
name HaShem- ה״והי  is intrinsic to Him.  Thus, when we say that 
actions are dependent on Him or His name, what is meant is that 
their very existence is dependent upon Him and that they are all 
brought into being from the reality of His Intrinsic Being and 
are nothing without Him.  Contemplate and understand this 
very important principle, so that you will be fully cognizant of 
it when the need arises.  

Now that we have enlightened you to this, let us return 
to the subject at hand.  Know that Yod-Hey- ה״י  indicates the 
action (Pe’ulah) and is included in the name Elo”him- ם״יהלא , 
whereas Waw-Hey- ה״ו  indicates the conduct and motion 
(Tnu’ah) and is included in the name Elo”ah- ה"ולא .  This being 
the case, both Elo”him- ם״יהלא  and Elo”ah- ה״ולא  receive their 
power and form from the name of His Intrinsic Being, HaShem-

ה״והי , through which they then effect the actions that they effect.  
In addition, these names follow one after the other in 
succession.  That is, Elo”ah- ה״ולא  follows Elo”him- ם״יהלא , just 
as the letters Waw-Hey- ה״ו  of His name follow the letters Yod-
Hey- ה״י .   

Now, it will later be explained what is meant when we 
say that Elo”ah- ה״ולא  indicates conduct and motion (Tnu’ah).  
This will all be explained at length in Part Two, which deals 
with the twenty-two letters of the Aleph-Beith, where these 
explanations are more appropriate. 
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Now, this name Elo”ah- ה״ולא  can be found in the Torah, 
in the song Ha’azinu, where it states,427 “He forsook the God-
Elo”ah- ה״ולא  who made him.”  However, in the subsequent 
verse the title lacks the letter Waw-ו, as follows,428 “They 
sacrificed to demons non-gods-lo elo’ah- הלא אל .”  In other 
words, the “non-gods- הלא אל -lo elo’ah” do not even have a 
diminished power manifested in them, let alone a complete 
power, in that they even lack the power of motion, which is a 
complete power that is indicated by the complete name Elo”ah-

ה״ולא .429  Therefore, consider the fact that in reference to 
HaShem, blessed is He, the Torah uses the complete title 
Elo”ah- ה״ולא , whereas in reference to demons and non-gods, 
the Torah uses the incomplete elo’ah- ה״לא .  Now, with respect 
to the fact that the name Elo”ah- ה״ולא  hints at movement 
(Tnu’ah), this is hinted at in the verse,430 “Elo”ah- ה״ולא  comes 
from the south.” This will all be fully explained in Part Two. 

In any event, we have provided explanations and hints 
in regard to the name Elo”ah- ה״ולא  that are adequate for now. 
This title will be fully explained in Part Two with wondrous and 
fantastic explanations.  Let us therefore continue by explaining 
matters that are pertinent here.  We shall now begin explaining 
the next name that is drawn forth and continue explaining His 

 
427 Deuteronomy 32:15 – “ ותעשי רוצ לבניו והשע ה״ולא שטיו ” 
428 Deuteronomy 32:17 – “ םועדי אל ם״יהלא הלא אל םידשל וחבזי ” 
429 It is noteworthy that when the Waw-ו is removed from the title Elo”ah-

ה״ולא , as in the above verse which utilizes it to refer to the “non-gods-elo’ah- הלא ,” 
the resultant word shares the same spelling as the word “allah- הלא ,” which means a 
“curse,” as utilized in Deuteronomy 29:18-19 and elsewhere, or an “oath” as utilized 
in Leviticus 5:1. 

430 Habbakuk 3:3 – “ הלס ןראפ רהמ  ” שודקו אובי ןמיתמ ה״ולא
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unity and singularity, with His help, blessed is He and blessed 
is His name. 
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The next title that is drawn forth after 
Elo”him- ם״יהלא  and Elo”ah- ה״ולא  is E”l-

ל״א . 
 

Know that the title, E”l- ל״א , by which He is called in the 
holy Torah, comes from the reality of His Intrinsic Being and is 
drawn forth into the names Elo”him- ם״יהלא  and Elo”ah- ה״ולא .  
In addition, it is through the utilization of E”l- ל״א , that the 
totality of the act of creation was brought into being.  As we 
shall now begin to explain, all created beings were brought into 
existence with this name.   

As we previously explained, the expression of 
HaShem’s names of being, as manifest throughout the account 
of creation, is the term “And it was-Wayehiy- י״היו .”  This term 
“Wayehiy- י״היו -31” has the same numerical value as the title 
E”l- ל״א -31.  Thus, He is called E”l- ל״א  relative to the novelty 
of the act of creation. In other words, all actions throughout the 
totality of the act of creation are tied to and dependent upon the 
name E”l- ל״א -31, which is the same as “And it was-WaYehiy-

י״הי  It is regarding this that the Psalmist said,431 “From  ”.31- ו
one end of the world to the other end of the world, You are God-
E”l- ל״א .”  Similarly, the verse states,432 “What God-E”l- ל״א  has 
caused to happen-pa’al- לעפ ,” which is a term of action 
(Pe’ulah- הלועפ ).  Thus, the totality of the act of creation is 
imprinted with the seal E”l- ל״א , in that every action throughout 

 
431 Psalms 90:2 – “ ל״א התא םלוע  ” דע םלועמו
432 Numbers 23:23 – “ ל״א לעפ המ לארשילו בקעיל רמאי תעכ ” 
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the account of creation concludes with the seal, “And it was so-
Wayehiy Khein- ןכ י״היו .” 

Awaken now to the verse regarding our father Avraham, 
peace be upon him, which states,433 “And he called there in the 
name HaShem, God of the world-HaShem E”l Olam-  ל״א ה״והי

םלוע .”  It is already understood that the name E”l- ל״א  is the seal 
and signet with which the totality of existence is stamped, for it 
is equivalent to His signet, “And it was so-Wayehiy Khein-  י״היו
ןכ .”  However, the fact that this verse first states HaShem- ה״והי  

and only then states E”l- ל״א , is to enlighten us about the truth 
of the matter.  That is, the utilized forms of His names of Being-
Hawayah- ה״יוה  are as previously explained: 

 

 י  ה״י   ו״הי   ה״והי
 

 As can clearly be seen, the term “And it was-Wayehiy-
י״היו -31” is bound to and emerges from the final three 

expressions of His Name.  His singular name HaShem- ה״והי , 
however, remains transcendent and removed from the term that 
emerges, “And it was-Wayehiy- י״היו -31.”  This is why it first 
states, “HaShem- ה״והי ,” and only afterwards states, “God of the 
world-E”l- ל״א -31.” Because HaShem- ה״והי  remains utterly 
transcendent and beyond the world-Olam- םלוע . 

 
433 Genesis 21:33 – The word “Olam- םלוע ” of this verse also means “Eternal,” 

and is therefore normally translated as “Eternal God-E”l Olam- םלוע ל״א .”  However, 
the word “Olam- םלוע ” also means “world,” and thus the title E”l- ל״א  is the medium 
and intermediary between HaShem- ה״והי , blessed is He, and the world-Olam- םלוע , as 
will be now be further explained. 
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 We therefore see that this matter is completely clear.  
That is, the signet “And it was-Wayehiy- י״היו -31” which is 
equivalent to the title E”l- ל״א -31, is completely removed from 
the name HaShem- ה״והי .  In other words, our father Avraham, 
of blessed memory, who called “In the name of HaShem E”l-

ל״א ה״והי ” demonstrated the perfect use of this glorious name. 
In other words, the name HaShem- ה״והי  remains transcendent 
and removed, above and beyond everything, whereas the 
totality of the non-intrinsic, dependent existence of novel 
creation is indicated by and included in the name E”l- ל״א . 
 We therefore find that, on the one hand, the name E”l-

ל״א  is the last of the names of “being-Hawayah- ה״יוה ,” since it 
is equivalent to “And it was-Wayehiy- י״היו -31.”  But, on the 
other hand, it is the beginning of the construct of creation, and 
is the beginning of the name Elo”him- ם״יהלא .   

It thus comes about that the title E”l- ל״א  is found in 
three categories, as demonstrated in the verse,434 “and HaShem 
was with Yosef-Veyehiy HaShem- ה״והי י״היו ,” as follows:   

 
The first category is the term “And it was-Wayehiy-

י״היו -31” which is equal to E”l- ל״א -31, as we mentioned.   
 
The second and third categories are the division of the 

two aspects of His name HaShem- ה״והי .  In other words, Yod-
Hey- ה״י  is joined with E”l- ל״א  in the name Elo”him- ם״יהלא  and 
Waw-Hey- ה״ו  is joined with E”l- ל״א  in the name Elo”ah- ה״ולא .   

 
434 Genesis 39:21 – “ דסח וילא טיו ףסוי תא ה״והי יהיו ” 
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Therefore, Avraham’s use of the name “HaShem E”l-
ל״א ה״והי ” actually includes all three names Elo”him- ם״יהלא , 

Elo”ah- ה״ולא , and E”l- ל״א .  In other words, the name HaShem-
ה״והי  includes the two aspects of Yod-Hey- ה״י  and Waw-Hey- ה״ו  

which are manifest in Elo”him- ם״יהלא  and Elo”ah- ה״ולא , and 
are followed by E”l- ל״א .  This, then, is the explanation of the 
name “HaShem, God of the world-HaShem E”l Olam-  ל״א ה״והי

םלוע .”  In other words, it includes all three titles that are brought 
forth into being from the reality of the name of His Preexistent 
Intrinsic Being, HaShem- ה״והי .   

This is also what is meant by the verse “and HaShem 
was with Yosef-VeYehiy HaShem- ה״והי י״היו ,” nothing less, and 
nothing more.  This is because E”l- ל״א -31 and Wayehiy- י״היו  are 
equivalent and the name HaShem- ה״והי  is distributed into the 
Yod-Hey- ה״י  of Elo”him- ם״יהלא  and the Waw-Hey- ה״ו  of 
Elo”ah- ה״ולא .   

Therefore, at the very least, what is to be understood 
from all the above, is that these are titles that have no 
independent existence outside of the true reality of HaShem’s 
Singular Intrinsic Being, blessed is He and blessed is His name.  
Rather, it is the reality of His Preexistent Intrinsic Being, 
HaShem- ה״והי , that causes their very existence. 

Now, the name E”l- ל״א  is not necessarily the first, 
second or third of His titles, for although here we have 
explained it after first explaining Elo”him- ם״יהלא  and Elo”ah-

ה״ולא , we have only done so because the title Elo”him- ם״יהלא -
86 is chronologically the first title used in the holy Torah.  
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Moreover, the numerical value of Elo”him- ם״יהלא -86 is 
equivalent to the word “title-Kinuy- י״ונכ -86.”  This is why the 
explanations of Elo”him- ם״יהלא  were placed directly following 
“The Gate of Intrinsic Being.”   

However, in actuality, the beginning of all constructs is 
E”l- ל״א , as we have just explained.  Moreover, E”l- ל״א  is the 
very beginning of all the constructs of two-letter combinations, 
which are the source of all possible expression.  As we 
mentioned earlier and as will be fully explained in Part Two, 
the initial cycle of all two-letter combinations of the Aleph-
Beith, begins with the combination E”l- ל״א  as follows:435 

 

 ת״כ ש״י ר״ט ק״ח צ״ז פ״ו ע״ה ס״ד נ״ג מ״ב ל״א
 

We therefore find that E”l- ל״א  is at the beginning of all 
constructs of expression.  Furthermore, as explained before, the 
title E”l- ל״א  is derived directly from the name HaShem- ה״והי , 
through numerical value (Cheshbon), words (Milot) and letters 
(Otiyot).  That is, the numerical value of HaShem- ה״והי  is 26, it 
has four letters and it is one word (26+4+1=31) thus equaling 
E”l- ל״א -31. 

It therefore is clear from every possible angle that the 
name E”l- ל״א  is drawn from the singular name of His 
Preexistent Intrinsic Being, HaShem- ה״והי .  

 

 
435 As mentioned before, this will be explained in Part Two, in the section on 

the twenty-two letters. 
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The Gate of The Sanctuary 
 

Arise now and wash yourself in purity, so that you may garb 
yourself with the garments of the emotions and intellect. 

Know, that God-Elo”him- ם״יהלא  is the foundation of His titles, 
Intrinsic Being-Hawayah- ה״יוה  is a Name, and this is His 

Sanctuary-Heichal- ל״כיה . 
 

“And now, may the strength of my Lord-Adon”ay- י״נדא  be 
magnified as you have spoken, saying:” (Numbers 14:17) 

 
 You already realize that the singular name HaShem-

ה"והי , is beyond all grasp, for it is the name of His Intrinsic 
Unchanging Preexistent Being, as He is, in and of Himself, 
blessed is He and blessed is His Name.  It therefore is not 
pronounced as written, for if it is absolutely concealed from all 
thought and all comprehension, it most certainly is hidden from 
all expression and pronunciation.   

That is, He is absolutely hidden and we thus have no 
capacity whatsoever to gaze directly at His awesome 
wondrousness, for He is completely and absolutely beyond 
grasp.  Therefore, the essential name that indicates the true 
reality of His Essential Being is likewise beyond expression and 
pronunciation according to the order of its letters.  

In other words, we have absolutely no grasp or 
knowledge of the ultimate, infinite truth indicated by the letters 
of His holy name.  Moreover, since it is infinite, it is impossible 
to express it within finite pronunciation. Therefore, any 
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pronunciation would be incorrect by definition and by the fact 
that it is a defined pronunciation.      

Thus, because He is so utterly concealed and beyond the 
category of expression, He prepared a Sanctuary-Heichal- ל״כיה  
within which to conceal Himself.  This Sanctuary-Heichal- ל״כיה  
conceals Him, and is akin to the Holy of Holies which, as 
known, is the inner sanctum within which His presence dwells.  
In the same manner, His singular name dwells within the 
Sanctuary-Heichal- ל״כיה  that He prepared.  We thereby may 
understand the truth of the matter, which is that the Sanctuary-
Heichal- ל״כיה -65 within which His singular name is concealed, 
is the name my Lord-Adon”ay- י״נדא -65.  This is as stated,436 
“The sanctuary of HaShem- ה״והי ל״כיה , the sanctuary of 
HaShem- ה״והי ל״כיה , the sanctuary of HaShem- ה״והי ל״כיה , are 
these.”  For in truth, it is this Sanctuary-Heichal- ל״כיה  within 
which the concealed essence of the Truly Singular One is 
hidden.  Therefore, it is important to know the true meaning of 
the Sanctuary-Heichal- ל״כיה , since it is the chamber through 
which His singular name is called. 

Know therefore that the Sanctuary-Heichal- ל״כיה  
contains the full and absolute unity of HaShem, blessed is He.  
For the Sanctuary-Heichal- ל״כיה  contains both His singular 
name, as well as the explanation of His singularity in the “Act 
of the Chariot” (Ma’aseh Merkavah).  That is, the term 
Sanctuary-Heichal- ל״כיה  contains the name HaShem- ה״והי , as 

 
436 Jeremiah 7:4 – “ המה ה״והי לכיה ה״והי לכיה ה״והי לכיה  ” 
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well as the name ו״זוכ , which as explained previously, is the 
Chariot (Merkavah) for His Name,437 as will now be explained.  

Now, the holy Sanctuary-Heichal- ל״כיה , contains both 
His singular name itself, HaShem- ה״והי , as well as the 
explanation of His singularity and absolute unity.  This is 
expressed in the verse,438 “Listen Israel, Hashem- ה״והי  our God, 
Hashem is one-HaShem Echad- ד״חא ה״והי .”  In this verse, which 
we recite twice daily, the second name, “HaShem is One-
HaShem Echad- ד״חא ה״והי ,” is the explanation of the first name, 
“HaShem- ה״והי ,” as we explained before.  Moreover, as 
mentioned, the phrase, “HaShem is One-HaShem Echad-  ה״והי

ד״חא -39,” equals ו״זוכ -39, no more and no less.   
We therefore find that the Sanctuary-Heichal- ל״כיה  

contains both HaShem’s name and the explanation of His 
singularity.  That is, the Sanctuary-Heichal- ל״כיה -65 is the same 
as HaShem- ה״והי -26 and HaShem is One-HaShem Echad-  ה״והי

 
437 As we previously mentioned with regards to “The Act of the Chariot – 

Merkavah- הבכרמ השעמ ,” the word Merkavah- הבכרמ -chariot, has the same root as 
composition-Harkavah- הבכרה , referring to the composition of letters, which carry 
meaning, just as the chariot carries its rider.  Primarily, the methodology of Temurah-
letter exchange is referred to as the Act of the Chariot-Ma’aseh Merkavah, as will be 
explained.  Similarly, we previously mentioned that the most encompassing cycle of 
the letters in the 231 gates (which will be explained later), are the immediately 
juxtaposed letters, which form the outermost circle of the 231 gates.  Thus, the letter 
 to which it is immediately juxtaposed in a ב becomes exchanged with the letter א
forward manner.  This matter along with all of the various methodologies of 
permutations that arise from the 231 gates ( םירעש א״לר ) will be explained extensively 
in its proper place, in the section on the twenty-two letters.  Here, however, what we 
must note is that the letters that are immediately juxtaposed to HaShem- ה״והי  are the 
letters ו״זוכ .  Thus, ו״זוכ  is the “chariot” and an immediate reference to the essential 
Name HaShem- ה״והי .  As mentioned before, this name is most notably found on the 
Mezuzah scroll, on the back of the scroll right behind the words ה״והי וניהלא ה״והי  the 
scribe places these juxtaposed names ו״זוכ ז״סכומב ו״זוכ . 

438 Deuteronomy 6:4 – “ דחא ה״והי ו״ניהלא ה״והי לארשי עמש ” 
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ד״חא -39 (26+39=65).  This itself is the intention of the 
unification of the Shma recital twice daily, which includes 
HaShem’s name ה״והי  and the explanation of His unity and 
singularity, HaShem is one-HaShem Echad- ד״חא ה״והי , as 
explained before.  Therefore, the Sanctuary-Heichal- ל״כיה  
contains and includes both His singular name HaShem- ה״והי , as 
well as the expression of His singularity, HaShem is One-
HaShem Echad- ד״חא ה״והי , within a single word.  That is, 
HaShem- ה״והי -26 and HaShem is one-HaShem Echad-  ה״והי

ד״חא -39 equals 65, which is equivalent to the Sanctuary-
Heichal- ל״כיה -65, no more and no less. 

Now that we have awakened you to this great and 
important principle, that the Sanctuary-Heichal- ל״כיה  contains 
and indicates His true unity and singularity, we may continue 
our explanations of the Sanctuary-Heichal- ל״כיה .  That is, 
because His singular name is absolutely hidden and concealed 
from all grasp to the point that none can grasp it but Him alone, 
blessed is He, He therefore prepared a Sanctuary-Heichal- ל״כיה  
to contain His singularity and within which to be concealed.   

It is for this reason that when we read the name 
HaShem- ה״והי , we pronounce the name of the Sanctuary-
Heichal- ל״כיה -65, which is the name my Lord-Adon”ay- י״נדא -
65.  That is, His singular name HaShem- ה״והי -26, and the 
explanation of His singularity, HaShem is one-HaShem Echad-

ד״חא ה״והי -39, are hidden in it.  Even if the name HaShem- ה״והי -
26 is subtracted from the Sanctuary-Heichal- ל״כיה -65, we still 
are left with “The dew-Ta”L- ל״ט -39,” which is HaShem is One-
HaShem Echad- ד״חא ה״והי -39.  We therefore see that the 
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Sanctuary-Heichal- ל״כיה  includes both His singular name and 
its explanation, that HaShem is One-HaShem Echad- ד״חא ה״והי -
39. 

Based upon all the clear explanations mentioned above, 
contemplate that He has prepared a Sanctuary-Heichal- ל״כיה  to 
contain that which our mind yearns for, within which He is 
concealed.   However, always remember the principle, that even 
if the name HaShem- ה״והי -26 is subtracted and hidden from the 
numerical value of the Sanctuary-Heichal- ל״כיה -65, He still 
remains as constant as the dew-Ta”L- ל״ט -39,439 which is 
HaShem is One-HaShem Echad- ד״חא ה״והי -39. 

Now, the prophet Amos, peace be upon him, advised us 
that there is a Sanctuary-Heichal- ל״כיה  within which His 
singular name HaShem- ה״והי  is concealed.  For he stated,440 
“Then he shall say: ‘Silence (Hass- סה ), for we must not make 
mention of the name of Hashem- ה״והי !’”  In other words, 
Hashem’s name may not be articulated and remains hidden and 
substituted with “Silence-Hass- סה -65.”   

You have already been shown to know that this is a 
reference to the Sanctuary-Heichal- ל״כיה -65, which is the name 

 
439 Talmud Bavli, Taanit 4a – The Talmud relates that the Jewish people 

entreated HaShem to be a blessing as the rain, as it states (Hosea 6:3) “And let us 
know, eagerly strive to know HaShem.  His going forth is sure as the morning and 
He will come to us as the rain.”  To this HaShem responded, “My daughter, you 
request [my manifestation by comparing me to] the matter [of rain] which sometimes 
is desirable and sometimes is undesirable.  However, I will be for you like that which 
is always desirable, as stated (Hosea 14:6) ‘I will be (Eheyeh- היהא ) as the dew-Tal-

ל״ט ’ to Israel.’”  In other words, just as dew-Tal- לט  is constant and unchanging, 
HaShem is One- ד״חא ה״והי  is the constant and unchanging essential reality of all that 
is. 

440 Amos 6:10 – “ ה״והי םש ב ריכזהל אל יכ סה רמאו ” 
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Adon”ay-my Lord- ינדא -65.  Thus, it is as if the prophet Amos 
was saying, “He shall say: ‘Silence’ (Hass- סה ) and say the name 
Adon”ay-my Lord- ינדא -65 instead, for one may not pronounce 
the name Hashem- ה״והי , for it is His unique, special and 
ineffable name.”   

Now, as we already explained, do not be confounded if 
you find verses that utilize the term “Silence-Hass- סה ” in other 
contexts that are not in relation to HaShem’s singular name.  
Nevertheless, know that when this term is used by the prophets 
of HaShem, the intention is to His singular name, whereas when 
it is not used by a prophet, then the intention is not to His name. 

 Now, we do indeed find another verse that advises us 
that the name HaShem- ה״והי  is concealed within His Sanctuary-
Heichal- ל״כיה , which is the name my Lord-Adon”ay- י״נדא -65 
and is the same as “Silence-Hass- ס״ה -65.”  This verse is from 
the prophet Habakkuk, who stated,441 “But when HaShem- ה״והי  
is in the Sanctuary-Heichal- לכיה  of His holiness, the entire earth 
is silent-Hass- סה  before Him.”  Contemplate this verse and see 
that what we have said is explained in this verse according to 
the true and direct intention.   

That is, when the verse states “HaShem- ה״והי  is in the 
Sanctuary-Heichal- ל״כיה  of His holiness,” it means, “HaShem-

ה״והי  is concealed within the Sanctuary-Heichal- ל״כיה -65 of His 
holiness, which is the name my Lord-Adon”ay- י״נדא .”  In other 
words, the articulation of His singular name HaShem- ה״והי  

 
441 Habakkuk 2:20 – “ ץראה לכ וינפמ סה ושדק לכיהב ה״והיו ” 
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remains concealed, whereas my Lord-Adon”ay- י״נדא  is 
revealed and articulated to all. 

Contemplate the above matter, and understand it well, 
for it is a very great and important principle that must always 
be remembered.  That is, the verse is informing us that “Silence-
Hass- ס״ה -65” is appropriate before Him, and it is appropriate to 
substitute the name my Lord-Adon”ay- י״נדא -65 instead.  For, 
the name of His Singular Preexistent Intrinsic Being, HaShem-

ה״והי , is concealed within His Holy Sanctuary-Heichal- ל״כיה . 
Now, logic dictates that the greatness of this verse be 

contemplated further, for the second half of the verse clarifies 
and proves the first half.  That is, the first part of the verse states 
that Hashem- ה״והי  is concealed within the inner sanctum of His 
Holy Sanctuary-Heichal- לכיה -65.  The second half then clarifies 
the meaning of the Sanctuary-Heichal- לכיה -65 by saying, “Then 
the entire earth is silent-Hass- סה -65 before Him.”  That is, the 
verse is telling us that whoever calls out to Him, blessed is He, 
should use the name of “Silence-Hass- ס״ה -65,” for He is hidden 
in His “Sanctuary-Heichal- לכיהב -65” that is called “Silence-
Hass- ס״ה -65.”  In other words, the terms “Sanctuary-Heichal-

לכיה -65” and “Silence-Hass- ס״ה -65,” are equated by the verse 
and both are juxtaposed to the name HaShem- ה״והי .  Moreover, 
the verse clarifies that HaShem- ה״והי  is hidden in His 
Sanctuary-Heichal- לכיהב -65, which is Silence-Hass- ס״ה -65.  
Thus, it is fitting to call Him by this title and Sanctuary-
Heichal- לכיהב -65, which is my Lord-Adon”ay- י״נדא -65, 
because it contains the truth of His singularity, as explained 
above. 
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We therefore find that these two verses indicate the 
manner in which to actually call out to HaShem.  The first verse 
informs us that, “Then he shall say: ‘Silence (Hass- סה ); for we 
must not make mention of the name Hashem- ה״והי !’”  This 
verse is clear and self-understood.  The second verse clarifies 
this further; “When Hashem- ה״והי  is in His Holy Sanctuary-
Heichal- לכיה -65, then the entire earth is silent-Hass- סה -65 
before Him.”  This too is understood in accordance to the 
explanations provided above.  Thus, it is understood from these 
two verses that His singular name is utterly concealed, and that 
He is instead called by the Sanctuary-Heichal- ל״כיה -65 within 
which He is concealed, which is the same as Silence-Hass- ס״ה -
65.   

Moreover, it is understood that the reason He is called 
by the Sanctuary-Heichal- ל״כיהב -65, is because it contains His 
singularity and unity.  Thus, with these explanations, we have 
clarified the reason why His title my Lord-Adon”ay- י״נדא  is 
substituted when expressing His singular name, HaShem- ה״והי . 

Now, it should be noted that in the Holy Temple, His 
singular name was in fact articulated as written.442  However, it 
was only articulated by, “The priests443 that approach HaShem-

ה״והי ,”444 and was only articulated during the actual service of 
the Holy Temple, not at all times and all places.   

However, do not let it enter your mind that when they 
articulated the name of HaShem, they were knowledgeable of 

 
442 Talmud Bavli, Sotah 37b-38a 
443 The Cohanim 
444 Exodus 19:22 – “ ה״והי לא םישגנה  ” םינהכה
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the ultimate meaning and intention of what is meant by His holy 
and singular name.  For as said before, this is not in the realm 
of the possible, since it is beyond any creature to grasp. As 
already explained, it is impossible for any created being to grasp 
the ultimate truth of what is indicated by the letters of His great 
and holy name.  That would require a grasp of the true reality 
of His Singular Intrinsic Being, as He is, one and alone, which 
is impossible for a non-intrinsic, newly created, limited, 
composite being.     

Therefore, what is meant is that they would articulate 
His name with the known intentions that attest to His 
singularity, blessed is He.  In other words, they possessed the 
knowledge that illuminates the ways of the Godly wisdom and 
the supernal intention in creation and the wisdom that attests to 
the truth of His Intrinsic Being, without which any wisdom 
cannot truly be called wisdom.  Moreover, they would only 
invoke His name during the priestly benediction, at special 
times and with the known vowels that indicate His unity and 
singularity according to the true and proper intentions.  
Nonetheless, never allow it to enter your mind that there has 
ever been a person who has grasped His great and holy name to 
its ultimate depth whatsoever, for this is quite impossible.   

Thus, it was solely in the manner mentioned above, that 
in the Holy Temple they articulated His name according to the 
written form of its letters.  In contrast, in the rest of the country, 
outside the Holy Temple, they would only pronounce His title 
and would never utter the letters of His Holy Name.  Rather, 
they utilized the “Sanctuary-Heichal- ל״כיה -65,” which is His 
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title, my Lord-Adon”ay- י״נדא -65.  The reason for this is because 
the glorious and awesome singular name HaShem is absolutely 
beyond all grasp and it is therefore inappropriate to articulate it, 
except “In the place that HaShem expressly chose for His name 
to dwell and be expressed.”445   

Additionally, the fact that His name was articulated in 
the Holy Temple, but in all other places only His titles were 
said, may also be learned directly from the above-mentioned 
verse.  The verse states,446 “But when Hashem- ה״והי  is in His 
Holy Sanctuary-Heichal- לכיהב , the entire earth is silent-Hass-
סה  before Him.”  This may be explained as follows: HaShem-

ה״והי  is called by His name only in His Holy Sanctuary, 
referring to the Holy Temple.  However, He is not called by His 
name anywhere else and therefore, everywhere else He is only 
called by His titles.  The verse therefore continues, “The entire 
earth is silent-Hass- סה  before Him.” That is, His ineffable name 
is not articulated. Instead, it is only permissible to use His title 
of “silence-Hass- ס״ה -65,” which is the title my Lord-Adon”ay-

י״נדא -65. 
From the first half of the verse, we learn that it is 

permissible for the priests to enunciate His name in the Holy 
Temple according to its written letters and from the second half 
we learn that in any place other than the Holy Temple, we may 
use His titles only.  That is, “When HaShem- ה״והי  is in His Holy 
Sanctuary-Heichal- לכיה ,” then His name is articulated as 

 
445 Paraphrase of Deuteronomy 12:5 – “ ם״כיהלא ה״והי רחבי רשא םוקמה לא םא יכ

המש תאבו ושרדת ונכשל םש ומש תא םושל םכיטבש לכמ ” 
446 Habakuk 2:20 – “ ץראה  ” לכ וינפמ סה ושדק ליכהב ה״והיו
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written, but anywhere else, “The entire earth is silent-Hass- סה  
before Him” and only His title “silence-Hass- ס״ה -65” may be 
used.  This verse therefore demonstrates and attests to the fact 
that everywhere except for the Holy Temple, His singular name 
is only to be enunciated utilizing His titles, and that it is 
otherwise forbidden to enunciate His singular name as written. 

With the above in mind, it should be clear that the name 
my Lord-Adon”ay- י״נדא -65 is the Sanctuary-Heichal- ל״כיה -65 
within which His great and holy name and the explanation of 
His singularity is hidden and concealed.  That is, the name my 
Lord-Adon”ay- י״נדא  contains both His name HaShem- ה״והי -26, 
as well as the explanation of His singularity, HaShem is One-
HaShem Echad- ד״חא ה״והי -39, as explained above.   

Moreover, it is understood from His concealment in the 
title my Lord-Adon”ay- י״נדא , that because He is the Lord of all 
lords, this dictates that one must not overstep His Lordship, to 
attempt to grasp that which He is incapable of grasping and 
which he has not been commanded to investigate.  This being 
the case, it is imperative to know the correct meaning of the title 
my Lord-Adon”ay- י״נדא -65, for it is the Sanctuary-Heichal-

ל״כיה -65 within which His singular name is concealed. 
Therefore, after having awakened to all of the above, we 

must now continue with the remaining explanations of this title, 
for they contain matters that will guide and educate us in the 
ways of the supernal Godly wisdom.   

The first thing to know is that the two sections; the Gate 
of Intrinsic Being and the Gate of His Title, preceded this 
section intentionally.  Moreover, it is appropriate that this 
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section, the Gate of His Sanctuary, follows them.  In this regard, 
also awaken and know that whenever the name of HaShem-

ה״והי  is mentioned, the intention always includes the other 
names of being and the explanations about them provided in the 
Gate of Intrinsic Being.  Similarly, whenever the title Elo”him-

ם״יהלא  is mentioned, the intention includes all the explanations 
about it and the titles E”l- ל״א  and Elo”ah- ה״ולא  that are 
included in it, according to the explanations of the Gate of His 
Title.   

Now, what must be known about the order of these three 
chapters, the Gate of Intrinsic Being, the Gate of His Title and 
the Gate of The Sanctuary, is that we find this order in a verse 
of the holy Torah.  This is as stated,447 “For HaShem- ה״והי  your 
God, He is the God of the gods-Elohei HaElo”him- ם״יהלאה יהלא  
and the Lord of the lords-Adonei HaAdonim- םינודאה י״נדא .”  It 
therefore is appropriate that the Gate of Intrinsic Being is first, 
for He is the Singular Intrinsic Preexistent Being, HaShem-

ה״והי , who is our God.  It thus is fitting that this is followed by 
the Gate of His Title, for it is the first of His titles.  This is 
demonstrated by the fact that the Holy Torah begins with this 
title in the very first verse,448 “In the beginning Elo”him- ם״יהלא  
created…”  The Gate of His Title is then followed by this 
section, the Gate of The Sanctuary-Heichal- ל״כיה , which is the 
title my Lord-Adon”ay- י״נדא .  It is appropriate that the title my 
Lord-Adon”ay- י״נדא  follows, because it was first used by our 

 
447 Deuteronomy 10:17 – “ םינדאה י״נדאו םיהלאה י״הלא אוה ם״כיהלא ה״והי יכ ” 
448 Genesis 1:1 – “ ם״יהלא ארב תישארב ” 
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father Avraham, who said,449 “my Lord HaShem / Elo”him-
ה״והי י״נדא  what can you give me, seeing that I go childless.” 

We therefore find that these three names, the first being 
HaShem- ה״והי , the second being Elo”him- ם״יהלא  and the third 
being my Lord-Adon”ay- י״נדא , follow each other in succession 
in the holy Torah.  HaShem- ה״והי  is first, as it is the essential 
name of His Singular Intrinsic Being who precedes creation, as 
already explained at length.  Elo”him- ם״יהלא  is next, as it is the 
first of His newly created titles.  The third in succession is the 
title my Lord-Adon”ay- י״נדא  which indicates that He is the Lord 
and Ruler over all that He actualizes with His title Elo”him-

ם״יהלא  in the act of creation.  In addition, this title my Lord-
Adon”ay- י״נדא  follows Elo”him- ם״יהלא  in the Torah.   

Aside for the fact that this is the order in which these 
names are to be found in the Torah, the Torah itself informs us 
of this order in the verse mentioned above.  That is, “For, 
HaShem- ה״והי  your God, He is the God of the gods-Elohei 
HaElo”him- ם״יהלאה יהלא  and the Lord of the lords-Adonai 
HaAdonim- םינודאה י״נדא .” 

Having awakened to this matter, what you must know is 
that this Holy Sanctuary-Heichal- ל״כיה , which is the title my 
Lord-Adon”ay- י״נדא , is the intermediary between the one who 
directs his intention to HaShem, and HaShem- ה״והי .  That is, the 
title my Lord-Adon”ay- י״נדא , is the vessel or vehicle for His 
singular name, HaShem- ה״והי , because since His singular name 
HaShem- ה״והי  cannot be articulated as written, HaShem 

 
449 Genesis 15:2 – “ ירירע ךלוה יכנאו יל ןתת המ ה״והי י״נדא םרבא רמאיו ” 
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therefore prepared this vessel within which He conceals 
Himself.  In other words, He conceals Himself within the inner 
sanctum and Sanctuary-Heichal- ל״כיה  which is the title my 
Lord-Adon”ay- י״נדא . 

Now, this title is also newly brought into being with the 
novelty of creation and expresses the reality that He is the Lord 
and Master over everything He actualizes through His title God-
Elo”him- ם״יהלא .  It is for this reason that the verse first states 
that, “He is the God of the gods-Elohei HaElo”him-  יהלא

ם״יהלאה ,” followed by, “The Lord of the lords-Adonai 
HaAdonim- םינודאה י״נדא .”  That is, God-Elo”him- ם״יהלא -86 is 
the first title and indicates that He actualizes the natural order-
HaTeva- ע״בטה -86 through the act of creation with the title God-
Elo”him- ם״יהלא .  Subsequent to this He is called my Lord-
Adon”ay- י״נדא , which expresses His dominion and sovereignty 
over everything He actualizes.  In other words, first He 
actualizes, then He reigns over what He creates.  He actualizes 
with the title God-Elo”him- ם״יהלא  and He reigns with the title 
my Lord-Adon”ay- י״נדא .  This is so even though in actuality the 
name God-Elo”him- ם״יהלא  also indicates His kingship and it is 
through the title God-Elo”him- ם״יהלא  that His kingship is 
perceived, as previously explained. 

Now, in reality, we observe another important matter in 
the above-mentioned verse.  That is, both the title my Lord-
Adon”ay- י״נדא , as well as the title Elo”him- ם״יהלא  are in the 
plural form.  The reason these two names are plural is to inform 
us that these two names are not unique to Him alone.  For 
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although they apply to Him, they are also applicable to created 
beings.   

We therefore see that they are merely titles, and can be 
shared between Him and creation.  In other words, when a 
created being performs acts that are reflective of the title, then 
the title can apply to them as well and they too can be called by 
the title.  For example, the title Elo”him- ם״יהלא  is a term of 
judgment and justice, as we explained before.  Thus, the Torah 
applies this title to judges as well, and they too are called by the 
title Elo”him- ם״יהלא  as it relates to their act of bringing about 
judgment and justice.  This is as stated,450 “In the midst of 
judges-Elo”him- ם״יהלא , He judges,” and similarly,451 “You 
shall not curse a judge-Elo”him- ם״יהלא .” 

This is likewise the case concerning the title my Lord-
Adon”ay- י״נדא .  It too is in the plural form, indicating that it is 
a shared term.  We see this in the verse,452 “The man, the lord-
Adoney- ינדא  of the land, spoke with us,”453 and it similarly 
states,454 “Into the hands of cruel lords-Adonim- םינדא .”  Even in 
the verse mentioned previously, we find that these terms are 
shared and applied both to HaShem and to others, as it states, 
“He is the God of the gods-Elo”hei HaElo”him- םיהלאה י״הלא  
and the Lord of the lords-Adonai HaAdonim- םינודאה י״נדא .”  
That is, the title is first applied to Him when it states, “Elohei-

 
450 Psalms 82:1 – “ טפשי םיהלא ברקב ” 
451 Exodus 22:27 – “ ללקת אל םיהלא ” 
452 Genesis 42:30 – “ ונתא ץראה ינדא שיאה רבד ” 
453 Even though it is referring to only one man, the plural form “Adonei- ינדא ” 

is used instead of the singular “Adon- ןודא .” 
454 Isaiah 19:4 – “ השק םינדא  דיב  םירצמ  תא  יתרכסו  ” 
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י״הלא -The God,” and is then applied to others, when it states, 
“HaElohim- םיהלאה -of the gods.” We observe the same matter 
in the words, “The Lord of the lords-Adonai HaAdonim-  י״נדא

םינודאה .”   
This will be explained later, with the help of HaShem.  

Here, the intent is to awaken to the fact that these titles are used 
in the plural form to convey that they are titles that are not 
unique to Him alone.  Rather, they are shared titles which are 
not exclusive to Him, but are shared between Him and others.  
This is not the case, however, with His singular, proper name 
HaShem- ה״והי . Rather, it is linguistically impossible to express 
HaShem- ה"והי  in the plural form. This is because it relates solely 
to His Singular Intrinsic Being and is exclusive to Him alone. 
Contemplate this wondrous matter and realize that His titles are 
in the plural form to testify that they are not unique to Him 
alone.   

Now, although you may initially think that the titles 
E”l- ל״א  and Elo”ah- ה״ולא  are singular, in truth this is not the 
case.  Firstly, the title Elo”ah- ה״ולא  is a conjugation of 
Elo”him- ם״יהלא , and secondly, we do indeed find the title E”l-

ל״א  used in the plural form.  That is, these two titles are actually 
part and parcel of the title Elo”him- ם״יהלא , which is plural.  
Therefore, anything indicated by the fact that Elo”him- ם״יהלא  
is in the plural form, also applies to these titles.   

In contrast, it is linguistically impossible to use His 
three names of Being, HaShem- ה״והי , Ehe”yeh- ה״יהא  and Ya”h-

ה״י  in the plural form.  We therefore find that His singular name 
and the names that indicate His singular Being, are totally 
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removed from shared usage and apply solely to His Singular 
Intrinsic Being that completely transcends all other beings. 

Now, the reason we have brought up the matter that the 
names Elo”him- ם״יהלא  and my Lord-Adon”ay- י״נדא  are in the 
plural form, is because many people are confused and have 
come to have doubts and misconceptions due to the plural form 
of these titles.  However, what they thought was the cause of 
their doubts, is in fact the ultimate testimony to the truth of the 
matter, when properly clarified.  In other words, the titles God-
Elo”him- ם״יהלא  and my Lord-Adon”ay- י״נדא  are in fact merely 
titles and not His names at all.  Therefore, they only are titles 
that relate to the actions from which they are derived.  It is for 
this reason that they apply to created beings as well and this is 
why we find that those who perform the actions that are 
reflective of those titles are similarly called by those titles, such 
as judges-Elo”him- םיהלא  and lords-Adoney- ינדא .   

It is for this very same reason that we find these titles in 
the plural form.  In other words, they are not exclusive to Him 
alone, blessed is He, but apply both to Him and His creations, 
all according to the action.  However, what this brings out and 
attests to, is the fact that His singular name, HaShem- ה״והי , is 
absolutely unique to Him alone and is not shared with any other 
being whatsoever.  In other words, by understanding that the 
plural form of these titles is related to His actions and thus 
shared with them, we are able to contrast this to His singular 
name which is absolutely unique to Him alone and not shared 
with any other being.   
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It is through this itself that we may come to a greater 
understanding and awareness of His intrinsic singularity and 
that He utterly transcends all of creation.  For He is not called 
by any of these titles relative to the true reality of His Intrinsic 
Being whatsoever. Rather, these titles merely relate to His 
actions, as the creator and ruler of the world.  Therefore, these 
titles can also relate to created beings, so that when created 
beings act in a manner that is similar or related to these titles, 
they too are called by the titles that relate to those actions.   

In contrast, His singular, proper name, HaShem- ה״והי , is 
unique to Him alone and completely transcends and is beyond 
everyone but Him alone.  Therefore, in reality, all His titles 
actually demonstrate and attest to the unique singularity of His 
Name HaShem- ה"והי , for He is One and His Name is One.   
Hence, with the proper understanding, that these are merely 
titles and that HaShem- ה"והי  is His name, no one will have 
confusion or doubts in their faith from the fact that His titles are 
in the plural form.  

On the contrary, the very fact that His titles are in the 
plural form demonstrates and attests to the uniqueness and truth 
of His Singular Preexistent Intrinsic Name, HaShem- ה״והי .  
Therefore, do not stumble or have doubts because His titles are 
in the plural form, because what on the surface looks like a 
cause for doubt, is in actuality the very opposite, in that it 
actually removes all doubt.  On the contrary, it is specifically 
through the understanding of His titles that we are capable of 
understand the distinction between them and His singular, 
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transcendent name, HaShem- ה״והי , blessed is He.  This is a very 
important principle that applies to all His titles. 

Now, when we fully realize that all His other names are 
in reality only titles, and not names, the prophecy of Isaiah 
that,455 “HaShem- ה״והי  alone will be exalted on that day” will 
be fulfilled.   For, all other terms by which He is called are 
merely titles that follow His actions and are non-essential to 
Him, whereas He and His Name HaShem- ה״והי  are One.  In 
other words, His titles are in the plural form specifically 
because they only relate to His actions and do not express His 
singular, essential Being whatsoever. 

  If, on the other hand, they were names that indicated 
His essential Being, then it certainly would require extensive 
explanation to clarify the use of plural terminology.  However, 
this is unnecessary, since in reality, they are nothing but titles 
that relate only to His actions rather than the truth of His 
Essential Being.  Therefore, no doubts arise out of the use of the 
plural form and no confusion arises from it.   

On the contrary, these titles are shared with created 
beings who perform similar actions.  For example, those who 
act in judgment and justice are called “judges-Elohim- םיהלא ” in 
the Torah, as explained above.  The angels are likewise called 
“Elohim- םיהלא ” when they bring forth actions according to the 
dictates of the truth of His supernal Being.  Likewise, rulers of 
lands are called “Lords-Adonim- םינודא ,” as are the celestial 
forces that rule over the lower forces of this world by the word 

 
455 Isaiah 2:11 – “ אוהה םויב ודבל ה״והי בגשנו  ” 
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of He who formed them.  They too are called by the term 
“Lords-Adonim- םינודא ,” in like manner. 

We have thus awakened to this important matter that His 
titles are used in the plural form to indicate that in reality they 
are non-essential and only arise from His actions and are thus 
shared terms.  In contrast, His Singular Name HaShem- ה״והי  is 
unique and exclusive to Him alone.  It can only be in the 
singular form, for it applies to the true reality of His absolute 
singularity.   

Now that this has been clarified, we may continue to 
explain His Sanctuary-Heichal- ל״כיה , which is the name my 
Lord-Adon”ay- י״נדא  and understand how it is used throughout 
the holy Torah, with the help of HaShem, blessed is He.  

 
 
My dear brother, I must now inform you of a very 

important principle regarding prophetic visions.  That is, that 
whenever there is direct dialogue in a prophetic vision between 
HaShem and a prophet, the prophet never addresses HaShem by 
His proper name HaShem- ה"והי , but instead calls Him by the 
title of His sanctuary- ל"כיה -65, which is my Lord-Adon”ay-

י"נדא -65. As explained before, in order for Him to address 
HaShem directly by His Name HaShem- ה"והי , he would have to 
know the ultimate reality of HaShem as He truly is, which is 
unknowable except to Him alone.  As already explained, the 
truth of His unlimited, intrinsic Being is absolutely hidden and 
beyond the comprehension of all composite, limited, novel, 
non-intrinsic beings.  This means that whoever speaks directly 
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to HaShem in prophetic vision does not actually address Him 
directly by His essential name HaShem- ה״והי .  Instead, the 
mention of the name HaShem- ה״והי  is concealed within the 
Sanctuary-Heichal- ל״כיה , within which His Being is concealed. 

Always keep this important matter in mind when 
studying Torah.  If you do so, you will discover that whenever 
the prophets address Him directly, they always use the name 
Adon”ay- י"נדא , the name of His sanctuary-Heichal- ל"כיה , 
instead of HaShem- ה"והי .  

This is the case, for example, in the prophetic visions of 
our father Avraham, peace be upon him.  When he spoke 
directly to HaShem he said,456 “My Lord HaShem/God-
Adon”ay Elohi”m- ה״והי י״נדא  what will You give me?” That is, 
he is engaging in direct dialogue with HaShem and thus uses 
the title my Lord-Adon”ay- י״נדא .  We likewise observe this in 
the continuation of the dialogue,457 ““My Lord HaShem/God-
Adon”ay Elohi”m- ה״והי י״נדא , how will I know that I shall 
inherit it?”   

Now, do not be perplexed by the fact that in the written 
text of the Torah, Avraham first says “My Lord-Adon”ay- י״נדא ” 
and follows it with HaShem- ה״והי .  This is because in actuality, 
he pronounced Elo”him- ם״יהלא  on his lips, as we find that the 
vowels of that word are the vowels of the title Elo”him- ם״יהלא , 
but in his mind he thought HaShem- ה״והי .  That is, when the 
written name HaShem- ה"והי  follows the title Adonday- י"נדא  in 
the Torah, we pronounced it as “Elo”him- ם״יהלא .”  

 
456 Genesis 15:2 – “ יל ןתת המ ה״והי י״נדא םרבא רמאיו ” 
457 Genesis 15:8 – “ הנשריא יכ עדא המב ה״והי י״נדא רמאיו ” 
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Nonetheless, the fact that it is written, “My Lord HaShem-  י״נדא
ה״והי ,” is like saying, “The Sanctuary of HaShem- ה״והי ל״כיה ,” 

meaning that the name HaShem- ה״והי  is concealed in the title ,y 
Lord-Adon”ay- י״נדא .  

This is further demonstrated by the fact that he later 
says,458 “My Lord-Adon”ay- י״נדא , if I have found favor in Your 
eyes.”  In other words, he addresses HaShem directly in 
prophetic dialogue, but only uses the title “my Lord-Adon”ay-

י״נדא .”  The continuation of the dialogue is,459 “And Avraham 
responded and said: ‘Behold now, I have taken it upon myself 
to speak unto my Lord-Adon”ay- י״נדא , and who am I but dust 
and ashes.’”  We therefore see that Avraham, peace be upon 
him, only used the title my Lord-Adon”ay- י״נדא , in direct 
dialogue with HaShem.  This is further demonstrated in the 
continuation of the dialogue,460 “May it please not anger my 
Lord-Adon”ay- י״נדא  that I will speak.”  That is, he addresses 
HaShem directly, but only uses the title my Lord-Adon”ay-

י״נדא . 
Now, the same matter is true of prayer.  That is, 

whenever we pray, though we are praying directly to HaShem 
Himself, we must never actually pronounce His unfathomable, 
ineffable, proper name HaShem- ה״והי , God forbid.  Instead, we 
recall HaShem- ה״והי  in our mind and direct our attention to Him 
alone, but utter His title my Lord-Adon”ay- י״נדא  on our lips.  
For when we approach HaShem in prayer and realize before 

 
458 Genesis 18:3 – “ ךדבע לעמ רבעת אנ לא ךיניעב ןח יתאצמ אנ םא י״נדא רמאיו ” 
459 Genesis 18:27 – “ רפאו רפע יכנאו י״נדא לא רבדל יתלאוה   ” אנ הנה רמאיו םהרבא ןעיו
460 Genesis 18:30 – “ הרבדאו י״נדאל רחי אנ לא רמאיו ” 
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Whom we are standing, it is with trembling, awe, and fear that 
we pour out our supplications to Him with utter humility in His 
awesome presence.  

However, it is self-understood that prayer, which is 
initiated by the person, is not on the same level as the direct 
communication of a prophet in prophetic vision, which is 
initiated by HaShem.  In other words, prayer cannot be 
compared to a person speaking directly to HaShem in prophetic 
dialogue.  Thus, if even the prophets could not pronounce the 
name HaShem- ה״והי  in the direct dialogue of their prophetic 
visions, then certainly, we who are not prophets, may only 
recall HaShem- ה״והי  in our minds during prayer, but certainly 
must never mention His unfathomable and awesome name upon 
our lips.   

We also find that there may be times that though a 
person is not engaged in prayer, he has HaShem- ה״והי  in mind.  
On the other hand, there can be times that though a person is in 
the midst of prayer, the thought of HaShem never enters his 
mind.  Both cases are dependent upon the intention and focus 
of the mind and the awareness of Whose presence we are in. 

Now, contemplate the verses about our teacher Moshe, 
peace be upon him.  He certainly spoke directly with HaShem 
in prophetic dialogue.  For example, it states,461 “And Moshe 
said to HaShem- ה״והי : ‘Please, my Lord-Adon”ay- י״נדא , I am 
not a man of words.”  Similarly,462 “Please, my Lord-Adon”ay-

י״נדא , send through whomever You will send.”  Likewise, he 

 
461 Exodus 4:10 – “ יכנא םירבד שיא אל י״נדא יב ה״והי לא השמ רמאיו ” 
462 Exodus 4:13 – “ חלשת דיב אנ חלש י״נדא יב רמאיו ” 
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said,463 “My Lord-Adon”ay- י״נדא , why have You done evil to 
this people?”  In all these verses we see that in his prophetic 
dialogue with HaShem, he addresses HaShem with the title my 
Lord-Adon”ay- י״נדא .   

Now, in the Song of the Sea it states,464 “The holy 
Sanctuary, my Lord-Adon”ay- י״נדא , that Your hands 
established.”  However, this was not stated in the give and take 
of prophetic dialogue.  Nonetheless, because the Sanctuary-
Heichal- ל״כיה -65 is a direct reference to the title my Lord-
Adon”ay- י״נדא -65, the Torah therefore uses the title my Lord-
Adon”ay- י״נדא  in reference to the Holy Temple (Mikdash- שדקמ ) 
which is the Sanctuary-Heichal- ל״כיה . 

In other places in the Torah we find the use of the title 
Adon”ay- י"נדא  in the form of prayer.  For example, after the 
verse,465 “HaShem- ה״והי  HaShem- ה״והי , God-E”l- ל״א , 
Compassionate and Gracious etc.,” Moshe responded,466 “If I 
have now found favor in Your eyes, my Lord-Adon”ay- י״נדא .”  
This was said in the form of supplication and prayer, as opposed 
to prophetic dialogue.  This is similarly the case in all places 
that the title my Lord-Adon”ay- י״נדא  is mentioned in the book 
of Daniel.  We likewise see this in Moshe’s prayer,467 “And 
now, may the power of my Lord-Adon”ay- י״נדא  be magnified 
as You have spoken.” 

 
463 Exodus 5:22 – “ ינתחלש הז המל הזה  ” םעל התערה המל י״נדא רמאיו ה״והי לא השמ בשיו
464 Exodus 15:17 – “ ךידי וננוכ י״נדא ש דקמ ה״והי תלעפ ךתבשל ןוכמ ” 
465 Exodus 34:6 – “ ׳וכ ןונחו םוחר ל״א ה״והי ה״והי ארקיו וינפ לע ה״והי רבעיו  ” 
466 Exodus 34:9 – “ ונ ברקב י״נדא אנ ךלי י״נדא ךיניעב  ” ןח יתאצמ אנ םא רמאיו
467 Numbers 14:17 – “ רמאל תרבד רשאכ י״נדא חכ אנ לדגי התעו ” 
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When learning Torah, contemplate each time that you 
find the holy prophets calling out to HaShem in this manner.  
That is, whenever they use the name of His Sanctuary-Heichal-

ל״כיה  or the name of HaShem- ה״והי , analyze it in context and 
determine the distinctions and differences between its use in 
different verses.  You will then realize that the singular name 
HaShem- ה״והי  is beyond and removed from all direct mention.   

Moreover, know and understand that my Lord-
Adon”ay- י״נדא  is the second of His novel titles and therefore is 
certainly considered to be novel amongst the titles that HaShem 
is called by.  For in truth, His kingship is already perceived with 
the title God-Elo”him- ם״יהלא , whereas the Sanctuary-Heichal-

ל״כיה  follows it and indicates His reign and lordship (Adanut-
ת״ונדא ) over all that He creates with the name Elo”him- ם״יהלא , 

as previously explained.  Thus, the order of His name and titles 
is that His singular, preexistent name HaShem- ה״והי  is His 
primary proper name, His title God-Elo”him- ם״יהלא  is His first 
title, and my Lord-Adon”ay- י״נדא  is His second title.   

This order is found explicitly in the words of King 
David, peace be upon him.  He stated,468 “Give thanks to 
HaShem- ה״והי  for He is good, for His kindness endures forever.  
Give thanks to the God of the heavenly powers-Elohei 
HaElohim- םיהלאה י״הלא , for His kindness endures forever.  Give 
thanks to the Lord of lords-Adonei HaAdonim- םינדאה י״נדא , for 
His kindness endures forever.”  We see that in the order of these 
three prayers of thanks, the first one uses His singular name, 

 
468 Psalms 136:1-3 
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because it precedes everything.  The second uses the title 
Elo”him- ם״יהלא , because it indicates the novelty of creation and 
is the first of His titles.  And the third uses the title of His 
Sanctuary-Heichal- ל״כיה , because it indicates His Lordship and 
Sovereignty – Adanut- תונדא  – over all that He creates with the 
name Elo”him- ם״יהלא . 

Also know that it is therefore appropriate that the scroll 
of the Mezuzah- ה״זוזמ -65  is affixed to the Sanctuary-Heichal-

ל״כיה -65.  In addition, note that in the above prayer of thanks, 
King David, peace be upon him, mentioned all three names:  
 

HaShem- ה״והי -26 
Elo”him- ם״יהלא -86 
Adon”ay- י״נדא -65 

 
The sum of these three names ו״כ ו״פ ,26- -86, and ה״ס -65 

is 177. Altogether, they refer to the supernal levels of intellect 
called, “The Garden of Eden-Gan Eden- ן״דע ן״ג -177.”  This is 
because it is specifically through the grasp of these three names 
that a person can enter into the Garden of Eden-Gan Eden-  ן״ג

ן״דע -177 during his lifetime.469 

 
469 The following is a translation of the only document verified to have been 

personally written by the famed Rabbi Israel Ba’al Shem Tov, peace be upon him.  
It is a letter to his brother-in-law, Rabbi Gershon Kitover.  Since the substance of the 
letter is pertinent to the parenthetical note above, it is thus worthy of our attention in 
this section: 

On Rosh Hashanah of the year 5507 (1746), I made an oath and elevated my 
soul in the manner known to you. I saw wondrous things in a vision, the likes of 
which I had never witnessed since the day that my mind was awakened. What I saw 
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and learned when I ascended there is impossible to communicate, even when 
speaking face to face. When I returned to the lower Garden of Eden, I saw many 
souls, of both the living and dead, some known to me and others unknown to me. 
They were beyond number and reckoning. They were hastening to and fro, in order 
to ascend from world to world by way of the pillar known to those who know the 
hidden wisdom.  Their joy was too great for the mouth to express or for the physical 
ear to hear. Also, many evil-doers repented and their sins were forgiven, since it was 
an auspicious time of Divine favor and acceptance. Even I was greatly amazed by 
how many of them were accepted in their penitence, some of whom you also knew. 
Amongst them too there was great joy and they too ascended in the same manner. 
All as one, they begged and implored of me saying, “Because of the great level and 
glory of your Torah, HaShem has granted you an additional measure of 
understanding to grasp and know these matters.  Ascend with us and be our help and 
support.”  Because of the great joy that I beheld amongst them, I agreed to go up with 
them and asked my master and teacher (The prophet Achiyah HaShiloni) to 
accompany me, for the ascent to the Supernal Worlds is fraught with danger.  From 
the day I attained my standing until now, I never experienced such a great ascent as 
this.  I ascended from level to level until I entered the Palace of Moshiach, where 
Moshiach studies Torah with all the Tana’im and Tzaddikim, as well as with the 
Seven Shepherds.  There I beheld incredibly great rejoicing, but I did not know the 
purpose of this delight.  At first, I thought the joy was about my departing from the 
physical world, God forbid.  However, I was informed later that I had not yet died, 
for they have great pleasure on high when I effect unifications in the world below 
through their holy Torah.  However, to this day, I do not know the reason for the joy.  
I asked Moshiach, “Master, when will you come?”  And he replied, “By this shall 
you know;  It shall be at a time when your teachings will become famous and 
revealed in the world and your wellsprings will spread out; that is, what I have taught 
you and you grasped, so that they too will be able to effect unifications and ascents 
like you.  In that time all the husks of evil (klipot) will cease to be and it will be a 
time of grace and salvation.”  I was bewildered and greatly distressed about the length 
of time involved, and asked myself, “When could this possibly be?” However, while 
I was there, I learned three beneficial methods (segulot) and three Holy Names that 
are easy to learn and explain.  My mind was then set at ease, and I thought that with 
these teachings the people of my own generation might ascend and learn and attain 
the same level as myself, to be able to ascend and to learn and perceive as I do. 
However, I was not granted permission to reveal this during my lifetime.  I pleaded 
for your sake to be allowed to teach you; but I was denied all permission and remain 
bound by this ban.  However, I will tell you the following and may HaShem assist 
you:  Place HaShem before you in all your ways and do not stray from Him. 
Whenever you pray or study and with every utterance of your lips, intend to unify 
yourself to Him.  For every letter contains worlds, souls and Godliness and they 
ascend and combine and unite with one another.  Then the letters combine and unite 
to form a word and become unified with Godliness and in all these aspects your soul 
is bound to them.  All become unified as one and ascend, bringing great joy and 
delight without measure.  Consider the joy of a bridegroom and bride in this lowly 
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However, let us return to the subject at hand and state 

that His singular name, HaShem- ה״והי , is utterly concealed from 
all grasp and all levels, and is therefore never read as written, 
for there is absolutely no created intellect that is capable of 
grasping or comprehending His Preexistent Intrinsic Being.  
This is hidden and concealed from all beings, except for the 
Preexistent One Himself, blessed is the mention of His glorious 
name for ever and ever.   

What you must therefore know, is that throughout the 
Torah, the name of His Intrinsic Being, HaShem- ה״והי , is never 
found with vowels, indicating that His Intrinsic Being, blessed 
is He, is beyond grasp.  However, in the printed copies of the 
Torah, you may find it with the vowels Shva (ְא), Cholem (ֹא), 
and Komatz (ָא), as follows, ְה״וָהֹי . The these vowels are used to 
indicates the matter of Torah- הרות , as follows: 

 
Shva- אבש -303 

Cholem- םלח -78 
Komatz- ץמק -230 

 

 
physical world and you will realize how much greater the joy is on such a lofty 
spiritual level.  HaShem will surely help you and wherever you turn, you will succeed 
and become enlightened, as it states “Give wisdom to the wise, and he will become 
all the wiser.” 
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303+78+230=611 
 

Torah- הרות -611 
  
In other words, when you come across His name 

vowelized in this way, it indicates Torah and nothing more.470   
It must be understood that since He contains and bears 

all form, and all powers are drawn from Him, He therefore 
transcends all forms and powers and there is no form of vowels 
that could possibly express the ultimate truth of His Being.  It 
is therefore impossible to say that His name could be limited to 
any specific form of vowels.  This is because the nature of 
vowels is that they restrict the drawing forth of His name to a 
specific expression and thus can only be limited expressions of 
His name, blessed is He. 

The reason why a Torah scroll contains no vowels 
altogether, has already been explained in our commentary on 
The Song of Songs.471  That, in itself, should be adequate for 
any intelligent person to understand why His singular name has 
no vowels.  In other words, because the word has no specific 

 
470 Besides the numerical value, the Torah also consists of 613 commandments, 

two of which, “I am HaShem your God” and “You shall have no other gods before 
me,” we heard directly from HaShem- ה"והי  Himself when He gave us His Torah at 
Mount Sinai, and 611 that were transmitted to us by our teacher Moshe.  

471 In Shaarei Orah, also by the author, written after this book, Rabbi Yosef 
Gikatilla explains how it is that the entire Torah of HaShem is the name of HaShem 
and His titles, blessed is He and blessed is His Name, and how all its letters and 
words, come out of the name HaShem. Now, if all the words of the Torah are so holy, 
that they are not limited to written vowels because they come out of the Name 
HaShem, then certainly HaShem, who is the source of their holiness and is the holy 
of holies, is not limited to written vowels, in any way, shape or form.   
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form of vowels, it likewise has no limitation.  Therefore, His 
Singular Name is not vowelized since it would thus be limited 
to specific meaning, to the exclusion of anything else.    

This itself shows that HaShem, blessed is He, brings out 
all forms and powers and sustains them all.  He is beyond all 
form, is the source of all form and is in all form, for all form 
relies on His Intrinsic Being to exist, and without Him, it 
altogether cannot be.  This is indeed the case, because it is His 
Singular Intrinsic Being, that gives being to the form of all that 
have form.  In other words, without Him there would be no 
possibility of any forms whatsoever.  Therefore, it is He who 
brings about all form and it is He who sustains and draws His 
influence upon them. 

With that said, it is understood that there is utterly no 
form that can possibly contain Him, as it states,472 “Where is 
there a space that can be My resting place?”  That is, on the one 
hand, there is no place amongst all newly created beings that 
can exist without His being, blessed is He, but on the other 
hand, what place can there be that could contain HaShem- ה"והי , 
the unlimited cause of all causes, who brings about the space 
and form of all being into limited existence?  

Accordingly, there is no space in the entire world and in 
all of creation that could possibly contain the true reality of His 
Unlimited Being, blessed is He, as He truly is.  For since He is 
the source of all space, space cannot contain Him.  It is for this 
reason that there are no vowels for His name HaShem- ה״והי , 

 
472 Isaiah 66:1 
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because this name indicates the absolute reality of His Intrinsic 
Being.  If His name was indeed vowelized with a specific set of 
vowels indicating the true reality of His Being, then He would 
indeed have space and form.  However, since all space and form 
are drawn from Him, He transcends all space and is utterly 
beyond form. 

Therefore, when His name is indeed vowelized, this 
only indicates the fact that the truth of His Being is drawn forth 
into the specific matter within which He chooses to manifest 
and give form.  An example of this was given above, wherein 
His name is vowelized with the same vowels that equal the 
word Torah- הרות .  These are the vowels Shva (ְא), Cholem (ֹא), 
and Komatz (ָא), as explained above.  This only indicates the 
matter of Torah and that He draws Himself into the Torah, 
which is His word.  However, it does not express the true reality 
of His singular, essential, preexistent Being.  This is to say that 
because there is no fixed expression that can indicate the 
ultimate truth of His Being, there are likewise no vowels that 
can contain the truth of His Being.   

For if there was indeed a reason for specific vowels, 
then this would indicate a particular limitation, and indicate that 
there is a specific expression or space within which He is 
contained.  However, this is not the case, for He completely 
transcends all space and all form, as explained above.  
Therefore, His name cannot be pronounced according to its 
letters, nor should anyone attempt to do so, because there are no 
vowels that can possibly express the true reality of His Being 
and doing so would be in vain.  
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Thus, since pronouncing his name with any set of 
vowels would imply that He is limited, His name cannot be 
pronounced as written and any attempt to do so would be a 
grave and unforgivable error, as we are commanded,473 “Do not 
bear the name of HaShem- ה"והי  your God in vain, for HaShem-

ה"והי  will not forgive whoever bears His name in vain.” 
Now, notwithstanding all the above, there indeed are 

various known vowels that are associated with His name, 
HaShem- ה״והי .  However, they only indicate particular 
drawings forth of influence from His Intrinsic Being, blessed is 
He, to give existence to newly created beings.  The knowledge 
of how the vowels come from the truth of His Intrinsic Being is 
an astounding wisdom. Through the grasp of this wisdom, one 
may comprehend the novelty of all created beings.  Moreover, 
through the grasp of this knowledge, one can come to recognize 
that He is the Singular Preexistent Intrinsic Being and that His 
desire is drawn forth to the creatures to bring them into being.  

 For the true crown of His Kingship, blessed is He, is 
that the true reality of His Singular Intrinsic Being is concealed 
from all, but that, on the other hand, He is the truth of all that 
is.  These matters will be explained later at greater length, in the 
Part Three of this book, which is entitled The Gate of the 
Vowels.   

Nevertheless, it is in the above manner that you must 
understand the various ways that the singular name HaShem-

ה"והי  is vowelized.  That is, His Singular Name sustains the 

 
473 Exodus 20:6 
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particular vowels of expression and what is drawn forth and 
indicated by them.  Do not let it arise in your mind that it is any 
other way.  For even when His ineffable name was mentioned 
in the Holy Temple, the mention of His name did not indicate 
nor include the true reality of His essential Being, but only a 
particular manifestation according to a particular set of vowels.  
For as explained, since He is absolutely unlimited, blessed is 
He, His singular name is not limited to any particular set of 
vowels or expression.   

Rather, all beings are brought forth into being from the 
true reality of His Being.  His Being contains and sustains them, 
but remains concealed and transcendent.  Nevertheless, His 
influence is drawn forth into everything through the vowels of 
expression.  For now, these explanations should suffice for the 
wise, as they will be explained later at great length and depth. 

Nonetheless, it is understood that because HaShem-
ה"והי  is absolutely hidden and concealed from all thought, the 

mention of His name is likewise concealed from all expression.  
Moreover, even when His Name was enunciated at special 
times in the Holy Temple, it did not express the ultimate truth 
of His Intrinsic Being.  Rather, He prepared a Sanctuary-
Heichal- ל״כיה  within which to conceal Himself, so that the yoke 
of His Lordship could be accepted without doubt or hesitation, 
and so that we would not overstep our limitations, to ponder the 
unknowable essence of our Master, blessed is He and blessed is 
His name.474 

 
474 Since any conception one would arrive at, would be erroneous by definition.  
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With the above in mind, it behooves us to deeply 
contemplate and fully grasp the above matter, for it is of utmost 
importance.  It is through a clear understanding of this, that one 
may enter into the inner chambers of the knowledge of His 
Singular Name.  Namely, it is critical to understand that His 
Name, HaShem- ה״והי , has no fixed space or any particular 
vowels that are constant to Him, by which He can be called.  
For, as explained before, this is something that is utterly hidden 
beyond the grasp of any newly created, non-intrinsic, limited 
beings.  Therefore, although you may find His name vowelized 
in printed volumes of Torah with the vowels that equal the word 
Torah- הרות , it in no way indicates His Essential Being, but only 
that He is drawn forth into the Torah, which is the words of the 
Living God. 

Through understanding all the above, we have 
awakened to the comprehension of a very great and overarching 
principle in the knowledge of HaShem, blessed is He.  That is, 
only He alone knows the truth of His essential Being.  In other 
words, no one except Him alone can grasp the ultimate truth of 
His Being, blessed is He.  Therefore, the singular name that 
indicates the true reality of His Intrinsic Being has no specific 
vowels or knowable pronunciation that can possibly express the 
truth of His Being.   

Thus, His singular name, HaShem- ה״והי , is truly 
concealed from all pronunciation.  Nevertheless, He prepared a 
Sanctuary-Heichal- ל״כיה  within which He conceals His Being, 
and by means of which He may be called.  This Sanctuary-
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Heichal- ל״כיה  was explained above with the verse,475 “Then he 
shall say: ‘Silence (Hass- סה ); for we must not make mention of 
the name of HaShem- ה״והי !’”  In other words, it is only 
appropriate to call unto HaShem with the title of Lordship 
(Adanut- תונדא ) which is the title my Lord-Adon”ay- י״נדא -65, 
which is the same as silence-Hass- ס״ה -65. 

Therefore, you should know that just as the true reality 
of His Essential Being is hidden and concealed from all but 
Him, and there is no human being who can grasp the true reality 
of His Being, so likewise, we do not have the capacity to 
express the Ineffable Name that indicates the truth of His Being.  
For just as His Singular Intrinsic Being is concealed and hidden 
beyond grasp, so likewise, His Essential Name is concealed and 
hidden beyond grasp.  We therefore call Him by the name my 
Lord-Adon”ay- י״נדא , which is the title that expresses His 
absolute dominion and lordship over all existence, blessed is 
He.   

In other words, we only call Him by His title, just as a 
child only calls his father by his title Abba- אבא ,476 rather than 
his proper name, and just as humble servants who serve before 
their master.  They would not dare to trespass on the dignity of 
their master and address Him directly, by His personal name.  
Moreover, we serve Him as servants who serve their master 
without expectation of reward,477 for doing so, is the ultimate 
form of distancing ourselves from trespassing against the 

 
475 Amos 6:10 – “ ה״והי םשב ריכזהל אל יכ סה רמאו ” 
476 Father 
477 Mishnah Avot 1:3 
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Master.  In other words, by using this title we acknowledge His 
absolute dominion and mastery over all creation and that our 
service of Him is solely to fulfill His will, that is, to actualize 
His will in creation. 

Now, although He is concealed and hidden, blessed is 
He, nevertheless, His actions are openly revealed and 
publicized.  Similarly, although the pronunciation of His 
Singular Name is concealed, His actions, that are drawn forth 
with the title my Lord-Adon”ay- י״נדא , are openly revealed and 
well publicized.  This is a very refined matter that must be 
properly understood in order to truly know His title my Lord-
Adon”ay- י״נדא .  For although His Singular Being is concealed 
in His Singular Name, HaShem- ה״והי , nevertheless, His 
Lordship and dominion is openly revealed in His title my Lord-
Adon”ay- י״נדא .  In other words, just as the true reality of His 
Singular Intrinsic Being is concealed from the eyes of all living 
beings, so likewise, the knowledge of the singular name that 
expresses the true reality of His Being is concealed from the 
eyes of all living beings.   

This is because He is the Singular Preexistent Intrinsic 
Unlimited Being, and therefore, no limited created being can 
possibly grasp the ultimate truth of His Being.  In contrast, just 
as His Kingship and actions are revealed and well publicized, 
so likewise all His names and titles that are brought forth with 
the novelty of His actions, are also revealed and publicized. 

Thus, from all the angles and explanations presented 
above, it is clear that His Singular Name cannot be pronounced 
as written.  Thus, we have awakened to the reality that although 
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His titles are revealed, the name of His Intrinsic Being, 
HaShem- ה״והי , is concealed.  This is further attested to by the 
prophet Michah, as stated,478 “Hear ‘O nations, all of you! 
Listen ‘O earth and all therein! Let the Lord-Adon”ay- י״נדא  
HaShem- ה״והי  be a witness against you, The Lord-Adon”ay-

י״נדא  from His Holy Sanctuary-Heichal- ל״כיה .”  As we observe, 
the first part of the verse begins with “Let the Lord 
HaShem/God-Adon”ay HaShem/Elohi”m- ה״והי י״נדא  be a 
witness.”  In the second part of the verse, however, it further 
clarifies that HaShem is concealed and testimony about Him 
comes from “His holy Sanctuary-Heichal- ל״כיה -65,” through 
the name my Lord-Adon”ay- י״נדא -65, whereas the name 
HaShem- ה״והי  remains concealed.   

That is, HaShem- ה״והי  is concealed within the revealed 
and publicized title, “my Lord-Adon”ay- י״נדא ,” which is His 
holy Sanctuary-Heichal- ל״כיה .  Therefore, this verse is another 
clear indication that His titles, which indicate His actions, are 
revealed, whereas the name of His Singular Intrinsic Being, 
HaShem- ה״והי , is concealed within His holy Sanctuary-Heichal-

ל״כיה , which is His title my Lord-Adon”ay- י״נדא . 
Now, by calling Him by His title my Lord-Adon”ay-

י״נדא  we lock the door from any contemplation into our Lord’s 
Essential Being, blessed is He and blessed is His Name.  That 
is, we accept the yoke of His kingdom upon ourselves through 
the name my Lord-Adon”ay- י״נדא -65.  Although it conceals the 
true reality of His Essential Being, nonetheless, it includes and 

 
478 Michah 1:2 – “  ץרא יבישקה םלכ םימע ועמש י״נדא דעל םכב ה״והי י״נדא יהיו האלמו

ושדק לכיהמ .” 
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attests to His Name, HaShem- ה״והי -26, as well as the 
explanation of His singularity, HaShem is One-HaShem Echad-

ד״חא ה״והי -39  (26+39=65), as previously explained.   
Thus, the name of His Intrinsic Being, which is singular, 

unique, and exclusive to Him alone, remains hidden and 
concealed, completely transcending created beings.  For, just as 
He has no beginning, end, or limitations whatsoever, so 
likewise the singular name that is unique to Him alone, has no 
specific form by which we may grasp its ultimate truth.  For 
were we to grasp the ultimate truth of His name, we would reach 
the ultimate truth of His Essential Being, which is utterly 
impossible for us to do.  This explains why the Holy One, 
blessed is He, is called by the title my Lord-Adon”ay- י״נדא .  In 
other words, we cannot and should not contemplate the ultimate 
truth of His Essential Being or think that we have any grasp of 
it. We may, however, contemplate deeply to the limits of our 
comprehension and accept His Lordship over us, without 
pondering beyond the limits of our grasp. 

In this vein, awaken now to the statement by King 
David, peace be upon him.  He said,479 “HaShem- ה״והי  our 
Lord-Adoneinu- ונינדא , how glorious is Your Name in all the 
earth.”  He begins with the Name HaShem- ה״והי , which is His 
Singular Name and then continues “our Lord-Adoneinu-

ו״נינדא ,” using the title for the Sanctuary-Heichal- ל״כיה  within 
which HaShem conceals Himself, blessed is He.  Contemplate 
and know that the Sanctuary-Heichal- ל״כיה  is truly the hiding 

 
479 Psalms 8:2, 8:10 – “ ץראה לכב ךמש רידא המ ונינדא ה״והי ” 
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place of His Singular Intrinsic Being.  That is, He conceals His 
Being within His Sanctuary.  Therefore, awaken to this 
important matter and understand that His Singular Name is 
concealed and not vowelized, since it expresses the true reality 
of His Intrinsic Being, blessed is He.   

Thus, throughout scripture you will never find a prophet 
who actually uses His Singular Name to call out to HaShem as 
one would call to a friend by name.  That is, they do not actually 
use the name of His Preexistent Intrinsic Being, HaShem- ה״והי , 
but only His title my Lord-Adon”ay- י״נדא .  We previously 
explained and demonstrated this regarding the prophetic 
dialogues of Avraham and Moshe, peace be upon them.  
Therefore, harbor no doubts about this matter, even though 
throughout Torah you may find that the prophets appear to be 
calling Him by name.   

For example, you may find the prophets using the names 
“Ehe”yeh HaShem Elo”him- ם״יהלא ה״והי ה״יהא ,”480 or other 
such usages of the name HaShem- ה״והי .  However, as we have 
already explained, they were not actually pronouncing 
HaShem’s ineffable, singular name as one would call to a 
friend.  The same applies with uses of His Name that appear in 
the form of the stories of the Torah or the mentioning of His 
Name in a manner of prayer and supplication.  Even though it 
appears from the written text that they were calling in the name 
of HaShem directly, this is not the case.   

 
480 See Jeremiah 31:1 – “ ם״יהלאל  המהו לארשי תוחפשמ לכל תעב  היהא ה״והי םאנ איהה

םעל יל ויהי ” 
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The same is true of the prophetic dialogues that present 
themselves in the form of a back-and-forth dialogue, as 
previously explained regarding the prophecies of Avraham and 
Moshe, peace be upon them.  For example, Avraham said,481 
“my Lord-Adon”ay- י״נדא , if I have found favor in Your eyes,” 
and continues,482 “May it please not anger my Lord-Adon”ay-

י״נדא  that I speak,” to which HaShem responds,483 “If I find in 
Sodom etc.”  Clearly, that entire incident is in the form of the 
give and take of prophetic dialogue, in the form of questions 
and answers.   

Similarly, we find this type of dialogue with Moshe, 
such as,484 “And Moshe said to HaShem: ‘Please, my Lord-
Adon”ay- י״נדא , I am not a man of words,’” and,485 “Please, my 
Lord-Adon”ay- י״נדא , send through whomever You will send,” 
and HaShem responds to him regarding these matters.  With 
respect to all the above, know and understand with the utmost 
clarity, that it is utterly impossible for the prophets to have 
called out to HaShem by actually saying His ineffable, essential 
name. 

Now, in the above instances it is quite clear that they 
used the title my Lord-Adon”ay- י״נדא , rather than the Essential 
Name HaShem- ה״והי .  However, regarding various praises of 
HaShem, blessed is He, or regarding various prayers and 
supplications that we find throughout the scriptures, it could 

 
481 Genesis 18:3 – “ ךדבע לעמ רבעת  ” אנ לא ךיניעב ןח יתאצמ אנ םא י״נדא רמאיו
482 Genesis 18:30 – “ הרבדאו י״נדאל רחי אנ לא רמאיו ” 
483 Genesis 18:26-32 
484 Exodus 4:10  – “ יכנא םירבד שיא אל י״נדא יב ה״והי לא השמ רמאיו ” 
485 Exodus 4:13 – “ חלשת דיב אנ חלש י״נדא יב רמאיו ” 
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appear that they actually call out to Him with the name 
HaShem- ה״והי .  For example, we find that Nechemiah said,486 
“You are HaShem Elo”him- ם״יהלא ה״והי ,” or we find in 
Psalms,487 “Oh HaShem- ה״והי , for how long?”  In other words, 
as we mentioned before, these examples demonstrate a far 
lesser level than a person who communicates directly with 
HaShem in prophetic dialogue.  Here, this is not the case at all, 
but rather these verses were only said in prayer and 
supplication.  Therefore, it is quite certain that they were not 
explicitly pronouncing HaShem’s ineffable name.  

Therefore, although you may come across verses that, at 
first glance, seem to conflict with what is being said here, you 
should have no doubts on this matter.  If you delve into any such 
verses and properly analyze them, you will discover that they 
support what we are saying here, without any question or doubt.  
For in truth, the name of His Singular Intrinsic Being is utterly 
concealed and beyond comprehension.  In other words, the 
ultimate truth of His Name HaShem- ה״והי  is concealed from all 
beings except Himself alone.  Therefore, it is utterly impossible 
for any novel being to explicitly call to HaShem by His singular, 
ineffable name, because just as He is unknowable, so is His 
Name unknowable. Thus, wherever in scripture someone calls 
out to Him, only the title my Lord-Adon”ay- י״נדא  was actually 
said, in acceptance of His Lordship and absolute dominion.  

For the truth is as we said, and the fact that His Singular 
Preexistent Intrinsic Being is concealed, is demonstrated by the 

 
486 Nechemiah 9:7 – “ ׳וכו םרבאב תרחב רשא ם״יהלאה   ” ה״והי אוה התא
487 Psalms 6:4; 94:3 – “ יתמ דע ה״והי התאו ” 
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fact that His Singular Name HaShem- ה״והי  has no fixed vowels.  
Nevertheless, it is His Name that gives form to all forms, since 
there can be no form without His Intrinsic Being.  Therefore, 
although it has no fixed vowels, His name sustains all forms and 
may sometimes be vowelized with many different variations of 
vowels, just as it is His Being that sustains all the many forms 
in the world and all are included in His Being.  For all forms are 
contained and sustained by His Intrinsic Being and He includes 
them all.  Therefore, His name likewise includes and sustains 
all forms, and it is His Name that gives form to all forms.   

It is in this way that the use of vowels with His name 
should be understood.  That is, it indicates the fact that all forms 
are dependent upon Him and that they are all drawn into being 
from His Singular Preexistent Intrinsic Being, as previously 
explained.  Nonetheless, let it not arise in your mind that by 
grasping the meaning of a particular form of vowels we actually 
grasp the true reality of His Essential Being, for this is 
impossible.  Rather, we may only contemplate and grasp the 
fact that He is the Preexistent Intrinsic Singular Being who 
creates the novel world from nothing, and similar 
contemplations.  However, the essence of His Being is 
completely beyond the contemplation and grasp of any being 
other than Himself.  To think otherwise and to contemplate His 
Essential Being is utterly arrogant and insolent, as it is 
impossible to grasp or comprehend the essence of His Being, 
for He is beyond all grasp. 

It is for the above reason that He prepared a Sanctuary-
Heichal- ל״כיה , through which we may call out to Him.  This is 
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in order to lock the doors of any contemplation into the true 
reality of His Intrinsic Being, blessed is He, as He essentially 
is.  Contemplate this principle and understand it well, for it is 
through the knowledge of this principle that you will understand 
that which may be contemplated, as well as that which remains 
concealed. 

Now that we have awakened to these important 
principles, we may continue delving into the two titles God-
Elo”him- ם״יהלא  and my Lord-Adon”ay- י״נדא .  We shall now 
explain the manner that they are bound to and dependent upon 
His Singular Name, HaShem- ה״והי , as follows: 

 
We find that the first title, God-Elo”him- ם״יהלא , is tied 

to His Singular Name, HaShem- ה״והי , wherever in scripture it is 
preceded by the title of the Sanctuary-Heichal- ל״כיה .  For 
example, the following verse is read “Adon”ay Elo”him-  י״נדא

ם״יהלא ,” even though it is written as,488 “Adon”ay HaShem-
ה״והי י״נדא , You have begun to show Your servant Your 

greatness.”  In other words, the actual letters written in the 
Torah are “Adon”ay HaShem- ה״והי י״נדא ,” but it is read as 
“Adon”ay Elo”him- ם״יהלא י״נדא .”  In other words, the title 
Elo”him- ם״יהלא  is bound to the name HaShem- ה״והי , and in 
such a case the name HaShem- ה״והי  is annotated with the 
vowels of the title Elo”him- ם״יהלא , as such, ה״וִהֱֹי .  This is 
similarly the case with the verse,489 “Adon”ay HaShem-  י״נדא

ה״והי , what will You give me.”  Here too, it is written as 

 
488 Deuteronomy 3:24 – “ ׳וכו ךלדג תא ךדבע תא תו ארהל תולחה התא ה״והי י״נדא ” 
489 Genesis 15:2 – “ יל ןתת המ ה״והי י״נדא םרבא רמאיו ” 
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HaShem- ה״והי , but annotated with the vowels of Elo”him-
ם״יהל  The same is true of the subsequent verse,490 “Adon”ay  .א

HaShem- ה״והי י״נדא , with what shall I know.”  It is in this 
manner that you will find that the title Elo”him- ם״יהלא  is tied to 
and dependent upon the name HaShem- ה״והי .  In all these cases, 
the word is pronounced Elo”him- ם״יהלא , even though it is 
written as HaShem- ה״והי . 

The second, title my Lord-Adon”ay- י״נדא , is His 
Sanctuary-Heichal- ל״כיה , and is the title by which His holy 
name is generally always read.  That is, other than exceptions, 
such as in the above examples, the name HaShem- ה״והי  is 
always pronounced using the title Adon”ay- י״נדא . 

We therefore find that the name HaShem- ה״והי  sustains 
both of these titles, God-Elo”him- ם״יהלא  and my Lord-
Adon”ay- י״נדא .  That is, when there is a juxtaposition of 
Adon”ay- י״נדא  to HaShem- ה״והי , as in “Adon”ay HaShem-  י״נדא

ה״והי ,” then HaShem- ה״וִהֱֹי  is annotated with the vowels of 
Elo”him- ם״יהלא  and pronounced as Elo”him- ם״יהלא .  In all 
other cases, the name HaShem- ה״והי  is always pronounced by 
the title Adon”ay- י״נדא .  This being the case, these two titles 
which are derived according to His actions, are actually drawn 
forth from His Singular Name in their enunciation, just as they 
are drawn forth from His Singular Intrinsic Being at the 
inception of their emanation and the beginning of the drawing 
forth of their very existence. 

 
490 Genesis 15:8 – “ הנשריא  ” יכ עדא המב ה״והי י״נדא רמאיו
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Through all the above, we may now more fully 
understand the three names HaShem- ה״והי , Elo”him- ם״יהלא , and 
Adon”ay- י״נדא , which correspond to ו״כ ו״פ ,26- -86 and ה״ס -65.  
As we explained at length before, the Name HaShem- ה״והי  is 
always His Name, whereas the latter two are only His titles – 
Kinuy- י״ונכ -86.  For, His Singular Name is unique to Him, as it 
attests to the truth of His Singular Preexistent Intrinsic Being.  
In contrast, the title God-Elo”him- ם״יהלא  is novel and newly 
introduced into existence with the creation of the world.  
Similarly, the title my Lord-Adon”ay- י״נדא  is novel and reflects 
the fact that the Holy One blessed is He, is the Master over all 
that He brings forth into being and actualizes.  Therefore, these 
three names, HaShem- ה״והי , God-Elo”him- ם״יהלא , and my 
Lord-Adon”ay- י״נדא , reflect the totality of everything that is. 

The first name, HaShem- ה״והי , indicates the true reality 
of His singular, unchanging and unlimited Being, even prior to 
the creation of the world.  That is, it indicates the reality that 
His Being is the one and only truly intrinsic, preexistent, and 
essential Being.  There is no other name or title that expresses 
the true reality of His Being like His Singular Name HaShem-

ה״והי .   
Moreover, this name itself distances and excludes all 

descriptions in the world, and is certainly removed from all 
physicality.  This name is removed from all usable language, 
and certainly from any language that is descriptive or limiting 
in any way shape or form.  Additionally, because it is singular 
and indicates His absolute singularity, it is self-understood that 
He is absolutely one and alone during the existence of world, 
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just as He was one and alone prior to the creation of the world.  
That is, it is without a doubt that this Name is absolutely 
exclusive to Him and only relates to His unlimited, preexistent, 
and unchanging Intrinsic Being, as He is, one and alone, for His 
Intrinsic Being necessarily precedes everything.  Therefore, His 
Singular Name HaShem- ה״והי  relates to His essential, intrinsic 
singularity and is not a term that is shared with any other being, 
nor does it lean towards any type of description or physicality 
whatsoever.  Rather, it solely indicates the true reality of His 
absolute Essential Being, without any admixture or association 
to anything other than Himself. 

Now, once the world was brought forth into the novel 
existence of creation, all His titles were brought forth as well.  
All His titles do in fact lean toward descriptions, but only in that 
they are descriptive of His actions and not of His Essential 
Being, which is indescribable.  If we were to erroneously say 
that these titles existed prior to creation, in effect, we would be 
saying that He Himself is limited to description.  However, 
because in truth, none of His descriptive titles existed prior to 
the creation and He had no other name other than the name of 
His Singular Intrinsic Being, it follows that He has no 
description, limitation, tangibility, or physicality whatsoever.   

In addition, as we previously pointed out, when we refer 
to the name of His Essential Intrinsic Being, HaShem- ה״והי , we 
are not necessarily referring to the name in the form of its 
letters.  Rather, we are referring to the true reality of His 
Singular Existence, which is what is intended by His Name.  His 
name is thus removed from all description and tangibility, 
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which itself attests to His singularity, blessed is He.  In other 
words, because He is absolutely singular, there is nothing with 
which to describe Him that can possibly indicate the true reality 
of His Being, even where the truth of His Being is revealed, 
which is His name.   

This being the case, even after creation, it is impossible 
to apply descriptions or titles to His Essential Being.  Therefore, 
all descriptions only relate to His actions and do not relate to 
the true reality of His Essential Being, blessed is He.  All this 
clearly attests that He is preexistent and intrinsic, and that no 
name other than His Singular Name, indicates His ultimate 
essential singularity.  Therefore, it is absolutely clear from all 
angles, that HaShem is One-HaShem Echad- דחא ה״והי . 

With the above in mind, it is clear that all His other titles 
were only introduced into being with the novelty of creation.  
This is expressly attested to by virtue of the fact that those titles 
were not created out of any need on His part, nor were they 
created to describe His Essential Being, as was just explained.  
Therefore, they were introduced with the novelty of His actions 
and are not descriptions of Him, blessed is He.  For, prior to the 
creation of the world, He did not have any name except His 
Singular, Essential Name, HaShem- ה״והי , which attests to His 
Intrinsic Being, and is not at all descriptive.  Therefore, this 
attests to the fact that all the titles, which are indeed descriptive, 
cannot be applied to Him.  Rather, His titles are applied to novel 
creation alone and are derived according to their related actions. 

Based on this, contemplate the fact that His singular and 
unique Name attests to the true reality of His Preexistent 
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Intrinsic Being, blessed is He, and that He is the ultimate 
singularity and unity.  He is therefore of the utmost perfection 
without lacking whatsoever and has absolutely no need for 
anything aside for Himself, including the totality of creation 
and everything therein.  Moreover, the world is newly created 
and non-intrinsic, and brought forth into being from the true 
reality of His Intrinsic Being.  Therefore, everything within 
creation is utterly dependent upon His Name, HaShem- ה״והי , 
blessed is He and blessed is the mention of Him. 

Thus, the first title, God-Elo”him- ם״יהלא -86, indicates 
the novelty of the creation of the natural order-HaTeva- ע״בטה -
86.  That is, it is He, blessed is He, who actualizes all qualities 
and embeds all the laws of nature into the world, and it is He 
who draws them forth into being from His Name.  This is in 
accordance with what we previously explained regarding the 
title Elo”him- ם״יהלא ; that it is drawn forth after Ya”h- ה״י , which 
is the last of the names of “Being-Hawayah- ה״יוה .”   

Moreover, it indicates the fact that He brings forth the 
totality of the natural order with absolute precision and that 
their composition and laws are founded according to His perfect 
judgment.  This title Elo”him- ם״יהלא  is indicative of the novelty 
of the world, and that it itself is novel and included with the 
creation of the world, since it is derived according to His act of 
the creation of the natural order.  However, this title does not 
indicate or relate to His Essential Being whatsoever, but only 
relates to His actions.  Therefore, it is solely the Singular Name 
of His Intrinsic Being, the Name HaShem- ה״והי  alone, that 
indicates the true reality of His Preexistent Intrinsic Being.   
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Even though the title Elo”him- ם״יהלא  is drawn forth 
from His Name and is dependent upon it, it only indicates the 
novelty of creation, rather than His Essential Intrinsic Being.  
For, as we already explained before at length, there is no title 
without the action, and therefore all His titles relate to His 
actions. It is therefore clear that this title relates only to the 
novelty of creation and applies only to His actions, and not at 
all to His Intrinsic, Essential Being, blessed is He. 

The same is true of the next title, my Lord-Adon”ay-
י״נדא .  This title indicates His mastery and absolute dominion 

over all His actions.  That is, He is the King and Ruler Who 
reigns over all actions and everything that He creates.  It is thus 
appropriate that this title follows after the title God-Elo”him-

ם״יהלא .  For, since HaShem- ה״והי  actualizes everything in 
creation with the title God-Elo”him- ם״יהלא , it therefore is 
HaShem- ה״והי  who is King and Ruler over the totality of His 
creation.  He is thus called by the title my Lord-Adon”ay- י״נדא . 

Thus, the three names HaShem- ה״והי , God-Elo”him-
ם״יהלא , and my Lord-Adon”ay- י״נדא , represented by the 

numerals ו״כ ו״פ ,26- -86 and ה״ס -65, are faithful witnesses that it 
is He, blessed is He, who is the Preexistent Intrinsic Being who 
precedes all other beings, and that it is He who actualizes all 
actions including the entirety of the novelty of creation of the 
world and everything therein, and that He is the King and Ruler 
who has absolute dominion over everything He actualized.   

Thus, these three names indicate the following three 
categories in which they may be categorized: Yichud-His 
Singularity, Pe’ulah-His Actions, Malchut-His Kingship.  His 
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Singular Name, HaShem- ה״והי , indicates His singularity-
Yichud.  The title God-Elo”him- ם״יהלא  indicates His actions-
Pe’ulah.  The title my Lord-Adon”ay- י״נדא  indicates His 
Kingship-Malchut. 

Now, what you must understand and know is that His 
actions and His kingship are drawn forth from the power of His 
Singular Intrinsic Being, blessed is He and blessed is the 
mention of His Name.  It is for this reason that His singular 
name can also be pronounced Elo”him- ם״יהלא  or Adon”ay-

י״נדא , as explained above.  This is because these two titles are 
drawn forth from the Essential Name of His Intrinsic Being, 
HaShem- ה״והי .   

In addition, as previously explained, the title Elo”him-
ם״יהלא  derives its strength from the name Ya”h- ה״י , which is the 

first half of His singular name and is included in the title 
Elo”him- ם״יהלא .  Similarly, in addition to the fact that the name 
my Lord-Adon”ay- י״נדא  is drawn forth from HaShem- ה״והי  in 
its enunciation, the signet of the name my Lord-Adon”ay- י״נדא  
are its first and last letters, which are the letters Aleph-1-א and 
Yod-10-י ( י״א -11).  These letters י״א -11 are equal to the second 
half of the name of HaShem- ה״והי , which are the letters Waw-
) 5-ה-and Hey 6-ו ה״ו -11).  Thus, these two titles are utterly 
bound to and dependent upon His Singular Name, HaShem-

ה״והי , in all respects and from all angles. 
Through all the above we have explained and clarified 

that these three names are the foundation of all foundations.  It 
is for this reason that King David, peace be upon him, hinted 
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about this in Psalms stating,491 “Give thanks to HaShem- ה״והי  
for He is good, for His kindness endures forever.  Give thanks 
to the God of the heavenly powers-Elo”hei HaElohim-  י״הלא

םיהלאה , for His kindness endures forever.  Give thanks to the 
Lord of lords-Adonei HaAdonim- םינדאה י״נדא , for His kindness 
endures forever.”  It is at the mention of these three names that 
he gave thanks.  The first thanks attests to HaShem’s Singular 
Being, when he said, “Give thanks to HaShem- ה״והי .”  The 
second thanks attests to HaShem’s actions, when he said, “Give 
thanks to the God of the heavenly powers-Elo”hei HaElohim-

םיהלאה י״הלא .”  The third thanks attests to HaShem’s kingship 
and dominion over all that He creates, when he said, “Give 
thanks to the Lord of lords-Adonei HaAdonim- םינדאה י״נדא .” 

Now, as mentioned before, these three matters are all 
attested to in a single verse, which states,492 “For, HaShem- ה״והי  
your God, He is the God of the heavenly powers-Elo”hei 
HaElohim- םיהלאה י״הלא  and the Lord of the lords-Adonai 
HaAdonim- םינודאה י״נדא .”  Analyze and contemplate this verse 
based on all the above explanations.  For what it is saying is that 
sometimes HaShem- ה״והי  is called by the title God-Elo”him-

ם״יהלא  and sometimes He is called by the title my Lord-
Adon”ay- י״נדא .  The verse clearly states, “HaShem- ה״והי  your 
God, He is the God of the heavenly powers.”  The use of the 
word “He is-Hoo- אוה ” refers back to the beginning of the verse, 
and thus refers to HaShem- ה״והי  Himself.  That is, it is HaShem-

 
491 Psalms 136:1-3 – “ :  םלועל יכ םיהלאה י״הלאל ודוה ודסח םלועל יכ בוט יכ ה״והיל ודוה

ודסח םלועל יכ םינדאה י״נדאל ודוה :ודסח ” 
492 Deuteronomy 10:17 – “ ׳וכ ם״ינדאה י״נדאו םיהלאה י״הלא אוה ם״כיהלא ה״והי יכ ” 
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ה״והי  Himself who sustains all of creation and it is He who is 
called by the titles God-Elo”him- ם״יהלא  and my Lord-Adon”ay-

י״נדא .  It is for this reason that the written form of His ineffable 
name, HaShem- ה״והי , is read as either Elo”him- ם״יהלא  or 
Adon”ay- י״נדא , as previously explained. 

However, note that when the verse mentions His Name 
HaShem- ה״והי , it is not juxtaposed or associated with any other 
being in all of creation.  This is exhibited both in the verse 
which states, “HaShem- ה״והי  your God,” as well as the words of 
King David who stated, “Give thanks to HaShem- ה״והי  for He 
is good.”  In other words, He mentions the name of HaShem-

ה״והי  alone.  This is because this name, HaShem- ה״והי , indicates 
the true reality of His Singular Preexistent Being, as He is one 
and alone. 

In contrast, when these verses use the title Elo”him-
ם״יהלא , the usage is tied to other beings as well.  For example, 

the first verse states, “He is the God of the heavenly powers-
Elo”hei HaElohim- םיהלאה י״הלא ,” in which the title is 
juxtaposed to created beings.  Similarly, King David said, 
“Give thanks to the God of the heavenly powers-Elo”hei 
HaElohim- םיהלאה י״הלא ,” and likewise juxtaposes the title to 
created beings.  We therefore see that these titles are shared with 
created beings, which is not the case regarding His Singular 
Name HaShem- ה״והי .   

Additionally, both these verses use a double language in 
relation to His titles.  This double language indicates that He is 
the actor who does the act.  For instance, “He is the God of the 
heavenly powers-Elo”hei HaElohim- םיהלאה י״הלא ,” is 
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understood to mean, “He is the actor who actualizes the 
heavenly powers.”  The title of the actor is thus tied to the 
action.  The same is true of the double language used in relation 
to the next title; He is the “Lord of lords-Adonei HaAdonim-

םינדאה י״נדא .”  The double language indicates the matter that 
upon their creation, there are lords over whom He is the Lord.  
That is, He is the Lord who rules over all newly created lords; 
thus, this title is shared with them.  For, the term “lords-Adonim-

םינדא ” includes earthly kings and rulers, similar to the heavenly 
powers previously mentioned.  Nevertheless, He is the Lord of 
them all, and He has absolute dominion over them all. 

Similarly, the title “Elo”him- ם״יהלא ” is a term that is 
shared with angels and judges, as we explained before.  In fact, 
you will find the term “Elohim- םיהלא ” used as a shared term in 
many places throughout the Scriptures.  Therefore, the words 
“Elo”hei HaElohim- םיהלאה י״הלא ” in the above verses may be 
understood as, “He is the God of the angels, who are called 
Elohim-ם יהלא .”  For example, when the verse in Job states,493 
“And all the sons of Elohim- םיהלא  shouted,” it is quite clear that 
it is referring to the angelic beings and heavenly bodies.  
Similarly, when our father Yaakov fought with the angel, it 
states,494 “For I have seen Elo”him- ם״יהלא  face to face,” clearly 
referring to an angelic being.  Similarly, this is what is meant in 
Yaakov’s dream that,495 “And he dreamt and behold, a ladder 
was set earthward and its top reached heavenward; and behold, 

 
493 Job 38:7 – ״םיהלא חי ןרב״ ינב לכ ועיריו רקב יבכוכ ד  
494 Genesis 32:31 – “ ישפנ לצנתו םינפ  ” לא םינפ םיהלא יתיאר יכ
495 Genesis 28:12 – “  םיהלא יכאלמ הנהו המימשה עיגמ ושארו הצרא בצמ םלס הנהו םלחיו

וב םידריו םילוע ” 



 

 
360 

angels of Elo”him- ם״יהלא  were ascending and descending on 
it.”  The use of the title Elo”him- ם״יהלא  in these verses, is 
clearly a reference to the angelic beings. 

In the same vein, we clearly find the term Elo”him-
ם״יהלא  shared with judges and magistrates.  This was previously 

explained regarding the verse,496 “You shall not curse a judge-
Elo”him- ם״יהלא ,” and,497 “In the midst of the judges-Elo”him-

ם״יהלא , He shall judge.”  There are a great many verses like 
these, using the term Elo”him- ם״יהלא  in relation to judges and 
magistrates, which demonstrates that it is a shared term and 
relates to the action. 

We likewise find the title my Lord-Adon”ay- י״נדא  used 
as a shared term.  For example, in the above verses we cited that 
He is, “The Lord of lords-Adonei HaAdonim- םינדאה י״נדא ,” 
which may be understood as, “He is the Lord over all the 
celestial bodies and stars.”  It is also shared with kings and other 
rulers, such as the verse,498 “The man, the lord-Adonei- ינדא  of 
the land, spoke with us,” or the verse,499 “I will give the 
Egyptians over into the hand of cruel lords-Adonim- םינדא .”  
There are a great many verses like these, using the term 
Adon”ay- י״נדא  in relation to lords and rulers other than Him.  
Thus, this term is not exclusive to HaShem, but is shared with 
other kings and rulers.  Therefore, these titles are clearly seen 
as being shared with the created beings, which explains the use 
of the double language. 

 
496 Exodus 22:27 – “ ללקת אל םיהלא ” 
497 Psalms 82:1 – “ טפשי ם יהלא ברקב ” 
498 Genesis 42:30 – “ ונתא ץראה ינדא שיאה רבד ” 
499 Isaiah 19:4 – “ השק םינדא דיב םירצמ תא יתרכסו ” 
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In contrast, this is not the case at all regarding His 
Singular Name HaShem- ה״והי .  In regard to the name HaShem-

ה״וה -it states,500 “Give thanks to HaShem י ה״והי  for He is good,” 
making use of His name alone, without any juxtaposition to 
anything else at all.  This is unlike the continuation, “Give 
thanks to the God of the heavenly powers-Elo”hei HaElohim-

םיהלאה י״הלא ,” which is shared and related to His actions.  
Likewise, “Give thanks to the Lord of lords-Adonei HaAdonim-

םינדאה י״נדא ,” is a term shared with all aspects of lordship.  In 
contrast, HaShem- ה״והי  is absolutely singular in every respect, 
in every possible way and from every angle, blessed is He.  It is 
He who actualizes everything with His title God-Elo”him-

ם״יהלא , and it is He who is the Master over all with His title my 
Lord-Adon”ay- י״נדא .   

We have thus clearly demonstrated that His Singular 
Name, HaShem- ה״והי , is unique to Him alone, and relates only 
to His Singular Preexistent Intrinsic Being, as He is, one and 
alone, blessed is He.  The title God-Elo”him- ם״יהלא  is derived 
only from His actions to which it relates, and the title my Lord-
Adon”ay- י״נדא  is related and derived only from His absolute 
dominion and kingship over all that He creates. 

When you fully understand the depth of these three 
names by which He is called, you will comprehend completely.  
For, you will have understood His singularity (Yichud) and that 
He is the Preexistent Intrinsic Being.  You will understand His 
actions (Pe’ulah), that He is the Creator of everything that is, 

 
500 Psalms 136:1 – “ ודסח םלועל יכ בוט יכ ה״והיל ודוה ” 
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and you will understand His dominion and kingship 
(Malchuth), that He has absolute dominion over everything that 
He brings forth into being. Everything is included in these three 
names. 

It thus is these three matters that we have addressed in 
the first three Gates of this book. They are the Gate of Intrinsic 
Being, the Gate of His Title and the Gate of His Sanctuary. Each 
gate was titled appropriately, according to the above intentions 
and explanations.  The Gate of Intrinsic Being is called thus 
because it contains the explanations of His Singular Intrinsic 
Being and His Singular Name, HaShem- ה״והי .  The Gate of His 
Title is called thus because it contains His title Elo”him- ם״יהלא , 
which is His true and first title.  The Gate of His Sanctuary is 
called thus because it contains the explanations of His dominion 
over all of creation through the title Adon”ay- י״נדא  which is His 
Sanctuary-Heichal- ל״כיה . 

After having awakened to these explanations and their 
intention in these three Gates, we shall now conclude this gate.  
In the next Gate we will continue to explain all His other titles 
and what is indicated and understood through them.     

May HaShem- ה״והי  our God, desire and accept our 
intentions and guide us in His straight path to illuminate our 
way.  May He enlighten us with the luminary of profound grasp 
of Him and may we truly know Him so that we may sanctify 
His Great and Holy Name forever through our work and efforts.   
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The Gate of The Name 
 

The Name HaShem- ה״והי  gives being to all names. 
Elo”him- ם״יהלא  is the foundation and head of all titles. 
Adon”ay- י״נדא  is the foundation of the inner sanctum. 

Shad”ay HaShem- ה״והי י״דש  is the Name- ם״ש . 
 

“Now, I shall speak of E”l Shad”ay- י״דש ל״א ; It is my desire 
to present proof of God.” -Job 13:3 

 
We have already awakened to the reality that only the 

name HaShem- ה״והי  is truly called a name-Shem- םש , and that, 
in truth, there are no other names aside for His Singular Name, 
HaShem- ה״והי .  Now, although we have awakened to the truth 
of His Singular Intrinsic Being, we have not yet fully explained 
what is meant by the fact that He is called by the term “Name-
Shem- ם״ש .”  That is, we have not yet fully explained the true 
depth of what is meant when we say that He alone is called by 
a “Name-Shem- ם״ש ,” and that nothing else is truly called a 
“Name-Shem- ם״ש .”   

However, the consistent juxtaposition of the term 
“Name-Shem- ם״ש ” to HaShem- ה״והי  must be better understood.  
The explanation of this matter is a critical foundation in the 
knowledge of the name HaShem- ה״והי .  When the depth of this 
matter is understood, then the truth of what is meant by the 
verse about our father Avraham will be understood. It states,501 

 
501 Genesis 21:33 – “ םלוע ל״א ה״והי םשב םש ארקיו ” 
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“And he called there in the Name of HaShem- ה״והי  (b’Shem 
HaShem- ה״והי ם״שב ), the eternal God of the world.”  We now 
will awaken to the true reality of this matter. 

It has already been mentioned several times that 
HaShem is absolutely unchanging and unaffected by the 
changes in the world.  This is reflected by the fact that He is 
called by the title Shad”ay- י״דש , which means, “It is enough.”  
This is to say that He has no need for anyone or anything else, 
other than Himself, but that rather, His Singular Intrinsic Being 
alone is enough (ShaDai- ידש ) for Him.  This name indicates and 
attests to the fact that He is absolutely unchanging, in that 
change indicates a necessity or lacking, and since He has no 
lacking whatsoever, He therefore is unchanging.  It is thus 
understood that any changes we perceive in His will are not 
actual changes in His essential Being at all, but are only changes 
relative to the novelty of the creation that He brings forth into 
existence.   

With the above in mind, it should be clear that only His 
Singular Name HaShem- ה״והי  can be called a Name-Shem- ם״ש , 
whereas all of His other names are in reality only titles-Kinuyin-

ןייונכ .  The term “name-Shem- ם״ש ” clearly testifies why only 
His Name HaShem- ה״והי  is called a “name-Shem- ם״ש .”  
Additionally, the term “title-Kinuy- י״ונכ ” attests to why His 
titles are only titles, as previously explained. 

This being said, we have explained a very great matter 
with the utmost clarity.  That is, we have explained why His 
Name can be called by the term “The Name-HaShem- םשה ,” and 
how this specifically refers only to His Singular Name HaShem-
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ה״והי , whereas all His other names are actually merely His titles.  
For, the term “The Name-HaShem- ם״שה ” testifies that He is 
absolutely singular and perfect and that He does not undergo 
any change whatsoever.  This is as previously explained, that 
His Intrinsic Being attests to His Name-HaShem- םשה , and His 
Name-HaShem- ם״שה  attests to His Intrinsic Being.  Moreover, 
these two aspects are utterly intertwined with His Singular 
Name HaShem- ה״והי , for this is His true name and is the only 
name that attests to the reality of His singularity and that there 
is nothing besides Him. 

Now, you may ask a simple question, as follows: “If 
what we said is true, then how is it that others are also called by 
a name-Shem- םש , even in the Torah?  For example, it states,502 
“And the man called his wife’s name (Shem- םש ) Hava.”503  The 
same is true of all the other creatures and beings, all of whom 
are called by names (Shem- םש ).504  However, do not be 
perplexed by this, for the following reason:   

We have already explained that all creatures are brought 
into existence from the true reality of the name of His 
Preexistent Intrinsic Being, HaShem- ה״והי .  If this was not so, 
then they could not have any possibility of existence.  This fact 
necessitates that the names of all beings are absolutely 
dependent upon the name of His Intrinsic Being, HaShem- ה״והי .  
In other words, the use of the term “name-Shem- םש ” as it relates 

 
502 Genesis 3:20 – “ הוח ותשא םש םדאה ארקיו ” 
503 Eve 
504 Psalms 147:4 – “ ארקי תומש  םלוכל  ” 
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to other beings actually bears witness to the fact that all beings 
are dependent upon the name of HaShem- ה״והי .   

In other words, by their very existence, all beings 
faithfully testify to the truth of His Singularity and to the reality 
of His Preexistent Intrinsic Being, without which they could not 
exist in the first place.  That is, they are all utterly dependent 
upon and included in His Name-HaShem.  This being the case, 
anyone or anything that has a name – Shem- םש -340 – attests to 
the truth of Shad”ay HaShem- ה״והי י״דש -340.  In other words, 
all beings, by their very existence, attest to the name of The 
King, King of kings, HaShem- ה״והי , blessed is He; that His 
name HaShem- ה"והי  is “enough for Him” and that He is perfect 
and has no need or lacking whatsoever.  Moreover, they all are 
faithful witnesses to the true reality of His Singular Preexistent 
Intrinsic Being, for they all bear the seal of His signet which is 
His name of Intrinsic Being, HaShem- ה״והי , without which they 
cannot exist. 

Thus, any being that is called by a name-Shem- ם״ש -340 
attests to Shad”ay HaShem- ה״והי י״דש -340, and that it is from 
the truth of His Intrinsic Being that they are brought into being.  
Therefore, by virtue of their very existence, all beings attest to 
His Singular Intrinsic Being and to His Singular Intrinsic Name, 
from which they are brought into being.  It therefore follows 
that the question, “Why are all other beings also called by 
names,” is not a question at all.  For the very fact that they are 
called by the term “name-Shem- םש ,” is itself clear testimony to 
the reality of HaShem, blessed is He, who brings them forth into 
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existence from the truth of His reality and His name, HaShem-
ה״והי , without which they could not be. 

Now that we have awakened to these important matters 
and have explained the true meaning of the term “name-Shem-

םש ,” we may continue to enlighten you about other matters that 
are included in the name Shad”ay- י״דש , all of which indicate 
the truth of His singular name, HaShem- ה"והי .  Moreover, we 
must explain what HaShem, blessed is He, meant when He told 
Moshe,505 “And I appeared unto Avraham, unto Yitzchak, and 
unto Yaakov as E”l Shad”ay- י״דש ל״א , but My Name HaShem-

ה״והי  I did not make known through them.”  This verse poses a 
difficult question to those who cannot see with the eye of the 
intellect.  Nonetheless, we need not mention their names or their 
questions.  Instead, we shall simply explain the matter properly 
and correctly, in a way that will suffice for any intelligent 
person.   

Know that before the birth of the master of all prophets, 
our teacher Moshe, peace be upon him, there was no one upon 
whom the spirit of prophecy rested in the same manner or to the 
same degree.  That is, none of the prophets that preceded him 
were sent as emissaries of the Holy One, blessed is He, with the 
specific mission of performing wonders and miracles publicly, 
before the whole world.  This only happened upon the birth of 
our teacher Moshe, peace be upon him.   

We do not find that any of the earlier prophets, such as 
our forefathers Avraham, Yitzchak, and Yaakov, ever stated 

 
505 Exodus 6:3 – “ ב בקעי לאו קחצי לא םהרבא לא אראו יתעדונ אל ה״והי ימשו י״דש ל״א

םהל ” 
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that HaShem sent them to perform wonders or miracles.  Rather, 
we find that all they did was instruct the people of their 
generation and teach them about HaShem through logical 
proofs and that they rebuke them for denying the existence of 
HaShem, blessed is He.  That is, the people of their generations 
believed that the world existed intrinsically and primordially.  It 
is for this reason that some worshipped the sun, others 
worshipped the moon, and yet others worshipped the stars, 
constellations, and hosts of the heavens.  They erred in their 
belief that all influence originated from the stars and the other 
hosts of the heavens and that there was no Creator, over and 
above them, who brings everything into being. 

Now, when the pillar of the world, our father Avraham, 
peace be upon him, was born, he contemplated the reality of all 
existence.  Through his contemplation he grasped the conduct 
of the world, until he knew that nothing in the world could 
possibly exist without a Creator and Master who rules them all, 
who moves and sustains them, each according to its kind.   

When he arrived at this knowledge, it became clear to 
him that there must be a Preexistent Intrinsic Singular Being, 
HaShem, blessed is He, who brings the entire world into novel 
existence at every moment.  When he realized this, he began to 
inform everyone he met of this truth and to teach them that their 
ideas were all founded on error and that their beliefs were false 
and misguided. 

Now, when news of his activities reached king Nimrod, 
he wanted to throw Avraham alive into a fiery furnace, because 
he was actively negating their entire belief system.  However, 
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when Nimrod had him captured and cast into the fiery furnace, 
a wondrous miracle happened. He was saved and came out 
unscathed.  It was only then that HaShem revealed Himself to 
Avraham, and informed him of the correctness of his thoughts 
and beliefs and that Avraham’s words were indeed correct.  It 
was then that he was commanded,506 “Go from your land and 
from your birthplace and from your father’s house, to the land 
that I will show you,” and everything that happened thereafter. 

However, at no point did HaShem tell him “Go and do 
such and such wonders and miracles in My name, in order to 
prove the truth of your words.”  Rather, he taught the people of 
the world in a way of intellectual reasoning and logical proofs.  
It was in this manner alone that he proved, informed, and 
proclaimed that there is nothing besides HaShem, blessed is He.  
Avraham thus declared that HaShem brings all beings into 
being from the reality of His Singular Preexistent Intrinsic 
Being and that it is He who reigns over all existence.  This is 
what is meant by the verse,507 “And he called there in the name 
of Hashem- ה״והי , the eternal God of the world.”   

That is, He informed all peoples that the world was 
newly brought forth into being from the truth of the name of His 
Intrinsic Being, HaShem- ה״והי .  It is in this manner that all the 
forefathers conducted themselves in instructing and teaching all 
the peoples of the world, not through the performance of 
wonders and miracles, but rather, simply as teachers. 

 
506 Genesis 12:1 – “ אה לא ךיבא תיבמו ךתדלוממו ךצראמ ךל ךל םרבא לא ה״והי רמאיו ץר

ךארא רשא ” 
507 Genesis 21:33 – “ םלוע לא ה״והי  ” םשב םש ארקיו עבש ראבב לשא עטיו
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This is indicated by the verse regarding Avraham,508 
“The souls they had made in Haran.” This refers to the many 
students that he gathered in his study halls where he began to 
publicly proclaim, teach, and call, “In the name of Hashem-

ה״והי , the God of the world.”  Similarly, regarding Yitzchak it 
states,509 “And he built an altar there, and he called in the name 
of HaShem- ה״והי .”  In other words, he informed all the people 
of the true reality and that it is from the truth of the name 
HaShem- ה״והי  that everything is brought into existence.  
Likewise, regarding Yaakov it states,510 “And he erected an 
altar there, and called Him, E”l- ל״א  the God of Israel.”  In other 
words, the forefathers conducted themselves in a manner of 
teaching and instruction, as teachers.  That is, they would 
establish houses of study and worship of HaShem in every place 
that they went to, and they educated and instructed the masses 
through teaching, rather than through acts of wonders and 
miracles. 

Thus, when the Holy One, blessed is He, began to reveal 
Himself to Moshe and to instruct him to reveal the reality of 
HaShem in a way of wonders and miracles, He informed him 
that,511 “I appeared unto Avraham, unto Yitzchak, and unto 
Yaakov as E”l Shad”ay- י״דש ל״א , but My Name HaShem- ה״והי  
I did not make known through them.”  However, when it states 
“My Name HaShem- ה״והי  I did not make known through them,” 

 
508 Genesis 12:5 – “ ןרחב ושע רשא שפנה תאו ” 
509 Genesis 26:25 – “ ׳וכו ה״והי םשב ארקיו חבזמ םש ןביו  ” 
510 Genesis 33:20 – “ לארשי י״הלא ל״א ול ארקיו חבזמ םש בציו ” 
511 Exodus 6:3 – “  אל ה״והי ימשו י״דש ל״אב בקעי לאו קחצי לא םהרבא לא אראו יתעדונ

םהל ” 
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this is not to be understood like those who err, and think that 
the forefathers did not know His Singular Name HaShem- ה״והי .  
For this is not at all the case.   

Rather, His Singular Name was indeed known to our 
forefathers and He even revealed Himself to them with His 
Singular Name, HaShem- ה״והי .  For example, HaShem said to 
Avraham,512  “I am HaShem- ה״והי  who took you out of Ur 
Kasdim,” and there are many other examples of this, in which 
His Singular Name HaShem- ה"והי  is used.  Thus, the verse “My 
Name HaShem- ה״והי  I did not make known through them,” must 
be properly understood, according to the truth of the matter.   

Therefore, know that what HaShem conveyed to Moshe 
was the following: “Know, that I revealed myself to the 
forefathers with the name Shad”ay- י״דש -314.  The name 
Shad”ay- י״דש  attests to the fact that only My Singular Intrinsic 
Name, HaShem- ה״והי -26 is My Name-Shem- ם״ש -340.  That is, 
the name Shad”ay- י״דש  itself means that My name HaShem-

ה״והי  is unique and singular, and that I have no need for any 
other name, or anything else at all.   

Thus, I informed them of the true reality of My Name 
HaShem- ה״והי  through My title Shad”ay- י״דש .  It is through this 
knowledge that they called ‘In the name HaShem- ה״והי ’ and 
taught the people of the world.  For before the revelation of 
wonders and miracles in the world, the transcendent power of 
My Being was not at all revealed in the world in an open manner 
of wonders and miracles.  I therefore revealed Myself to them 

 
512 Genesis 15:7 – “ םידשכ רואמ ךיתאצוה רשא  ” ה״והי ינא וילא רמאיו
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with the name Shad”ay- י״דש , which testifies to My Singular 
Name HaShem- ה״והי , and indicates that it is My only true and 
singular name.   

At that time My kingship was not yet publicized in the 
world by means of wonders and miracles, and I therefore 
required them to act as witnesses and to attest to My dominion 
through logical proofs and teachings.  This is because the truth 
of My Intrinsic Being was not yet openly revealed in the world 
in a miraculous manner.  Thus, the attestation of the forefathers 
was a testimony and revelation of that which was still 
concealed.  In contrast, once the concealed is revealed, this 
testimony is no longer required, because there is no greater 
testimony than witnessing the truth of the matter itself.” 

However, because at that time HaShem remained 
concealed, blessed is He, it was necessary for them to attest to 
His Being through logical proofs and teachings.  This is because 
the truth of His Being was not openly demonstrated through 
miraculous revelations.  Nevertheless, the title Shad”ay- י״דש  
testifies to His Singular Name HaShem- ה״והי , and that He is the 
Singular Preexistent Intrinsic Being.  It is for this reason that 
we find that our forefathers used the title Shad”ay- י״דש  to attest 
to the singularity of HaShem- ה״והי , and that His Singular Name 
is the only name that is considered to be His Name-Shem- ם״ש .  
This was necessary during that period of time when open 
miracles and wonders were not performed through the 
forefathers and the name of HaShem- ה״והי  was not openly and 
directly revealed. 
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All the above is further demonstrated by the verses 
themselves.  For example, regarding Avraham it states,513 
“HaShem- ה״והי  appeared to Avraham and said to him, ‘I am E”l 
Shad”ay- י״דש ל״א ; walk before me and be perfect.’”  Similarly, 
regarding Yitzchak it states,514 “And E”l Shad”ay- י״דש ל״א  
shall bless you.”  Likewise, with our forefather Yaakov it 
states,515 “I am E”l Shad”ay- י״דש ל״א ; be fruitful and multiply.”  
Similar usages are found in regard to our forefathers throughout 
the book of Genesis.  We therefore find that the Holy One, 
blessed is He, revealed Himself to them both with the title 
Shad”ay- י״דש  and His name HaShem- ה״והי .  The reason for this 
is because they themselves needed to attest to the fact that 
HaShem- ה״והי  is the Singular Preexistent name of HaShem and 
that this name, in and of itself, is enough for Him, as He is 
utterly perfect and has absolutely no lacking.   

Therefore, He has no need for any other name, which is 
the meaning of Shad”ay- י״דש  (It is enough).  That is, the title 
Shad”ay- י״דש  attests to the name HaShem- ה״והי , and indicates 
that the name HaShem- ה״והי  is His Singular Preexistent Name, 
and is therefore the only name that is truly called His Name-
Shem- ם״ש .  This is as we explained before, that Shad”ay 
HaShem- ה״והי י״דש -340 equals Name-Shem- םש -340, and is an 
attestation to the uniqueness and singularity of His special name 
HaShem- ה״והי , to the exclusion of all other names and titles.   

 
513 Genesis 17:1 – “ םימת היהו ינפל ךלהתה י״דש ל״א ינא וילא רמאיו ” 
514 Genesis 28:3 – “ םימע להקל תייהו ךבריו ךרפיו ךתא ךרבי י״דש ל״או ” 
515 Genesis 35:11 – “  ינא ם״יהלא ול רמאיו ךממ היהי םיוג להקו יוג הברו הרפ י״דש ל״א

ואצי ךיצלחמ םיכלמו ” 
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Therefore, this title Shad”ay- י״דש  bears clear testimony 
upon the name HaShem- ה״והי , attesting to the fact that it alone 
is His Singular Name, and that it is the only name that may truly 
be called a Name-Shem- ם״ש .  For, it attests to the fact that He is 
the Preexistent Eternal Intrinsic Being, blessed is He.  In 
addition, the title Shad”ay- י״דש  attests to the novelty of the 
world, that it is newly brought forth into being from the true 
reality of His Singular Intrinsic Being, blessed is He.   

We therefore find that our forefathers utilized the title 
Shad”ay- י״דש  as an attestation to His Singular Name HaShem-

ה״והי , and the true reality of His Being, blessed is He.  The 
forefathers needed to lean on the foundation of this title 
Shad”ay- י״דש .  For, as long as there were no open miracles and 
wonders demonstrating the truth of HaShem’s Being, they 
needed to attest to the truth of His Singular Name and that it 
alone is His unique Name-Shem- ם״ש .   

By attesting to this, they were in essence testifying to 
the truth of His Singular Being, that He is absolutely one.  Not 
merely a numerical one, but rather that He is an absolutely 
unfathomable, simple singularity.  Moreover, by attesting to 
this they were attesting to the fact that HaShem, blessed is He, 
is the Singular Preexistent Intrinsic Being and that the totality 
of the world is a novel creation, brought forth into being by 
HaShem. 

From all of the above we may understand the 
aforementioned verse,516 “I appeared unto Avraham, unto 

 
516 Exodus 6:3 
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Yitzchak, and unto Yaakov as E”l Shad”ay- י״דש ל״א , and My 
Name HaShem- ה״והי .”  This may be understood to be saying, “I 
was revealed to them as E”l Shad”ay- י״דש ל״א  and with the 
name HaShem- ה״והי , in order to attest that My Name HaShem-

ה״והי  is My Singular Name which is unique to Me alone.  This 
is attested to by E”l Shad”ay- י״דש ל״א , which attests to the fact 
that I have no need for any other names other than the name 
HaShem- ה״והי .  I revealed Myself to them in this manner, for I 
had not yet openly revealed Myself in the world in a manner of 
wonders and miracles.  I desired that they attest to Me as 
witnesses, utilizing the teachings and logical proofs conveyed 
by the title E”l Shad”ay- י״דש ל״א .” 

It is in this manner, and for this reason, that we find that 
the names of our forefathers are bound to the name of HaShem, 
as witnesses who attest to the true reality of His Intrinsic Being.  
That is, HaShem identifies Himself to Moshe as,517 “The God 
of Avraham, the God of Yitzchak and the God of Yaakov.”  In 
other words, HaShem identifies Himself with their names, 
because they were faithful witnesses who attested to the reality 
of His Intrinsic Being.   

Do not forget this wondrous matter, that HaShem 
praises them to such an extent that He identifies Himself as 
“The God of Avraham, the God of Yitzchak, and the God of 
Yaakov.”  For, it is by virtue of the fact that they attested to the 
truth of His Being that He associates Himself with their names 
as His titles.  It is in this manner that we must therefore 

 
517 Exodus 3:6 
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understand the verse,518 “I appeared… as E”l Shad”ay- י״דש ל״א , 
and My Name HaShem- ה״והי .”  In other words, “It is in this 
manner that I showed and instructed them to testify to the truth 
of My Singular Being, since I did not make myself known to 
them openly and directly in a miraculous manner.” 

Now, it must be pointed out that the word used in the 
above verse is the passive verb “I was made known-Noda’ati-

יתעדונ ” as opposed to the active verb “I made known-Hoda’ati-
יתעדוה .”  It is in the understanding of this word that many people 

stumble and err, as they are unable to distinguish between these 
two different usages, of “I was not made known-Lo Noda’ati-

יתעדונ אל ” as opposed to “I did not make known-Lo Hoda’ati-
יתעדוה אל .”  It is the inability to distinguish between them that 

causes them to err and think that the verse is stating “I did not 
inform them of my name HaShem- ה״והי .”  However, as 
demonstrated above, this understanding is utterly erroneous, 
because, clearly, our forefathers knew the name HaShem- ה״והי . 

Instead, the true explanation of the verse is that our 
forefathers did not know the name HaShem- ה״והי , except 
through intellectual analysis and logical proofs, rather than 
through direct revelations of open signs and miracles.  In other 
words, our forefathers indeed knew and attested to the name 
HaShem- ה״והי , but only related to Him through His title E”l 
Shad”ay- י״דש ל״א .   

Thus, when the verse states “Noda’ati- יתעדונ אל -I did not 
make Myself known through the name HaShem- ה״והי ,” it means 

 
518 Exodus 6:3 
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that “I did not publicize Myself through them in a manner of 
open wonders and miracles, but only through their testimony in 
a manner of logical and rational proofs.”  In other words, 
“Because I did not reveal Myself to them directly in a 
miraculous manner, I was only revealed to them through 
Shad”ay HaShem- ה״והי י״דש -340, which attests to the 
singularity of My Name-Shem- ם״ש -340.  This is because I 
desired to be revealed through them in the world in a manner of 
rational testimony, through logical proofs and teachings.” 

It is for this reason that the verse states,519 “And he 
called there in the Name-b’Shem- ם״שב  of Hashem- ה״והי ,” using 
the term “Name-Shem- ם״ש -340” which is equal to and inclusive 
of Shad”ay HaShem- ה״והי י״דש -340.  Contemplate this matter, 
for it is quite wondrous.  Likewise, this is the meaning of the 
verse,520 “I appeared unto Avraham, unto Yitzchak, and unto 
Yaakov as E”l Shad”ay- י״דש ל״א .”  The continuation, “And My 
Name HaShem- ה״והי  I did not make known through them,” is as 
explained, that, “I did not make Myself known to them in a 
manner of openly revealed wonders and miracles.” 

Now, once the Holy One, blessed is He, began to reveal 
Himself in the world in a manner of wonders and miracles, and 
revealed His dominion before the eyes of the whole world, we 
find that the name Shad”ay- י״דש  became more concealed, and  
subsequently, it is used less frequently throughout the rest of 
Scriptures.  For, once His Kingship and reign was openly 
revealed with wonders and miracles, the additional testimony 

 
519 Genesis 21:33 
520 Exodus 6:3 
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of rational proofs indicated by the name Shad”ay- י״דש  became 
unnecessary.  It is for this reason that this title Shad”ay- י״דש  
was not used frequently during and after the time of our teacher 
Moshe.  With all the above in mind, this matter has been fully 
explained and understood. 

Now, do not be confused by the matter of the gentile 
prophet Bilaam, about whom it states,521 “Who sees the vision 
of Shad”ay- י״דש .”  For this was not stated by our teacher Moshe 
as a testimony or teaching relating to HaShem at all.  Rather, 
the Torah is only attesting to the level of Bilaam’s 
comprehension, to inform us that his comprehension was 
limited only to Shad”ay- י״דש ,  not even to E”l Shad”ay-  ל״א

י״דש , like our forefathers.  Therefore, this does not pose any 
difficulty to what was said above, for it is merely a statement 
about Bilaam. 

In contrast, our forefathers consistently used the title 
E”l Shad”ay- י״דש ל״א -345 to attest to HaShem- ם״שה -345.  This 
is because until the time of Moshe, wonders and miracles were 
not yet openly revealed, and they therefore needed to attest to 
the reality of the singularity of HaShem’s Name and Intrinsic 
Being with logical explanations that are conveyed by the title 
E”l Shad”ay- י״דש ל״א .  However, once HaShem revealed 
Himself directly, by performing wonders and miracles through 
Moshe, then the testimony of the rational proofs conveyed by 
the title E”l Shad”ay- י״דש ל״א  became less necessary and 
concealed.  This is because open revelations of wonders and 

 
521 Numbers 24:4 – “ םיניע יולגו לפנ הזחי ידש הזחמ רשא לא ירמא עמש םאנ ” 
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miracles are far greater proof than any testimony or logical 
proof, rendering logical proofs less necessary.  We therefore 
find significantly less use of the title Shad”ay- י״דש  in scripture 
from the time of Moshe and onward. 

Thus, it is in the above manner that the Holy One, 
blessed is He, told Moshe “I appeared unto Avraham, unto 
Yitzchak, and unto Yaakov as E”l Shad”ay- י״דש ל״א .”  In other 
words, “That was the case for the duration of time that I did not 
make Myself openly known and revealed in the world through 
wonders and miracles.  However, once I revealed Myself and 
made Myself known in a manner of wonders and miracles, the 
wonders and miracles themselves are faithful witnesses that 
testify to My dominion, since they are beyond mere logical 
proofs and teachings.”   

Contemplate this principle well, for it is “the tower built 
on the castle.”522  That is, the Holy One, blessed is He, tells 
Moshe, “During the time that I concealed Myself and did not 
publicize My dominion in the world, I required the testimony 
of the rational proofs of E”l Shad”ay- י״דש ל״א .  However, now 
that I shall reveal My dominion over the world by your hand, 
Moshe, the name Shad”ay- י״דש  can become more concealed, as 
it is not as necessary, since My actions speak volumes more 
than the testimony of rational proofs.  That is, there is no greater 
proof than the wonders and miracles I shall perform through 
you before the eyes of the whole world.  These wonders and 
miracles shall be adequate proof of My kingship and 

 
522 Song of Songs 4:4 – “ יטלש לכ וילע יולת ןגמה ףלא תויפלתל  יונב ךראוצ דיוד לדגמכ

םירבגה ” 
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dominion.”  It is in this vein that HaShem told Moshe,523 “They 
will also believe in you forever.” 

With all the above, we have fully clarified the 
aforementioned verse wherein HaShem told Moshe, “I 
appeared unto Avraham, unto Yitzchak, and unto Yaakov as 
E”l Shad”ay- י״דש ל״א .”  Nevertheless, I must still inform you 
about the title E”l Shad”ay- י״דש ל״א -345, and awaken you to 
what is meant by it.  Know, therefore, that the title E”l 
Shad”ay- י״דש ל״א -345 has the numerical value of “The Name-
HaShem- ם״שה -345.”  This is similar to what we said before 
regarding Shad”ay HaShem- ה״והי י״דש -340 which is equal to 
“Name-Shem- ם״ש -340.”  That is, E”l Shad”ay- י״דש ל״א -345 is 
The Name-HaShem- ם״שה -345, and Shad”ay HaShem-  י״דש

ה״והי -340 is Name-Shem- ם״ש .  For in truth, E”l Shad”ay-  ל״א
י״דש -345 attest to The Name-HaShem- ם״שה -345; that His 

Singular Name HaShem- ה״והי  alone is enough for Him and that 
He has no need for any other names.  This is the meaning of 
Shad”ay HaShem- ה״והי י״דש -340, that only the Name HaShem-

ה"והי  can be called a Name-Shem- ם״ש -340.  This explanation 
should suffice for any intelligent person. 

Now, based on the above, we may say that, in truth, even 
before the birth of Moshe, the forefathers attested to HaShem-

ם״שה -345 with the name Moshe- ה״שמ -345.  However, when 
Moshe- ה״שמ -345 was actually born, HaShem- ם״שה -345 was 
revealed, since there was no greater revelation of HaShem-

ם״שה -345 than the reality of the revelations that occurred 

 
523 Exodus 19:9 – “  םעה עמשי רובעב ןנעה בעב ךילא אב יכנא הנה השמ לא ה״והי רמאיו

םלועל ונימאי ךב םגו ךמע ירבדב ” 
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through Moshe- ה״שמ -345.  Contemplate this wondrous matter 
very deeply, for everything hinges on it.  That is, before the 
birth of Moshe- ה״שמ -345 it was necessary for them to attest to 
HaShem- ם״שה -345 through the rational proofs of E”l Shad”ay-

י״דש ל״א -345.  However, upon the birth of Moshe- ה״שמ -345, it 
was no longer necessary to attest to HaShem- ם״שה -345 with the 
rational proofs of E”l Shad”ay- י״דש ל״א -345 because HaShem-

ם״שה -345 revealed Himself directly through the wonders and 
miracles He performed through His servant Moshe- ה״שמ -345.   

This is one of the great wonders of the Torah.  That is, 
as long as Moshe- ה״שמ -345 was not yet born, HaShem- ם״שה -
345 was not yet publicized and known in the world.  It was 
therefore necessary to attest to HaShem- ם״שה -345 in the manner 
of the logical proofs and teachings of E”l Shad”ay- י״דש ל״א -
345.  However, upon the birth of Moshe- ה״שמ -345, HaShem-

ם״שה -345 revealed Himself in a manner of open revelations of 
wonders and miracles through Moshe- ה״שמ -345.  That is, upon 
the appearance of Moshe- ה״שמ -345, HaShem- ם״שה -345 became 
revealed and publicized in the world.  This is an extremely 
refined matter and I shall therefore not elaborate on it further, 
to express and explain that which is hidden in my heart. 

Now, based on the above matter to which we have 
awakened, contemplate the fact that before the birth of our 
teacher Moshe, peace be upon him, there were no open wonders 
and miracles.  However, once Moshe was born, HaShem- ם״שה  
then publicized Himself and the glory of His Name HaShem-

ה״והי  was revealed in the form of the wonders and miracles that 
HaShem performed through His prophet Moshe- ה״שמ .  In other 
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words, it is no coincidence that HaShem- ם״שה -345 was revealed 
in the world through the prophet whose name was Moshe- ה״שמ -
345.  This is as stated,524 “Never again has there arisen in Israel 
a prophet like Moshe- ה״שמ , who HaShem- ה״והי  knew face to 
face.”   

Now, in truth, before the birth of Moshe, the true reality 
of the Name HaShem- ה״והי  was not openly known or revealed 
in the world.  This is as stated by Pharaoh,525 “I do not know 
HaShem- ה״והי .”  In other words, even though His Name is used 
in relation to our forefathers and they attested to and knew His 
name, blessed is He, nevertheless, the power of HaShem 
remained hidden and concealed.  That is, He did not openly 
display His dominion and reign over His world in a manner of 
action (Pe’ulah).  Therefore, the name HaShem- ם״שה -345 was 
used in a concealed way by our forefathers, who used the title 
E”l Shad”ay- י״דש ל״א -345, which attests to the singularity of  
HaShem and His Name, as previously explained regarding 
Shad”ay HaShem- ה״והי י״דש .  Thus, during the time of the 
forefathers, the Singular Name HaShem- ה״והי  remained 
concealed and He was not revealed in wondrous and miraculous 
actions.   

In contrast, when Moshe came, the name HaShem- ה״והי  
began to be openly revealed and publicized without need for 
other confirmations or testimony.  This is as stated,526 “And 
Elo”him- ם״יהלא  spoke to Moshe saying, ‘I am HaShem- ה״והי .’”  

 
524 Deuteronomy 34:10 – “  לא םינפ ה״והי ועדי רשא השמכ לארשיב דוע איבנ םק אלו

םינפ ” 
525 Exodus 5:2 – “ ׳וכ ה״והי תא יתעדי אל  ׳וכ ולקב עמשא רשא ה״והי ימ הערפ רמאיו  ”  
526 Exodus 6:2 – “ ה״והי ינא וילא רמאיו השמ לא ם״יהלא רבדיו ” 
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In other words, He told him, “I am the One who is only called 
by the name of My Singular Intrinsic Being-Hawayah- ה״יוה , 
and I desire to publicize Myself through you with my Singular, 
Preexistent, Essential Name, HaShem- ה״והי .  The reason that I 
was revealed to the forefathers through E”l Shad”ay- י״דש ל״א  is 
because I did not openly reveal Myself in the world through 
them.  However, now that I shall publicize Myself in the world 
through you, the name E”l Shad”ay- י״דש ל״א  will be concealed 
and the glory of My Name HaShem- ה״והי  will be revealed.” 

It is through all the above that we may grasp this 
important matter and understand why HaShem is called by the 
term HaShem-The Name- ם״שה -345, since it is only His singular 
name that is truly called a Name-Shem- ם״ש .   

Now that we have clarified this important matter and 
explained that the title “Shad”ay- י״דש -It is enough for Him” 
refers to His Singular Name HaShem- ה״והי , we may now 
continue explaining the use of the title Shad”ay- י״דש  in the 
Torah.  With this in mind, know that the book of Iyov (Job) 
makes copious use of the title Shad”ay- י״דש .  The reason for 
this is quite simple, based on the above explanations.  That is, 
during the time of Iyov, including in the story of Iyov itself, 
there were doubts about the true reality of Divine Providence 
and supervision of everything that happens in this lowly 
world.527  They therefore used the title Shad”ay- י״דש  to attest to 
the truth of the matter and to attest to HaShem’s dominion and 
reign over the world, for it was not openly revealed.  This is 

 
527 The story of Iyov (Job) took place before the giving of the Torah. 
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evident in the analogies used in the dialogue between Iyov and 
his friends and therefore does not require extensive explanation, 
since it is self-understood. 

Now, I have found that the poet, Rabbi Shlomo Ibn 
Gabirol, likewise confirms this great and important principle 
that Shad”ay HaShem- ה״והי י״דש -340 attests to His Name-
Shem- ם״ש -340.  He states this in short, as follows, “HaShem-

ה״והי  is the Name-Shem- ם״ש , as determined by Shad”ay- י״דש .”  
Contemplate this and see how correct his words are. 

Let us therefore continue explaining the remaining 
matters on the subject of Shad”ay- י״דש -314.  Know, that 
Shad”ay- י״דש -314 is the title about which the Sages stated,528 
“His name is like the name of his Master,” in reference to the 
archangel Metatron- ן״ורטטמ -314.  This point is critically 
necessary, for it attests to the fact that the servant is merely a 
servant and that there is a Master who rules over him.  In other 
words, we see that the ministering angel Metatron- ן״ורטטמ  is 
merely a servant of HaShem- ה״והי , and that he attests that 
HaShem- ה״והי  is the Singular Name-Shem- ם״ש  of His Singular 
Preexistent Intrinsic Being, blessed is He.  That is, the archangel 
Metatron- ן״ורטטמ -314 shares the same numerical value as 

 
528 Talmud Bavli Sanhedrin 38b.  A certain heretic questioned Rav Idit saying: 

“It is written: ‘And to Moses He said: Come up to HaShem- ה״והי ’ (Exodus 24:1) 
Should it not have stated, ‘Come up to Me’?”  Rav Idit said to him, “This refers to 
the archangel Metatron- ןורטטמ , whose name is like the name of his Master, as it is 
written, ‘Behold I send an angel before you to keep you in the way and bring you to 
the place that I have prepared.  Take heed of him and obey his voice; do not defy 
him; for he will not pardon your transgressions, for My Name is in Him’ (Exodus 
23:20-21).” 



 

 
385 

Shad”ay- י״דש -314.  The Sages therefore stated “His name is 
like the name of his Master.”  

 Moreover, the ministering angel Metatron- ן״ורטטמ -314 
has no power apart from what is delegated to him by HaShem-

ה״והי -26.  Thus, he is merely the servant of HaShem- ה״והי , as 
stated,529 “For My name is in Him.”  Therefore, just as Shad”ay 
HaShem- ה״והי י״דש -340 attests to the singularity of the name of 
HaShem- ה״והי , that it is His Singular Name-Shem- ם״ש -340, so 
likewise Metatron- ן״ורטטמ -314 attests that HaShem- ה״והי -26 is 
the Master and Singular Intrinsic Being who brings all beings 
into existence, and that just as He is singular, so is His Name-
Shem- ם״ש -340 singular.  Thus, the servant attests to his Master 
and to the singularity of HaShem- ה״והי , that only HaShem can 
be considered to be a Name-Shem- ם״ש -340.  Hence, the servant 
only serves in the name of his Master. 

This testimony of the Sages is critically necessary, for 
there are some who grievously erred in this regard and equated 
the servant to the Master, since they were incapable of seeing 
the great distinction between them.  Therefore, know that the 
servant is merely a servant who attests to the name of His 
Master, the Singular Intrinsic Being, HaShem.  That is, he 
attests to the fact that the very form of his own name and 
existence comes from his Master, the Singular Intrinsic Being, 
HaShem- ה״והי , blessed is He, and that he can only act in the 
name of his Master.  All these matters will be fully explained in 

 
529 Exodus 23:20-21 – “ וברקב ימש יכ ” 
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Part Two, The Gate of the Twenty-Two Letters, to the 
satisfaction of any intelligent person.  

In any event, it should be understood that Shad”ay- י״דש  
relates to the novelty of His actions and attests to the fact that 
the Holy One, blessed is He, has no need for anything outside 
of Himself whatsoever.  This is to say that it attests to the fact 
that His Singular Name HaShem- ה״והי  is enough for Him.  In 
other words, even though He brings forth all the other titles and 
all of creation, He does not do so out of any lacking or need on 
His part whatsoever.  Rather, He does so as a kindness for the 
benefit of the creatures themselves, as previously explained.  
For the Holy One, blessed is He, is utterly perfect and has 
absolutely no need or lacking whatsoever, God forbid.  It is 
therefore understood from all the above that the name Shad”ay-

י״דש  is a newly created title, just like all His other titles and has 
no intrinsic existence, in and of itself. 

Now that we have awakened to the fact that Shad”ay 
HaShem- ה״והי י״דש -340 means that His name (Shem- ם״ש -340) 
is enough for Him, we will examine where this is hinted at in 
the Song of Songs.  It states,530 “And your breasts are like 
clusters of grapes-W’Shadayich L’Ashkoloth- תולכשאל ך״ידשו .”  
Examine the word “W’Shadayich- ך״ידשו -And your breasts,” 
and discover that the title Shad”ay- י״דש -314 is encompassed by 

ו״כ -26, as follows: 
 

ך ידש ו  = 340 

 
530 Song of Songs 7:8 
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  Contemplate this and awaken to its inner intention 

based on our explanation that Shad”ay HaShem- ה״והי י״דש -340 
attests that His Singular Name alone is enough for  Him and 
that only it can truly be called a “Name-Shem- ם״ש -340.” 

Now, the term “Shem- םשֵ -name-340” shares the same 
letters as the word “Sham- םשָ -there-340.”  What this teaches us 
is that wherever there is a “there-Sham- םשָ -340,” that is, 
wherever there is existence, it is because His Singular 
Preexistent Intrinsic Being, HaShem- ה״והי , draws it into being 
and gives it form by defining it with a “name-Shem- םשֵ -340.”  
The converse is also true, that if there is no “there-Sham- םשָ -
340,” that is, if there is no existence, there is no “name-Shem-

םשֵ -340.”   
This being the case, the closest thing to His Singular 

Intrinsic Being is His Name-Shem- םשֵ .  In other words, since He 
is the Singular Intrinsic Being who exists, in other words, “there 
is Him-Sham- םשָ , therefore there is His “Name-Shem- םשֵ .”  If it 
were to enter one’s mind that “there-Sham- םשָ ” is no Singular 
Intrinsic Being, then there is no “name-Shem- םשֵ ” either, nor 
could anything exist.  Contemplate the concluding verse of the 
prophet Ezekiel that says,531 “And the name-Shem-שֵם of the 
city from that day shall be ‘HaShem is there-HaShem Shamah-

המָשָ ה״והי .”  This verse declares that the true name-Shem- םשֵ  of 
anything, is the reality of the Singular Intrinsic Being, HaShem-

ה״והי , who gives it its very existence and form. 

 
531 Ezekiel 48:35 – “ המש ה״והי םוימ ריעה םשו ” 
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Additionally, we see that the term “Name-Shem- םשֵ ” is 
interchangeable with the term “There-Sham- םשָ .”  For example, 
the verse states,532 “And HaShem was there-W’HaShem Sham 
HaYah- היה םשָ ה״והיו .”  Similarly, it states,533 “And David 
went… to bring up the ark of Elo”him, which is called, the 
Name, the Name of HaShem Tzva”oth who sits upon the 
cherubim, is upon it.”  The double language “the Name, the 
Name-Shem Shem- םשֵ םשֵ ” can be understood as, “The name of 
HaShem Tzva”oth is there-Sham Shem- םשֵ םשָ .”  Had the verse 
not concluded with the word, “is upon it-Alaw- וילע ,” then we 
would understand this verse as saying, “The name of HaShem 
Tzva”oth is there-Sham Shem- םשֵ םשָ ,” which is saying the same 
thing. 

Now, it is imperative that you contemplate this matter 
and understand it well, for it is very deep.  What you must 
understand is that the word that attests to the truth of existence 
is the term “Name-Shem- םשֵ .”  For, since there is existence and 
being, the name that it must be called by at the very root of the 
truth of its existence and being, is the name of its being itself, 
Hawayah- ה״יוה .  It is for this reason that we can say that the 
term “Name-Shem- םש ” only truly applies to His Singular 
Intrinsic Being alone, since it is He alone who is the true reality 
of all being, and nothing else.  In other words, when saying 
“The name HaShem-Shem HaShem- ה״והי םשֵ ,” it is the same as 
saying “There is HaShem-Sham HaShem- ה״והי םשָ .”  In other 

 
532 Ezekiel 35:10 – “ היה םש ה״והיו  
533 Samuel II 6:2 – “ םשמ תולעהל ׳וכו דוד ךליו םקיו  םש ארקנ רשא ם״יהלאה ןורא תא

וילע םיברכה בשי ת״ואבצ ה״והי םש  ”  Also, note Chronicles I 13:6. 
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words, it testifies that there is a Singular Being who is hidden 
in the world and in all that exists.  It is He who is the essence of 
it all.  It is He who brings it into being, and but for Him, it could 
not be. 

The above explanation further clarifies what was stated 
at the beginning of this gate, regarding everything else that is 
called by the term, “name-Shem- םש .”  That is, the term “name-
Shem- םש ” attests to their being and their being attests to His 
Singular Intrinsic Being and His Singular Name.  In other 
words, we said that the use of the term “Name-Shem- םש ” in 
relation to other beings actually bears witness to the fact that all 
beings are dependent upon the name of HaShem- ה״והי .  In other 
words, every single thing that exists is a faithful witness who 
attests to the reality of His Singular Preexistent Intrinsic Being.  
They testify to this by virtue of their very existence, for without 
His Being they could not exist in the first place.  This matter is 
very deep and refined.  Contemplate it and understand it well, 
for it is a very important principle.   

With the above in mind, we may now consider the 
words of the great sage, our master, the Rambam,534 may the 
mention of his holiness bring blessing.  That is, he began his 
Mishneh Torah with the following words:535 “The foundation 
of all foundations and the pillar of all wisdoms is to know that 
“there is-Sham- םשָ ” a Primal Being.  If you wish, you may read 
“there-Sham- םשָ ” or “name-Shem- םשֵ .”  Although this word 

 
534 Rabbi Moshe ben Maimon, Maimonides 
535 Mishneh Torah, Hilchot Yesodot HaTorah 1:1 – ה תומכח ו דומע ה תודוסי י דוס

ןושאר יוצמ םש שיש עדיל . 
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may seem unnecessary to the sentence at first glance, it in fact 
is not extraneous to his words at all, but is intentional and 
indicates the supernal intention of HaShem’s Name, which 
Rambam clearly was conscious of always, as it states536 “A wise 
man’s eyes are in his head,” may the mention of his holiness be 
blessed. 

Having awakened to all the above explanations, it is 
imperative that every intelligent person should contemplate this 
great principle.  That is, the Holy One, blessed is He, is One 
with His name HaShem- ה״והי  and only His name HaShem- ה״והי  
can truly be called a name-Shem- םש .  This is not the case with 
all His other names and titles, such as Elo”him- ם״יהלא , 
Shad”ay- י״דש , Tzva’oth- תואבצ , or Adon”ay- י״נדא .  The term 
“Name-Shem- םש ” or “The Name-HaShem- םשה ” is juxtaposed 
to and refers only to His singular name HaShem- ה״והי .   

In addition, saying, “The Name HaShem-Shem 
HaShem- ה״והי םשֵ ” is the same as saying, “There is HaShem-
Sham HaShem- ה״והי םשָ .”  In other words, it attests that “There 
-Sham- םשָ  is a Primary Being and it is He who is the Singular 
Preexistent Intrinsic Being who gives existence to all beings.”  

In this vein, Avraham Ibn Ezra correctly pointed out that 
the term “heavens-Shamayeem- םימשָ ” is rooted in the term 
“there-Sham- םשָ .”  That is, the addition of the suffix “eem- םי ” 
pluralizes the word “there-Sham- םשָ .”  This is similar to how 
the plural of “eye-Ayin- ןיע ” is “eyes-Eynayeem- םיניע ,” or the 
plural of “ear-Ozen- ןזא ” is “ears-Oznayeem- םינזא ” or the plural 

 
536 Ecclesiastes 2:14 – “ ושארב ויניע םכחה ” 
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of the word “hand-Yad- די ” is “hands-Yadayeem- םידי .”  His 
explanation is good and correct, for this is indeed the case.  The 
explanation of the matter is that the “heavens-Shamayeem-

םימשָ ” are drawn into being from the Singular Intrinsic Being 
who gives existence to all space “there-Sham- םשָ .”  For, if there 
was no Singular Preexistent Intrinsic Being there-Sham- םשָ , 
then there would be no Name-Shem- םשֵ  there-Sham- םשָ , and if 
there is no Name-Shem- םשֵ  there, there could be no there-Sham-

םשָ .  Thus, the term “heavens-Shamayeem- םימשָ ” is derived 
from the term “there-Sham- םשָ ,” and attests to the fact that all 
beings are brought forth into existence from the true reality of 
His Singular Preexistent Intrinsic Being, blessed is He. 

Similarly, we have already stated that all beings in 
existence are called by a name-Shem- םשֵ , indicating that it is His 
Name that gives them existence.  For the term “there-Sham- םשָ ” 
is indicative of something that is, something that has being, 
which ultimately must attest to the true essential being of that 
which is, which is HaShem’s Intrinsic Being, blessed is He.  As 
explained in the beginning of this gate, do not be confounded 
by the fact that other beings are called by name or by the term 
“name-Shem- םשֵ .”  For, if there are beings there-Sham- םשָ , then 
His name- םשֵ  is there, and if there are no beings there, then His 
name- םשֵ  is not there. 

Likewise, awaken to the term “enough-Dai- י״ד ,” for as 
our Sages of blessed memory taught us, it is the root of the name 
Shad”ay- י״דש .537  In other words, the name Shad”ay- י״דש  

 
537 Chagigah 12a 
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attests to the truth of His being, and that it is He who said to His 
world, “enough-Dai- יד .”  In other words, the Singular 
Preexistent Intrinsic Name of His Being, HaShem- ה״והי , is 
enough-Dai- י״ד  for Him and He has no need of any other name.  
Given that the singular name of His Preexistent Intrinsic Being, 
HaShem- ה״והי , is enough for Him, He has absolutely no need 
for anything that He brings forth into the novel creation of the 
world.  Therefore, contemplate the fact that the Sages of blessed 
memory juxtaposed the term “enough-Dai- יד ” with “the world-
Olam- םלוע .”  In other words, even though He brings the world 
into being as a novel creation, the truth of His Being is enough-
dai- יד  for Him, and He has no need for anything that He creates.   

Based on all the above, awaken to the meaning of the 
title Shad”ay- י״דש  wherever you may encounter it.  Do not veer 
to the left nor to the right from its straight and proper meaning. 
With HaShem’s help, all the particulars that have been raised in 
this and preceding gates will be fully explained in great detail 
in The Gate of the Twenty-Two Letters of Part Two. The 
explanations provided there shall surely be enough-Dai- יד  to 
satisfy any intelligent person.  We shall now begin to explaining 
the next title that is drawn forth after this one, with the help of 
Shad”ay- י״דש . 
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The Gate of Hosts 
 

Friend of my soul, know the wisdom of wonders, that the 
world is newly being brought into being from an army of 

letters – Tzva Oth – תוא אבצ .  Without the Name of His 
Intrinsic Being- ה"והי , there is no army of letters - Tzva Oth-

תוא אבצ , and without the army of letters, Tzva Oth- תוא אבצ , 
there are no hosts, Tzva”oth- תואבצ . 

 
“HaShem Tzva”oth- תואבצ ה״והי , happy is the man who trusts 

in You-bach- ך״ב -22.  -Psalms 84:13 
 

Know, my brother, that the title HaShem Tzva”oth-  ה״והי
ת״ואבצ  confirms and attests to everything said in the previous 

gates.  This title further indicates and confirms the fact that all 
of creation and everything that exists therein, is newly brought 
forth into existence from the true reality of His singular, 
intrinsic, preexistent name of Being, HaShem- ה״והי , and were it 
not for His Intrinsic Being, nothing could exist at all.  The 
confirmation of all this is the title HaShem Tzva”oth-  ה״והי

ת״ואבצ .  This title attests to the fact that all the hosts-Tzva”oth 
of the universe, including all the celestial and terrestrial beings, 
in all their categories, are dependent upon His Name of Being, 
HaShem- ה״והי .  For, as we see in the use of this title, the word 
hosts-Tzva”oth- ת״ואבצ  is always dependent upon the name 
HaShem- ה״והי .  It is for this reason that He is called HaShem of 
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hosts-HaShem Tzva”oth- ת״ואבצ ה״והי , in which His name 
HaShem- ה״והי  is juxtaposed to the word hosts-Tzva”oth- תואבצ .   

That is, on its own, the word “hosts-Tzva”oth- תואבצ ” is 
not counted amongst His holy names at all, nor is He ever called 
by this word, on its own.  This is in contrast to His other titles 
which refer to Him on their own, such as the terms God-
Elo”him- ם״יהלא , my Lord-Adon”ay- י״נדא , or any of the other 
titles that have been explained above. 

In contrast to all His other titles, the term “hosts-
Tzva”oth- ת״ואבצ ” must be juxtaposed and drawn from His 
Singular Name HaShem- ה״והי  in order for it to be a holy name.   
For the hosts-Tzva”oth- ת״ואבצ  are dependent upon Him and 
drawn from Him, just as form (Tzurah) can only be drawn forth 
if there is being (Hawayah- ה״יוה ).  Because of this, the term 
“hosts-Tzva”oth- ת״ואבצ ” is never used by itself, in reference to 
HaShem, unless it is preceded by one of His other names or 
titles.  In other words, wherever this title is used in the holy 
Scriptures it is juxtaposed to His name, such as, “HaShem of 
hosts-HaShem Tzva”oth- ת״ואבצ ה״והי ” or538 “HaShem God of 
hosts-HaShem Elo”him Tzva”oth- תואבצ ם״יהלא ה״והי .”  For 
example, the Psalmist said,539 “HaShem God of hosts-HaShem 
Elo”him Tzva”oth- תואבצ ם״יהלא ה״והי , return us to You, shine 
Your face upon us and we will be saved.”   

Now, even though you might sometimes find the word 
“hosts-Tzva”oth- ת״ואבצ ” juxtaposed to and hinged upon His 
other titles, ultimately it is dependent upon His Singular Name 

 
538 Hosea 12:6 
539 Psalms 80:20 – “ העשונו ךינפ ראה ונבישה ת״ואבצ ם״יהלא ה״והי ” 
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HaShem- ה״והי .  It should therefore be clear to you from every 
angle, that by itself, the word “hosts-Tzva”oth- תואבצ ” is not a 
unique or holy name by which He is called.  Rather, it must 
always be juxtaposed to His Name and titles, since the existence 
and actions of the hosts-Tzva”oth- תואבצ  are wholly dependent 
on His Name and titles, blessed is He and blessed is His name.   

This juxtaposition hints at the fact that all the hosts of 
the world, whether the supernal hosts, the celestial hosts or the 
terrestrial hosts, are all dependent upon His Great Name, 
HaShem- ה״והי , blessed is He.  That is, they have no existence 
whatsoever on their own, without His Singular Intrinsic Being.  
We therefore see that in this title, it is His Name, blessed is He, 
that is primary, whereas all the hosts of the world are dependent 
on Him.   

Now, based on the above, let us awaken to some very 
important matters that arise from the triple repetition of the 
word, “Holy-Kadosh- שודק ” in the verse,540 “Holy, Holy, Holy, 
HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .”  We shall 
now begin to explain this verse according to its true meaning 
and intention: 

 
Know that all the hosts (Tzva”oth) of the world fall into 

three categories.  These three categories are drawn forth and 
dependent on the first three letters of HaShem’s Singular Name 
of Being- ה"והי .  The first three letters of the name HaShem- ה"והי  
are Yod-10-י, Hey-5-ה, Waw-6-ו, that is, ו״הי -21.  As explained 

 
540 Isaiah 6:3 
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before, this name includes the first six letters of the Aleph-Beith, 
which are Aleph-1-א, Beith-2-ב, Gimel-3-ג, Daleth-4-ד, Hey-ה-
5, and Waw-6-ו, the sum total of which is Yod-Hey-Waw- ו״הי -
21, as follows: 

 

ו"הי =21 
ו"ה ד"ג ב"א =21 

 
 Now, as previously explained, these six letters also 

indicate the six directions of space; up, down, east, west, north, 
and south.  The six directions result from the three dimensions, 
depth, length, and width.  That is, the six letters- ו״ה ד"ג ב"א -21 
are born of the three first letters of HaShem’s Name- ו״הי -21, and 
are all drawn from and cleave to the reality of His Singular 
Name of Being, HaShem- ה״והי .541   

Thus, the three letters that are drawn from His name 
HaShem- ה״והי , that is, Yod-Hey-Waw- ו״הי -21, bear all the hosts-
Tzva”oth- תואבצ  of the world through the six letters:  

 
Aleph-1-א, Beith-2-ב, Gimel-3-ג, Daleth-4-ד, Hey-5-ה, Waw-21 = 6-ו 

 
Now, as we mentioned before, the three letters ו"הי  are 

the beginning of all novel creation and thus include all the hosts 

 
541 In addition, recall the explanation that was presented before, that the three 

letters ו״הי , have six possible permutations, י״הו ה״יו י״וה ו״יה ה״וי ו״הי .  As stated in 
Sefer Yetzirah, these are the sources of the six directions of space that arise from the 
three letters of HaShem’s Name, ו"הי , which are the sources of the three dimensions, 
depth, width, and length.  As you can see, the י-Yod represents depth, the ה-represents 
width, and the ו-Waw represents length. 
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(Tzva”oth- תואבצ ) of creation.  In other words, these three letters 
include the three categories of hosts-Tzva”oth- תואבצ  of the 
world.   

 
The three categories are:  
 
The Hosts of Intellect (Tzva HaSichli’im- םיילכשה אבצ )  
 
The Hosts of the Heavens (Tzva HaShamayim- םימשה אבצ )  
 
The Hosts of the Earth (Tzva HaAretz- ץראה אבצ ).   
 
The three categories of hosts-Tzva”oth- תואבצ , which 

include all the multitudes of hosts throughout creation, are 
brought forth into being from the first three letters of HaShem’s 
name, which are the letters Yod-Hey-Waw- ו״הי . 

Now, in truth, the six are included in the three.  
Moreover, whenever there are three, two are constructs and one 
is a foundation.  This principle holds true regarding the first 
three letters of the Aleph-Beith, in that they too include these 
three categories.  However, there are two aspects to this.  The 
first aspect is reflected in the letters Aleph-1-א, Beith-2-ב, 
Gimel-3-ג.  The second aspect is reflected in the letters Aleph-
 We now will explain and  .4-ד-Daleth ,3-ג-Gimel ,2-ב-Beith ,1-א
clarify: 

 
Know that the first three letters of the Aleph-Beith, 

Aleph-1-א, Beith-2-ב and Gimel-3-ג, equal six-Waw-6-ו.  
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Moreover, these three letters are founded upon the three letters 
Yod-Hey-Waw- ו״הי -21, which are also six, in that they include 
the first six letters of the Aleph-Beith, Aleph-1-א, Beith-2-ב, 
Gimel-3-ג, Daleth-4-ד, Hey-5-ה, and Waw-6-ו, the sum total of 
which equals Yod-Hey-Waw- ו״הי -21.  As you can see, Aleph-א-
1, Beith-2-ב, Gimel-3-ג equal Waw-6-ו, and these three letters 
correspond to the three letters Yod-10-י, Hey-5-ה, and Waw-6-ו, 
or ו״הי -21, which equal the six letters Aleph-1-א, Beith-2-ב, 
Gimel-3-ג, Daleth-4-ד, Hey-5-ה, Waw-6-ו.  Thus, we find that 
the three ( ג״בא ) that are six (ו) are founded upon the three ( ו״הי ) 
that are six ( ו״ה ד״ג ב״א ).   

Now, although, on the one hand, they are not identical, 
in that ג"בא  are three that are six numerically and ו"הי  are three 
that are six in number of letters, nonetheless, they are similar to 
what we observe physically, that the three dimensions of depth, 
length and width include the six directions.  Now that this has 
been clarified, we will explain what is indicated by the three 
letters Aleph-1-א, Beith-2-ב and Gimel-3-ג. 

The first letter is Aleph-1-א, which represents the first 
category of hosts (Tzva”oth) of the world.  This refers to the 
first form (Tzurah) that is called the Separate Intellects 
(Sichliy’im Nifradim).  Their existence consists of intellect 
alone.  Similarly, the letter Aleph-1-א is the foundation of the 
letters, and as it is first and alone, it precedes the construct and 
composition of the letters. It thus is the beginning of the 
foundations (Yesod). 

Nonetheless, even this first foundational letter is a novel 
creation, just like the constructs that follow it.  Similarly, the 
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first category of angelic hosts, known as “The hosts of Intellects 
(Tzva HaSichli’im), are also novel.  In other words, although 
they consist of one simple foundation and are foundational 
relative to the composite beings that follow them, nonetheless, 
they too are novel, like all other beings. In other words, the 
angelic beings are at the beginning of creation and are spiritual 
foundations that consist of form (Tzurah) alone, from which, 
afterwards, a multiplicity of constructs and composites come 
about.  They are therefore likened to the letter Aleph-1-א, which 
is the first form (Tzurah) of the letters and is foundational 
(Yesod).  In other words, because they already have form 
(Tzurah), they are likened to the Aleph-1-א which is a 
foundational letter (Yesod) but already has form (Tzurah). 

Now, the above holds true whether we are discussing 
the first aspect of the three letters Aleph-1-א, Beith-2-ב, Gimel-
) 3-ג ג״בא ), or whether we are discussing the second aspect of the 
four letters Aleph-1-א, Beith-2-ב, Gimel-3-ג, Daleth-4-ד (  ב״א

ד״ג ), mentioned above.  That is, the first aspect refers to the 
simple letters ( ג״בא ), whereas the second aspect refers to the 
construct and composition of letters ( ד״ג ב״א ).  All this will be 
fully explained soon, but for now, since we have started 
explaining the first aspect of the simple letters Aleph-1-א, Beith-
) 3-ג-Gimel ,2-ב ג״בא ), we shall continue to explain it here.  
Later, we will return and explain the second aspect, which is the 
construct of the letters Aleph-1-א, Beith-2-ב, Gimel-3-ג, Daleth-
) 4-ד ד״ג ב״א ).   

In any event, with respect to the aspect we are 
explaining, the letter Aleph-1-א is the first of the letters and is a 
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singular simple foundation that precedes construct and 
represents form (Tzurah) alone.  It is for this reason that the first 
category of created beings is rooted in the letter Aleph-1-א.  For 
the angels, called separate intellects, are singular simple beings 
that consist solely of form (Tzurah) as it precedes composition 
(Harkavah) and construct (Binyan). 

The second of these letters is Beith-2-ב.  This letter 
represents the second of the three categories of the hosts 
(Tzva”oth) of the world, which are the hosts of the heavens 
(Tzva HaShamayim- םימשה אבצ ).  This refers to the hosts that are 
called the celestial spheres (Galgalim- םילגלג ).  This category of 
hosts (Tzva”oth) is composed of two things, that is, they are 
composed of form (Tzurah) and substance (Chomer).  For the 
celestial spheres (Galgalim- םילגלג ) are not purely spiritual, but 
are composed of form (Tzurah) and substance (Chomer).  
Therefore, because they are composed of two things, they are 
rooted in the letter Beith-2-ב.  For, the letter Beith-2-ב, which is 
the second letter of the Aleph-Beith and has the value of two, 
indicates the composite and construct of two things. 

For in truth, since the celestial spheres and their hosts 
are composed of substance (Chomer), they necessarily must 
include form (Tzurah) as well, since there can be no substance 
(Chomer) without form (Tzurah).  This demonstrates that the 
angels called Separate Intellects (Sichliy’im Nifradim) are the 
source that gives form to the celestial spheres (Galgalim).  This 
is because the spiritual angelic beings called Separate Intellects 
(Sichliy’im Nifradim) consist solely of form (Tzurah), whereas 
the celestial spheres (Galgalim) are composed of both form 
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(Tzurah) and substance (Chomer), and there can be no 
substance (Chomer) without form (Tzurah).  In contrast, there 
can be form (Tzurah) without substance (Chomer), as we see in 
the form of the intellect (Sechel). 

This being the case, this second category of hosts is 
brought into being from the reality of the first category of hosts.  
That is, the celestial spheres receive form (Tzurah) from the 
spiritual angelic intellects.  Therefore, the form (Tzurah) of the 
Separate Intellects (Sichliy’im Nifradim) is a foundation relative 
to the celestial spheres (Galgalim), of which the spheres are 
composed.  In the same manner, the letter Aleph-1-א is a simple 
foundation relative to the letter Beith-2-ב that follows it.  Thus, 
in the same manner that form (Tzurah) is a foundation relative 
to the composite substance (Chomer) that follows it, so also, the 
intellects (Sichliyim) are a foundation relative to the celestial 
spheres (Galgalim).  This clarifies the second category of hosts 
(Tzva”oth), which are the Hosts of the Heavens (Tzva 
HaShamayim).  That is, they are composed of two things, form 
(Tzurah) and substance (Chomer), and thus are rooted in the 
letter Beith-2-ב. 

The third of the three letters, is the letter Gimel-3-ג.  It 
represents the third category of hosts (Tzva”oth) of the world, 
which are the lower terrestrial Hosts of the Earth (Tzva 
HaAretz).  These are composed of three things, form (Tzurah), 
substance (Chomer), and composition (Harkavah).   

Now, such is the case, since the upper beings are the 
foundation (Yesod), the intermediate beings are the construct 
(Binyan) and the lower beings are the composition (Harkavah) 
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that is drawn from the upper two.  This is, the lowest of the three 
levels receives from both upper levels.  It receives form 
(Tzurah) from the highest level, and substance (Chomer) from 
the level below it, thus forming the third level of composition 
(Harkavah), substance (Chomer) and form (Tzurah).  That is, 
as the influence is drawn down, they receive additional 
qualities.  This is why this lowly world is composed of 
admixtures and compositions of one substance with another 
substance (Chomer).  Thus, the grossness of each level of being 
is determined by its distance from its source. 

Based on all of the above we understand the general 
matter of the three categories of hosts-Tzva”oth.  Now, the three 
categories of hosts-Tzva”oth, are the reason for the triple 
repetition of the word, “Holy-Kadosh- שודק ” in the verse,542 
“Holy, Holy, Holy, HaShem of Hosts-HaShem Tzva”oth-  ה״והי

ת״ואבצ .”  In other words, since the hosts of the world are divided 
into three general categories, there are therefore three general 
levels of the word, “Holy-Kadosh- שודק ” mentioned in this 
verse.  Each “Holy” corresponds to one of these levels. 

Now, in truth, the first level, form (Tzurah), is actually 
brought into being from the true reality of His Singular 
Preexistent Intrinsic Being, HaShem- ה״והי .  It is with this in 
mind that we will now explain the second, above mentioned 
aspect, and clarify what is indicated by the four letters Aleph-א-
1, Beith-2-ב, Gimel-3-ג, Daleth-4-ד ( ד״ג ב״א ). 

 
542 Isaiah 6:3 
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Know that there is not a single being in the whole of 
existence that can truly be called “one-Echad- דחא ,” except for 
HaShem, blessed is He.  This is because there is no true 
singularity like His Singularity, blessed is He.  This is further 
demonstrated by His Name HaShem- ה״והי , which indicates His 
singular simple Being, as He is, One and alone, and that He 
necessarily precedes everything that is.  He is therefore the 
ultimate singularity and oneness, and nothing can be likened to 
Him, blessed is He and blessed is His Name. 

It is therefore understood that all beings aside for Him 
are necessarily composed of two matters, and thus ultimately, 
of three or four matters.  For even the spiritual forms of angelic 
beings that are simple foundations of pure intellect, are 
composed of and dependent upon two matters.  The first is the 
form of simple intellect, as said above.  The second, is that they 
are newly brought into existence from the reality of His 
Intrinsic Being, blessed is He.  Thus, since they are novel 
beings, they are of necessity composed of two matters, for there 
cannot be a novel being that is not, at the very minimum, 
composed of these two matters; novelty (Chidush) and form 
(Tzurah).  This applies even to the simplest essential form of 
novel being. 

It is thus understood that even the spiritual, angelic 
beings, called simple intellects, are brought forth into novel 
existence from the reality of the Singular Preexistent Intrinsic 
Being of HaShem- ה״והי , and that He is the root of all Being.  
Therefore, it is His Intrinsic Being that causes the existence of 
these intellects, and they are therefore composed of two matters, 
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form (Tzurah) and novel existence (Chidush).  That is, there are 
two aspects to them.  The first is that they are newly brought 
into existence and the second is the form (Tzurah) of their 
existence as simple intellects.   

In other words, the angelic beings are forms that are 
sustained by His Being.  For in truth, the forms of the beings of 
intellect (Sichliyim) are totally dependent and sustained by His 
Intrinsic Being, blessed is He.  Nevertheless, it is understood 
that they possess the two qualities of novelty (Chidush) and 
form (Tzurah), since their forms are drawn into existence from 
the reality of His Singular Preexistent Intrinsic Being.   

Therefore, they have no independent existence of their 
own whatsoever, but are only novel beings that are brought into 
being and carried and sustained by He who gives them being.  
They therefore possess two qualities, the quality of intellect and 
the quality of dependent existence. For since these beings are 
limited to defined form, they cannot possibly exist in and of 
themselves.  

Rather, the form of their existence is utterly dependent 
upon Him and must be sustained by His Singular Intrinsic 
Being.  It is thus clear that His Being is preexistent and intrinsic, 
whereas all other beings are novel and utterly dependent upon 
His Being for their being.  Therefore, there is absolutely no 
singularity or oneness that can possibly compare to His 
singularity and oneness. 

In addition, since He is the only Being who is the 
Singular Intrinsic Being, only He can be called by the Name 
HaShem- ה״והי , since this is what is meant by His Name 
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HaShem- ה״והי .  He is therefore absolutely singular (Yachid), 
and there is no singularity whatsoever like His singularity.  In 
contrast to His creations, which are novel and are thus 
composite beings, His existence is not novel, but is intrinsic. He 
is not a composite of any qualities, but is an absolutely simple 
oneness (Echad).  Moreover, He is the only preexistent Being 
(Kadmon), who of necessity, precedes all other beings, for 
without His singular, preexistent Being, they could not possibly 
be.  Thus, His name HaShem- ה״והי  faithfully testifies to Him 
and He faithfully testifies to His name.  

I bring this to your attention because it is possible to err 
and confuse the first simple form (Tzurah) with His True 
Singularity, God forbid.  This is a total error.  In truth, since the 
existence of even the simplest form is drawn into novel 
existence, it too is absolutely dependent upon HaShem’s 
Intrinsic Being.  It is therefore in the category of a construct 
(Binyan), since it possesses the two qualities of novelty 
(Chidush) and form (Tzurah).   

This being the case, know with certainty and 
confidence, that there is no true oneness in all of existence 
except for the oneness of HaShem- ה״והי  alone, blessed is He.  
Since this is so regarding the very first form, called simple 
intellect, then how much more is it so, regarding everything that 
follows it in creation.  This is a very refined matter that requires 
deep contemplation, but these explanations should suffice for 
any intelligent person. 

Now, HaShem, blessed is He, is the singular Being who 
creates, bears, and sustains all other beings. However, He 
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Himself is not in need of any other being to bear and sustain 
Him.  He is therefore the ultimate singularity and the ultimate 
oneness, for there is absolutely nothing in all of novel existence 
that can compare to His oneness and He accordingly is called 
“One-Echad- דחא .”   

In other words, even the most refined, supernal, spiritual 
forms, such as the angelic beings, called intellects (Sichliyim), 
although they are the first hosts of the world of all creation, 
nevertheless, they are removed and outside of His singularity 
by virtue of the fact that they are constructs of two aspects, 
novelty (Chidush) and form (Tzurah).  Thus, He alone remains 
absolutely singular (Yachid) and He alone is called One (Echad) 
relative to all of creation, because there are none that can 
compare to Him.   

In other words, since this first order of hosts is drawn 
into existence from the true reality of His Name HaShem- ה״והי , 
blessed is He, therefore even this order of hosts is likewise 
included in the category of construct (Binyan), given that it is a 
construct of two matters, novelty (Chidush) and form (Tzurah).  
Therefore, it is only in regard to their form (Tzurah) that they 
are like the letter Aleph-1-א, as it relates to the other letters of 
the configuration Aleph-1-א, Beith-2-ב, Gimel-ג״בא 3-ג( ), 
explained above. 

However, in regard to the fact that even this highest 
order of hosts (Tzva”oth) are novel beings, it is clear that they 
too are constructs, since they are composed of the two aspects, 
novelty (Chidush) and form (Tzurah).  Therefore, in this regard 
they are like the letter Beith-2-ב, which indicates a construct of 
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two things. Therefore, the three aforementioned levels are 
actually four levels.  

We thus arrive at the configuration of the Aleph-Beith 
that relates to construct, which are the first four letters Aleph-א-
1, Beith-2-ב, Gimel-3-ג, Daleth-4-ד ( ד״ג ב״א ).  In this 
configuration, the letter Aleph-1-א represents the foundation of 
all foundations; He who has no foundation other than Himself.  
He Who causes the existence of all foundations, HaShem- ה״והי , 
blessed is He.543  It is He alone who is called the true One-
Echad- דחא -1.  In other words, He alone is a true Oneness, and 
not a unity of parts or components.  He is not a category of 
oneness, nor a form of oneness, nor a novel oneness, nor is His 
existence dependent on anything other than Himself 
whatsoever.  Rather, it is He who creates and sustains 
everything that is.  Thus, He is an absolutely simple Oneness 
and is utterly beyond all grasp in any form whatsoever. 

Now, that we have arrived at the fact that everything 
apart from Him is in the category of construct (Binyan), we 
arrive at the configuration of the first four letters of the Aleph-
Beith, Aleph-1-א, Beith-2-ב, Gimel-3-ג, Daleth-4-ד ( ד״ג ב״א ).  
That is, the Aleph-1-א represents His Singular Intrinsic Being, 
whereas everything that follows is in the category of construct 
(Binyan).   

However, we must clarify that, in truth, we cannot really 
compare His Singular Intrinsic Being to the singularity of the 

 
543 The letter Aleph-א is the first letter of the Aleph-Beith and is formed with a 

Yod-10-י above, a Yod-10-י below and a Waw-6-ו connecting them in the middle, 
equaling HaShem- ה"והי -26.  
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letter Aleph-1-א at all.  For, as we just said, the essential 
singularity of His Intrinsic Being is utterly beyond all created 
beings, even the most refined and simple spiritual forms, 
including the singularity of the simple foundational letter 
Aleph-1-א.  Therefore, we only associate Him to the letter 
Aleph-1-א relative to the fact that everything aside for Him is in 
the category of construct (Binyan) and that He is the foundation 
of all being.  Therefore, because He is the foundation of all 
being, blessed is He, He cannot possibly be included in that 
which He is the foundation for.  Rather, He is in everything and 
gives being to everything, but Himself is absolutely beyond 
everything. 

Thus, in this configuration, it is the letter Beith-2-ב that 
relates to the category of the angelic hosts (Tzva”oth) that are 
newly brought into being and are called the separate intellects 
(Sichliyim Nifradim).  These are pure and simple forms which 
are drawn forth into existence from the true reality of His 
Preexistent Intrinsic Being, for there is nothing that precedes 
His Being and it is His Being that bears all and sustains all.   

By relating this category to the letter Beith-2-ב, we attest 
to the fact that even this category of simple beings which are 
the first and most refined of all novel beings, are novel 
constructs.  For they include the two aforementioned matters of 
form (Tzurah) and novelty (Chidush), because they are drawn 
into existence from the truth of His Singular Intrinsic Being, 
HaShem- ה"והי , blessed is He.  This is to say that since this level 
of separate intellects (Sichliyim Nifradim) is sustained and 
borne by He who sustains and bears them, they include two 
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aspects at the very least; the bearer, and that which is borne.  
They therefore are in the category of construct (Binyan).   

On the other hand, all the above clearly attests to the 
reality of His Singular Being, blessed is He.  In other words, 
this confirms that He Himself is utterly beyond all trace of 
composition and that He Himself is an absolutely simple 
singularity and is completely beyond grasp.  In contrast, all 
other beings apart from Him are, in fact, constructs and 
compositions, since even the first and highest of all simple 
spiritual forms and beings are constructs of at least the two 
aspects of form (Tzurah) and novelty (Chidush).   

If this is the case with respect to the simple spiritual 
forms of the angelic beings called separate intellects (Sichliyim 
Nifradim), then how much more so is it the case regarding 
everything that follows them in existence.  They certainly are 
constructs relative to the simple singularity of His Essential 
Preexistent Being.  Therefore, it is He alone who carries and 
bears all the hosts (Tzva”oth) of beings, whereas His Being is 
intrinsic to Him and He has no need for anything other than 
Himself.  

Thus, even the very first category of novel beings and 
hosts is a construct, possessing both form (Tzurah) and novelty 
(Chidush), since they are drawn into existence from His 
preexistent, intrinsic singularity.  It is for this reason that this 
level of being is associated with the letter Beith-2-ב, since the 
letter Beith-2-ב indicates the construct (Binyan) and 
composition (Harkavah) of two things.  That is, it is drawn into 
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existence from the Foundation of all foundations, blessed is He, 
who is represented by the letter Aleph-1-א. 

The third letter, Gimel-3-ג, represents the second 
category of hosts, which are the celestial spheres (Galgalim) 
and all their hosts (Tzva”oth).  This category includes the three 
aspects of novelty (Chidush), form (Tzurah) and substance 
(Chomer).  In other words, they are novel beings that must be 
sustained and borne by that which precedes them and they are 
composed of both substance (Chomer) and form (Tzurah).  
Thus, they possess three aspects in their state of existence.   

Now, in our explanation of the foundational letters 
Aleph-1-א, Beith-2-ב, Gimel-ג״בא( 3-ג( , we explained that this 
category is composed of substance (Chomer) and form 
(Tzurah).  However, in the configuration of the letters Aleph-א-
1, Beith-2-ב, Gimel-3-ג, Daleth-ד"ג ב"א( 4-ד( , the reality of His 
Intrinsic Being is also taken into consideration.  This is because 
it is His Being that brings them into existence.  In other words, 
all newly created beings certainly fall into the category of 
construct (Binyan).  To clarify, everything that would be 
considered a foundation (Yesod) in the previous configuration, 
Aleph-1-א, Beith-2-ב, Gimel-3-ג, is considered to be a construct 
in the configuration of Aleph-1-א, Beith-2-ב, Gimel-3-ג, Daleth-
 That is, His Singular Intrinsic Being precedes all other  .4-ד
beings and therefore everything apart from Him is in the 
category of construct (Binyan). 

Thus, in this configuration, the third letter Gimel-3-ג 
represents the second category of hosts that are called the 
celestial spheres (Galgalim), which includes all the celestial 
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hosts of the heavens.  This category includes the three aspects 
of novelty (Chidush), substance (Chomer), and form (Tzurah).  
In other words, the celestial spheres are novel beings that must 
be sustained and borne by that which precedes them and they 
are composed of both substance (Chomer) and form (Tzurah).   

Now, in our explanation of the foundational letters 
Aleph-1-א, Beith-2-ב, and Gimel-3-ג, or ג״בא , we explained how 
this category is composed of both substance (Chomer) and form 
(Tzurah).  However, in this configuration of Aleph-1-א, Beith-
 we are also taking the reality of ,4-ד-Daleth ,3-ג-Gimel ,2-ב
HaShem’s Being into consideration, since it is from the reality 
of His Being that they are brought into existence.   

In other words, everything in this category of newly 
created beings falls into the category of construct (Binyan).  To 
clarify, anything that is a foundation (Yesod) in the previous 
configuration, Aleph-1-א, Beith-2-ב, Gimel-3-ג, is considered to 
be a construct in this configuration, Aleph-1-א, Beith-2-ב, 
Gimel-3-ג, Daleth-4-ד.  This is because His Simple Intrinsic 
Being precedes everything and everything apart from Him is 
necessarily a construct (Binyan), as explained above. 

In any event, know that the simple forms of the angelic 
beings, called separate intellects (Sichliyim Nivdalim), are 
drawn from the reality of His Singular Intrinsic Being.  Thus, 
regardless of their level or caste, they are dependent beings.  
This is true to the highest level of pure, simple form. Even that 
level is completely dependent on He who is not dependent on 
anything.   



 

 
412 

Now, the celestial spheres (Galgalim) have the 
additional aspect of substance (Chomer).  That is, they receive 
two of their qualities from that which precedes them.  They 
receive form (Tzurah) from the beings of intellect (Sichliyim) 
and they receive novel existence from the truth of He who 
precedes all novel beings.  The addition of substance (Chomer) 
is their third aspect. 

Now, when we say that they receive form (Tzurah) from 
the beings of intellect (Sichliyim), this must be clarified.  That 
is, it is from the true reality of His Intrinsic Being that the beings 
of intellect (Sichliyim) are brought into existence with form 
(Tzurah).  Then, it is from the existence of the form of the 
beings of intellect, that the form (Tzurah) of the celestial 
spheres (Galgalim) is brought into existence.  Thus, it is the 
form (Tzurah) of the beings of intellect (Sichliyim) that bears 
the existence of the substance (Chomer) of the celestial spheres 
(Galgalim).   

Moreover, it is His Singular Intrinsic Being that bears 
and sustains the existence of form (Tzurah), and thus everything 
is sustained by the form.  His Intrinsic Being, on the other hand, 
is not borne or sustained by anything apart from Himself at all, 
blessed is He. This is to say that He bears all of creation, but He 
Himself is not borne. 

At the very least, it should be understood that it is He 
who brings about all creation, all of which is novel and newly 
created, but He Himself is not novel at all.  Rather, He is 
preexistent and His Being is intrinsic to Him.  Therefore, the 
totality of creation and everything therein is utterly dependent 
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upon Him and drawn from Him, from the highest, most ethereal 
and refined beings, to the lowest form of physical composite 
beings.  For, as we just explained, the substance of the celestial 
spheres is borne by the simple forms of the beings of intellect 
(Sichliyim), which, in turn, are borne and sustained by His 
Singular Intrinsic Being, blessed is He. 

From the above it is also understood that the celestial 
spheres (Galgalim) are drawn from the angelic beings and are 
dependent and subservient to them. In turn, the angelic beings 
are drawn from His Singular Intrinsic being and are utterly 
dependent and subservient to Him.  In any event, it is clear that 
the second level of hosts (Tzva”oth), which are the celestial 
spheres (Galgalim), receive three qualities from that which 
precedes them.  These are the three qualities of substance 
(Chomer), form (Tzurah) and novelty (Chidush).   

This level of hosts therefore relates to the letter Gimel-
 and is the level of hosts that are drawn forth into being ,3-ג
following the existence of the angelic beings, from the reality 
of His Singular Preexistent Intrinsic Being.  This is reflected in 
the fact that the letter Gimel-3-ג follows the letter Beith-2-ב, 
which follows the first and solitary letter Aleph-1-א. 

The next letter is the letter Daleth-4-ד, which represents 
the third category of hosts (Tzva”oth), which collectively are 
called “the lowly world” (Olam HaShafel).  These hosts are 
composed of four things, composition (Harkavah), substance 
(Chomer), form (Tzurah), and novelty (Chidush).  They receive 
the novelty of their existence (Chidush) from the reality of His 
Intrinsic Singular Being, blessed is He.  They receive their form 
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(Tzurah) from the beings of intellect (Sichliyim), who are borne 
by His Intrinsic Being, blessed is He.  They receive their 
substance (Chomer) from the celestial spheres (Galgalim) 
which are drawn forth after the beings of intellect (Sichliyim).  
Then, in this lowly world, there is the additional aspect of the 
composition (Harkavah) of substance with substance. 

Now, what we observe in all the above, is that with each 
descent of dependent novel being, there is a quality added to it, 
in addition to the levels that preceded it.  This is true with the 
three successive categories that altogether include all the hosts 
of the world, until one reaches the Singular Intrinsic Being who 
supports the existence of all beings, but requires no support 
Himself, and to whom nothing can be added.  This is HaShem-

ה״והי , blessed is He and blessed is His Name. 
Now, because the beings of intellect (Sichliyim) are 

borne and supported by Him, they possess two qualities, as we 
said above.  That is, they possess the quality of form (Tzurah) 
and the quality of novelty (Chidush).  They and everything that 
follows after them are all brought into existence by the Singular 
Intrinsic Being, who is the true Oneness represented by the 
letter Aleph-1-א.  The celestial spheres (Galgalim) are 
supported by the beings of intellect (Sichliyim) and thus have 
an additional quality added to them, which is the addition of 
their substance (Chomer).  This addition is brought forth into 
being from the power of the form (Tzurah) of the beings of 
intellect beings (Sichliyim).  The composite beings (Harkavah) 
of this lowly world are supported and borne by the celestial 
spheres (Galgalim) and thus have the additional quality of 
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composition (Harkavah) added to them, over and beyond the 
celestial spheres (Galgalim).  This quality is brought into being 
in them through the two aspects of substance (Chomer) and 
form (Tzurah) that they receive from the upper two levels.   

We thus see that each of these levels is drawn forth 
successively, one from the other.  Ultimately, however, they all 
come into being from the ultimate Being Himself, from He who 
is supported by no other being, the Singular Preexistent 
Intrinsic Being, HaShem- ה״והי , blessed is He.  Everything that 
follows His Intrinsic Being is newly created and is therefore 
necessarily in the category of construct (Binyan), as explained 
above.  Thus, with all of the above, we have explained how all 
these aspects are reflected and included in the first four letters 
of the Aleph-Beith, which are the letters Aleph-1-א, Beith-2-ב, 
Gimel-3-ג, Daleth-4-ד ( ד״ג ב״א ). 

With all of the above we can now understand what we 
said about the Holy One blessed is He,544 that it is He who 
actualizes the substance (Chomer) of the celestial spheres 
(Galgalim), and it is He who gives form (Tzurah) to the beings 
of intellect (Sichliyim).  In other words, ultimately, it is He who 
gives all beings their existence and actualizes them, giving them 
form, substance and composition.  However, by now it is clear 
that none of these attributes or descriptions, such as the term 
form (Tzurah), can be applied to Him at all, God forbid.  Rather, 
it is He who sustains all forms and beings, just as it is His 
Singular Preexistent Being, HaShem- ה״והי , that sustains and 

 
544 See Mishneh Torah, Hilchot Yesodei HaTorah Ch. 2; Guide for The 

Perplexed Vol. II, Ch. 11. 
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gives existence to the being of intellect (Sichliyim), as explained 
above. 

It is therefore understood that it is He, blessed is He, 
who actualizes the totality of the world, bringing everything 
into novel existence.  That is, it is He who creates and sustains 
the novel existence of the world and all the hosts and forms 
therein, through the reality of His Singular Intrinsic Being, 
HaShem- ה"והי , blessed is He.  Thus, because He gives form 
(Tzurah) to all being, He is called by the title “The Form of the 
World-Tzurat HaOlam.”545  That is, it is He who sustains all 
form (Tzurah), just as it is form (Tzurah) that sustains all things.   

This is a profound and delightful matter to any 
intelligent person, for through it, we understand that everything 
in the world is sustained by form (Tzurah).  In other words, it 
cannot exist without form.  Thus, it is understood that all beings 
in this lowly world (Olam HaShafel) and all beings in the realm 
of the celestial spheres (Galgalim) are derived from and are 
dependent on the forms in the angelic realm of beings of 
intellect (Sichliyim) and that the angelic beings give form to 
everything that follows them.  Moreover, it is understood that 
the forms of the angelic beings of intellect (Sichliyim) are 
utterly dependent upon and sustained by His Intrinsic Being, 
HaShem- ה"והי , blessed is He and blessed is His Name.  For as 
we explained, they are all constructs (Binyan) and novel beings.  
Thus, no form (Tzurah) can exist without the reality of His 
Intrinsic Being that brings it into being.  It is in this respect that 

 
545 See Guide for The Perplexed Vol. I, Ch. 69. 
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He is called by the title “The Form of the World-Tzurat 
HaOlam,” in that it is He who sustains all form (Tzurah), 
through which the world is thereby sustained, in all of its forms. 

Now, all the above demonstrates with clear and 
undeniable proof that He is eternal and preexistent and that His 
Being is intrinsic to Him, blessed is He.  For since He is the 
“The Form of the World-Tzurat HaOlam,” who sustains the 
world in its form, if form were to be negated from the world, 
the world could not be, because it must have form to exist. 

Similarly, when we state that HaShem is the first cause, 
this indeed is the case.  He indeed is the ultimate Cause of all 
causes, because every investigation will ultimately lead to His 
Being and His will.  For example, the beings of this lowly world 
are drawn from the world of the celestial spheres (Galgalim), 
which are, in turn, influenced by the beings of intellect 
(Sichliyim), who are in turn brought into being from the true 
reality of His Preexistent Intrinsic Being, blessed is He.  Thus, 
He is the ultimate cause of all causes, and ultimately all 
investigations must arrive at His Singular Preexistent Intrinsic 
Being and His Great Name, blessed is He.  Thus, all the hosts 
(Tzva”oth) of the world are bonded to Him and cleave to the 
truth of His Being, for they are all dependent upon Him, and He 
supports everything and brings all novel being into existence. 

Based on all the above, you should clearly understand 
the explanations of these matters.  That is, the lowly world 
(Olam HaShafel) is the world of composition (Harkavah), 
substance (Chomer), form (Tzurah), and novelty (Chidush).  It 
is drawn forth after the celestial spheres (Galgalim), which is 
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the world of substance (Chomer), form (Tzurah), and novelty 
(Chidush).  The world of the celestial spheres (Galgalim) is in 
turn drawn forth after the world of form (Tzurah) and novelty 
(Chidush), which is the world of the angelic beings, called 
separate intellects (Sichliyim Nifradim).  The world of form 
(Tzurah) and novelty (Chidush) of the angelic beings is drawn 
forth from the true reality of the Preexistent Intrinsic Being of 
HaShem- ה״והי .   

Since this is the case, all the hosts (Tzva”oth) of the 
world are drawn forth from and thus cleave to His true reality, 
blessed is He, for He is the only true Intrinsic Being.  It is 
therefore He who draws everything forth into being and it is He 
who is the foundation for all being.  There is nothing, however, 
that draws Him into being and He requires no support of any 
kind.  On the contrary, because He alone supports and bears 
everything and He alone brings everything into being, 
everything apart from Him is necessarily in the category of 
construct (Binyan) and He alone is the foundation of all 
foundations.   

However, His foundation cannot be contained within 
that which He is the foundation of, for He transcends all of 
creation completely. He limits and creates all the worlds and 
everything therein, but He Himself is beyond all limit, blessed 
is the glorious name of His kingship forever and ever. 

Now, everything we have explained thus far is to realize 
the truth of the aforementioned verse, in which we find the triple 
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repetition of,546 “Holy, Holy, Holy, HaShem of Hosts-HaShem 
Tzva”oth- ת״ואבצ ה״והי .”  This triple repetition of “Holy-Kadosh-

שודק ” refers to the Singular Intrinsic Being, HaShem- ה״והי , and 
is declared by the three categories of hosts (Tzva”oth).  These 
are the terrestrial hosts of this lowly world that are called the 
hosts of the earth (Tzva HaAretz), the world of the celestial 
spheres (Galgalim), that are called the celestial hosts (Tzva 
HaShamayim), and the world of the angelic beings that are 
called the hosts of intellect (Tzva HaSechel).   

It was already explained how these three categories of 
hosts are drawn forth at the beginning of all drawings forth from 
the truth of His Name of Being, HaShem- ה"והי .  Based on this, 
understand that this is why He is called by the title HaShem of 
Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .  In other words, all three 
categories of hosts (Tzva”oth) are dependent upon His Singular 
Preexistent Intrinsic Being, blessed is He, which is indicated by 
His name HaShem- ה״והי .  They all are brought into existence 
from the true reality of His Singular Being and they are 
therefore drawn after Him and cleave to Him with their very 
beings. 

This single verse refers to all the hosts in existence and 
indicates that they all sanctify Him with this expression of 
sanctification “Holy-Kadosh- שודק .”  That is, the hosts of the 
lowly world (Olam HaShafel) say “Holy-Kadosh- שודק ,” the 
hosts of the celestial spheres (Galgalim) say “Holy-Kadosh-

שודק ,” and the hosts of the world of intellect (Olam 

 
546 Isaiah 6:3 – “ תואבצ ה״והי שודק שודק שודק ” 
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HaSichliyim) say “Holy-Kadosh- שודק ,” going from level to 
level in ascension, until they reach the Singular Intrinsic Being, 
HaShem- ה״והי , who causes them all to be.  Thus, His name 
HaShem- ה״והי  is juxtaposed to the title Tzva”oth-Hosts, 
indicating that all the hosts of the worlds are brought into being 
from the true reality of His Singular Preexistent Intrinsic Being 
and that, but for Him, they could not exist, as explained above. 

It is in this manner that you should understand the 
arrangement of the sanctification-Kedushah prayer, and the 
triple repetition of “Holy-Kadosh- שודק ” in the verse.  That is, 
all the hosts (Tzva”oth) of the world are brought into being from 
the true reality of His Intrinsic Being, and since there are three 
categories of hosts (Tzva”oth), three aspects of “Holy-Kadosh-

שודק ,” are stated by the categories of hosts.   
That is, each category of hosts (Tzva”oth) attest to the 

absolute singularity and transcendence of HaShem, blessed is 
He, which is the primary matter of sanctification-Kedushah.  
Thus, all of novel existence and everything in the world is 
included in this sanctification-Kedushah.  If you appreciate this 
precious matter, you will come to realize that the totality of 
novel existence is utterly dependent upon this sanctification-
Kedushah.  For this sanctification-Kedushah attests to the 
absolute reality of His Singular Intrinsic Being and Name 
HaShem- ה״והי , upon which the entire world and all its hosts-
Tzva”oth- ת״ואבצ  are dependent.  

Now, based upon all the above, the hosts (Tzva”oth) of 
the world are divided into three categories, all of which are 
dependent upon HaShem- ה״והי , as follows: 
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1. The lower hosts (Tzva HaTachtonim- םינותחתה אבצ ) 

are compositions (Harkavah).  They are sustained 
by the substance (Chomer) and form (Tzurah) which 
are influenced to them from the two levels above 
them. 

2. The celestial hosts of the heavens (Tzva 
HaShamayim- םימשה אבצ ) are the hosts of substance 
(Chomer).  They are sustained by the form (Tzurah) 
which is influenced to them from the level above 
them. 

3. The supernal hosts (Tzva HaElyonim- םינוילעה אבצ ) 
are the simple forms (Tzurah) that are sustained by 
The Singular Intrinsic Being, HaShem- ה״והי , blessed 
is He. 

 
Thus, all hosts (Tzva”oth) arrive at and are dependent 

upon His Singular Intrinsic Being, HaShem- ה"והי , because 
“being” itself is necessarily at the very beginning of all things.  
We have thus clearly explained the declaration, “Holy, Holy, 
Holy, HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .”  That 
is, the first “Holy-Kadosh- שודק ” is stated by the lowly hosts of 
composition (Harkavah).  The second “Holy-Kadosh- שודק ” is 
stated by the intermediary beings of substance (Chomer).  The 
third “Holy-Kadosh- שודק ” is stated by the upper beings, which 
are the beings of form (Tzurah).  The upper beings receive their 
form (Tzurah) from His Name HaShem- ה״והי , which indicates 
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the absolute reality of His Singular Intrinsic Being, HaShem-
ה"והי , blessed is He.   

This explains the matter of the sanctification-Kedushah, 
its triple language “Holy-Kadosh- שודק ,” and the juxtaposition 
of the term hosts (Tzva”oth) to His name, HaShem of Hosts-
HaShem Tzva”oth- תואבצ ה״והי .  In other words, all three 
categories of hosts (Tzva”oth) are utterly dependent on His 
Name HaShem- ה״והי , and it is He alone who brings them into 
existence from the truth of His Being, blessed is He. 

Know that this matter of sanctification-Kedushah is not at 
all a trivial matter.  Rather, it is clear testimony to the reality of 
HaShem- ה״והי  blessed is He.  furthermore, it attests that all the 
hosts in existence are brought forth from the truth of His Being 
and that He alone is the Singular Preexistent Being who causes 
their novel existence.  This testimony and all its ramifications 
are included in the title HaShem of Hosts-HaShem Tzva”oth-

תואבצ ה״והי . 
To further clarify, this sanctification-Kedushah refers to 

the fact that all of the hosts (Tzva”oth) acknowledge and attest 
to His Singular Preexistent Intrinsic Being, upon whom they are 
utterly dependent, and that He has absolute dominion over 
them.  That is, when each of these categories of hosts declares 
“Holy-Kadosh- שודק ,” they are acknowledging the absolute 
reality of HaShem- ה״והי  and accepting the reality of their own 
novel existence; that it is utterly dependent upon Him.  Thus, 
they accept upon themselves that He is the King and Ruler of 
all existence.  Therefore, the entire world is dependent upon this 
sanctification-Kedushah.  
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Contemplate this matter of the triple repetition of “Holy-
Kadosh- שודק ” and its juxtaposition to His title, HaShem of 
Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי , and realize the utter 
dependence of all the novel hosts that are brought into being 
from the true reality of HaShem- ה״והי .  

Now that we have awakened to the intention in the 
recitation of the sanctification and the triple repetition of “Holy-
Kadosh- שודק ” and its juxtaposition to His title HaShem of 
Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי , we must awaken to the 
fact that this prayer is only recited when there is a quorum of at 
least ten Jews present.  For, as our Sages of blessed memory 
discussed at length in Tractate Megillah,547 all matters of 
sanctification-Kedushah are performed in a quorum of at least 
ten Jews.  

We have already awakened you to the fact that all the hosts 
(Tzva”oth) of the world are included in the three categories of 
hosts, explained above, each of which declare, “Holy-Kadosh-

שודק ” before HaShem, blessed is He.    What you must now 
know is that the three categories of hosts are further subdivided 
to include ten levels.548  That is, the full stature of the totality of 
novel creation is in fact ten, and no more.  From the number 
ten-10-י and above, the cycle of numbers returns to one.  That 
is, they cycle back like a circle within which they are sustained.   

To clarify, we observed this regarding the first ten letters 
of the Aleph-Beith.  These are the numbers Aleph-1-א, Beith-ב-

 
547 Talmud Bavli, Megilla 23b. 
548 As previously explained, all of the hosts are included in the letters Aleph-א-

1, Beith-2-ב, Gimel-3-ג, and Daleth-4-ד, the total of which is the tenth letter Yod-י-
10.  Thus, these categories are inclusive of ten. 
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2, Gimel-3-ג, Daleth-4-ד, Hey-5-ה, Waw-6-ו, Zayin-7-ז, Cheth-
 When counting, after one arrives  .10-י-and Yod ,9-ט-Teth ,8-ח
at the number Yod-10-י, and wishes to count the number eleven, 
the cycle returns to the Aleph-1-א, and one counts it as Yod-
Aleph- א״י -10+1.  Based on this, contemplate and understand 
that the sanctification-Kedushah requires and includes ten, and 
no less.  This is because ten includes the totality of the three 
categories of hosts (Tzva”oth), as shall now be clarified. 

The first celestial sphere in ascending order is called the 
sphere of the moon (Galgal HaYare’ach).  It includes all the 
lower hosts (Tzva HaTachton) of this world of composition 
(Olam HaHarkavah).  This sphere is influenced by all the 
higher spheres of celestial motion until the highest one, which 
is the ninth celestial sphere.  Each sphere influences the spheres 
below it and influences this lowly world of composition.549   

This is in line with what the Sages, of blessed memory, 
taught us,550 “There is not a single blade of grass that does not 
have a constellation (Mazal) above, that strikes and commands 
it to grow.”  Based on this, contemplate the fact that it is the 
motion of the celestial spheres, the hosts of substance 
(Chomer), that influences the hosts of this lowly world, which 
are the hosts of composition (Harkavah).   

Moreover, this follows in ascension until the highest 
celestial sphere, which is the ninth sphere, called Galgal 
Aravot, which encompasses all the other spheres.  The tenth 

 
549 The particulars of these spheres will be discussed at greater length in the 

next volume on the twenty-two letters. 
550 Midrash Rabba, Bereishith Rabba 10:6 



 

 
425 

level, however, is holy and removed, for it is entirely of a 
different category; the level of separate intellect (Sechel 
HaNifrad), which is the world of form (Tzurah).  This is to say 
that all motion comes to the nine lower spheres of celestial 
motion (Galgalei HaTenu’ah) from the world of form (Tzurah).   

We thus find that the totality of creation, including the three 
categories of hosts, are included in these ten levels.  That is, the 
tenth and highest level consists of the hosts of form (Tzurah), 
and is the first category of hosts (Tzva”oth).  It moves all nine 
spheres of celestial motion, which are the second category of 
hosts (Tzva”oth) that are the hosts of substance (Chomer).  
Then, the spheres of motion, which are the hosts of substance, 
influence their power upon this lowly world, the world of 
composition, which is included in the sphere of the moon – 
Galgal HaYare’ach, which is the lowest sphere.   

Therefore, the complete stature of the world consists of ten 
general levels and everything else is merely the ongoing motion 
of these ten.  You should therefore understand from this, that 
the ten levels are the same as the three categories of hosts-
Tzva”oth, each of which affirms the holiness and mastery of 
HaShem- ה״והי , blessed is He, as previously explained. 

Now, because of the fact that His holiness is attested to by 
the totality of all three categories of hosts (Tzva”oth) which are 
included in the ten, there is no holiness drawn forth without the 
complete stature of all ten.  For as we see from the above 
explanations, it is “the tenth which is holy,”551 since it is the 

 
551 Leviticus 27:32 – “ ה״והיל שדק היהי ירישעה ” 
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tenth that draws His Holiness to the lower nine.  Thus, it is the 
tenth that causes His Holiness to be drawn forth.  That is, the 
angelic beings that are the world of form (Tzurah) are called the 
tenth.  Therefore, in truth, the intellect is the tenth, and it is the 
intellect that moves all the other components of the world, just 
as it is the form (Tzurah) that moves the world of substance 
(Chomer) and composition (Harkavah).  Thus, the tenth is 
called “Holy-Kadosh- שודק ,” because the tenth completes and 
gives form to the totality of categories of hosts (Tzva”oth) of 
the world, as explained.  This being the case, there is no 
holiness-Kedushah when there are less than ten, because the 
drawing forth of His holiness requires all three aspects of hosts, 
which are inclusive of the ten. 

This principle, that His holiness is drawn forth only with a 
complete stature of ten and no less, is a very important 
principle.  You must therefore contemplate it deeply and 
understand it thoroughly, for the entire matter is revealed and 
included in the declaration,552 “Holy, Holy, Holy, HaShem of 
Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .”  That is, all the hosts 
(Tzva”oth) of the world are of HaShem- ה״והי  and are dependent 
upon HaShem, the Lord of all hosts-HaShem Tzva”oth-  ה״והי

ת״ואבצ .  Moreover, there are three general categories, which are 
ten and not less, and it is only with the presence of all ten that 
they are a complete stature. 

Based upon this, let us awaken to the stature and measure 
of the holy ark in the Holy of Holies.  It too is a complete stature 

 
552 Isaiah 6:3 – “ ת״ואבצ ה״והי שודק שודק שודק ” 
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of ten, corresponding to what we have explained.  That is, the 
holy ark itself has a height of one and a half cubits (Amah), 
which is equal to nine hands-breadths (Tefachim).  These nine 
hands-breadths correspond to the nine spheres of motion.  The 
cover of the holy ark, however, is an additional hand-breadth 
(Tefach), thus totaling ten.  That is, the cover of the holy ark 
corresponds to the tenth level which encompasses and covers 
all the lower levels, just as the separate intellect encompasses 
and covers all the lower nine spheres of celestial motion.  The 
nine lower spheres are all one unit relative to the tenth, which 
is separate, just as the lower nine hands-breadths of the holy ark 
are one unit relative to the cover, which is separate.  The cover 
of the holy ark is separate and removed from the ark itself on 
the one hand, and yet, it is part and parcel of the ark, on the 
other hand.  This is similar to the intellect, which is separate 
from the nine and not of the same category or quality 
whatsoever, yet it is what gives form and motion to the nine 
lower spheres. 

In addition, we find that the two Cherubim are at the two 
edges of the cover.  That is, they are not above the cover, but 
“at its two edges…553 with their wings spread upward sheltering 
the cover.”  In this same manner, all the hosts of angels are only 
attached to the edges of the intellect, just as the Cherubim are 
attached to the edges of the cover of the holy ark, which is the 
tenth aspect corresponding to the intellect.  Now, just as the 
wings of the Cherubim are spread upward sheltering the cover, 

 
553 Exodus 25:18-20 – “ יהו ׳וכ תרופכה תוצק ינשמ םיככס הלעמל םיפנכ ישרפ םיברכה ו

׳וכת רפכה לע םהיפנכב ” 
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so likewise, we find that there are angelic beings, called 
separate intellects, whose, “wings spread upward,” sheltering 
the tenth.  Nevertheless, they too are attached to the tenth from 
which they derive their form, just as the Cherubim are attached 
to the cover at its edges.  We thus find that the cover is like an 
intermediary between the ark itself and the Cherubim.  This is 
similar to the tenth aspect of intellect, that it is the intermediary 
between the hosts of angelic beings and the hosts of the celestial 
spheres. 

Now, the next thing to note is that the Holy One, blessed is 
He, reveals Himself from between the Cherubim that are 
attached to the tenth aspect, which is the cover.  This is as 
stated,554 “I shall meet with you there and I shall speak with you 
from atop the Cover, from between the two Cherubim.”  This 
being the case, know and understand that HaShem, blessed is 
He, reveals Himself by means of the tenth.  This is indeed the 
case, for it is through the intermediary of the tenth aspect, which 
is the aspect of the active intellect (Sechel HaPo’el),555 that the 
glory of He who is higher than the tenth, is revealed.  
Contemplate this matter and understand it well, for it is very 
deep.   

Consider and contemplate the fact that the ark itself has a 
height of nine hands-breaths, corresponding to the nine celestial 
spheres, in and of themselves.  Similarly, think about the fact 
that the cover, which is the tenth hand-breadth, is higher than 

 
554 Exodus 25:22 
555 The aspect of the Active Intellect-Sechel HaPo’el ( לע ו פה לכש  -541) will be 

discussed in the next volumes. 
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and removed from the nine, but nevertheless, covers and 
completes them.  This is similar to how the intellect, which is 
the tenth, is removed and transcends the nine spheres of motion, 
but is what moves them all.  Additionally, take note of the fact 
that the ark itself, corresponding to the nine, is made of wood.  
This corresponds to the celestial spheres that consist of 
substance (Chomer).  In contrast, the cover, which is the tenth, 
corresponds to the intellect and is made of pure gold.  This is 
because the intellect (Sechel) relative to the substance 
(Chomer), is like gold relative to wood.  For, intellect (Sechel) 
is light (Or- רוא ), whereas substance (Chomer) is the elemental 
fire, which is of the abyss, as the verse states,556 “And darkness 
on the face of the abyss.”   

Moreover, consider the fact that the cover, which is made 
of pure gold, is affixed with the Cherubim, which are also of 
pure gold.  In other words, they are of the same kind and quality, 
just as the tenth aspect of the intellect (Sechel) is connected to 
all the other beings of intellect (Sichliyim), for they all are of 
the same kind.  Contemplate this well, for the Cherubim are 
called angels.   

In other words, know that the cover, which is pure gold, is 
connected to the Cherubim, which are pure gold, and that they 
all correspond to the angelic being of intellect (Sichliyim).  
However, do not forget that the ark itself is made of wood and 
corresponds to the celestial spheres, which are the aspect of 
substance (Chomer), and that the nine hands-breadths 

 
556 Genesis 1:2 – “ םוהת ינפ  לע  ךשחו  ” (This will be further elucidated in Part 

Two.) 
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correspond to the lower nine spheres.  In contrast, the gold 
cover corresponds to the tenth aspect, which is intellect.   

Additionally, the gold Cherubim are of the same kind as 
the gold cover and are attached to the edges of the cover.  This 
is similar to how all of the angelic hosts are of the same kind, 
in other words, intellects (Sichliyim).  It is from between the 
Cherubim that HaShem, blessed is He, reveals Himself, just as 
it is through the medium of intellect, which is the tenth, that His 
intentions are made known.  Thus, through the contemplation 
of the essential intellect (Sechel), you will understand the 
intention. 

In any event, from all of the above we have awakened to 
the fact that a complete stature consists of ten, and it is because 
of this that the Kedushah-Sanctification Prayer,557 requires a 
quorum of at least ten Jews and no less.  This is because the 
Kedushah-Sanctification Prayer includes all the hosts 
(Tzva”oth) of HaShem- ה״והי , all of whom sanctify the name 
HaShem- ה״והי .  That is, all three categories of hosts (Tzva”oth) 
that are included in the full stature of ten, attest to and sanctify 
the name of the Singular Intrinsic Being, HaShem- ה״והי , who 
brings them all into existence.  This is clear from the words of 
the Kedushah-Sanctification Prayer,558 “Holy, Holy, Holy,” 
which is declared by the three hosts regarding the Name 
HaShem- ה״והי .  

It is for the above reason that the Kedushah-Sanctification 
Prayer is only said in the presence of ten Jews, for the Holy 

 
557 The Kedushah is a prayer in the liturgy. 
558 Isaiah 6:3 
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One, blessed is He, does not reveal Himself when there is not a 
complete stature of ten.  For His glory is revealed by means of 
the tenth, which is the intellect.  This is as the stated in the 
aforementioned verse that, “He speaks from above the cover,” 
which is the tenth, “from between the two Cherubim,” through 
the medium of the forms of angelic beings that are intellects.  
That is, the cover and the Cherubim are of the same kind, pure 
gold, which represents the intellect. 

In contrast, the ark itself, which is made of wood, is below 
the cover, made of pure gold.  Thus, below the tenth angel, the 
intellect, you will find the substance (Chomer), which are the 
lower nine spheres and their hosts.  Therefore, in relation to the 
intellect, the spheres are considered mundane (Chol), whereas 
the tenth is holy (Kodesh).   

It is thus understood that holiness-Kedushah does not rest 
upon the mundane on their own, for they are mundane.  Awaken 
therefore to this great principle, that it is only through the 
medium of the tenth that there is holiness-Kedushah, and there 
is no holiness-Kedushah if the tenth is not included in the nine.   

Now, it is appropriate that we explained all these matters 
here, since we are discussing His title HaShem of Hosts-
HaShem Tzva”oth- תואבצ ה״והי , and this name itself attests to the 
fact that holiness-Kedushah requires the aspect of ten.  In any 
event, now that we have awakened to all these important 
matters, let us turn to some other explanations of HaShem of 
Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי . 

There are those who explain HaShem Tzva”oth-  ה״והי
ת״ואבצ  to mean that, “He is a sign-Oth- תוא  amongst His hosts-
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Tzva”oth.”  Now, from one angle, this explanation is true.  We 
can even see this numerically, since the word “Hosts-Tzva”oth-

ת״ואבצ -499” is equal to, “A sign in them all-Ot B’Kulam-  תוא
םלכב -499.”  This is a wonderful explanation, and is even 

numerically sound.  However, it is not the primary explanation.  
Rather, the primary explanation is that the name HaShem of 
Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי  indicates the fact that all 
the hosts of the world are dependent upon HaShem- ה״והי .   

This is to say that they all are brought into existence from 
the true reality of His Singular Intrinsic Preexistent Name of 
Being, HaShem- ה״והי .  This is the correct explanation, as we 
explained about the hosts of composition (Harkavah), the hosts 
of substance (Chomer) and the hosts of form (Tzurah).  That is, 
the first drawing forth, upon which they are all dependent, is 
being-Hawayah- ה״יוה  itself, which comes solely from the true 
reality of His Singular Preexistent Intrinsic Being, as indicated 
by His Name HaShem- ה״והי , blessed is He.  For, it is from the 
truth of the name of HaShem’s Being that existence is given to 
the form of the intellect (Sechel), the form of the substance 
(Chomer), and the form of the composition (Harkavah).  
Therefore, all the hosts are utterly dependent upon the Name 
HaShem- ה״והי .  This is a simple truth that is easy to understand, 
for it is clear that without the Preexistent Intrinsic Being of 
HaShem- ה״והי , there would be no hosts whatsoever, for it is His 
Intrinsic Being that causes the existence of the hosts.  This is 
the primary explanation of the name HaShem of Hosts-HaShem 
Tzva”oth- ת״ואבצ ה״והי .  All other explanations are external and 
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secondary to this point, as they do not reach the true depth of 
meaning of this name, as it truly is. 

Now, it is important to note that this name HaShem 
Tzva”oth- ת״ואבצ ה״והי  is not found anywhere in the five books 
of Torah itself.  Rather, it is found in the books of the prophets 
(Nevi’im) and scriptures (Kethuvim).  This is so, because, once 
HaShem already revealed His Godliness throughout the world 
with the giving of Torah through Moshe, the prophets who 
followed him, needed to call HaShem by the name HaShem of 
Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .  This is because this 
name indicates the fact that HaShem, blessed is He, rules over 
all the hosts (Tzva”oth) of all the upper and lower worlds, with 
absolute dominion, as was already publicized in actuality by 
Moshe.  Therefore, after HaShem already publicized Himself in 
this manner, the later prophets call Him by the name and title 
HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .  We will now 
clarify this further. 

We previously explained that before the birth of our teacher 
Moshe, peace be upon him, HaShem did not openly perform 
wonders and miracles.  Therefore, the forefathers who preceded 
Moshe, attested to HaShem with the name E”l Shad”ay-  ל״א

י״דש .  As previously explained, this name attests to the reality 
that HaShem is the Preexistent Intrinsic Being and that the 
world and all therein, are novel creations brought forth with the 
name of HaShem- ה״והי , blessed is He.   

In contrast, with the arrival of Moshe, HaShem’s reign 
became openly revealed through him and there were open 
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revelations of wonders and miracles attesting to the name of 
HaShem- ה״והי  without being diluted by anything else.   

The later prophets came after Moshe, peace be upon them.  
They already beheld the fact that HaShem’s dominion was 
revealed and disseminated by Moshe, through whom HaShem 
performed absolute wonders and miracles, openly 
demonstrating His dominion over all of the hosts of the world, 
and that He does with them as He wills. 

It is about this that the later prophets testified to by using 
the name HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .  
That is, they attested to the fact that HaShem has utter dominion 
over all the hosts of the world, as publicized and disseminated 
by our teacher Moshe, peace be upon him.  HaShem’s absolute 
dominion was exhibited in such events as the ten plagues visited 
upon the hosts of Egyptians, whereas the hosts of HaShem 
(Tziv’ot HaShem- ה״והי תואבצ )559 were redeemed, may He be 
praised, blessed is His name.  His dominion was further 
exhibited in the subsequent wars with the nations of Sichon and 
Og, king of Bashan.560  For these reasons, the prophets that 
came after Moshe, peace be upon them, attested to HaShem 
with the name HaShem of Hosts-HaShem Tzva”oth-  ה״והי

ת״ואבצ . 
In contrast, in the times of Moshe himself, it was 

unnecessary for Moshe to use this title and call HaShem by the 
name HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .  This 

 
559 The Jewish people are specifically called “the hosts of HaShem-Tziv’ot 

HaShem- ה״והי ת״ואבצ ” in Exodus 12:41, meaning, in the five books of Moshe itself. 
560 Numbers 21:21-35 
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is because the Singular Name of HaShem- ה״והי  Himself was 
revealed before the eyes of the whole world.  The Torah itself 
attests to this, telling us that even the Egyptians became aware 
of the true reality of HaShem, as stated,561 “The Egyptians said: 
‘Let us flee from before Israel; for HaShem- ה״והי  fights for them 
against the Egyptians.’” 

With the above in mind, a simple but very important 
principle has been clarified. That is, the testimony of the name 
E”l Shad”ay- י״דש ל״א  preceded Moshe and the name HaShem 
of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי  followed Moshe, 
peace be upon Him.  However, it all is dependent upon Moshe, 
for it is through Moshe that there was a revelation of what is 
attested to by the name E”l Shad”ay- י״דש ל״א  and the 
subsequent testimony of HaShem of Hosts-HaShem Tzva”oth-

ת״ואבצ ה״והי , which followed after him and is likewise 
dependent on him.  That is, their truth was revealed through the 
actual miracles and wonders performed by his hand. 

This being the case, it is clear that it is the name HaShem 
of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי  that is used throughout 
the prophets (Nevi’im) and scriptures (Ktavim), after the Torah 
of Moshe.  In other words, the use of the name HaShem of 
Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי  by the prophets that 
followed Moshe, is their testimony that “Moshe is true and his 
Torah is true.”562  It is for this reason that they used the name 
HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .  That is, the 
name HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי  is an 

 
561 Exodus 14:25 – “ םירצמב םהל םחלנ ה״והי יכ לארשי ינפמ הסונא םירצמ רמאיו ” 
562 Sanhedrin 110b – “ תמא ותרותו תמא השמ ” 
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attestation to the absolute dominion of HaShem and 
confirmation of all the wonders and miracles that were 
performed through the prophet Moshe, our teacher, peace be 
upon him.  Thus, we have clearly explained why this name is 
found only in the prophets (Nevi’im) and scriptures (Ktuvim), 
rather than the Torah.  This explanation is easily understandable 
to any intelligent person.   

However, now that we are on this subject, you should be 
awakened to another important principle that arises from this.  
That is, the Torah, Prophets (Nevi’im) and Scriptures 
(Kethuvim)563 form three categories that are distinct from each 
other.  

The Torah is the first and highest of these categories. It is 
the well-known testimony that the Holy One, blessed is He, is 
the Preexistent Intrinsic Being who brings the world into 
existence and that He is the ultimate ruler who has absolute 
dominion over everything that is.  It is for this reason that we 
find that the Torah was written by Moshe, since He is the 
prophet who was sent by HaShem- ה״והי  Himself to perform 
wonders and miracles.  Everything that Moshe did was by the 
word of HaShem, blessed is He.  This is not the case with all of 
the other prophets, as the Torah itself attests,564 “Never again 
has there arisen a prophet like Moshe, who HaShem- ה״והי  knew 
face to face.”  The next verse continues and explains, “As 

 
563 These are the three parts of the TaNa”Ch – which is an acronym for Torah 

(which consists of the five books of Moshe), Nevi’im-Prophets and Ketuvim-
Scriptures. 

564 Deuteronomy 34:10-11 – “  לא םינפ ה״והי ועדי רשא השמכ לארשיב דוע איבנ םק אלו
וצרא לכלו וידבע לכלו הערפל םירצמ ץראב תושעל ה״והי וחלש רשא םיתפומהו תתאה לכל :םינפ ” 
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evidenced by all the signs and wonders that HaShem- ה״והי  sent 
him to perform,” that is, as the emissary of HaShem- ה״והי  
Himself. 

The books of the Prophets (Nevi’im) are the next level 
below the Torah.  That is, HaShem, blessed is He, sent Prophets 
to admonish and direct the Jewish people.  However, He did not 
send them to perform wonders and miracles, but only to 
admonish and guide them on the proper path.  Now, although 
we do find many wonders and miracles by the hands of various 
prophets, you will not find that HaShem directed them to “go 
and do such and such a miracle,” as He did with His prophet 
Moshe.  Rather, the miracles and wonders performed by the 
Prophets were accomplished through their prayers and 
supplications to HaShem, blessed is He. 

For example, about the Prophet Yehoshua the verse 
states,565 “Then Yehoshua spoke to HaShem- ה״והי … and he said 
before the eyes of Israel, ‘Sun, stand still at Gibeon…’  Then 
the sun stood still…”  In other words, we find that he prayed to 
HaShem- ה״והי , rather than HaShem telling him to “go and tell 
the sun to stop.”  In contrast, this was not the case with our 
teacher Moshe, peace be upon him. HaShem told him exactly 
what to do and he did it as the emissary of HaShem.  For 
example, it states,566 “And HaShem- ה״והי  said to Moshe… and 
you, lift up your staff and stretch out your arm over the sea and 
split it.” 

 
565 Joshua 10:12-13 – “ ה״והיל עשוהי רבדי זא ...םוד ןועבגב שמש לארשי יניעל רמאיו ...

שמשה םדיו ” 
566 Exodus 14:15-16 
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We further find that the miracles that happened for the later 
prophets during the wars against Sisra or Sancherev, were 
accomplished through prayer and supplications, rather than a 
directive from HaShem, blessed is He.  Likewise, all the 
miracles of the Prophet Eliyahu were accomplished through 
prayer.  This is as it states,567 “Eliyahu the prophet approached 
and said, “HaShem, God of Avraham, Yitzchak and Israel, 
today it will become known that You are God in Israel and I am 
Your servant and that it is by Your word that I have done all 
these things.”   

Now, do not question the fact that it says “By Your word I 
have done all of these things.”  For, if it was by the word of 
HaShem, then there would be no need for him to pray at all.  
Therefore, when it states, “By Your word I have done all these 
things,” it means, “It is in fulfillment of Your will that I have 
done all of these things.”  

Contrast the above examples concerning the later prophets 
with what we find about Moshe our teacher, peace be upon him.  
For example, the Holy One, blessed is He, commanded Moshe 
to “Go to Pharaoh and do such and such.”  The same is true of 
all the miracles that he performed.  He was a messenger tasked 
with specific instructions that he carried out.  In other words, 
once Moshe was charged with a mission and told precisely what 
he was to do, he had no need to pray, but simply carried out the 
will of the One who sent him.   

 
567 Kings I 18:36 – “ רמאיו איבנה והילא שגיו החנמה תולעב יהיו  קחצי םהרבא י״הלא ה״והי

הלאה םירבדה לכ תא יתישע ךירבדבו ךדבע ינאו לארשיב ם״יהלא התא יכ עדוי םוי לארשיו ” 
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This was not so with the prophet Eliyahu, peace be upon 
him.  For if we were to assume that this was so, in other words, 
that he was commanded to perform miracles, then why was it 
necessary for him to pray?  Rather, Eliyahu’s only intention was 
to sanctify the name of HaShem and he therefore prayed for a 
miracle to occur that would sanctify the name of HaShem.   

The fact that Eliyahu prayed for the sanctification of 
HaShem’s name is attested to by the verse that follows,568 
“Answer me, HaShem- ה״והי , answer me! And let this people 
know that You, HaShem- ה״והי , are God.”  The next verse 
verifies that the sanctification of HaShem was indeed 
accomplished, as stated,569 “The entire people saw and fell on 
their faces and exclaimed, ‘HaShem- ה״והי  – He is the God! 
HaShem- ה״והי  – He is the God!’” 

Based on the above, know that all the ways of the prophets 
and the wonders and miracles that occurred for them, were only 
accomplished through prayer.  In other words, they were not 
specifically instructed to perform miracles as emissaries of 
HaShem.  Rather, they were sent as emissaries to admonish or 
warn the nation and to guide them on the proper path.  Thus, 
when they prayed to HaShem in fulfillment of their mission, 
HaShem performed miracles for them.  This was not the case 
regarding Moshe who was specifically instructed to perform 
miracles of great magnitude before the eyes of the world, which 
he then did, without the necessity of prayer. 

 
568 Kings I 18:37 – “ ם״י הלאה ה״והי התא יכ הזה םעה ועדיו יננע ה״והי יננע ” 
569 Kings I 18:39 – “  אוה ה״והי ם״יהלאה אוה ה״והי ורמאיו םהינפ לע ולפיו םעה לכ אריו
ם״יהלאה ” 
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With the above in mind, the vast difference between the 
prophecy of our teacher Moshe, peace be upon him, and the 
prophecy of all other prophets is clear.  Understand, therefore, 
the vast difference between the Torah and the books of the 
Prophets (Nevi’im).  That is, the miracles in the Torah were 
brought about at the command of HaShem, whereas the 
miracles of the later prophets were only accomplished through 
prayer and supplication.  

Now, the Scriptures (Kethuvim) are an even lower level 
than the Prophets (Nevi’im).  This is to say that any wonders 
and miracles that are recorded there occurred neither by 
command or prophecy.  Rather, the scriptures were written with 
the Holy Spirit (Ru’ach HaKodesh).  In other words, they all 
are writings that are instructive about how HaShem conducts 
His world, the ways of His supernal wisdom and instruction in 
the manner of prayer and supplication. 

  Now, do not be perplexed by the fact that miracles are 
found in the Scriptures, such as the miracles in the book of 
Daniel, the book of Ezra, and the Book of Esther.  Know that 
those miracles cannot be compared to the miracles of the 
Prophets and certainly not the miracles of the Torah through 
Moshe. That is, the miracles of the Scriptures are similar to the 
miracles that happen nowadays, when we cry out to HaShem in 
times of distress. 

For example, the miracles that occurred with Daniel are not 
at all like the miracles that you will find with the Prophet 
Eliyahu.  This is because the miracles that occurred with 
Eliyahu were in order to demonstrate and inform the masses of 
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the truth of his prophecy and of his prophetic messages, not in 
order to save himself.  In contrast, the miracles that occurred 
with Daniel and Chananyah and his friends, were in order to 
save them from distress.  Likewise, the miracles that occurred 
in the Book of Esther were in order to save the Jewish people 
from distress.  Moreover, these miracles were not necessarily 
openly supernatural, but were like the miracles that occur to us 
nowadays, not more and not less. 

In contrast, the miracles that occurred with the Prophets 
were of a totally higher category, as the miracle of Yehoshua,570  
wherein the sun stood still, or the miracle of the war against 
Sancherev, about which it states,571 “And the angel of HaShem 
went forth and smote the camp of the Assyrians,” or the miracle 
of Eliyahu that,572 “A fire of HaShem descended and consumed 
etc.”   

These miracles are of a higher category than the miracle of 
Chananyah, Mishael and Azriah, or the miracle that occurred 
for Daniel in the lion’s den.  For, regarding the miracles that 
occurred for the Prophets, such as the miracle of Yehoshua, it 
states,573 “And he said before the eyes of all of Israel,” and then 
the miracle happened.  Similarly, with King Chizkiyahu and the 
war against Sancherev, the verse attests,574 “And Chizkiyahu 
prayed to HaShem,” and he was then answered with an open 
miracle. 

 
570 Joshua 10:12-13 
571 Kings II 19:35 – “ ׳וגו רושא  ” הנחמב ךיו ה״והי ךאלמ אציו
572 Kings I 18:38 – “ ׳וגו הלעה תא לכאתו ה״והי שא לפ תו ” 
573 Joshua 10:12 – “ ׳וגו םוד ןועבגב שמש לארשי יניעל רמאיו  ” 
574 Isaiah 37:15 – “ רמאל ה״והי לא והיקזח ללפתיו ” 
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That is, the miracles that occurred for the Prophets 
(Nevi’im) are of a completely higher quality and category than 
the miracles that occurred in the Scriptures (Kethuvim). For 
although the miracles that occurred for the Prophets (Nevi’im) 
were performed in answer to their prayers, nonetheless, their 
purpose was to publicly sanctify the name of HaShem and to 
demonstrate the truth of the words of the Prophets.  In contrast, 
the miracles that occur throughout the Scriptures (Kethuvim) 
occurred in order to save from distress, such as being 
condemned to death. 

In other words, there is a clear distinction between the 
miracles of Eliyahu and the miracles that occurred for Daniel 
and his friends.  The same is true of the miracles of Yehoshua 
or the miracle of Chizkiyahu, and so on.  In contrast, HaShem 
performed miracles in the Scriptures (Kethuvim) on behalf of 
those who cried out to Him, and He indeed saved them from 
their enemies, but without necessarily even demonstrating that 
a miracle occurred.  For example, the miraculous salvation of 
the Jewish people from the wicked Haman was not an openly 
revealed miracle at all.  Similarly, those who rose up against 
Daniel and his friends were met with retribution and destruction 
at the hands of others through seemingly natural means. 

Contrast these miracles to the miracle of Yehoshua, for 
example, which was a revealed wonder whereby the Jewish 
people were saved through openly supernatural and miraculous 
means.  Even the retribution against the antagonists of the 
Jewish people in the time of the Prophets (Nevi’im) was 
rendered in a supernatural and wondrous manner such as 
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HaShem, blessed is He, raining down fire and hailstones upon 
the enemies of the Jewish people.575  This was similarly 
demonstrated by the salvation of Chizkiyahu, whereupon576 
“The angel of HaShem went forth and smote the camp of the 
Assyrians.” 

This is not the case, however, with the miracles that 
occurred in the Scriptures (Kethuvim).  For example, although 
Chananyah, Mishael, and Azariah were saved miraculously, 
and although those who cast them into the fiery furnace were 
met with retribution and were themselves burned, this was not 
an openly supernatural miracle.  For, after all, they were using 
fire, so it is not supernatural for them to have been burned by 
fire.  Similarly, the subsequent retribution that they received 
was at the command of the king, and not through supernatural 
miraculous means. 

The same is true of the miracle that occurred for Daniel 
when he was cast into the den of lions.577  That is, although he 
was miraculously saved from the lions, the retribution against 
his enemies was not by means of any openly revealed wonders 
and miracles.  In other words, no miracle occurred that lions 
specifically went and sought out those who cast him into the 
lion’s den, in order to maul them in retribution.  Rather, the king 
commanded that Daniel’s enemies be cast into the lion’s den 
where they were mauled by the lions, according to the nature of 

 
575 Ezekiel 11:13, Ibid. 38:22 
576 Kings II 19:35 
577 Daniel 6:17-25 
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lions.  Thus, this miracle was a concealed miracle, since it 
occurred within the parameters of nature. 

The same is true of the miracle that occurred in the days of 
Mordechai.  Even though a miracle certainly occurred and the 
Jewish people cried out to HaShem and were saved from the 
hands of the wicked Haman and his decrees, this was not an 
open supernatural miracle at all, like the miracles of the 
Prophets (Nevi’im).  Rather, the miracle was concealed, and the 
retribution that was exacted upon the enemies of the Jewish 
people occurred within the parameters of nature and were 
wrought through the subsequent decrees of king Achashverosh. 

In contrast, the miracles of retribution that occurred for the 
Prophets (Nevi’im) were themselves what saved them, and the 
miracles that occurred for them in retribution were of the same 
supernatural quality as the miracles of salvation that occurred 
for them.  In other words, HaShem performed openly 
supernatural wonders and miracles for them. 

Through the above explanations, you should contemplate 
and understand the distinction between the miracles that 
HaShem performed for the Prophets (Nevi’im) compared to 
those He performed in the Scriptures (Kethuvim).  That is, the 
miracles that occurred for the Prophets was in order to openly 
demonstrate and reveal the truth of their prophecies.  In 
contrast, the miracles that HaShem performed in the Scriptures 
(Kethuvim) was in order to save them from distress or from a 
death penalty. 

With the above explanations, the vast difference between 
these three levels is understood.  That is, the miracles that 
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occurred in the Torah were at the hands of the prophet Moshe, 
who was directly commanded to perform the miracle. The 
miracles recounted in the books of the Prophets (Nevi’im) 
occurred at the hands of prophets who were not specifically 
commanded to perform miracles.  Nevertheless, through their 
prayers, HaShem performed supernatural miracles for them in 
order to establish the truth of their prophecies and to sanctify 
His name.  In contrast, the miracles that occurred in the 
Scriptures (Kethuvim) were neither commands, nor were they 
in order to establish the truth of a prophecy.  Rather, HaShem 
performed miracles for them in order to save them from 
distress, and they were not necessarily open or supernatural 
miracles at all.   In other words, those miracles were no different 
than the miracles that occur for the Jewish people nowadays, 
and that have occurred throughout the generations, no more and 
no less. 

Contemplate this great principle and understand the 
distinction between the Torah, the Prophets (Nevi’im) and the 
Scriptures (Kethuvim).   

Now, the reason these explanations were included here is 
because they are a direct continuation of what we explained 
regarding the name HaShem of Hosts-HaShem Tzva”oth-  ה״והי

ת״ואבצ .  That is, we explained that the name HaShem of Hosts-
HaShem Tzva”oth- ת״ואבצ ה״והי  is not mentioned throughout the 
Torah, but is only found in the later writings of the Prophets 
(Nevi’im) and the Scriptures (Kethuvim).  The reason for this is 
because these three categories follow the intention and 
differences that we have explained.   
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Therefore, contemplate these distinctions between the 
Torah, the Prophets (Nevi’im) and the Scriptures (Kethuvim), 
and understand the differences between them, for this matter is 
somewhat refined.  Although at first glance they all appear to 
be of the same quality and one matter, this is not the case at all, 
and the differences between them are actually vast.  For 
example, the miracles and wonders performed by all the other 
prophets are not at all comparable to the miracles performed by 
Moshe, even though they all are supernatural.  Likewise, the 
miracles performed by the hands of the prophets (Nevi’im) are 
of a much higher quality than the miracles of the Scriptures 
(Kethuvim). 

Now that we have awakened to all the above, let us 
continue explaining various other matters that are included in 
the name HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .   

You already know that HaShem, blessed is He, is called 
HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי  because all 
the hosts (Tzva”oth) of the world are brought into existence 
from the truth of the name of His Singular Preexistent Intrinsic 
Being, HaShem- ה״והי .  It is for this reason that we find that the 
three orders of hosts (Tzva”oth) sanctify Him with the triple 
recitation of Kedushah-Sanctification and that they all attest to 
the name of His Being, HaShem- ה״והי , as previously explained.  
For it is His Singular Name that is the cause of everything and 
it is He who sustains and supports everything.  All other beings 
are His hosts (Tzva”oth) and they were all created to unify and 
sanctify Him and to accept the yoke of His absolute kingdom 
and dominion upon themselves.   
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This is as stated,578 “Everything that is called by My Name 
and for My glory, I created it, I formed it, also I made it.”  This 
verse is understood as saying, “All the hosts of the world were 
created by the reality of My Name and are called by My Name.  
I did not create them out of any necessity for Myself.  Rather, I 
created them in order to inform them of My glory and reveal 
My singularity through them.”   

Now, when it states, “Everything that is called by My 
name,” this is truly the case.  For, as we have already explained, 
all His titles are juxtaposed to and dependent upon His singular 
name, HaShem- ה״והי , blessed is He.  Moreover, since His titles 
indicate His actions, therefore His actions indicate His name, 
and are dependent upon His name.  Thus, when it states 
“Everything that is called by My name,” this includes His 
actions, since they are dependent upon Him.   

For example, it is through His title Elo”him- ם״יהלא -86 that 
He brought forth the novelty and existence of the natural order-
HaTeva- ע״בטה -86, and it is thus called by His name, in other 
words, it is His.  The same is true of His title my Lord-Adon”ay-

י״נדא -65 which is the Sanctuary-Heichal- ל״כיה -65 for His name 
and by which He is called, as previously explained.  That is, it 
is His Sanctuary.  Likewise, Shad”ay- י״דש  bears testimony to 
the absolute singularity of His name, as explained at length.   

Thus, in the same vein, the hosts-Tzva”oth- ת״ואבצ  are also 
called by His name.  That is, in the name HaShem of Hosts-
HaShem Tzva”oth- ת״ואבצ ה״והי , the term hosts-Tzva”oth is 

 
578 Isaiah 43:7 – “ ויתישע ףא ויתרצי ויתארב ידובכלו ימשב ארקנה  ” לכ
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dependent upon His name HaShem- ה״והי .  For, as already 
explained, the very existence of all the hosts of the world is 
brought into being and sustained by His Name HaShem- ה״והי .  
It is therefore clear that all the hosts (Tzva”oth), and thus all 
beings, from the most supernal powers to the lowest forms of 
being, are all utterly and completely dependent on His Singular 
Preexistent Intrinsic Name HaShem- ה״והי , and they are called 
into being through His Name. 

Now, since all the hosts are called in His Name, they must 
all sanctify Him and His Name.  That is, they must all sanctify 
His name, HaShem- ה״והי , since it is His true and proper name 
that indicates the true reality of His holy and preexistent, 
intrinsic singularity.  Moreover, all beings in existence must 
acknowledge and thank Him for all His actions, with the name 
that indicates His role as the Creator of the novel world and 
everything therein.  They must all accept the yoke of His 
kingship and His absolute dominion and reign through the name 
that indicates His role as the supreme ruler of all existence, 
which He brings forth.  They must all serve before Him and 
serve in His name, with the name that indicates His kingship, 
and acknowledge that the world and all its hosts are His humble 
subjects and servants.   

This being the case, we have explained from every possible 
angle that His Singular Name, HaShem- ה״והי , is at the core of 
everything, and that His Name is the primary aspect of the 
whole world and everything therein.  That is, it is He who is the 
Cause of all causes, Who creates, sustains, and supports 
everything, from the highest and simplest of supernal forms, to 
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the lowest and smallest details of the world of composition.  
For, just as He, blessed is He, is the cause of the world, who 
sustains it, so likewise, His Name, which indicates His 
singularity, is what upholds and sustains all His titles.  That is, 
everything is utterly dependent upon the reality of His Singular 
Preexistent Intrinsic Being, HaShem- ה״והי , blessed is He. 

Now, awaken and know that the word Tzva”oth-hosts-
תואבצ  is actually a composition of two words, Tzva-hosts- אבצ  

and Oth-letters- תוא , meaning The Hosts of Letters.  For it is 
through the hosts of letters (Tzva HaOtiyot- תויתואה אבצ ) and 
their compositions, permutations, and cycles, that all the hosts 
of the world were brought into existence.  This is true of all the 
hosts of the world, from the supernal forms of the upper hosts 
to the compositions of the hosts of the lower world.  This is as 
stated in the Book of Formation,579 “He engraved and hewed 
twenty-two foundational letters.”  The words of the Book of 
Formation (Sefer Yetzirah) are delightful to those of intellect.  
For it begins with the names “Ya”h HaShem Tzva”oth-  ה״והי ה״י

ת״ואבצ ” and then continues and states “He engraved and hewed 
twenty-two foundational letters.”  In other words, understand 
and know that the forms of the celestial spheres and the forms 
of the totality of the natural order, whether in general or in 
particular, are all arranged according to the intentions of the 
twenty-two letters of the Aleph-Beith.580  Thus, contemplate and 

 
579 Sefer Yetzirah 1:2 
580 As will be explained at length in the next volume, in The Gate of the 

Twenty-Two Letters. 
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understand that the hosts-Tzva”oth- תואבצ  are brought into being 
through the Tzva Oth- תוא אבצ -hosts of letters. 

Moreover, contemplate and know that the Book of 
Formation divides all the Tzva”oth-hosts into the three 
categories Olam-World (Space), Shanah-Year (Time), and 
Nefesh-Soul.  The conduct of the aspect of Olam-World (Space) 
and everything therein, is from the aspect of the beings of 
intellect (Sichliyim).  The order of the aspect of Shanah-Year 
(Time) is conducted by the celestial spheres (Galgalim).  The 
composite beings (Murkavim) are conducted by the aspect of 
Nefesh-Soul.  In other words, these are the three aspects of Form 
(Tzurah), Substance (Chomer) and Composition (Harkavah) 
which include all three categories of the hosts-Tzva”oth of the 
world.  These are all dependent upon HaShem- ה״והי , as 
indicated in the Book of Formation, which begins with the name 
“HaShem of Hosts-HaShem Tzva”oth- ת״ואבצ ה״והי .”   

However, keep in mind that this name attests to the fact that 
the hosts-Tzva”oth are totally secondary to and nullified to 
HaShem- ה״והי , blessed is He.  To clarify, they did not bring 
themselves into being from nothing, since that is impossible.  In 
other words, they are not preexistent and do not exist 
intrinsically, and therefore are not self-sustained whatsoever.  
Rather, the juxtaposition of the term hosts-Tzva”oth- ת״ואבצ  to 
the name of HaShem- ה״והי  definitively attests that all the hosts 
of the world have absolutely no existence or sustainment 
without HaShem- ה״והי , and that they are drawn forth into novel 
existence from His Name.   



 

 
451 

Thus, the name HaShem Tzva”oth testifies that the entire 
world and everything therein, from the highest form of spiritual 
being to the lowest composition, are all brought forth into novel 
existence from the absolute reality of the name of HaShem-

ה״והי .  The world and everything therein, has absolutely no 
existence whatsoever independent of His Singular Intrinsic 
Being, blessed is He, just as there is no name Tzva”oth without 
the juxtaposition and dependence on the name of HaShem- ה״והי , 
as is attested to by the name HaShem of Hosts-HaShem 
Tzva”oth- ת״ואבצ ה״והי .  Thus, the name HaShem of Hosts-
HaShem Tzva”oth- ת״ואבצ ה״והי  bears faithful testimony to the 
true reality that HaShem- ה״והי  blessed is He is the cause of 
everything, and that it is He alone who brings everything into 
existence and sustains it. 

Thus, this name HaShem of Hosts-HaShem Tzva”oth-  ה״והי
ת״ואבצ  includes all the other titles that preceded it and is clear 

testimony to everything we have explained.  It is for this reason 
that this name is the concluding name of all of the names and 
titles by which He is called, for it is like a signet that attests to 
all the other names.  That is, all His other names are included in 
the Torah itself, whereas this name follows and is found only in 
the Prophets (Nevi’im) and Scriptures (Kethuvim).   

In other words, this name is dependent upon the name 
HaShem- ה״והי  in the prophecy of Moshe, upon which the words 
of all the other true prophets are founded, and this name itself 
attests to the absolute truth of the Torah of HaShem.  This is 
because it was Moshe who revealed and publicized the true 
reality, that it is HaShem- ה״והי , blessed is He, who has absolute 
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dominion and reigns over all the hosts-Tzva”oth- ת״ואבצ .  With 
this conclusion, we have explained all the names of HaShem, 
blessed is He, according to their proper meaning and intention 
and in their proper order. 

 
With all of the above, we have presented everything that is 

appropriate for this first volume, which deals with the Name of 
HaShem, blessed is He, and His titles.  Know that the matters 
that we have awakened to here are the entranceway through 
which to understand the underpinnings of our singular and 
unique faith, upon which the entire world is dependent.  Now, 
know that the principles that we have presented and included in 
this volume consist of many more foundations, all of which will 
be explained with proper and true explanations in the next 
volume.  

May HaShem- ה״והי  our God desire our intentions and guide 
us in His straight paths, so that this book shall be a shining 
beacon of light atop a high mountain, illuminating the entire 
world.  May this work fulfill the intention of the prophecy,581 
“It shall be in the end of days that the mountain of the Temple 
of HaShem will be firmly established as the most prominent of 
mountains, and it will be exalted above the hills and the peoples 
will stream to it. Many nations will go and say, ‘Come, let us 
go up to the Mountain of HaShem- ה״והי  and to the Temple of 
the God of Yaakov, and He will teach us of His ways and we 

 
581 Michah 4:1-2 – “  אוה אשנו םירהה שארב ןוכנ ה״והי תיב רה היהי םימיה תירחאב היהו

 ונרויו בקעי י״הלא תיב לאו ה״והי רה לא הלענו וכל וראמו םיבר םיוג וכלהו :םימע וילע ורהנו תועבגמ
םלשורימ ה״והי רבדו הרות אצת ןויצמ יכ ויתחראב הכלנו ויכרדמ ” 
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shall walk in His ways.’ For the Torah shall come out from 
Zion, and the word of HaShem- ה״והי  from Yerushalayim.”  May 
this work usher in the time about which it states,582 “They will 
neither injure nor destroy in all of My sacred mountain; for the 
earth will be filled with the knowledge of HaShem- ה״והי  as the 
waters covers the ocean floor.” 

 
With praise to HaShem we shall conclude this volume here, 

and begin our work on the next volume, with the help of He 
who graces man with knowledge. 

 
The portion of His Names, I raise above all, 

To the mount of good tidings, I freely go. 
The Tziv’oth HaShem will hear the voice, 

And will thank E”l Shad”ay like the light of the sun. 
The Sancturary of Adon”ay will open its doors, 

E”l and Elo”ah are my holy dwelling. 
His Title Elo”him is founded on Ya”h and Ehe”yeh 

“HaShem- ה״והי  is my portion, says my soul.”583 
 
 
 
 
   
 

 
582 Isaiah 11:9 – “  םימכ ה״והי תא העד ץראה האלמ יכ ישדק רה לכב ותיחשי אלו וערי אל

םיסכמ םיל .” 
583 Lamentations 3:24 – “ ישפנ הרמא  ה״והי  יקלח  ” 
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